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The Letter to the Hebrews
Jesus the Son of God Who is Yahweh 

Worshiped by the Angels – Hebrews 1:5-14

Hebrews 1:5 To which of the angels did God ever say, “You are my Son; today I have begotten you”?  And again “I shall be his Father and he will my Son”?

6  And again, when God brings his firstborn Son into the  world, he says, “Let all God’s angels worship him.” 

7  And of the angels he says, “He is the one who makes his angels winds, and his ministers a flame of fire.” 

8  While to the Son he says, “Forever and ever is your throne, O God, and the sceptre of righteousness is the sceptre of your kingdom.

9  You have loved justice and hated iniquity; therefore, O God, your God has anointed you with the oil of gladness above your fellows.”

10  And “You, O Lord, laid the foundation of the world in the beginning, and the heavens are the works of your hands.  

11  They will perish, but you remain, and they will all grow old as a garment, 

12  and as a cloak you will roll them up.  Yes, just as a garment, they will also be removed; but you are the same, and your years will not fail.” 

13  And to which of the angels has he ever said, “Sit at my right hand, until I make your enemies a stool for your feet”? 

14  Are they not all ministering spirits sent forth for service for the sake of those who are to inherit salvation?
Correct Reading of the Comparison 

1. This catena (chain) of seven scriptural quotations is primarily taken from the Psalms.  All the verses are divine utterances to or about the Son. 

2. They not only announce the Son Jesus Christ’s superiority to the angels, but also affirm that Christ is worshiped by the angels.

3. This catena is among the oldest witnesses to the divinity of Jesus and its foundation is the OT, not the sayings of Jesus.

Notes on the Text

Verse 5: “to which of the angels did he ever say,” 

This introduces the first two verses (Ps 2:7 and 2 Sam 7:14), the first of which will reappear in Hebrews 5:5.  These two verses were joined by the adverb “again” used frequently to join scriptural citations.

In their old historical contexts, these verses reflect the place of the king in Israel, who upon his accession to the throne entered into a special relationship with God as the anointed one who because of the Unction becomes God’s adopted son.  The first verse is one of the royal psalms, where the person of the king expresses his confidence in God’s protection against his enemies, citing in the process the “Lord’s decree” that elevated him to the kingship.  The second verse comes from Nathan’s prophecy of Yahweh’s promise to David that he would be succeeded by his son and that his house would be established forever.  Christian understanding of the OT looks at the divine word and sees init two things:

1. Is it a divine promise which could be applied again to another person (s) for the word of God endures forever.

2. If it is a blessing then it has an extension and is extended to more than one person. God does not give a blessing for one person so that he may keep it to himself.

Here we can see what belonged to the Davidic family is applied to Christ.  The verse of Psalm 2:7 is no longer an ancient historical word but has received a further meaning when Jesus came to be baptized by John (Matt 3:16-17; Mark 1:10-11; Luke 3:21-22).  It is also applied to the exaltation of Jesus (Acts 13:33-34, also the use of Ps 2:9 in connection with the Messiah’s eschatological role in Rev 12:5 and 19:15).  So, one divine word could be as a divine promise applied also to each one of us who “today” is declared as “God’s son.”  What is said about David, Jesus, and a believer does not stop at a certain point in time but continues till the Day of Judgement.

What takes place in history and in time is a hint of what God will do in the future.  God is not only God of past times but is also God of the future.  When Jesus rebuked the Sadducees who denied the resurrection of the body, Jesus’ argument is easy to understand if we keep in mind the work of God as applied to the future.  Jesus said that God is the God of Abraham, Isaac and Jacob, and thus God is not the God the dead but of the living because all are alive.

Today
The scriptural witness to the title “Son” has these words: “today I have begotten you.” Arians (3rd-4th century heresy denying the divinity of Jesus) and Jehovah Witnesses stumbled and fell because of this word,”Today.”  In their minds like many others the day is 24 hours. But please notice that the word “Today” is not about time per se but is about time of revelation.  The difference is not about the 24 hours or the 12 hours but is about what has been revealed in time.  The content of the revelation which was given at a certain time “Today” is what is contained.  If we say in our usual words, “Today I met so and so,” the declaration is about a real meeting that actually took place.

So, was the Son of God begotten at a certain time, which is today?

1.  Philo often interprets temporal language about God as a reference to God’s unchanging eternal being.  Thus, e.g., commenting on Dent 4:4 in Fug. 57 he argues “Now ‘today’ is the limitless age that never comes to an end, for periods of months and years, and of lengths of time generally, are notions of men arising from the high importance which they have attached to number.  But the absolutely correct name

for ‘endless age’ is ‘today.” (Cf. also Leg. all, 3.25; Mut. nom. 11; Sacr. AC 76; Migr.  Ahr. 139; Ehr. 48.).  The letter to the Hebrews will magnify on the significance of a scriptural “today” in its verses 3:7 and 4:7, and apply it to the eternal Sabbath. 

2. In ancient commentaries, the birth of the Son was seen as having been manifested to us in three ways:

a. The eternal one from the Father

b. The Incarnation in time

c. The Baptism in Jordan

These three are not three different relationships with the Father. Some like to separate them but this is a deadly mistake. 

a. What gives substance to the Incarnation and the Baptism of Jesus is his eternal Sonship.  If that is lost or considered as a created relationship between a creature and the Creator, the other two become meaningless.

b. Jesus did not become man for His sake.  If the Son of God is a creature and then became another creature, we have not made advancement at all in our communion with the Father.  Even the gift of our “adoption” is lost.  The Son of God out of his eternal Sonship gives us participation in his Sonship by the grace of adoption, so we remain eternal children because of the Eternal Son who granted us this great gift.

c. What takes place in time is utterly meaningless and useless if it lacks eternal foundation because it will leave us under the power of death.

