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The Letter to the Hebrews, Lesson #8
The Suffering Servant in Isaiah 52:13-53:12
According to the Jewish Translation of Isaiah
Known as the Septuagint
The Septuagint was used as the accepted Bible first by the Alexandrian Jews, and afterwards by all the Greek-speaking countries. Then it became known also among the Gentiles. It introduced Greek words and theological terminology which shaped a great deal of the NT.  

The Jews made use of it long before the spread of Christianity and in the time of Christ it was recognized as a legitimate text, and was employed in Palestine even by the Rabbis. The Apostles and Evangelists used it also for their OT citations and especially OT prophecies.  The fathers of the church and the other Christian writers of the early Church drew upon it, either directly, as in the case of the fathers who wrote in Greek, or indirectly in the case of those who wrote in Latin.  

From the beginning of the spread Christianity into the Greek- speaking East up till now, the Septuagint remains the Bible of the Eastern Orthodox Christian Churches.  The Latin Versions which were used in the western Latin speaking Churches were directly translated from the Septuagint: the meanings adopted in it, the Greek names and words employed (such as: Genesis, Exodus, Leviticus, Numbers, Deuteronomy), and finally, the pronunciation given to the Hebrew text, passed very frequently from it, at times, into the last edition known as the Vulgate which was translated  by St. Jerome.
History and Tradition

The Septuagint Version is first mentioned in a letter of an Alexandrian named Aristeas to his brother Philocrates.  In this letter Aristeas told his brother that Ptolemy II Philadelphus, King of Egypt (287-47 BC), had recently established the great library at Alexandria.  He was persuaded by Demetrius of Phalarus, chief librarian, to enrich it with a copy of the sacred books of the Jews.  To win the good graces of this people, Ptolemy, by the advice of Aristeas, who was then an officer of the royal guard, an Egyptian by birth was send Jerusalem, to ask Eleazar, the Jewish high-priest, to provide him with a copy of the Law, and Jews capable of translating it into Greek.  The embassy was successful: a richly ornamented copy of the Law was sent to him along with seventy-two Israelites, six from each tribe, who traveled to Egypt to do the translation. They were led into the solitary island of Pharos (on the shore of Alexandria), where they began their work, translating the Law, helping one another and comparing translations in proportion as they finished them.  At the end of seventy-two days, their work was completed.  The translation was read in the presence of the Jewish priests, princes, and people assembled at Alexandria, who all recognized and praised its perfect conformity with the Hebrew original.  The king was greatly pleased with the work and had it placed in the library. 

Despite its legendary character, Aristeas' account gained credence; Aristobulus (170-50 B.C.), in a passage preserved by Eusebius, says that "through the efforts of Demetrius of Phalerus a complete translation of the Jewish legislation was executed in the days of Ptolemy"; Aristeas's story is repeated almost verbatim by the Jewish historian Flavius Josephus (Antiquities of the Jews book 12, 2) and substantially, with the omission of Aristeas' name, by the Alexandrian Jew Philo of Alexandria (The Life of Moses, book 2:6).  This story and the letter of Aristeas were accepted as genuine by many fathers and Christian writers till the beginning of the sixteenth century, the time of doubt. 

Christian writers added to Aristeas's account.  The seventy-two interpreters were inspired by God (Tertullian, St. Augustine  and others); in translating they did not consult with one another, they had even been shut up in separate cells, either singly, or in pairs, and their translations when compared were found to agree entirely both as to the sense and the expressions employed with the original text and with each other.  St. Jerome rejected the story of the cells as fabulous and untrue.  Finally the seventy two interpreters translated not only the five books of the Pentateuch, but the entire Hebrew Old Testament.  The authenticity of the letter, was called in question first by Louis Vivès (1492-1540), professor at the University of Louvain and since then it remains under the fire of doubt.

