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The Letter to the Hebrews, Lesson #16

Part II: Faithful and Fallen Away Christians

The Problem of Apostasy

Hebrews 6:4-8

Hebrews 6:4 It is impossible when those who have once been enlightened, and who have tasted the gift from heaven, and who have become partakers of the Holy Spirit, 5 Who have tasted the good word of God and the powers of the coming age, 6 once they have fallen away, to renew them to repentance, because they are crucifying for themselves the Son of God again and put him to public shame.  7 The field which soaks up the frequent rain which falls upon it, and which yields a useful crop to those for whom it is cultivated, partakes of blessing from God.  8 But the field that produces thorns and thistles, it is useless, and well-nigh accursed.  Its destiny is the fire.

The Sad History behind Hebrews 6:4-8

The present situation today is that very often the NT is read without a good knowledge of its historical background.  Thus a good deal of hardness of heart appears from time to time in church history.

1. The main subject of the Letter that even carries the name “Hebrews” is the basic differences between Judaism and the Gospel of Jesus.  Reversion to Jewish purification practices means denial of the new splendid foundation that faith in Jesus has brought into human history and into our life.  This reversion carries those who go back to Jewish practices the real risk of apostasy.  Paul has devoted the Letter to Galatians to this problem declaring the impossibility to be justified by the works of the Law and by Faith in Christ.
2. Hebrews shows the same danger.  The warning has been gentle but is clear. This is what we read in (Heb 6:4-12). 
· First he shows the dire consequences of apostasy (4-6), using an agricultural metaphor to suggest the divine judgment (7-8). 
· Second, after this is said the tune changes to assure the readers that they have not actually committed apostasy, urging them to recall their first zeal and to maintain it to the end (9-12). 
3. The danger of apostasy is real.  Hebrews is trying not to compromise but at the same time the High and the Unique position of Jesus Christ as the only Mediator is not for bargain.
How Should We Read the Apparent Rigorism of Hebrews 6:4-6?

These verses have caused misery to people throughout our Christian history and still do so today.  For a historical interpretation of these verses, R. C. Sauer devoted his Ph.D dissertation, “A Critical and Exegetical Re-examination of Hebrews 5:11 to 6:8,” still unpublished dissertation, Manchester, 1981.
Leaders for centuries who have had an unscrupulous conscience and have seen their ministry as that of planting “fear” in human hearts, have applied Hebrews 6:4-8 not merely to apostasy, which is the clear meaning of the warning (and that is clear from the context), but to grave sin of any kind.  Some have applied them to the “sin against the Holy Spirit” (Mark 3:29), or to the idea of mortal sin in I John 5:16. 

Ancient History 

The great Tertullian of North Africa, who was the first Christian theologian to write in Latin, writing soon after AD 220, quotes Hebrews 6:4-8 in full to rebut the suggestion that a “second repentance” is available for adulterers.  For, he says, “he who learnt from the apostles and taught with the apostles never knew any second repentance promised by the apostles to the adulterer and fornicator” (On Modesty 20).  The insistence of Hebrews that Jesus is a merciful high priest (Heb 4:14-16) shows conclusively that this is the wrong track.

Modern History

Too many to name are those who have invented a new name for “sin for death” or to use their own translation “sin leads to death” applying Hebrews 6:4-8 and 1 John 5:16 to what they call “habitual sin.”  This term is new and is not known to us in the both Testaments.

Greek Words in the NT Translated in English as ‘Sin’
The most common two words that came to us form the LXX are hamartia and adikia. Both words translate all the Hebrew words such as hatth’t (defilement, sin) and ‘àwôn (guilt, sin as a conscious deviation from the right way, rebellion).  Adikia above all represents ‘àwôn and 35 other Hebrew words.  Here we must notice:
1. The OT has no main general word for sin like the NT because the OT has a variety of words and verbs that reveal to us the “Theocratic” nature of the state.
2. The divine - human relationship in the NT is that of communion with a direct relationship and participation in the divine life.

There are only 27 occurrences of the verb adikeo in the NT, chiefly in Acts (five times), 2 Corinthians (3 times) and Revelation (10 times).  It appears twice each in 1 Corinthians and Colossians, and once each in Matthew, Luke, Galatians, Philemon, and 2 Peter.  Adikeo means to act unjustly, harm in relation to other men (e.g. Matt. 20:13; Acts 7:24, 26, 27: Gal. 4:12).  In Revelation it has things as its objects (Rev. 6:6; 9:4).  The passive voice is used for suffering injustice and is always found in the context of relations among human beings (Acts 7:24; 1 Cor 6:7 f.; 2 Cor 7:12 and also Luke 10:19; Acts 25:10 f.; 
2 Cor 7:2; Col 3:25; Phlm 18; 2 Pet 2:13; Rev 2:11; 7:2 f.: 9:10. 19;11:5; 22:11.

