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The Letter to the Hebrews 

Perfection of the Captain of Salvation.

 and the High-priest through Suffering

Hebrews 2:10-15
Hebrews 2:10 Now it was fitting for him (God who is mentioned in verse 9), for whom and through whom all things exist, in bringing many sons to glory, to perfect through sufferings a Captain (the one who leads the way) of salvation. 

11 For the one who sanctifies and the ones who are sanctified are of one origin (a single source), for which reason he is not ashamed to call them brothers, 

12 Saying. “I shall proclaim your name to my brothers and in the midst of ecclesia (the assembly) I shall sing your praise.” 

13 And again, “I shall trust in him.”  And again, “Behold, I and the children whom God gave me.”

14 Now since the children share in blood and flesh, he too likewise partook of the same blood and flesh (humanity) so that through death he might break the power of the one who holds sway over death, that is, the devil,

15 and might release those who by fear of death were subject to slavery throughout their lives. 

Notes

Verse 10a:  Now it was fitting for him (God who is mentioned in verse 9), for whom and through whom all things exist

In the phrase “fitting or appropriate to him,” “him” is God and this is part of what was said before “by the grace of God.”  Jesus tasted death for others “by the grace of God.”  This was fitting or appropriate for God, “for whom and through whom all things exist.”  This is consistent with God’s known character and purpose, who has a plan to lead human beings to the goal for which they had been created.  At the center is the death of Jesus by the grace of God.  God who creates and preserves all things is precisely the one who is able to act in such a way that his design for humankind will be achieved. 

Verse 10b: in bringing many sons to glory,
God’s fixed purpose is to lead many children to glory.  The use of “many sons” embraces all those to whom the saving ministry of Jesus is applied.  To bring “sons to glory” means also the Jesus is “Lord of glory.”  Jesus on the cross could not be less than the “Lord of Glory.”  Why is this important?

1. The scope of the “glory” of Jesus has to be explored.  Jesus said “the Father glorifies me” (John 8:54) and those who separate the cross from the resurrection can’t explain the words of Jesus just before the cross and when Judas went out to betray Jesus, “Now is the son of man glorified, and in him God is glorified” (John13:31).  The cross-resurrection is the glory of both the Father and the Son (John 14:13; 17:4, 5, Acts 3:13) and the words “Lord of glory” were used in this context, “They would not have crucified the Lord of glory “ (1 Cor 2:3).

2. The cross is the heart of the Gospel, or “The gospel of the glory of Christ” (2 Cor 4:4).  Those who confess “Jesus is Lord,” this is for the “glory of God the Father” (Phil 2:11).  So when we are “justified” we are also “glorified” (Rom 8:30), because Jesus said “I am glorified in them” (John 17:10) 

Feelings Are Not Faith

If you seek God the Father through your feelings alone, or for the good feelings you have, you will never grow up as someone who has faith in anything.  Why is this so?

1. Feelings are very subjective and they are centered on the “self,” while faith is a vision that takes us to what is higher than ourselves.

2. Feelings are controlled by our condition(s) and are limited to the “now” and the immediate.  Faith is forward looking and is our constant journey to the future which is to be “Christ like.” 

3. Our sins can make us “cowards,” “shamed,” or “inward looking” and above all have little courage to love.  This and the other damage which is our “inability to believe” that there is “free gift of grace” to sinners.  So we can’t feel the “glory” not because it is there, but because our vision is “blurred.”

To realize this glory now:

1. Faith gives us a new entity and a new identity, which is made of what is declared and given by the Father in his Son.  If we can see ourselves as a new creation through living the new life in Christ, our identity will change gradually.

2. In Jesus, our vision of the immense divine love will change our way of thinking and puts our faith above our feeling(s).

3. When we ever say the “doxology” (or doxologies) which should include “glory” such as that in 2 Corinthians 1:20) where Jesus is the “amen” which “we utter  to the glory of God,” let us look at this in love and faith until that becomes a lifting up of our fallen life to that glorious life in Jesus Christ.

Verse 10c: to perfect through sufferings a Captain (the one who leads the way) of salvation.
Jesus brings us to his glory as the Captain of our salvation

1. Jesus secured the fulfilment of the divine glory and whose “sonship” has established his glory because of being the Son of God.