It is difficult, moreover, to admit that the Alexandrian Jews adopted for their public worship a translation of the Law, made at the request of a pagan king. The very language of the Septuagint Version corresponds more closely to the vulgar idiom of Alexandrian Greek.  The Jews in the last two centuries B.C. were so numerous in Egypt, especially at Alexandria, that at a certain time they formed two-fifths of the entire population.  Little by little most of them ceased to use and even forgot the Hebrew language in great part, and there was a danger of their forgetting the Law.  Consequently it became customary to interpret in Greek the Law which was read in the synagogues, and it was quite natural that, after a time, some men zealous for the Law should have undertaken to compile a Greek Translation of the Pentateuch.  This happened about the middle of the third century B.C.  As to the other Hebrew books – the prophets and historical – it was natural that the Alexandrian Jews, making use of the translated Pentateuch in their worship, should desire to read the remaining books also and hence should gradually have translated all of them into Greek, which had become their maternal language; this would be so much the more likely as their knowledge of Hebrew was diminishing daily.  It is not possible to determine accurately the precise time or the occasions on which these different translations were made; but it is certain that the Law, the Prophets, and at least part of the other books, were in Greek before the year 130 B.C.  Judging by the Egyptian words and expressions occurring in the version, most of the books must have been translated in Egypt and most likely in Alexandria.
Who were the translators and how many?  Is there any foundation for their number, seventy or seventy-two, as given in the legendary account?  It seems impossible to decide definitely; the Talmudists tell us that the Pentateuch was translated by five interpreters (Sopherim, 100.1.).  It is impossible also to say whether the work was carried out officially or was merely a private undertaking.
Versions
The Greek version, known as the Septuagint, was welcomed by the Alexandrian Jews.  It spread quickly throughout the countries in which Greek was spoken.  Philo of Alexandria used it in his writings and looked on the translators as inspired Prophets; it was finally received even by the Jews of Palestine, and was employed notably by Josephus, the Palestinian Jewish historian.  We know also that the writers of the New Testament made use of it, borrowing from it most of their citations; it became the OT of the Church and was so highly esteemed by the early Christians that several writers and Fathers declared it to be inspired.  The Christians had recourse to it constantly in their controversies with the Jews, who rejected it because it supported the NT and favored more literal translations by both Aquila, and Theodotion. 
Critical Editions of Origen, Lucian, and Hesychius

The great Origen of Alexandria reproduced the Septuagint text in the fifth column of his Hexapla (the  Septuagint, Theodotion's version), and adopted from the variants of the Greek Version the texts which were closest to the Hebrew; and, finally, transposing the text where the order of the Septuagint did not correspond with the Hebrew order.   

 Lucien, priest of Antioch and martyr, in the beginning of the fourth century published an edition corrected in accordance with the Hebrew; it is sometimes called Loukianos, after its author.  In the time of St. Jerome it was in use at Constantinople and Antioch.  Finally, Hesychius, an Egyptian bishop, published about the same time a new translation, employed chiefly in Egypt. 

Manuscripts

The three most celebrated manuscripts of the Septuagint known are the Vatican, "Codex Vaticanus" (fourth century); the Alexandrian, "Codex Alexandrinus" (fifth century), now in the British Museum, London; and that of Sinai, "Codex Sinaiticus" (fourth century), found by Tischendorf in the convent of St. Catherine, on Mount Sinai, in 1844 and 1849, now located in part at Leipzig and in part in St. Petersburg; they are all written in uncials. 

The "Codex Vaticanus" is the purest of the three; it generally gives the more ancient text, while the "Codex Alexandrinus" borrows much from the hexaplar text and is changed according to the Massoretic text (The "Codex Vaticanus" is referred to by the letter B; the "Codex Alexandrinus" by the letter A, and the "Codex Sinaiticus" by the first letter of the Hebrew alphabet Aleph or by S). The Bibliotheque Nationale in Paris possesses also an important palimpsest manuscript of the Septuagint, the "Codex Ephraemi rescriptus" (designated by the letter C), and two manuscripts of less value (64 and 114), in cursives, one belonging to the tenth or eleventh century and the other to the thirteenth (Bacuez and Vigouroux, 12th ed., n. 109). 
Printed editions

All the printed editions of the Septuagint are derived from the three manuscripts mentioned above. 

· The most important edition is the Roman or Sixtine, which reproduces the "Codex Vaticanus" almost exclusively.  It was published under the direction of Cardinal Caraffa, in 1586, by the authority of Pope Sixtus V, to assist the revisers who were preparing the Latin Vulgate edition ordered by the Council of Trent (16th century).  It has become the accepted text  of the Greek OT and has had many new editions, such as that of Holmes and Pearsons (Oxford, 1798-1827), the seven editions of Tischendorf, which appeared at Leipzig between 1850 and 1887, the last two, published after the death of the author and revised by Nestle, the four editions of Swete (Cambridge, 1887-95, 1901, 1909), etc. 