Verse 6:  And again, when God brings his firstborn Son into the  world, he says, “Let all God’s angels worship him.”
God is here said to “introduce” the firstborn into the “world.”  This introduction includes the incarnation, the exaltation which is the Resurrection - Ascension.  The verse would then be translated, “When God once again introduces his son,” implying that the angelic worship takes place at this “introduction” to the “world” in a special sense, not as a term for the inhabited human world only but as a reference to the heavenly realm.  This does refer not only to the incarnation but to the entire ministry of Jesus who has had angels accompanying him since his birth.

The Firstborn

1. The Son introduced into the world is described as the “firstborn” The term goes back to the “firstborn” as the “heir.”  But here it is the royal “first born” according to Psalm 2 and 2 Samuel 7.

2.  In the Greek Jewish sources, the “first born” is the “Wisdom” (the book of Wisdom 7:22) and the Logos” (Philo, Conf ling. 146, at n. 158 to 1:4).

3.  The term was used by early Christians in two distinct ways:

a. More commonly it refers to Christ’s resurrection (Rom 8:29 and Rev 1:5),

b. But it also appears in one Christological hymn (Col 1: 15) where Christ’s status as firstborn refers to his resurrection (vs 1:8b).  This tradition is most in evidence in Hebrews but here it gives Jesus, as the Son of God, the supreme status above the angels. 

4.  In Psalm 89:27, God says of David, “And I will appoint him firstborn higher than the kings of the earth” (Ps 88:28 LXX).  But the reference to covenantal appointment (Ps 89:27-28) and to the establishment of a throne that will endure as long as the heavens (v 29) served to bring Psalm 89 into close association with Psalm 2 and 2 Samuel 7, already cited in verse 5.

5.  We have to see that the higher status of the Son of God has its shadows in past history. That is why one verse is not enough.  Several verses are quoted to point to the great event of the revelation of the Son of God, even if these verses are separated by time.  The distinctive fact is not the span of time but the “divine” plan to save Israel and humanity.  Deuteronmy 6:10 and 11:29 speak of the entrance of Israel into the promised land, and firstborn simply reflects the tradition that Israel is Yahweh’s firstborn son (Exod 4:22, “Israel is my firstborn son”; see also Num 11; Hos 2:1; 11:1, 3-4; Jer 31:9).

6.  Jesus’ supremacy over angels is the main point

Verse 7: And of the angels he says, “He one who makes his angels winds, and his ministers a flame of fire.”
This is taken from the LXX version of Psalm 103:4, in your Bible it will be 104:4.  In the Hebrew original the Psalmist praises God, “who makes the winds your messengers and the flames of fire thy servants.”  The Jews in Alexandria who translated the LXX were aware that the word “wind” means angels.  However the letter to the Hebrews is not interested in the nature of the Angels but in their less prestige compared to Jesus.   Equally significant is the contrast between the transitory and mutable quality of these angelic servants, apparent in the images of wind and flame, and the abiding quality of the Son expressed through LXX of Psalm 102: 10-12).  Here we can spot the error of both the Mormons and Jehovah Witnesses: Our Lord was never an angel.

Why should we refuse  the teaching of both Mormons and Jehovah Witnesses? 

1. Christians must become aware that the loss of the teaching on eternal life as a participation in the eternal life of God himself is the hidden reason for reducing the dignity of the Son to that of a created angel.

2. Also, mocking the Trinity especially among Jehovah Witness leads them to a god who has no communion in his inner life and thus does not communicate what he has in his inner life to humanity.

3. Our fall and our renewal could not have been achieved by a creature, for all created beings can’t restore life to humanity which was captured by death.  Only God our Creator can not only abolish our death but grant the gift of immortality to us.

Verses 8-9: 8  While to the Son he says, “Forever and ever is your throne, O God, and the sceptre of righteousness is the sceptre of your kingdom.

9  You have loved justice and hated iniquity; therefore, O God, your God has anointed you with the oil of gladness above your fellows.”

Verses 8-9 reprimand Jehovah’s Witnesses

The Biblical witness to the Son comes from Psalm 45:7-8.  The name of God which is used in this Psalm is “Elohim”
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In the LXX: Ho thronos  H Theos (ss) = “Your throne, O God.”
Jehovah Witnesses say that Jesus was not ever called “Theos” God but “Kyrios” Lord.  This is utterly false. Here in the LXX the words of Psalm 45:8 speak of Elohim in Hebrew and Theos in the LXX.  Their dishonesty requires us to scan the name Elohim in the OT.

The Three Names for God in the OT 

The OT uses three different names for God: el, eloah, and elohim.

In general these names are interchangeable and each may replace the others. Some examples: 

1. In Psalm 29:1 and 89:7 (Eng. v. 6), we find bene ‘elim, lit. “Sons of the gods” (RSV – ”heavenly beings”), while in Genesis 6:2; and Job 1:6; 2:1; 38:7, we find bene elohim, with the same meaning.  The OT has el chai, elohim chayyim, and elohim chai, all meaning “the living God.” 