2. The future glorification of the “many sons” is seen now and is secured in the present glorification of Jesus in his exaltation, but this does not end with Jesus’ exaltation for Jesus will “bring” the many to this glory as “the captain” who is “leading many sons to glory.”  He is “the captain” who is now leading many sons as Moses led the people out of Egypt (Ex 3:8, 17; 6:6-7; 7:4-5).

3. The designation of Jesus as “the captain” means that Jesus is the one who secures their salvation.  Jesus is the Son of God but he is also human and he accepts a human nature, in which he can serve humanity, experience testing, and ultimately suffers death.  Through his death and resurrection he attains perfection.

The Meaning of “Become Perfect”

1. The Greek word “teleios” means “whole” or “complete,” meaning to make something complete, whole, or adequate.  In the material sense, something that is perfect in the old way of worship is like an animal fit for sacrifice is also perfect or “suitable.”  The moral sense is also known through the writings of the Greeks   Plato and Aristotle.  In Stoicism the image of the ideal man is one who is wise, and perfect through the possession of all virtue.  

2. Here, Jesus is made perfect as the “second Adam” who by his death has freed our humanity from death.  He transformed our humanity to his “glory” in the way that was declared in 1 Corinthians 15:40ff, and we must notice that this “perfection” comes through “suffering” which is one of the NT terms for the death of Jesus.  So suffering was the way to transform our humanity into immortal life. 

3. In Hebrews, perfection has no moral connotation.  Before you deduce the opposite (that it is immoral), it is not either meant in the Stoic sense (to attain complete virtue) for Jesus is sinless.  Christ’s perfection is the work of the sanctifying High Priest.  It is like a vocational process by which he is made complete or fit for his office.  It is his dedication to save us.

4. Through his suffering, Christ becomes perfect and has learned obedience even to die (5:8).  He is the perfect intercessor, merciful and faithful (2:17) whose perfection is in being the Savior of sinners.

5. The picture of Christ in Hebrews unfolds; this glorification/perfection will be explicated in terms of Christ’s priestly access to the transcendent realm of God’s presence. 

The One Origin of Both Christ and the Believers

Verse 11a: For the one who sanctifies and the ones who are sanctified are of one origin (a single source), for which reason he is not ashamed to call them brothers,

In verse 11, we meet one of the great declarations of the new Divine-human relationship in the NT:  “For the one who sanctifies and the ones who are sanctified are of one origin (a single source).”

First what is the meaning of “sanctification?”  It comes from Latin and is the same as the old English word “holiness.”

1. One grievous mistake is to think that to be holy means to be without sin.  This is not in the Bible at all. 

2.  Something that is sanctified is dedicated like the first born in Israel (Ex 13:2). 
3. Someone is sanctified if he is chosen by God to carry out His will, like the heathen King Cyrus who was also called “messiah,” and the Medes who went to war against the Babylonians (Is 13:3), or like the Son of God chosen by the Father to renew human life. 
4. Some are said to be sanctified in this sense: God sees in advance that they are leading an admirable life.  This was the lot of Jeremiah: “Before I formed you in the belly, I knew you; and before you came forth out of the womb, I sanctified you” (Jer 1:5). This concept of sanctification does not say a thing about life without sin. 
5. What is holy is that which has been dedicated to God, like the sacrifice that is holy of which God spoke to Haggai (Hg 2:13).  The same should be noticed also, that the “sacrifice for sin” is the “most Holy” (Lev 6:24, 29).  Thus our Lord who became the “sacrifice for our sin” (2 Cor 5:21), which is the name of that sacrifice and is also called just “sin”(Lev 5:11;Hos 8:11, and 4:8).  We should be careful, for Folklore Christianity provided us with the image of the Crucified Lord, who put on himself our sins on the cross.  This was proved by 1 Peter 2:24, “who carried our sins in his body on the cross (literally the wood).”  But what a Folklore interpretation misses is the end of the verse it self, “that we may die to sin and live to righteousness.”  In other words, the whole illustration of the Father putting our sins on Jesus and punishing him for our sins can’t be proved from this verse or any other verses in the NT.  It is a late Christian fancy idea that in the OT, sins were transmitted to the sacrifices before they were offered to God.  Such an idea is utterly unknown in the entire Jewish history and Jewish OT studies.  Jacob Milgrom in his 3 Volumes on the book of Leviticus,(Anchor Bible) challenged Christian scholars to prove their Folklore interpretation and heard nothing since 1980.  However let us look carefully at this fancy idea:

a)   Do the Father and the Son, both of them, have the same divinity?  If this is so, then, what belongs to the Father belongs to the Son.  Therefore, sin is a problem for both, and even wrath is an attribute which both possess.  If this so, then it is impossible for those who have a sound Trinitarian Doctrine to accept the whole idea of putting sins on the Son to punish him for our sake.

b)   Does the Son have the same divine love as the Father?  If this so, then the same love (John 3:16; Rom 5:8) should correct our understanding that one and the same love has removed our condemnation ( 2 Cor 5:17ff; Col 2:13). 