· Grabe's edition was published at Oxford, from 1707 to 1720, and reproduced, but imperfectly, the "Codex Alexandrinus" of London.   
English edition 

The most readily-available English translation of the Septuagint is Brenton's, made in the 19th century.  Charles Thomson a Greek scholar translated the Septuagint into English. His translation was first published in 1808.  It features the familiar names and the verse numbers of the Old Testament books as used in the King James Bible.  Two major English translations have recently appeared.  A scholarly translation appeared in November 2007 published by Oxford University Press.  The Orthodox Study Bible, an ecclesiastical translation, appeared June 2008 which used Kings James as its basic reference. 
Isaiah
Chapter 52

13. See, my servant shall understand; 

and he shall be exalted and glorified exceedingly.

14. Just as many shall be astonished at you, 

so shall your appearance be without glory from men,

and your glory be absent from men 

15. so shall many nations be astonished at him,

and kings shall shut their mouths;

because those who were not informed about him shall see, 
and those who did not hear shall understand.

Chapter 53

1. Lord, who has believed our report?

And to whom has the arm of the Lord been revealed?

2. He grew up before him like a child,

like a root in a thirsty land;

he has no form or glory,

and we saw him, and he had no form or beauty.

3. But his form was without honor, failing beyond all men;

a man being in calamity and knowing how to bear sickness;

because his face is turned away,

he was dishonoured, and not esteemed.

4. This one bears our sins

and suffers pain for us;

and we accounted him to be in trouble 
and calamity and ill-treatment.

5. But he was wounded because of our transgressions,
and has been weakened because of our sins;

upon him was the discipline of our peace, 
by his bruise we were healed.

6. All we like sheep have gone astray;

a man has strayed in his own way,

and the Lord gave him over to our sins.

7. And he, because he has been ill-treated,

does not open his mouth;

like a sheep he was led to the slaughter,

and as a lamb is silent before the one shearing it,

so he does not open his mouth.

8. In his humiliation his judgment was taken away.

Who will describe his generation?

Because his life is being taken from the earth;

he was led to death on account of the transgressions of my people.

9. And I will give the wicked for his burial and the rich for his death;

because he committed no transgression,

nor was deceit found in his mouth.

10. And the Lord desires

to cleanse him from his blow.

If you give an offering for sin,

your soul shall see a long-lived offspring.

And the Lord wishes to take away

11. from the pain of his soul, to show him light

and fill him with understanding,

to justify a righteous one who is serving many well;

and he himself shall bear their sins.

12. Therefore he shall inherit many,

and he shall divide the spoils of the strong;

because his soul was given over to death,

and he was reckoned among the transgressors;

and he bore the sins of many,

and because of their sins he was given over.

Some NT Quotations of Isaiah 

Isaiah 52:13-53:12 is cited or alluded to numerous times in NT passages dealing with Jesus’ ministry and passion.  From the NT to the fathers of the church the words of the prophet were seen as a prophecy telling the trail, death and burial of Jesus and even his resurrection.     

1. (Isa 53:4) He took our infirmities and bore our diseases (Matt 8:14-17)
2. (Isa 53:1) Lord, who has believed our report, and to whom has the arm of the Lord been revealed (John 12:37-3)
3. (Isa 53:7-8) As a sheep led to the slaughter. (Acts 8:26-35)
4. See also: (Isa 53:1 in Rom 10:16; Isa 52:15 in Rom 15:21; Isa 53:9 in 1 Pet 2:22 and Isa 53:5 in 1 Pet 2:24)
Important Warnings on the Different Use of Words
in the Greek of Both the LXX and the NT
1.   The NT writers will use the LXX because it was the Bible of the Jews who lived in the Diaspora.  Hebrew was not spoken when our Lord was ministering. Aramaic was the spoken language and even the Bible was translated into Aramaic and that was known as the “Targumim,” or the Translations of the OT books.
2.   Christians who were brought up to build up their relationship with God on the words of the Bible can suffer a great deal of pain and confusion due to the neglect of the most important teaching of the Bible itself that Divine-human relationship is a Covenant (or a treaty) which is not governed by words but by many mutual things shared with God.  Among these are:
A) The death of Jesus by using words.  We receive his life through the Holy Spirit.  We need to take the warning of Paul in 2 Corinthians 3:3ff.  The message of the Christ was not written by ink but “by the Spirit of the Living God and not on stony tablets but on the tables of the human heart.”  Then Paul puts forward the Motto of the New Covenant, “not the Letter but the Spirit.” 