2. In Psalm 18:32 (Eng 31), “Who is ‘eloah (God) but Yahweh?” is parallel to 2 Samuel 22:32, “Who is ‘el but Yahweh?”  Exodus 15:11 has, “Who is like thee ba elim (among the gods)?” while Psalm 86:8 expresses the same thought in this way: “There is none like thee ba ‘elohim.” 

3. In Deuteronomy 32:17 we find the expression Ia’ ‘eloah, “no god” (which appears later in Islam) and in v. 21 lo’ ‘el, “no god.” 

4. There was no clear rule for the use of these words that can be recognized in the OT.  In the Decalogue (10 Commandments) it appears: And God Elohim spoke these words saying: I am Yahweh elhahik (Ex.20:1).

5. Of the 57 occurrences of ‘eloah, 41 are found in Job, in the Dialogue, where Job and his friends, who are not Israelites and thus use the common Semitic name of God which was used also in Israel.

6. The word el for God, such as El shaddai appears 31 times while eloah is used also in Deuteronomy 32:17; Isaiah 44:8; Psalm 18:32, Daniel 11:38; 2 Chronicles 32:15, but only once with a suffix in Habbakuk 1:11, once in the expression “God of Jacob” in Psalm 114:7, and once in the expression “God of Forgiveness” (‘eloah selichoth) in Nehemiah 9:17.

The name elohim occurs 2,570 times in all of the OT which demolishes the claim of Jehovah Witnesses that Yahweh is the only exclusive name for God.

The Semitic common ground proves to us today that the OT was not alien in speaking of God who is also the God of the other nations.  elohim has an exact cognate which appears only in Aramaic elah and in Arabic ‘iläh. 

However, in order to attain a more exact definition of “God,” it is necessary to begin with the passages in which elohim (or ‘el) stands in antithesis to something else, or where it is denied that a creature is a god:

1. “Man” especially appears in antithesis to “God.” “God (el) is not man that he should lie, nor a son of man , that he should repent” (Num. 23:19).  “The Egyptians are men, and not God (el); and their horses are flesh, and not spirit” (Isa. 31:3); thus the same contrast which stands between God and man also stands between spirit and flesh. 

2.  Elohim “God” is the one who is active.  The following expressions occur using the name elohim: ‘elohim qedhoshim, “holy God” (Josh 24:19), elohim tsaddiq, “righteous God” (Ps 7:10), elohim chai (chayyim), “living God” (Deut 5:26; 1 Sam 17:26,36; Jer 23:36; 10:10; 2 King 19:4,16; Isa 37:4,17), and elohim qerobhim, “a God who is near” (Deut 4:7, known among the 99 beautiful names of Allah in Islam).  The following adjectives are used with el in the attributive position: qadhosh, “holy” (Isa 5:16), tsaddiq umoshia, “a righteous God and a savior” (45:21), chai, “living”(also known among the 99 beautiful names of Allah in Islam, Josh 3:10; Hos2:1 Ps 42:3 84:3), qanna’, “jealous” (Ex 20:5; 34:14; Deut 4:24; 5:9; 6:15; Josh 24:19; Nah1:2 – in the last passage also noqem, “avenging”), rachum, “merciful” (Deut 4:31), known among the 99 beautiful names of Allah in Islam, but not vechannun, “merciful and gracious” (Ex 34:6; Ps 86:15; Jonah 4:2; Neh 9:31), gadhol, “great” (Ps 77:14, 95:3; Jer. 32:18), gadhol venora’, “great and terrible” (Deut 7:21; 10:17; Neh 1:5; 9:32; Dnl 9:4); also with gibbor, “mighty,” (Deut 10:17; Jer 32:18; Neh 9:32, Isa 9:5 [10:21]) – known among the 99 beautiful names of Allah in Islam), ne’eman, “faithful” (Deut. 7:9), nose’, “forgiving” (Ps 99:8), and mistatter, “hiding, who hidest,” known among the 99 beautiful names of Allah in Islam (Isa 45:15).

3. We may add to this a group of expressions; where both el and elohim are used. God el yeshu’ah, “salvation,” or a variant from this word (el yeshu ‘athi) is common to both groups: el yeshu’athi, “God of my salvation” (Isa. 12:2) (cf. ha’el yeshu’athenu, “is our salvation” (Ps  68:20.119:1); elohe yeshu’ah 13 times. 

4. “My God” is Eli from el (Ps 22:1) so Jesus on the cross did not call Yahweh but el not only because Jesus was quoting Psalm 22:1, but also both names el and “Yahweh” refers to the One God.

Psalm 45 in the Septuagint

“For the end, for alternate strains by the Sons of Core; for instruction, a Song concerning the beloved.

1. My heart has uttered a good matter: I declare my works to the king: my tongue is the pen of a quick writer. 2 Thou art more beautiful than the sons of men: grace has been shed forth on thy lips: therefore God has blessed thee forever.

3. Gird thy sword upon thy thigh, O Mighty One, in thy comeliness, and in thy beauty; 4 bend thy bow, and prosper, and reign, because of truth and meekness and righteousness; and thy right hand shall guide thee wonderfully. 5.Thy weapons are sharpened, Mighty One, (the nations shall fall under thee) they are in the heart of the king’s enemies.

6.Thy throne, O God, is forever and ever: the sceptre of thy kingdom is a sceptre of righteousness. 7. Thou hast loved righteousness, and hated, iniquity: therefore God, thy God, has anointed thee with the oil of gladness beyond thy fellows.” 