6. Not every sanctification is a dedication to God.  The Chaldaeans were called to destroy Judea (Zeph 1:4-7) and were asked to offer their service as a “holy sacrifice for the Lord.”  When Christ tells the Father that He “sanctifies” Himself for the disciples (John 17:19), He is speaking of a sanctification that consists of dedication. The same with the altar in the OT (Lev 8:11).  In Joel 1:14-15, sanctification of fasting is to proclaim worship, assemble the elders, and all the dwellers of the land in the house of our God cry aloud to the Lord at length, Alas, alas, for the day! (vv. 14-15).  Once again he indicates the way in which they should manifest grief, and be repentant.  After all, if in the time of fasting we were not intending to abstain from our impulses, but to sting our inferiors into quarrels and fighting, and strike the lowly with our fists, as Scripture says, we have not yet fasted in a holy and pure manner; our effort has gone for nothing, as God cries aloud, “I did not choose this fasting, says the Lord”(Isaiah 48:4-5).  

Sanctification in the NT is our participation in the holiness of the Holy Spirit which we will study in Hebrews10:10 and 11:10.

The One Origin

Several suggestions about “the one origin” appear in our commentaries.  Some said Adam or Abraham, but from the context it is certain that it is God.  We build on verse 13, where it is God who has given the “children” to Christ.  Also the OT quotations are witness to what Jesus is saying when addressing God the Father.  Moreover, when sanctification is the main point, this can’t be traced back to humans such as Adam or anyone else but to God.

Not Ashamed

In verse 11, Christ is not ashamed, which is the same verb used for God “who is not ashamed to be called God of a wandering people” (Heb 11:16).  The same Greek verb is used in the LXX (Ps 119:6; Isa 1:29; and Job 34:19).  The same verb appears in the sayings of Jesus himself.  We are not ashamed to confess our faith (Mark 8:38; Luke 9:26; Rom 1:16; 2 Tim 1:8, 12, 16).  Christ here may be offered as a paradigm for human “boldness” (Heb 3:6; 10:21).

Philemon: An Antidote for Shame

My beloved friend and true brother,

I am more than joyful to hear that you are not ashamed to be known here in our little community as my friend and brother.  Shame is among the remains of the fall of Adam. 

When Adam tried to cover his naked body, he left for us this notion of being ashamed to be known as we are.  We cover up our naked persons by many masks.  We wear these masks all the time and our lack of transparency pulls us into the deep end of hypocrisy.

I have struggled with that as I put on the Monastic Habit to be a monk which made me for a while not what I am in reality.  The Lord rebuked me first in his gentle and compassionate way and warned me of the disaster of trying to be what I am not.  As I did not take his warning into account, he appeared to me in his glory but I could not come close to him.  There were many big obstacles between us.

Then Jesus my sweet love said, “Do you know what are these obstacles? They are:

1.  Your love to please other people

2.  Your scale for judgment which I abhor because it has no mercy and no forgiveness, and is far away from my commandments 

3.  Your convictions and not your faith lead you; [your convictions] have replaced your love for me and even to yourself. 

I was horrified.  I was covered with shame.  But the Lord told me, I have no will to shame you or any sinner.  Your shame comes from your hidden pride and your false righteousness. 

I locked myself up for days.  But since then, The Lord put into my heart love and mercy. I do not judge people and don’t answer insults; both have taken away some of my shame. The root of shame can be pulled out if we know the great love of God the Father. 

If any one knows that he or she is the child of God, let this be the antidote for shame.

Pray for me.

Philemon

July 1966

Christ Is Not Ashamed to Call Us His Brothers and Sisters

1. At the heart of the Gospel stands the love of God who gave his Son to the world. This love was not for a repentant world but for a world that did not even know about this love.