B) To give a common goal shared with God which is to rule the universe and govern all its creatures (Ps 8)

C) To grow up as the image of God in the OT, and when that failed the same was re-established once more but under the New Covenant to become the image of the Son Incarnate (Rom 8:29-30)

D) Redemption was archived in the OT not by words but by the Mighty Acts of God such as that of the Exodus and also the return from the Exile in Babylon. Here the words which tell that God is the Redeemer in the OT are not the actions but are the story or the witness.  There is a great difference between words which can create a relationship and a relationship which can create words.  The first must end with actions, and actions give a substance for the meanings of the words, but the second it starts with actions, the actions verify the meanings of the words.  In the NT we are redeemed by the death and new life of Jesus, and these are not words in spite of the fact that we speak of the acute example of two words used in Isaiah 53:9 and 1 Peter 2:24, were we healed by his Stripes or by his Wounds?  Actions alone can provide us with the answer:

1) Pilate ordered Christ to be scourged (Matt 27:26).

2) Christ was not whipped, flogged or striped – He was scourged!

3) The Romans called it “halfway death.”

4) A scourging could only be administered by a trained Roman “lictor.”

5) Christ was stripped of all clothing and His hands tied above His head.

6) The flagellum was a leather whip made up with thongs of leather.

7) Each strip had a piece of bone or lead tied to the ends so it would cut deeper into the flesh—the Romans did not have a limit.

8) Josephus speaks of a man named Ananus who was “whipped until his bones were bare.”

9) Eusebius speaks of a martyr in Smyrna who was scourged until “the deepest veins and arteries were exposed, and even the inner organs of the body were seen.”

Can the Event of the Incarnation of the Son of God 
Change Meanings of Verses and Prophetic Oracles?
1. Change is the very movement of progress.  If a word or words remain as they were 100 years ago, then, we can say that nothing new has been discovered.  This may be applied to stable and unchanging natural phenomena such as the use of the word, “rain.”  But even the word “rain” can be used in Poetry as a metaphor or “shower” which as a metaphor is used for good occasions of marriage and others.

2.  If words change are there any roles which guide such a change?  Let us take one good example using the words of Isaiah 53:5: “upon him was the discipline of our peace.”  Some would like to change the word from “discipline” to “chastisement” or even “punishment.”  To verify the meaning we need to look at the NT even in the different account of Hebrews 12:4-13:  

4 You have not yet resisted as far as blood in your struggle against sin, 5 and you have forgotten the exhortation which speaks to you as sons: “My son, do not treat lightly the Lord’s discipline and do not become disheartened when you are reproved by him, 6 for it is the one whom he loves that the Lord disciplines, and he chastises every son whom he accepts.” 7 Endure for the sake of discipline; God is treating you as sons. For what son does a father not discipline? 8 If you are without discipline, in which all share, you are bastards and not sons. 9 Furthermore, we have had our fleshly fathers as discipliners and we respected them. Shall we not all the more be subject to the Father of spirits and live? 10 For they administered discipline for a few days, as they deemed fit, but he does so with a view to what is beneficial for participating in his holiness.  11 All discipline when it takes place seems not joyful but sorrowful, but later it produces a peaceful fruit of righteousness for those who have been trained through it.

12 Therefore, straighten up your drooping hands and weak knees. 13 and make straight paths for your feet, so that lameness might not become dislocation, but might rather be healed.”
What kind of relationship is mentioned here? 

a) It is that of father and son

b) It is a relationship of love

c) It seeks the good

d) When it is compared with our relationship with God, it has the eternal goal which is “to participate in his holiness”
How should we understand the nature of discipline? 

a) It can’t be that of vengeance but that which aims at correction.

b) It is not a Sadistic one because it is that of love.

c) It is not that of punishment because it has acceptance not rejection.

d) Chastisement of love is not the same as that of anger. Here, the Son of the Love of the Father is disciplined being the Last Adam, and learned “obedience” in his suffering, to put the cross as a mark on the road pointing to discipleship (Mk 8:34- 36)

Conclusion

1. We must read the OT in the light of the NT all the time.

2. We have to be prudent enough to recognize that under the New Covenant and as the result of the Incarnation, the one human being Jesus is in the Godhead as the Head of the New Creation and its New Mediator.  The old relationship has expired and a new eternal one does not allow us to put New Wine in the Old Wine-skin.    

The Discipline of Our Peace
1. 
In the OT, and in the book of Proverbs, the Hebrew word used is not “discipline” but “reprove” – “for the Lord reproves him whom he loves, as (does) a father and son in whom he delights” (3:11-12).  The delight of the father in the progress off his son was given in a new way in the Parable of the Prodigal son (Luke).  The new teaching of Jesus should enlighten us to see that the old way of educative discipline, which is on the human level; it was regularly seen to involve chastisement and “reproach.”  The image of the stern but loving father whose affection does not “spare the rod” was also applied to God, (Deut 8:5; 2 Kings 7:14; Jer 2:30; 5:3) is no longer in operation because of the new relationship which involves the intercession of both the Son and the Holy Spirit.  The Son brings us to the throne of grace (Heb) and the Holy Spirit groans in us to lead us even in prayer because we even don’t know how to pray (Rom) and sometimes “quench the fire of the Holy Spirit who is in us.  Even among the prophets, Jeremiah said to God, “O Lord, correct me, but with judgement, not in your anger, lest you bring me to nothing” (10:24).  It is for our peace and that means our “wholeness.” 