God who anoints another God, or, in Greek: 
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This cannot be applied to God except to the Incarnate Son of God.

In Hebrew, this God is Elohim. 

       [image: image3.png]EIY T B TTON TR (R0 TN ST B

scep-a and (is) ,GodO Your the the the in —fall
of ter 6 ;ever forever thron ki of anemies of heart

. 43 r
'y WU SR pShw e w8 NP
there- wnckod- and rughtoous love You Your - * the (is) upright-
4753 n hat kmgdom of scoptcr ness

=1 pww U THON CEPN TR 2

Myrrh than mora gladnoss thewith Your God anomtod hu fore
L Y

......... g e o 8




(The numbers over the Hebrew words are those used in Strong’s Concordance)  

Jehovah Witnesses take advantage of Ignorant Christians

1. Jehovah was not and is not the Hebrew name of God.  This form comes from 17th Century lack of understanding Hebrew.  So by insisting on using what they call the only name of God, they don’t even know how to use the old Hebrew name which is Yhwh or Yahweh.

2. The divine Hebrew names were all not used at all in the Greek NT. This is due to many reasons:

a. God is always Theos or Kyrios; not only because the NT was written in Greek but also because the new covenant is not centred on the Revelation of Yahweh but on the Fatherhood of God.

b. Even in the days of our Lord Jesus, Yahweh was not used at all but 
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Adonai  means “lord” and can be used for God as well as for humans, examples for humans (Gen 31:35) and for Yahweh as an addition (Ex. 34:23), ha ‘adhon yhvh ‘elohe yisra ‘el, “the Lord Yahweh, the God of Israel”(Deut 10:17), yhvh ‘elohekhern hu’ ‘elohe ha’elohim va’adhone ha’adhonirn, “Yahweh your God is God of gods and Lord of lords” (Josh. 3:13).  We also see “Yahweh, the Lord of all the earth” (Isa 1:24), “the Lord says, Yahweh of hosts, the Mighty One of Israel” (Isa 3:1; 10:16; and 10:33), “the Lord, Yahweh of hosts” (Isa 19:4), ne’urn ha’adhon yhvh tsebha’oth, “says the Lord, Yahweh of hosts.”

“Adhon” is used by itself in some Psalms, 114, 115, 116, 117 and in the longest Psalm ever, 119.  

3.   The NT used both Theos and Kyrios for the Son. 

The Son, Lord, and Yahweh

Verses 10-12:  10 You, O Lord, laid the foundation of the world in the beginning, and the heavens are the works of your hands. 11 They will perish, but you remain, and they will all grow old as a garment, 12 and as a cloak you will roll them up, yes, just as a garment, they will also be removed; but you are the same, and your years will not fail.”

1. This is the best reprimanding for Jehovah’s Witness.  The quotation comes from Psalm 102.  This Psalm starts by addressing God as Yahweh, “Hear my prayer O Yahweh.”  Then in verse 24, the name changes into El - O my God, Eli do not take me up …”

2. In the LXX Yahweh is translated “Kyrios” and then “Eli” too becomes Kyrios”. 

3. Here Jesus, according to this quotation, is Yahweh and Kyrios. 

The Angels are Servants 

Verse 14: Are they not all ministering spirits sent forth for service for the sake of those who are to inherit salvation?
1. Being servants, the angels don’t tower up to the same dignity of the Son.

2. The Son is their Creator as we have seen before

Angels in the Bible

In the Old Testament

“Angel” may be considered not as a name but that which indicates function: In Hebrew mal’ak and Greek angelos, both mean “messenger.” 

Angels are also be referred to as qedoihim, “holy ones,” benè ‘ëlim “sons of god,” and  sebaot, “hosts” and “ministers” or in certain instances have the title “commander” (Josh 5:14).

According to the book of Job, angels witnessed the creation of the world (Job 38:7), but as created beings they are not without fault (Job 4:18; 15:15). Yet they can be mediators of revelation (Zech 1:9, 11; 2:2-5 [2:6-9]; Ezek 40:3).  Also mentioned are “destroying angels” (Ps 78:49), “the destroyer” (Ex 12:23), and “ministers of death” (Job 33:22 NEB).  Special kinds of angels are the cherubim, who show traits of both men and animals (Gen 3:24; Ezek 1:5-12; 10:19-22; 11:22; Ps 18:10), and the seraphim who have 6 wings (Isa 6:2).

Angels in the OT appear as messengers of God or representatives frequently sent by Yahweh himself.  They are part of the created order and serve God’s purposes, assisting and carrying out God’s will. They serve Israel.  They mediate revelation (2 Kings 1:3), come to the assistance of individuals (Gen 16:9), are associated with manifestations of Yahweh (Gen chapter18 and 32:1), they are part of the heavenly council (Job 1:6; cf. Isa 6:2 f.; Ps 89:6-9) and make up the heavenly army (Deut 33:2; Zech 1:11).  An angel is sent to accompany and direct Israel through the wilderness journey (cf. Ex 23:23 and Ex 33:2), and an angel brings judgment against Jerusalem (2 Sam 24:16).  In visionary and apocalyptic settings angels take on more distinct roles as manlike figures that guide the seer within visions and serve as interpreters (Ezek 40:3; Zech 1:7-17).  In the book of Daniel the great archangel Michael appears as the protector of Israel (Dan 10:13; 12:1). Judg 2:1-5) and appears to Gideon (Judg 6:11) at an hour of crisis.