Adikèma occurs 3 times.  In Acts 18:14 and 24:20 the adikèma is a criminal act, and in Revelation 18:5 it is parallel to hamartia and used in relation to God.

The noun adikia translates as “unrighteousness,” “iniquity,” and “unjust,”

It occurs in Luke (13:27; 16:8, 9; 18:6) and in Paul (Rom 1:18, 29; 2:28; 3:5; 6:13; 9:14 and 1 Cor 13:6; 2 Cor 12:13; 2 Thess 2:10, 12; and 2 Tim 2:19).  The OT meaning is the dominant, and it means breaking the commandments.  The NT use of these words shows injustice and is a sinful act.

“Sin” as adikia and hamartia in 1 John 5:13-17: 13 “I write this to you who believe in the name of the Son of God, that you may know that you have eternal life. 14 this is the confidence which we have in him, that if we ask anything according to his will he hears us. 15 if we know that he hears us in whatever we ask, we know that we have obtained the requests made of him. 16 If any one sees his brother committing what is not a mortal sin (hamartia), he will ask, and God will give him life for those whose sin (hamartia) is not mortal. There is sin (hamartia) which is mortal; I do not say that one is to pray for that. 17 All wrongdoing (adikia) is sin, but there is sin which is not mortal.

1. Here sin as adikia is breaking the Law of the state

2. But sin as hamartia is breaking the commandment of God, and is not a mortal sin because of God’s forgiveness.  But, breaking the Law of the state is sin that is punished by death.

3. Thus we can pray for those who break God’s commandments and God will hear but those who put themselves under the Roman Law and its Penal Code, can’t receive forgiveness because their sin is mortal.

The Sin of Apostasy
Hebrews 6:6 used one Greek verb, parapiptw, “to fall away.”  The other Greek verb, apistew is made of “a” (without) and “pistew” (to believe).  So the verb means to disbelieve and from this verb we have in the Greek LXX of Isaiah17:1, apistos, “unfaithful” (See, Greek-English Lexicon of the Septuagint, J  Lust and others p 64). 
Disbelief in Jesus was widely reported in the Gospels to the extent that Jesus called the people who saw him and heard him a “faithless generation” (Matt 17:17; Mark 9:19; Luke 9:41).  Even Thomas was told by the risen Lord, “Do not be faithless” (John 20:27)
The other Greek word apostasia in 2 Thessalonians 2:3 was translated in English as “rebellion,” “falling away,” and “apostasy.”  But we have to be careful, for “rebellion” is not a name for sin in the NT.  This word was used in Classical Greek in its political sense (See, Bauer A Gingrich, A Greek-English Lexicon of the NT, p 97), so the meaning in 2 Thessalonians 2:3 is the sin not of individuals but is a “corporate sin of people”


2 Thessalonians 2:1-8:  1 Now concerning the coming of Lord Jesus Christ and our assembling to meet him, we beg you, brethren,  2 not to be quickly shaken in mind or excited, either by spirit or by word, or by letter purporting to be from us, to the effect that the day of the Lord has come.  3 Let no one deceive you in any way; for that day will not come, unless the rebellion comes first, and the man of lawlessness is revealed, the son of perdition,  4 who opposes and exalts himself against every so-called god or object of worship, so that he takes his seat in the temple of God, proclaiming himself to be God.

5 Do you not remember that when I was still with you I told you this?  6 And you know what is restraining him now so that he may be revealed in his time.  7 For the mystery of lawlessness is already at work; only he who now restrains it will do so until he is out of the way.  8 And then the lawless one will be revealed, and the Lord Jesus will slay him with the breath of his mouth and destroy him by his appearing and his coming.” 