2. 
The death of Jesus on the cross means:

a) A painful sacrificial love, where self-denial and carrying the cross is daily.

b) We seek in that peace but not happiness, joy but not self-gratification.
c) Peace which comes from surrendering all to the crucified love and believing that God works in all things for those who love him (Rom 8:28).
Fifth Century Commentary of Isaiah 52:13- 53:12
Cyril of Alexandria
(The text of the LXX is underlined throughout)

“When he says, See, my servant shall understand (52:13), God the Father openly speaks about Christ, the Savior of us all.  Understand that the servant or rather the slave is the Son, because even though he was God and Lord of all, the Word took the form of a servant (Phil 2:7) and entered into the limitations of humankind.  He did not count equality with God a thing to be grasped, but emptied himself … being born in the likeness men.  And being found in human form, he humbled himself (Phil 2:6-8). Therefore, when he became man and humbled himself, he was without doubt called slave since he had taken on the form of slavery.  But the prophet says, He shall understand, by which he means that he will do all things with understanding and wisdom and will speak in a way befitting God.  This indeed was a work of wisdom befitting God that the Only-begotten Word of God took on flesh on behalf of others.  He became a beggar among us on earth, in order that we might become rich from his poverty, and by believing in him we might be washed of sin’s defilement since the law given through Moses cannot take away sins (Heb 2:14).  By the death of his own flesh, he destroyed death (cf. Heb 2:14).  He overturned destruction, and he fashions anew those overpowered by death so that they be come incorruptible. He makes those on earth citizens of heaven and, through himself, unites those who had long ago strayed to God the Father.  He proclaims release to the captives, and recovery of sight to the blind (Isa 61:1).  He heals the broken hearted (Isa 61:1; cf. Ps 147:3).  He emptied Hades and freed them from Satan’s oppressive rule.
Therefore he says, my servant shall understand.  For everything done for our sake was done with understanding and wisdom.  According to the psalmist, in wisdom he made all things (cf. Ps 104:24).  Because of this he says that he shall be exalted and glorified exceedingly (Isa 52:13).  We praise him as God and Lord, and we call him both Savior and Redeemer.  This we believe to be true.  But, in order that the Word from God the 

Father be entirely true and blameless, he adds: Just as many shall be astonished at you –  so shall your appearance be without glory from men, and your glory be absent from men (Isa 52:14).  Those who have witnessed his appearance and were perceptive enough to discern with eyes of understanding the greatness of the divine power present in him are astonished at the divine economy.  One such person was the prophet in Habakkuk, who said, “Lord, I have heard your report, and I was afraid. I have considered your works, and I was astonished” (Hab 3:2).  Those who do not perceive his glory have remained faithless and foolish, judging him to be without glory and honor.  They call him a Samaritan, a glutton and drunkard, born of fornication, a sinner (Matt 11:19).  Therefore, as many shall be astonished at you – so shall your appearance be without glory from men, and your glory be absent from men (52:14).

And the following also was to happen: so shall many nations be astonished at you, and kings shall shut their mouth (52:15). …   Since most kings fear God, offering glory to the King of the universe, they shall shut their mouth, that is, they shall say nothing harsh, nothing that maligns Christ’s glory.  The divine, holy, and saving announcement, that is, the gospel, will not be with those among whom his appearance was without glory, but rather with those who shut their mouth, who have been amazed at his glory. Isaiah showed this plainly when he said that those who were not informed about him shall see, and those who did not hear shall understand (52:15).  The Israelites had been informed about Christ through the law and the prophets, and the Gentiles knew nothing. But, the prophet says, they shall see the salvation that comes from him (Isa 52:10). 
Those who had not at all heard the mysteries about him will understand them, that is to say, they have come to faith.  Faith provides the root to nurture understanding because it is the beginning of true devotion and brings life to those who receive it.  Thus the prophet Isaiah said, if you do not believe, neither shall you understand (7:9).