The Angel of the Lord

This angel of the Lord speaks as God, identifies Himself as God, and exercises the responsibilities of God (Gen 16:7-12; 21:17-18; 22:11-18; Ex 3:2; Judg 2:1-4; 5:23; 6:11-24; 13:3-22; 2 Sam 24:16; Zech 1:12; 3:1; 12:8).  In several of these appearances, those who saw the angel of the Lord feared for their lives because they had "seen the Lord." Therefore, it is clear that in at least some instances, the angel of the Lord is a theophany, an appearance of God in physical form.

The appearances of the angel of the Lord cease after the incarnation of Christ.  “The angel of the Lord” is never mentioned in the New Testament.  In ancient Christian tradition these appearances of the angel of the Lord were manifestations of Jesus before His incarnation.  Jesus declared Himself to be existent “before Abraham” (John 8:58), so it is logical that He would be active and manifest in the world.  The angel of the Lord was a pre-incarnate appearance of Christ (Christophany or theophany).

The "messenger of Yahweh" or "Angel of the LORD” (mal’akh Yahweh) is seen in the Old Testament as an important figure, mysterious as well as intriguing, reverenced and obeyed. It is interesting how often the appearance of "the Angel of the LORD" marked a turning point in history or brought about some event that produced long-lasting consequences. He is seen as the guardian over the chosen people of God who appears over and over again. 

At times "the Angel of the LORD" is called "the Angel of the Countenance" meaning that He was ever before the face of God. 

God made a promise to Abraham that he would be the father of a great nation (Gen 12:2, 7; 15:1- 6).  Abraham obeyed and walked by faith and entered into the Promised Land (Gen 15:7).  However, time passed and he had still not seen the birth of the promised son who was so crucial to the fulfillment of the covenant. 

Desperate to have the promised son, Abraham listened to Sarah and got into deep trouble (Gen 16:3- 4). When left to human ingenuity, we often fail. God, however, wants it to be clearly understood by everyone involved that the child was in every sense to be a child of promise. Abraham and Sarah were now advanced in years and were both beyond child bearing age. Man can contribute nothing. Only the God of grace can provide the son of the promise. Abe and Sarah had waited long enough or so they thought. 

Hagar was Sarah's maid, and she was the innocent party. She was just a family maid who was loyal to her master and a believer in the God of Abraham.  Abraham made Hagar pregnant and strife broke out in the home (16:5–6).  In despair Hagar ran away.  "Sarah treated her harshly, and she fled from her presence" (16:6). 

It was while Hagar was in the wilderness, alone and fearful that "the angel of the LORD found her" and revealed Himself to her (16:7-10).  This is the first occurrence of "the 

angel of the LORD" in the Scriptures.

Who is this "angel of Yahweh"?  What makes "the angel of the LORD" different from other angels who appear in the Old Testament? 

Our focus should not only be on the first occurrence of the Angel of the LORD in the Bible, but all of the passages in the Scriptures.  When we study all of these passages, the conclusion is evident that the Angel of the LORD is part of the eternal Godhead (cf. Gen 16:7-10, 13; 18:1-33; 21:17-20; 22:11-18; 31:11-13; 32:24-32; 48:15, 16; Ex 3:2-14; Josh 5:13-15; Judg 13:3-23; 2 Kings 19:35; 1 Chron 21:15-18, 26-30; Ps 34:7; Zech 1:8-17; 3:1-2; 12:8).

Several things stand out about this angel in various passages of Scripture.

1. "The angel of the LORD" is distinct from Yahweh, yet identical with Yahweh (Gen. 16:10, 13; 22:11-18; 31:11, 13; Ex. 3:2, 4; Josh. 5:13-15; 6:2; Zech. 1:10-13; 3:1, 2).  In several of these passages the term "the angel of Yahweh" is completely interchangeable with "Yahweh." "Yahweh's "name," which is equivalent to the saying Yahweh's being, is in His special angel (Ex 23:20, 21). The conclusion is the presence of the angel of the LORD is the same as the presence of the LORD (Ex 32:24-30, 34; 33:11, 14, 20; Isa 63:9).  He accepts worship due only to God.  If He were only an ordinary angel, regardless of His stature, he would have refused the act of worship and corrected the behavior. 

2. Moreover, in some of the texts it seems impossible to distinguish between the angel of the LORD and the LORD Himself (Gen 16:7-13; 21:17; 22:17-18; 24:7, 40; 31:11-13; 48:16; Ex 3:2-10; Judg 6:12-14; 13:21-22).  This unique Angel seems to possess full authority and character of God.

3. "The angel of the LORD" speaks as God, identifies Himself with God, and claims the prerogatives of God (Gen 16:7-14; 21:17-21; 22:11-18; 31:11, 13; Ex 3:2; Judg 2:1-4; 5:23; 6:11-24; 13:3-22; 2 Sam 24:16; Zech 1:12; 3:1; 12:8). 

4. "The angel of the LORD" was a divine person, and "He is to be regarded as a kind of pre-incarnation of the Messiah."  The identity of "the angel of the LORD" with Yahweh is fully established in Genesis 16:13. "Then she called the name of the Lord who spoke to her, 'You are a God who sees'; for she said, 'Have I even remained alive here after seeing Him?'"  The angel of the LORD is not a created being, but the divine being Himself.  He is recognized as a superior being by the writers of the Old Testament.  This angel is of the Godhead because He bears the titles belonging to Deity alone--Yahweh and Elohim. 