The name “apostate” comes to us from Judaism.  It was used by the Jewish historian Josephus (Jewish Antiquities, 10, 221, and in other later books of the OT, eg., the LXX book of 2 Maccabees 5:8).  “Apostate” does not appear in the NT.
In the Latin West, those who in varying degrees denied the Christian faith under persecution at first were called the lapsi, which means in Latin, “the fallen.”  It means “those who offered sacrifices to the old gods” and were also called apostates.  This sin  was held to be an unforgivable sin, but when the problem became serious in the Decian Persecution of 250-151 (Decius, Emperor of Rome, 249-251AD), the Church, guided by St. Cyprian, decided to re-admit such persons after penance and probation, a decision which led a Roman priest known as Novatian to reject admitting the lapsed to communion and led to a schism.  But this rigorist attitude was not commonly accepted and was repudiated by the Councils of Elvira (306), *Arles (314), and Nicaea (325).
Enlargement of the Use of Apostasy 

The term “apostasy” was used not only for the abandonment of Christianity but also for murder and fornication, one of the three sins at first accounted unpardonable, if committed by a baptized person, and later pardonable only after public penance.  Under Pope Benedict XIV (31 March 1675 – 3 May 1758), apostasy became:
a) apostasy from the faith, or from the Roman  Church; 
b) apostasy from Holy Orders, by a cleric;
c) apostasy of a monk or nun from the religious life.

 (The Oxford Dictionary of the Christian Church, 198, p 72)  
Is Blasphemy Against the Holy Spirit an Unforgivable Sin?

- By St. Athanasius of Alexandria

Concerning the words of the Gospel which you have mentioned in your letter, with a good conscience (1 Peter 3:16) I beg you to forgive me, because I am apprehensive about exploring the depths of the words of the Gospel.  Being busy researching their meanings, I may not understand them.  For this reason alone, I was not going to answer your question being satisfied with what I wrote to you about the Holy Spirit, but lest you may force me to write on this topic again, I have forced myself to write the little which I have learned and understood.  If we succeed to understand the words of the Gospel, both of us will feel satisfaction; but if I fail you know my good intention and also my weakness.

These are the words that you inquired about.  After performing many miracles, the Gospel says that the Pharisees said: “this man cast out demons by Beelzebub, the chief of the demons.”  The Lord knew their thoughts and told them, “Every kingdom that is divided will be destroyed” (Matt 12:24-25).  Immediately after that, He said “If I by the Spirit of God cast out demons, the Kingdom has come upon you” (Matt 12: 28).  He then concluded by saying that every sin and blasphemy is forgiven, but blasphemy against the Holy Spirit will not be forgiven in this age or the one to come (Matt. 12: 31-32).  Because of these words, you asked why blaspheming the Son is forgiven, and why blaspheming the Holy Spirit is not forgiven in this world or that to come!

I have read what the fathers wrote, in particular the wise and prudent Origen, and the wonderful and prudent Theognostus, to learn what they have said in their writings about this particular subject.  Both of them said that blasphemy against the Holy Spirit happens when those who have received the grace of the Holy Spirit in baptism return back to sin.  Both agree that there is no forgiveness and they support this understanding by what Paul said in Hebrews: “… it is impossible for those who have been enlightened to be renewed again, once more” (Heb 6:4-6).  Both agree and understand these words in an identical manner.

Origen explains the reason [for] the judgment by these words: “God the Father dwells in all, and supports all, the living creatures and the material; those who have the grace of reason and those who do not.  As for the Son, He extends his power only to those who have the grace of reason, such as the catechumens and the heathens who have not yet come to faith.  But the Holy Spirit dwells only in those who receive Him in baptism.”  Therefore, when a catechumen or a heathen sins, their sin is only against the Son, because He is in them as Origen said.  That is why they can receive forgiveness when they are honored with the grace of the second birth.  However, if a baptized person sins, his sin is directed against the Holy Spirit who dwells in the baptized, and therefore there is no forgiveness, but judgment.  Theognostus said the same thing.

Here I warn all who read these words because their understanding is not correct.  No one should imagine that the teaching of the Holy Spirit is more superior than that about the Son, because the Son has condescended to dwell in the life of the imperfect while the Holy Spirit is the seed of perfection given to the baptized.  Also, I must warn [those] who think that the Holy Spirit is more superior than the Son because blaspheming the Holy Spirit is without forgiveness.  Forgiveness is granted to those who were not perfected in baptism.  It is also not true that those who have tasted the heavenly gift and became enlightened have no forgiveness, and no prayer can offer them forgiveness.  This is what these two great writers have said.

As for me, what I have learned compels me to say that their understanding demands a thorough revision, because the words of the Gospel are deep and refer to something very specific.  