Lord, who has believed our report? And to whom has the arm of the Lord been revealed?  We announced before him, like a field, like a root in a thirsty land (Isa 53:1-2).  The prophets speak often about the Savior of all.  They were unceasing in their exhortations and wisely announced that God the Word would come in human form at the opportune time and would work miracles befitting God.  These things he does to call those who have wandered back to the straight path and make the ungodly righteous by faith …

When they say, We saw him, and he had no form or beauty (53:2), they are telling us the state and condition in which they beheld the one being proclaimed, they are presenting things clearly.  For, they say, he is like a man in calamity who nobly bears sickness (Isa 53:3), that is, affliction, which means to suffer evil.  They contemplated the Savior’s face (53:3) when he was downcast: he was confused and terrified since he was about to suffer death upon a tree, and he said, Now my soul is troubled (John 12:27), and My soul is very sorrowful, even to death (Mark 14:3-4), and what shall I say, “Father, save me from this hour”?  No, for this purpose I have come to this hour (John 12:27).  One of the holy Evangelists says that when the time was at hand (cf. Matt 26:18; Rev 1:3; 22:10) when he was about to suffer, he began to be sorrowful and troubled (Matt 26:37).  Indeed, although the only-begotten Word of the Father is God by nature, and hence incapable of suffering, bodily pain, and other things of that sort, he accommodated himself to just those kinds of things, and when tempted he was not immune to pain, but in every way he showed that he had become like us.  When he was seen on the earth, he was not a shadow and phantom, as some think; he was really and truly a human being.
His face, the prophet says, is turned away (Isa 53:3).  The phrase “is turned away” means “was put to shame”  He was dishonored, and not esteemed (Isa 53:3), for Pilate sent Jesus to Herod, but Herod, treating him with contempt, sent him back (Luke 23:11). He did not esteem him to be Jesus, and his face was dishonored.  That is, he was spat upon and Pilate’s soldiers beat him, saying, “Prophesy to us, you Christ! Who is it that struck you?” (Matt 26:68).  He was dishonored in other ways also, when he endured torments from floggings and the blows from the guards (cf. Mark 14:65). Through the voice of Isaiah he says, I gave my back to scourges, and my cheeks to blows, but I did not turn away my face from the shame of spitting (Isa 50:6).  Therefore, it seems, as I have said, that the holy prophets clearly saw the Son through a vision given by the Holy Spirit.  That is, he was not beyond human shame, for the time was at hand that he must suffer, in order that he might destroy death by the death of his own flesh and bear the world’s sin.
This one bears our sins and suffers pain for us; and we accounted him to be in trouble and calamity and ill-treatment.  But he was wounded because of our transgressions, and has been weakened because of our sins; upon him was the discipline of our own peace, by his bruise we were healed.  All we like sheep have gone astray; a man has strayed in his own way, and the Lord gave him over to our sins (Isa 53:4-6).  Our Lord, Jesus Christ, endured the cross, despising the shame (Heb 12:2), became obedient to the Father unto death (cf. Phil 2:8), and bore the Jews’ impiety, in order that he might take away the sin of the world (cf. John 1:29; Rom 11:27), since neither the written law nor worship according to the law was able to accomplish this, for the blood of goats and bulls was unable to take away sin (cf. Heb 10:4).  But he suffered outside the gate, as Paul says, in order to sanctify the people through his own blood (Heb 13:12).  He did not suffer on behalf of himself – that was in no way necessary – but on behalf of everything under heaven.  The all-wise Paul testifies to this when he writes about God the Father: He did not spare his own Son but gave him up for us all, in order that he might give us all things with him (Rom 8:32).
And somewhere, through the psalmist’s lyre, Christ says to God the Father in heaven, Sacrifices and offerings thou hast not desired, but a body hast thou prepared for me; in burnt offerings and sin offerings thou hast taken no pleasure.  Then I said, “Lo, I have come.  I desired to do thy will, O God,” as it is written of me in the roll of the book (Ps 39:7-9 LXX; cf. Heb 10:5-7).  For since worship according to the law was of no benefit to mortals for taking away their sins – inasmuch as God did not desire the sacrifice of oxen and the slaughter of sheep – the true Lamb who takes away the sin of the world (John 1:29) offered himself as a sweet perfume on our behalf (Eph 5:2).  Therefore, since his flesh endured death, he freed everything under heaven from death and sin.  For the one who was more worthy than all suffered on behalf of all, in order that he might possess and rule all things.
Again, Paul will confirm this since he writes: For to this end Christ died and lived again, that he might be Lord both of the dead and of the living (Rom 14:9), and also this: He died for all, that those who live might live no longer for themselves but for him who for their sake died and was raised (2 Cor 5:15).  Therefore the prophet rightly says that he was a man in calamity, knowing how to bearing sickness, whose face is turned away, who was dishonored, and not esteemed. This one bears our sins and suffers pain for us; and we accounted him to be in trouble and calamity and ill-treatment (53:3-4). Consider with me again how skilfully the prophet develops his message in this passage. He imagines those who have not known the mystery of Christ and believe that he suffered so that his own sins might be taken away.  For we accounted him to be in trouble and calamity and ill-treatment, the prophet says, that is, we thought his suffering was sent by God because of certain sins and because of this sin he was in trouble and calamity and ill-treatment.  But this is not the case at all; rather, he was wounded because of our transgressions, and has been weakened because of our sins (Isa 53:5).  Thus the prophet gives other reasons which make it clear that he who did not know sin suffered for the sake of our salvation and life.
Long ago we were divided into factions because of hostility toward God (Eph 2:14, 16), since we fought against his holy laws, did not accept the yoke of obedience, and refused to serve him.  But it was necessary, he says, to discipline with a whip those who had risen to such a height of arrogance.  For it was only after we were free of evil that hostility would come to an end and we would be at peace with God (cf. Eph. 2:14-16) by submitting our neck to him and striving to do what pleases him.  But this discipline (Isa 53:5) – which ought to have been placed upon those who had sinned, that is, the enemies of God, in order that they might be reconciled with him – came upon Christ instead.  This, I think, is the meaning of the phrase, upon him was the discipline of our peace.  Isaiah very wisely confirms the text’s meaning when he immediately adds: by his bruise we were healed.  He has suffered, the prophet said, on our behalf, for all we like sheep have gone astray; we have turned everyone to his own way, and the Lord gave him over to our sins (Isa 53:6). We have gone astray, turning away from the living God and following after our own desires. But the Lord of all things, that is, God the Father, gave him over to our sins, in order that he might deliver us from judgment and save those who have faith. Knowing this, Christ himself says, For God so loved the world that he gave his only Son, that whoever believes in him should not perish but have eternal l (John 3:16).
Who will describe his generation?  (Isa 53:8).  This passage can be understood in two ways.  As God the Word he was born of God the Father.  The manner of his birth was ineffable and wholly beyond our understanding.  He was not begotten in bodily fashion, but in a manner befitting a spiritual and incorporeal nature.  Light shone from light, and life came forth from life.  We believe firmly that he was truly begotten of the being of God the Father, but it is not ours to say how.
Moreover, though he was God by nature, he lowered himself so that he might be emptied for our sake.  He took on the form of a servant (Phil 2:7) and was born in human fashion of a woman, not, however, according to the laws of human nature.  His coming forth was not from a man and a woman; rather, it was an unusual and mystical coming forth far beyond our powers of description.  To the holy virgin it was said: The Holy Spirit will come upon you, and the power of the Most High will overshadow you; therefore the child to be born will be called holy, the Son of God (Luke 1:35).  Since it is believed that the mystery of his human birth did not happen in a natural way, the prophet says, Who will describe his generation?
When the text says that his life is taken, it means lifted up, because his life, that is, the way he lived as a human being among us, was more sublime than any other life on earth.  Although he appeared as a man among us, he was the only one to commit no sin, nor was deceit found in his mouth, something no one else on earth could accomplish. For no one else was blameless.  The word taken (i.e., lifted up) can also refer to the existence of the Only-Begotten without flesh, that is, before he became man for our sake.  That life was unlike anything human beings know.  Though his birth according to the flesh was strange and wonderful, his divine life transcends every human measure.