5. Isaiah 42:8 reads, “I am the LORD, that is My name; I will not give My glory to another, Nor My praise to graven images.” 

6. The angel of the LORD definitely identifies Himself with Yahweh in a variety of circumstances.  In Genesis 16:10, "Moreover, the angel of the Lord said to her, 'I will greatly multiply your descendants so that they will be too many to count.'" This is no ordinary messenger of God.  He doesn't say, "God will." He says, "I will greatly multiply your descendents." Examine Genesis 18:19- 21 and note who is speaking and who is making the promises to Abraham. "The angel of the LORD" in chapter seventeen is "God" in chapter eighteen.  The angel of the LORD is God Himself.  Sometimes He is called Yahweh and at other times Yahweh's Messenger. Yahweh says, "I will send my angel [or messenger]," but the Angel is clearly said to be Yahweh Himself.  The same person is in view whether Yahweh says, "I will send my angel," or "I will go."

7. The OT calls Him Yahweh (God).  In a time of crisis the angel of the LORD visited Gideon to give encouragement (Judg 6:11–24).  It climaxes with worship in verse 20–21, "The angel of God said to him, 'Take the meat and the unleavened bread and lay them on this rock, and pour out the broth.'  And he did so.  Then the angel of the Lord put out the end of the staff that was in his hand and touched the meat and the unleavened bread; and fire sprang up from the rock and consumed the meat and the unleavened bread.  Then the angel of the Lord vanished from his sight."  Note carefully what happens next. "When Gideon saw that he was the angel of the Lord, he said, 'Alas, O Lord God! For now I have seen the angel of the Lord face to face.' The Lord said to him, 'Peace to you, do not fear; you shall not die.' Then Gideon built an altar there to the Lord and named it The Lord is Peace.  To this day it is still in Ophrah of the Abiezrites" (vv. 22–24).  You do not build altars to angels, and you do not worship angels.  That would break the first commandment. 

8. The doctrine of the Trinity of the Godhead is here implied.  This theophany is in perfect accordance with the earlier foreshadowing.  He is perfectly equal with God – essentially one with God, yet a distinct person from Yahweh (Gen 16:10; 17:20).  Judges 2:1-2 has an interesting observation about the exodus. "Now the angel of the Lord came up from Gilgal to Bochim.  And he said, 'I brought you up out of Egypt and led you into the land which I have sworn to your fathers; and I said, ‘I will never break My covenant with you, and as for you, you shall make no covenant with the inhabitants of this land; you shall tear down their altars.’ But you have not obeyed Me; what is this you have done?"  Here "the angel of the LORD" is God in His self-manifestation.  This is similar to His dealings with Abraham, Jacob, and Moses.  He speaks with authority as though He were God Himself.  Only the Logos, or some other manifest personification of God, would be able to do that.  He is an “angel” only by function or responsibilities meaning He is one with the Godhead who serves as messenger or revealer.  In His person He is ever the manifestation of God (John 1:18).  This Angel is Deity.  He is of the Godhead. 

9. Godly men recognize this angel as God.  The angel of the LORD reveals Himself to people and they understand Him to be a divine person (Gen 16:13).  In Judges 2:1-3; 6:14, 16, the angel of the LORD is referred to as the God (Yahweh).  The angel of the LORD uses the first personal pronoun “I” (vv. 1-3, 14, 16) in speaking as God to Gideon; He performs the miracle and disappears thus causing Gideon to recognize Him.  The only reasonable conclusion is that this was a true theophany.  This “angel” uses the first person references while speaking in behalf of God.  He is God Himself, more specifically the Second Person of the Godhead, here in theophany (cf. Gen. 18:1-21; Josh. 5:13-6:5).

10. The One who announced to Samson's mother his coming birth was the Second Person of the Godhead in pre-incarnate form (Judges 13:1-23).  The angel of the LORD appeared to Manoah and his wife promising them a son (Judges 13:2–23). The passage reaches its climax in verses 19–22.  Manoah said to his wife, "We shall surely die, for we have seen God" (v. 22).  The angel of the God is God. 

11. Malachi 3:1 reads, "'Behold, I am going to send My messenger [or "angel"], and he will clear the way before me.  And the Lord, whom you seek, will suddenly come to His temple; and the messenger of the covenant, in whom you delight, behold He is coming,' says the LORD of hosts."  The Messenger of the Covenant (Angel of the Covenant) will suddenly come to "His temple."  The implication is that the Messenger is Yahweh who abode in the temple for whom it existed.  Jesus Christ, when he was here on the earth, was ever in the temple.  It was His house.   His "triumphal" entry into Jerusalem was a conspicuous advent of Yahweh to His temple (Matt 21:1-17; Mark 11:35-37; Luke19:28-48; John 12:12-16; cf. Zech 9:9).  Jesus Christ fulfilled the expectations concerning the Messiah and was none other than the Messenger of Yahweh or Messenger of the Covenant in the Old Testament. 

Therefore, many Old Testament scholars identify the angel of the LORD as a true theophany.  He is the pre-incarnate Logos.  Hence it is best to see the angel as a self-manifestation of Yahweh in a form that would communicate His immanence and direct concern to those to whom He attended. 