2. Christ called the apostles “brothers” before and after the resurrection.  They were his brothers and his sisters in spite of having “little faith” and being afraid during and after the trial. 

3. We all have something to be ashamed of, but Christ did not come to shame sinners or even to reveal our sins: Even Judas was given a warning not to sin, like Peter.  Our sins are not the foundation of our communion with the Father, but of his love.  He loved us first (1 John 4:19) to bring us to full communion with him.  It is not our sins that brought the Son down from heaven, but the divine love which gives us eternal life and therefore removes our sins.  In other words love comes first and sins afterwards.  What should be at the centre of our awareness:  Being the children of God, or being sinners?  If we are called “brothers” and never sinners, we have to look in that direction taking some one like Peter who after his denial was not asked about his sins but about his love.

Biblical witness to the ministry of Jesus

Verse 12:  Saying, “I shall proclaim your name to my brothers and in the midst of ecclesia (the assembly) I shall sing your praise.” 

In verse 12 we see the words of Psalm 22:23.  As you know, Psalm 22 says in the first verse “my God why have you forsaken me.”  But as this famous prayer of the afflicted goes on to verse 23, the same One who says to God who has “forsaken him”: “I shall tell or  “I shall proclaim your name to my brothers.”   

Here the mission of Jesus is marked: it is suffering death, which brings the children of God to know the Father.  “To the name of God” insinuates the name “Father,” which does not appear in the Psalm but has a good foundation in the use of the word “brothers.” It is impossible for us to see in the whole scope of Psalm 22 someone who is rejected by God.  While the verb “to forsake” means, in our human relationship, an end of that relationship, the opposite is true in the OT and more true in the NT.  For behind this cry stands:

1. The covenant which does not allow God to forsake in a human way, but to not intervene immediately and on the spot to save.  The History of Israel is full of periods of divine silence, chastisement, and exile, but returns even after the distruction of the first Temple. 

2. God’s faithfulness does not allow him to be unfaithful but to chastise in “hesed,” or in love and mercy. 

Forsakenness is part of that covenant relationship and never was the end of the relationship but is meant to bring the relationship to a standstill what will be resumed when God remembers his covenant and his “hesed” (Hebrew word for “lovingkindness”). This is the entire history of the OT which we need to review as a whole and not slice pieces from here and there to prove our fallen understanding of love and fidelity.  

As for the new and eternal covenant by the blood of Jesus (Heb 13:20) … 
1. It is eternal and has abolished death.

2. It is the life of the risen Lord who stands in the presence of God for us (Heb 9:24)

3. It is founded on the mediation of the living mediator who brings the children of the Father to his presence (Heb 9:15-1; 10:13)

How to Get Rid of Our Fear and Mistrust

Verse 13: And again, “I shall trust in him.”  And again, “Behold, I and the children whom God gave me.”

 “I have to write to you what I say to myself every day.  “Philemon, God’s love is totally different from human love.”  We come loaded with fear and mistrust when we deal with each other because we have not learned how to love like God, who does not look at all to our evil conduct.  Here is the divine “prescription” which will cure our divided love and cast out its fear, “love does not insist on its own way and endures all things” (1 Cor 13:4-7)”

Philemon 

The oneness between sanctifier and sanctified. 

1. The words of the Psalm goes on to say that Jesus will hymn God ‘in the midst of the ecclesia (which is the Greek name for) assembly” 

2. Jesus sings to God the Father with the church. He has three qualities that provide him with this ministry.

· The head of his body the church

· The high-priest and mediator and therefore the intercessor 

· The spring of eternal life.

Here we need to look at one of the oldest way of putting these three together:

· Jesus pray in us … the head of the body

· Jesus pray with us … the mediator

· Jesus pray for us … the intercessor.

Jesus pray in us the prayer which you want to utter in us.

Jesus pray with us the prayer which you long to hear.

Jesus pray for us for we do not know what we have to say.

St. Augustine

On Christ Who Prays With the Church

Let us rejoice and give thanks. Not only are we become Christians, but we are become Christ. My brothers, do you understand the grace of God that is given us? Wonder, rejoice, for we are made Christ!  If He is the Head, and we the members, then together He and we are the whole man.

This would be foolish pride on our part, were it not a gift of His bounty.

But this is what He promised by the mouth of the Apostle:

“You are the body of Christ, and severally His members” (1 Cor 12:27).”