Then your soul shall see a long-lived offspring (Isa 53:10), that is, you will be companions of those who have been preserved for eternal life, the saints who have become rich in the hope of life everlasting.  For the Greeks had no notion of the resurrection of the dead, and the mystery was not believed until now.  They say that the breath in our nostrils is smoke, and when this has been quenched, everything will turn out to be ashes, and the spirit will be dispersed like a man spread out over a vast area. But among those nourished by the Church, the resurrection of the dead is a firm hope. God promises the Gentiles, since they had chosen the retribution of their souls, to offer Christ, who chose to suffer for their sins.  Paul makes clear what sort of debt we have when he writes: For one has died for all, that those who live might live no longer for themselves but for him who for their sake died and was raised (2 Cor 5:14-15).  Surely then we owe him still more, our own life.  Because of this Christ says, If any man would come after me, let him deny himself and take up his cross and follow me (Matt 16:24).  Whoever denies himself will spend his life not in pleasure, but rather in that life deemed to be of Christ, a holy and blameless life, like the one St. Paul wrote about: For I through the law died to the law, that I might live to God.  I have been crucified with Christ; it is no longer I who live, but Christ who lives in me; and the life I now live in the flesh I live by faith in the Son of God, who loved me and gave himself for me.  I do not nullify the grace of God (Gal 2:19-21).
Consider, therefore, how Paul gave himself for sin, dedicating his own life to the one who suffered for him.  We have heard Christ warn those who know him well, He who loves father or mother more than me is not worthy of me; and he who loves son or daughter more than me is not worthy of me (Matt 10:37).  The mother and father of a person are the origin and cause of his physical existence, but the God and Father of all gave new life to those who were under the rule of death and wasting away like grass. He renewed them for immortal life without corruption through Christ in the Spirit, crowning them with eternal and everlasting life.  Therefore one’s love for God should be greater even than love for one’s parents.  To love Christ with one’s whole soul and heart (cf. Matt. 22:37) and to follow his commands and holy oracles, while clinging to an upright and blameless faith in him, is to give an offering for sin (Isa 53:10). Therefore, your soul shall see a long-lived off spring (Isa 53:10).