It is clear from this and other passages of Scripture that this Person was an appearance of God Himself, the Second person of the Godhead who assumed a temporary natural body. The angel ceases to appear to men after the incarnation of the Logos of Jesus Christ. 

A theophany is a self-manifestation of God in visible and bodily form to men before the incarnation of Jesus Christ.  The theophanies are chiefly appearances of the angel of the LORD, who is clearly distinct from angelic beings.  They are actual occurrences, not imaginary, not hallucinatory experiences.  They take place in historical settings initiated only by God. 

Several scholars have observed that the natural unity and integrity of Scripture would be broken if it could be proved that the crucial high point in the Old Testament revelation was a creature angel, while that of the New Testament is the incarnation of the God-Man. 

The church fathers and most conservative evangelical Bible scholars agree that the angel of the LORD is no one other than the Son of God Jesus Christ, the Word of God, and the second person of the Godhead.  These theophanies are pre-incarnate appearances of God the Son in human form.  The angel of the LORD appeared only in the Old Testament. Theophanies are unknown in the New Testament after the permanent incarnation of Christ. 

 There is no room for doubt that the term denotes God Himself as seen in human form. This “messenger” is God made visible, and at the same time God-sent. “The Angel of the LORD” is a term for the Lord Himself, the pre-existent Son of God. 

It is the teaching of Scripture that the angel of LORD is specifically the Second Person of the Trinity.  The Angel of the LORD of the Old Testament is the Christ of the New Testament.  

Jesus Christ was and is Yahweh, and since He is Yahweh, He preexisted from all eternity. The Angel of the LORD in the Old Testament is clearly the same person identified as the Christ of the New Testament.  The Angel of the LORD and Jesus Christ our Lord and Savior is the same person.  The image of the Invisible has become flesh and dwelt among us and redeemed us by his death. 

In the fullness of time, "the Word became flesh, and dwelt among us, and we saw His glory, glory as of the only begotten from the Father, full of grace and truth … No one has seen God at any time; the only begotten God who is in the bosom of the Father, He has explained Him" (John 1:14, 18).  When you look into the face of the Lord Jesus Christ, you see the face of God.  In Him we have the perfect vision of what God is like.  Jesus said, "He who has seen Me has seen the Father." 

This is why the early church proclaimed there is salvation in no other person.  "And there is salvation in no one else; for there is no other name under heaven that has been given among men by which we must be saved” (Acts 4:12).  Jesus declared, “I am the way, and the truth, and the life; no one comes to the Father but through Me … Have I been so long with you, and yet you have not come to know Me, Philip?  He who has seen Me has seen the Father …” (John 14:6, 9).  

 This Angel of God was generally regarded by the early church Fathers as the Logos or Word of God (John 1:1), the one who declared God and whose glory we have beheld (John 1:14,18, 12:45; 14:9; 2 Cor 4:4-6; Col 1:15; 2:9; Heb 1:3).  

 Theophany of the Logos Before His Incarnation

1. This Angel/Logos is primarily called the Angel of Malak Yahweh, but is also referred to as the Angel of God (Elohim), the Angel, my Angel and an Angel. Sometimes, however, these expressions are used of other figures (Ex 32:34-33:4; Eccl 5:6; Mal 2:7; 3:1 “my messenger”), and sometimes it is uncertain whether the Logos or a normal angel is intended (Gen 24:7,40; Judg 5:23; 2 Sam 24:16-17; I Kings 19:5-7; 2 Kings 1:3,15; 19:35; I Chronicles 21:11-30; 2 Chronicles 32:21; Ps 34:7; 35:5-6; Isa 37:36; Dan 6:22).

2. The logos also appeared in the Old Testament in various human forms (Gen 18:1-19:22; 21:1 with 18:10; 32:24-30; Joshua 5:13-6:2; Ezekiel 1:25-2:4; 8:1-4; Dan 3:25,28; 8:15-16; 10:5-9,16-11:1; 12:6-9; Zechariah 11:4-17; 13:7). The man who wrestled with Jacob (Gen 32:24-30) is specifically called "the Angel ... even Jehovah" in Hosea 12:3-5, the commander of the Lord's army (Joshua 5:14) is almost certainly the angel of God (Ex 23:20-23 and Num 22:21-35), and probably all of the other figures are likewise to be equated with the Angel of the Lord.

3. Again it would seem that in many, if not all, of these cases that God appeared in the form of His Angel.  This is certainly the case in the theophany to Jacob at Bethel, for in Genesis 31:11-13 the Angel of God says that He is the God of Bethel to whom Jacob had made a vow in Genesis 28:18-22.  It would also seem that the presence (lit. “face”) of Yahweh in Exodus 33:14-15 is another title for the Angel of Exodus 23:20-23, as both perform the same work of leading Israel into the promised land (Deut 4:37).  Further evidence for this equation comes from the expression "Angel of His presence" (lit. ‘face’) in Isaiah 63:9.  It seems to have been formed by conjoining the two names, and suggests that the inspired prophet equated "the face of Yahweh " with "the Angel in whom is the name of the Lord" (Ex 23:21).

Note: The word “face” in the LXX is prosopon which became the new word used in the doctrine of the Trinity  

Angels in the New Testament

The angels are “spirits destined to serve, sent on missions for the good of those who should inherit salvation” (Heb 1:4).  Angels escape our ordinary perception and make up a mysterious world.  Never did their existence cause a problem in the Bible.