Christ Himself has said: “They are no longer two, but they are one flesh” (Matt 19:6).  Is it strange then, if they are one flesh, that they should have one tongue and should say the same words, since they are one flesh, head and body?  Let us therefore hear them as one. 

But let us listen to the Head speaking as the Head, and to the body speaking as the body. We do not separate the two realities, but [realize] two different dignities; for the Head saves, and the body is saved. … The Head is there to purify from sin, and the body to confess its sins.  Yet there is only one voice, and we are not told whether it is the Head that speaks, or the body.  We make the distinction when we hear, but He speaks as one. … Nevertheless, when you hear the body speak, do not separate it from the Head; and when you hear the voice of the Head, do not take away the body.  For “they are no longer two, but they are one flesh.”  

Christ speaks as if He were ourselves; He assumes our part and transfigures us into Himself.

He, who disdained not to assume us unto Himself, did not disdain to take our place and speak our words, in order that we might speak His words.

So, too, Christ speaks for us when He says: “O My God, I shall cry by day, and Thou wilt not hear” (Ps 21:3).

Certainly He says this for me, for thee, for this other man, since He bears His body, the Church.  Unless you imagine, brethren, that when He said: “My Father, if it be possible, let this cup pass away from Me” (Matt 26:39), it was the Lord that feared to die. … But Paul longed to die, that he might be with Christ.  What?  The Apostle desires to die, and Christ Himself should fear death?  What can this mean, except that He bore our infirmity in Himself, and uttered these words for those who are in His body and still fear death?  It is from these that the voice came; it was the voice of His members, not of the Head.

When He said, “My soul is sorrowful unto death” (Matt 26:38), He manifested Himself in thee, and thee in Himself.

And when He said, “My God, My God, why hast Thou forsaken me?” (Matt 27:46), the words He uttered on the Cross were not His own, but ours.

O Lord Mediator, God above us, man for our sakes, I acknowledge Thy mercy.  For the fact that Thou, who art so great, should will to be troubled so profoundly for love of us, brings comfort to many members of Thy body who are harassed by the weakness of their nature, and saves them from despair and perdition.

Why does He speak thus, if not because we are in Him and because the Church is the body of Christ?

Why does He say, “the words of my sins” ?  Is it not because He Himself is praying for our sins, and because He has made our sins His sins, that He might make His justice our justice?

Augustine addresses the same question directly to Christ:

Why, Lord, dost Thou ask pardon for Thy sins?  Why prayest Thou in this way?  What sins hast Thou to expiate?  And He replies: “Each time that one of My members prays thus, it is I who pray.”  Has He not said, “Inasmuch as ye did it to one of the least of these My brethren, ye did it to Me”? (Matt25:40).

Therefore, on hearing His words let no one say either: “These are not Christ’s words,” or “These are not my words.”  On the contrary, if he knows that he is in the body of Christ, let him say: “These are both Christ’s words and my words.”  Say nothing without Him, and He will say nothing without thee.

We must not consider ourselves as strangers to Christ, or look upon ourselves as other than Him.

-- -- --

Blood and Flesh

Verse 14: Now since the children share in blood and flesh, he too likewise partook of the same blood and flesh (humanity) so that through death he might break the power of the one who holds sway over death, that is, the devil,
1. 
The incarnation is true and did take place.  In verse 14 the “children” “share in blood and flesh.”  This is the Hebraic way of saying that the Son became truly human.  Blood and flesh is the common description of the human condition.  Although the order here in this verse is unique, for flesh comes before blood in the NT.  But Hebrews which is dedicated to the sacrifice and the priesthood of Jesus puts blood first.  We are sure that flesh and blood mean what is human without adding the favorite word “sinful” from the words of our Lord to Peter where flesh and blood did not reveal to Peter the divinity of Jesus (Matt 16:17;1 Cor 15:50; Gal 1:16; Eph 6:12), and also those who born of God are not born of  “flesh and blood”  (John 1:13).

2.
Christ shared in the human condition.  We must notice the use of “share” which is used for the children.  The tense, however, differs.  The children “share” in the human condition; Christ “partook” of it.  Christ’s act brings the children to “partake in a heavenly calling”(Heb 3:1).  Christ’s participation took place “likewise” and the use of “likewise” expresses full human sharing with the rest of the children.  The summary of this teaching indicates Christ’s identical life with his brothers and sisters by using “in all things” (2:17).  Christ’s humanity does not deprive him from being without sin (Heb 4:15) 

Two Views on the Sinlessness of Jesus

1. The ancient one which appears in the Old commentaries is correctly expressing the fact that Jesus defeated “sin” in his humanity in order to transform this humanity and make it our “new head” and to replace the “old head of the first Adam.”