Truly the Son is in the Father, and accordingly He is also in those who have the Father dwelling in them.  The Holy Spirit cannot be absent from the Father and the Son, because the holy and blessed Trinity cannot be divided.  Moreover, since everything was created by the Son (John 1:3) and in the Son all things exist (Col 1:17), the Son is not outside the things which came into existence by Him.  All creatures are not alien to Him; He is by nature in everything.  Accordingly, whoever sins and blasphemes the Son, blasphemes the Father and the Spirit.  If the washing of the second generation was given only in the name of the Holy Spirit, it would be reasonable to say that whoever is baptized, and sins after baptism, sins only against the Holy Spirit.  But since baptism is given in the name of the Father, Son and Holy Spirit, whoever is baptized in the name of the Holy Trinity, and blasphemes the Holy Spirit, he blasphemes the Holy Trinity; this is the right teaching that we must accept.

The Lord was not talking to those who accepted the washing of the second birth, and received the gift of the Holy Spirit, I mean the Pharisees.  Because of this, the previous interpretation of Origen and Theognostus* would have been correct if the Lord were talking with people who apostatized and blasphemed the Holy Spirit.  If we remember that these people, I mean the Pharisees, were not baptized and also rejected the baptism of John (Matt. 21:15-27), therefore, how can we accuse them with a blasphemy against the Holy Spirit, who they had not perceived yet?  Hence the Lord did not speak these words to teach anything about sin after baptism.  He did not threaten with punishment those in the future who sin after baptism.  He said these words directly and clearly against the Pharisees because they had sinned and truly fell into this horrible blasphemy.  The Lord accused them directly with blasphemy, though they did not accept baptism.  Therefore, these words were not directed against those who sin after baptism, especially that the Lord was not accusing them with common sins, but with the specific sin of blasphemy.  There is a difference between those who sin and those who trespass the law; because of their impiety, they blaspheme God himself.
Before that, the Lord accused the Pharisees with other sins, such as their love for money, 
made them ignore the commandment of honoring their parents.  They rejected the oracles
* Theognostus (ca. 210-270), theologian, writer, and prominent head of Alexandria’s Catechetical school. Reputed to be one of the Egyptian Church’s distinguished teachers, he assumed the leadership of the school c. 265, although the precise line of succession is not certain. His principal work, the Hypotypōseis – in Greek “Outlines” – is a doctrinal compendium in seven books intended for use for teaching

of the prophets and made the house of God a house for commerce.  In all these, the savior rebuked them so that they may repent.  But when they said that He by Beelzebub casts out demons, He did not just simply say that they had sinned, but that they had blasphemed and committed an unforgivable sin that is worthy of punishment, because in their sin, they have gone beyond the boundary.

Moreover, if these words were addressed against those who sin after baptism and they have no forgiveness, how did the apostle show his love toward the repentant in the Church of Corinth (2 Cor 2:8)?  And what of the Galatians who apostatized (Gal 4:9), for the apostle suffered waiting for them to be born and that Christ may be formed in them once more (Gal 4:19) – those whom the apostle also says have been perfected in the Spirit a second time? Or why should we blame Novatian* who prohibits repentance for sins after Baptism if these are words of the Gospel addressed to those who sin after Baptism?  Even the words of Hebrews 6:4-6 do not prohibit the repentance of a sinner, but point to the fact that the Baptism of the Catholic Church is given once for all and cannot be repeated.

Let us also notice that these words of Hebrews 6:4-6 were written in particular by the apostle to the Hebrews for whom he was concerned, that their strict adherence to the Mosaic Law and the Laws of Purification may make them think that there is another chance for daily repeated  baptisms that we read about in Mark 7:3-4.  But the apostle was encouraging them to repent by declaring that renewal in Baptism is unique and is unrepeatable, for he says in another letter that there is “one faith and one Baptism” (Eph 4:5).  In the words of the letter to the Hebrews he does not say that it is impossible for the fallen to repent but it is impossible to us to create our own renewal by repentance and the difference between the two is great.  For the one who repents seizes sin, but the scars of his wounds remain visible; while the one who is renewed takes off the old life and is renewed (Col 3:9-10), even is born again by the grace of the Holy Spirit (John 3:3).

When I contemplate what is behind the words of the Gospel, I am able to see in them great depth.  I have prayed without ceasing to the Lord, who sat at the well (John 4:6) and walked on the water (Matthew 14:25), to go back to the economy of salvation that was completed for us hoping that I will be able to fill up my bucket from the meaning of the evangelical words.