The NT provides us with the title archangels (1 Thess 4:16; Jude 9), the cherubim (Heb 9:5), the thrones, dominations, principalities, and powers (Col 1:16).  

The angels occupy a place in teaching of Jesus.  There appears point to the divinity of Jesus in his birth (Matt 4:11; Luke 22:43); Jesus mentions the angels as real and active beings.  While watching over men, they see the face of the Father (Matt 18:10).  Angels do not know the date of the last judgment, which is known to the Father alone (Matt 24: 36), they will be its executors (Matt 13:39,49; 24, 31). From now on, they share in the joy of God when sinners are converted (Luke 15:10).  All these traits are in conformity with the traditional tenets.

As to Jesus in his future glory, the angels will accompany him at the day of his return (Matt 25:31).  The angels will rise from and descend upon Him (John 1:51), as earlier upon Jacob’s ladder (Gen 28:10); He will send them forth to gather the elect (Matt 24:31) and to reject the damned from the kingdom (Matt 13:41f).  From the time of the passion, they are at his service, and He can demand their intervention (Matt 26:53).

Because of his incarnation we read that Jesus is less than the angels (Heb 2:7).  But we must not forget that they worship Jesus (Heb 1:6f; taken from Ps 97:7).  Since His resurrection, it is clear that God made them subject to him because they were created by him, in him, and for him (Col 1:16).  They now acknowledge His dominion (Rev 5:1), and they will form his escort on the last day (2 Thess 1:7; Rev 14: 14-16; 1 Thess 4:16). Thus the angelic world is subordinated to Christ, the mystery it has contemplated (1 Tm 3:16; Pet 1:12).

Angels are send to serve believers.  Gabriel was send as a herald of the annunciation (Luke 1:19.26); a celestial army intervenes on the night of the nativity (Luke 2:9-14); again, angels announce the resurrection to Mary (Matt 28:5ff ) and make the apostles understand the meaning of the ascension (Acts l:l0).  Helpers of Christ in the work of salvation (Heb 1:14), they guarantee the protection of men (Matt 18:10; Acts 12:15), they present to God the prayers of the saints (Rev 5:8; 8:3), they lead the souls of the just to paradise (Luke 16:22).  Angels protect the Church, they continue with Michael, their leader, the fight against Satan which has existed from the beginning (Rev 12:1-9).

Christians, like Jews, thought that some angels were evil.  Jesus in Matthew 25:41 speaks vividly of “the eternal fire prepared for the devil and his angels.” Paul in Romans 8:38 counts angels as among the hostile forces of the universe that might threaten to separate believers from the love of God in Christ.  Paul may have had in mind the angels of the lower spheres of heaven who some may have regarded as blocking access to God, or he may have been referring to the angels of the nations (Deut 32:8; Dan 10:13; Sir 17:17)  

In 2 Corinthians 11:14, Paul warns that even Satan can disguise himself as an angel of light.  This was common in Jewish tradition.  Paul maintains, that there are angels who are ministers of Satan (2 Cor 11:15).  In 2 Corinthians 12:7 Paul speaks of his “thorn in the flesh” – perhaps a physical disability or illness which is caused by an angelos Satana, an “angel” or “minister” of Satan.

In Colossians 2:18 Paul warns against those who would persuade the Colossians of the necessity of self-abasement and the “worship of angels.”  This allusion to “worship of angels” was a common attitude among the Jews and in Magic.

Personal Testimony

Ten reasons for believing in the Divinity of Jesus
1.  Jesus came to give me a new identity: child of God.  That means that He is God; no one can give us adoption by God except God.

2.   Jesus abolished the distance between God and humanity because he is God incarnate who united both the divine and the human in himself.

3.  Jesus taught me that I have to accept my death as part of fellowship with Him so that by dying with Him I will rise up with him and have immortal life, which belongs to God alone.

4.  Jesus made me a new human by giving me a share in His life, and by sharing His life with Him he also made me share His life with those who believe in Him.  Only God can do that as no creature can share his life with more than one person and stay alive.

5.  Jesus taught me that sin is self-injury and that He can heal that self-injury and restores my true inner health.  Being the divine physician, Jesus lived my life as God incarnate. No one can heal our inner injures except God who as our Creator can alone restore life.

6.  Jesus revealed to me both God and humanity as God Incarnate.  He is God to us humans and human to God and that means He represents the two united in one life both human and divine.  Only God can do that.

7.  Jesus is the alpha and the omega.  He is the beginning and the end of all things.  He is the beginning of my new life and He is the end or the goal of his new eternal life.  No one can be the beginning and the end except God our Creator.

8.  Jesus is the means and the goal.  He is the Mediator and therefore the means, and He is the goal because He is the resurrection and eternal life.

9.  Jesus abolished the Law as a means leading to God because the Law has the power to make me think all the time if I am right or wrong, and that means that I am more engaged with myself more than I am with God.  The Law can lock me in the Labyrinth and the moral Maze.  Jesus freed me from the Law by becoming the source of New Life.  He freed me from the Law by abolishing it as a way which leads to God for he is the way.

10.  Jesus put the sinners above the Law and all other values and by doing that Jesus freed us from being Items or Things sold to Rituals, Customs and Concepts.  He died for me so that His death and resurrection become the door to new life; free, fresh, and guided by his love.  If I do not confess that Jesus is God Incarnate, I am injuring my life and my love and depriving my self of the better of the two, God and humanity.
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