For the Lord wishes to take away from the pain of his soul, to show him light and fill him with understanding (Isa 53:11).  Christ became very sorrowful, even to death (Matt 26:38; Mark 14:34) before the precious cross, as the holy Evangelists have written.  But when he came to life again after he had dwelt in Hades for three days, then he beheld his own human nature transformed into incorruptibility and the good will (cf. Eph 1:5, 9) of God the Father spread through the entire earth.  He also saw that the multitude of the Gentiles were enlightened as they abandoned their ancient and habitual wandering after other gods and were called to knowledge of him and the Father.  He had scorn for the pain of his suffering and gave victory to the believers.  In his goodness after he had been raised from the dead, he rejoiced over the world’s salvation and life, and said to the holy disciples, All authority in heaven and on earth has been given to me.  Go therefore and make disciples of all nations, baptizing them in the name of the Father and of the Son and of the Holy Spirit (Matt 28:18-19).  Therefore, if you give an offering for sin, you yourselves will be partners of long-lived offspring (Isa 53:10), that is, of the saints.  For God the Father wishes to take away from the pain of his soul (Isa 53:11); he wishes to transform the pain of Christ on the cross into joy by showing him those who were in darkness – that is, those who had wandered after other gods –  changed into light.  To these people the all-wise Paul wrote, For once you were darkness, but now you are light in the Lord (Eph 5:8).  His aim is that they be formed with understanding (Isa 53:11).  The all-wise Paul teaches us about this when he says: And we all, with unveiled face, beholding the glory of the Lord, are being changed into his likeness from one degree of glory to another; for this comes from the Lord who is the Spirit (2 Cor 3:18).  But those who are sinful, serving the creature rather than the Creator (cf. Rom 1:25), have a malign heart and faulty understanding, which Jeremiah spoke about: Behold, neither your eyes nor your heart are good (Jer 22:17 LXX).  But when they receive faith in Christ, they are transformed spiritually into his divinity and made exceptionally beautiful.  The all-wise Paul writes to some of these: My little children, with whom I am again in travail until Christ be formed in you! (Gal 4:19).

By his understanding, that is, by his own divine wisdom, God the Father wishes to mold the faithful to Christ and to display his image through sanctification in the Spirit. Those whom he foreknew he also predestined to be conformed to the image of his Son … and these he also called (Rom 8:29-30).  From the two peoples, God is said to create one new man (cf. Eph 2:15).  God the Father, I think, wishes to justify a righteous one who is serving many well; and he himself shall bear their sins (Isa 53:11).  But no one should think that the righteous one who is serving many well (Isa 53:11) is any other than our Lord, Jesus Christ.  For, as Christ himself emphasizes, he came not to be served but rather to serve (Matt 20:28), in accordance with the economy of the Incarnation.  This seems to refer to the service Paul wrote about, because with regard to the law and the New Covenant he says, For if there was splendour in the dispensation of condemnation – since Moses’ face had splendour – the dispensation of righteousness must far exceed it in splendors (2 Cor 3:9).  Christ is a blameless and righteous one who is serving many well. Although the Word was God; he took the form of a servant (cf. John 1:1; Phil 2:7), not in order that he himself might benefit his own nature but rather share it with us, and as it were exercising among us that ministry by which we have been saved.”
Cyril of Alexandria, Commentary on Isaiah, (The Writings of the Greek Fathers, Vol 70:114a-1149 a)  
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