All the evangelical books and in particular John tell us of the divine economia: “the Word became flesh and dwelled in us”(John 1:14).  Paul writes: “who was in the image of God did not count his equality to God a robbery but he emptied himself and took the form of a slave …” (Phil 2:6-8).  He who is God has emptied himself and became man, raised the dead, healed the sick, and by his word, changed water into wine … all these are not  works of human power.  But he also hungered, thirsted and suffered because he has taken 
a human body and the works of the human body are not that of divinity.  As God he said,
* Novatian, a schismatic of the third century, and founder of the sect of the Novatians; he was a Roman priest, and made himself antipope.  His name is given as Novatus (Eusebius; Nauatos, Socrates, Greek church historians)
 “I am in the Father and the Father in me” (John 14:11).  Because he has truly and in truth taken a human body, he rebuked the Jews and said, “Why do you seek to kill me?” and “I am a man who told you the truth that I have heard from the Father” (John 8:40).

In spite [of the fact] that he is God, he did not do all the miracles at once, but on several occasions he met the needs and the circumstances that were related to his life as a human. The works he did in the body did not happen apart from his divinity.  The works of his divinity were done by the one and the same Lord who completed all according to the Mystery of his grace.  Here in one example, he spat on the earth as all human beings do, but his spittle alone had the divine power that gave sight to the one born blind (John 9:6). In spite of being God, he spoke our human language and said, “I and the Father are one” (John 10:30), and by his will he raised Simon Peter’s mother-in-law from her fever (Mark 1:31); by the same hand he raised the daughter of the head of the Synagogue (Mark 5:4).

To a lower degree of impiety the Jews of that time had descended and in particular the Pharisees.  In spite of the fact that the Lord was doing the works of the Lord in the most obvious way (for he raised the dead, granted sight to the blind, made the lame walk and opened the ears of the deaf and made the dumb speak declaring that the rational and the material  creation are subject to him for he ordered the storm to calm down and walked on the water), the Pharisees alone said that all his works were the works of Beelzebub, even though the multitude of those who has seen all his works were filled with wonder and gave glory to God.  Because of the Pharisees’ extreme madness they were not ashamed to attribute the power of God to Satan.  Therefore, the Lord declared that their blasphemy is without forgiveness.  They had stumbled on his humanity and had an evil attitude concerning Christ; they said: “Is he not the son of the Carpenter” (Matthew 13:55) and “how could he understand the book since he did not study the book” (John 7:15).  Also, “what are the signs that you can do so that we may believe in you?” (John 6:30), and “let him come down from his cross now so we can see and believe” (Matthew 27:42). 

The Lord forbore all these and the Gospel called these sayings blasphemy against the Son of Man.  The Lord suffered hardness of their heart (Mark 3:5).  He forgave Peter when the slave woman spoke of Jesus as man and when Peter spoke just like the slave woman. The Lord forgave him when he saw his tears.  But when the Pharisees fell to the lowest impiety, and spoke of what is more evil than all that was said, to the extent that they said that the works of God are the works of Beelzebub, the Lord could not forbear them, because they had blasphemed his Spirit and said that the one who does all these works is not God or from God but is Beelzebub.  For this reason they deserved an eternal punishment.
Athanasius of Alexandria,

The Fifth Letter to Bishop Serapion,

On the Blasphemy against the Holy Spirit
What Does Hebrews 6:4-6 Actually Say?
1. We must remember that Hebrews does not name the sin of those who have “fallen away” but in general terms the “fallen away” have turning away from Christ.  And verse 6 in the present participles must be translated “crucify” and “hold up to contempt” refer to a continuing situation resulting from the act of rejection.  This means repudiation of the basic faith that Jesus is the Son of God whose death has procured purification of sins (Heb 1:1-4).  This point becomes clearer in the light of Hebrews 10:26 and 29, where we are told that “if we sin deliberately after receiving the knowledge of the truth, there no longer remains a sacrifice for sins” for one “who has spurned the Son of God, and profaned the blood of the covenant by which he was sanctified, and outraged the Spirit of grace.”  The deliberate sin referred to here is of course apostasy in the sense of returning back to the OT sacrifices and rituals for purification that became, for those who have “fallen away,” their means of salvation. Such turning away from Christ leaves “no chance to repent” (Heb 12:17), because the reconciliation, which is a permanent effect of the establishing of the covenant through the sacrifice of Christ, has been thrown away.  Only by turning back to Christ would renewal be possible.
2. But what is impossible is to be re-baptized, they were
Hebrews 6:4 “… enlightened, and have tasted the gift from heaven, and  have become partakers of the Holy Spirit, 5 Who have tasted the good word of God and the powers of the coming age.”
Whatever controversy that has raged over the interpretation of these verses, the idea that the impossibility of renewal applies only so long as the readers refuse to turn back to Christ is dismissed as a truism.
3. Hebrews does not say that at all.  What we read today [is] that there is a psychological impossibility on the grounds that those who have experienced the blessings of the life of faith and then repudiated them, will find it hard to return back.  This view is that of FF Bruce and Bishop Westcott.  But the Letter to the Hebrews just warns against an irrevocable step.  The Letter is giving a warning immediately [to] the extreme severity of his words [that] is softened by the gentler device of the metaphor of fruitful and unfruitful soil (Heb 6:7- 8).  This land is “well-nigh accursed” – it is close but is not yet under the curse.  And the use of fire here is that of the Day of Judgment [awaits] “if those who turned away persist.”