2. The more dominant one in the West before and after the Reformation is concerned mainly with a pure “sacrifice” on the cross without sin

The difference is too small but is important to show where the “emphasis” has been and the shifting in the attitude. 

Philemon

“Only the innocent can die for the guilty because the innocent knows the power of love and the courage of self-sacrifice which any guilty one does not freely have.”

The Power of the Death of Jesus

Verse 15: and might release those who by fear of death were subject to slavery throughout their lives.
1. Christ’s participation in “blood and flesh” resulted in his death, whereby he achieved a decisive victory over death and “destroyed the power” of the one who held sway over death. This is the victory over demonic forces. The explicit link between the devil and death here is also based on traditional association of Satan and death. The best background is that of (Col 2:13-15) where the battle on the cross between Jesus and Satan has resulted in “disarming the principalities and powers” and to a “triumph over them in him”. Satan brought sin and sin brought death. This Triad was broken completely. If we start with any one of them we reach the other two. If we start with sin, Jesus lifted up the condemnation (Rom 8:1-2) by abolishing death in his flesh (Rom 6:6-7)  and by bringing life (Col 2:13) thus Satan lost his power over us.

2. The name of Satan is the “destroyer” (Exodus 12:23), who is also the angel of death. Isaiah warns Israel that this angel is not a divine power independent from God but was created by God (45:16; 1 Cor 10:10).

3. Sin and Satan work together to bring condemnation and that gave Satan the name “accuser” (Rev 12:10 compare Rom 8:33). Jesus came to split that alliance by abolishing:

a) Condemnation

b) Death




Thus leaving Satan unable to destroy or accuse.

4.   Christ’s destruction of the power of Satan which is that of death results in his “releasing” those who were held captive.  Christ’s death was a liberating event commonly affirmed in early Christian confession of faith as deliverance from “Hades” or Hell.  
Fear of Death

1. We can meet this fear with faith that there is a better life in God.

2. Our faith in eternal life should be realized in the following way:

a) 
We have no source of life in us but the spring of life is Jesus Christ himself. Therefore, if at any moment of “truth” you don’t feel or see that you have eternal life in you, be sure that it is a good discovery, because it is not in you and does not have its origin in you, but in the Lord.

b)
Fear of death is good because it is part of our self-defense system which was given to us after the fall.  But this system is tied to our biological life which is under constant threat of age and illness and so this brings fear of getting old and weak.  There is no redemption for old age; our bodies will eventually die.  But the true redemption is when we by faith and love see another dimension of the new life in Jesus Christ.

Related Fears in Addition to the Fear of Death

1. Fear of judgement can’t be separated from the fear of death.  Judgment contains “rejection” and “rejection” strikes us with both the fear of “loneliness” and the fear of “the end.”  These are the mixed “Cocktail” which orbit round “self-preservation” which was given to us as a gift from God to help us cope with living in a fallen world.

2. This “Cocktail” is prepared and is mixed by us.  In other words it is inside our life itself.  When Jesus our Lord told us “not to judge each other” some of us took it as a warning to avoid God’s judgment.  But this is only one side of the coin.  The other side is that what we do, say, or value, creates our own inner life.  Therefore, when we judge each other, without knowing it we allow the fear of judgment to become part of our inner life and when it settles in us it stirs our fear of being judged. 

3. Why do we like to judge others?  The answer is to prove our innocence.  Why do we need such proof?  The answer is to separate ourselves from the doings of those others. This leads us eventually to the road of loneliness and sparks rejection and in turn leads to more fears of being judged and rejected.  We see in judgment and rejection the end which is the most obvious shadow of death.

4. In 1 Corinthians 15:56 Paul says, “The sting of death is sin, and the power of sin is the Law.”  What sin can do is to make the end of all things real, and that is death.  But if the sting of death is sin, it is clear that our “self-preservation” – or seeking immorality outside our fellowship with God – backfires, and brings mortality.     

Please don’t miss next Wednesday, Feb. 18!  We shall examine one of the main topics: Redemption, Sacrifice and Priesthood
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