Greek Verbs in the NT Translated in English as: TO FORGIVE
APHIEMI: Let go, leave, and forgive  
Matthew

6:12
And forgive us our debts, as we also have forgiven our debtors

6:14
For if you forgive men their trespasses, your heavenly Father also will forgive you

6:15
if you do not forgive … their trespasses, neither will your Father forgive yours
9: 2 
Take heart … your sins are forgiven

9: 5 
which is easier … ‘Your sins are forgiven’?

9: 6 
authority on earth to forgive sins

12.31
every sin. . will be forgiven. . but the blasphemy. . will not be forgiven

12:32 a word against the Son will be forgiven; against the Holy Spirit will not be forgiven

18:21
Lord, how often shall. . I forgive him?

18:27
the lord . . forgave him the debt

18:32
‘You wicked servant! I forgave you all

18:35
if you do not forgive your brother

Mark

2:5 
My son, your sins are forgiven

2:7 
Who can forgive sins but God alone?

2:9
“Which is easier … ‘Your sins are forgiven’?

2:10 
authority on earth to forgive sins

3:28 
all sins will be forgiven the sons of men

4:12 
lest they should turn … and be forgiven

11:25
forgive … anything against anyone; so that your Father … may forgive you …

if you do not forgive, neither wilt your Father forgive your trespasses
Luke

5:20 
Man, your sins are forgiven you
5:21
Who can forgive sins but God only?

5:23
“Which . ,‘Your sins are forgiven you’?

5:24
authority on earth to forgive sins

7:47
her sins, which are many, are forgiven … but he who is forgiven little, loves little

7:48
Your sins are forgiven

7:49 
Who is this, who even forgives sins?

11: 4
forgive us our sins, for we ourselves forgive every one who is  indebted to us

12:10 
a word against the Son … will be forgiven; 

against the Holy Spirit will not be forgiven

17: 3 
if he repents, forgive him

17: 4 
if he … says, ‘I repent,’ you must forgive

23:34 
Father, forgive them; for they know not

John 

20:23
If you forgive the sins of any, they are forgiven

Acts

8:22
that … intent of your heart … be forgiven

Romans

4:7
those whose iniquities are forgiven

James

5:15
if he has …sins, he will be forgiven

1 John

1:9 
he … will forgive our sins and cleanse us

2:12 
because your sins are forgiven

APOLYO: Loose from, dismiss  
Luke

6:37
you will not be condemned; forgive, and you will be forgiven

CHARIZOMATI: Give graciously  
Luke 
7:42
he forgave them both

7:43
The one … to whom he forgave more

2 Corinthians 

2:7
so you should rather turn to forgive

2:10
Anyone whom you forgive, I also … What I have forgiven, 

if I have forgiven anything, has been for your sake

12:13 
Forgive me this wrong!

Ephesians

4:32 
tenderhearted, forgiving one another, as God in Christ forgave you

Colossians 

2:13
having forgiven us all our trespasses

2:13
forgiving each other; as the Lord has forgiven you

PARESIS: passing over, (unpunished)
Romans 3:21 But now the righteousness of God has been manifested apart from law, although the law and the prophets bear witness to it, 22 the righteousness of God through faith in Jesus Christ for all who believe. For there is no distinction; 23 since all have sin and fall short of the glory of God.  24 They are justified by his grace as a gift, through the redemption which is in Christ Jesus,  25 whom God put forward as an expiation by his blood, to be received by faith.  This was show God’s righteousness, because in his divine forbearance he had passed over former sins;  26 it was to prove at the present time that he himself is righteous and that he justifies him who has faith in Jesus.
Question: What do you think of the new term “habitual sin”? 
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