Wednesday @ E 91 / Dr. George Bebawi / 10-25-06/ Page 6

God, Job and The Enigma of Suffering 

A Deeper Understanding of the Cross

  Note: E 91 has cancelled all Wednesday night classes Nov. 8 for a Beyond Us activity.       
Man-Watcher
“O God are you watching me, O Man-Watcher?”
Job 7:1 Has not man only hard service on earth?  Are not his days like a hired laborer’s? 
2 Like a slave he longs for the evening shadow, like a servant awaiting his wages.  3 I too have been allotted months of futility, and nights of misery have been assigned to me.  4 When I lie down, I think, “How long before I arise”? But the night drags on, and I have more than my fill of restlessness till dawn.  5 My flesh is covered with pus and scabs; my skin grows firm and then oozes.  6 My days have been swifter than a weaver’s shuttle, they have reached their end, and there is no thread left.  7 Remember that my life is a mere breath; my eyes shall never again see good fortune.  8 Eyes that see me now shall see me no more; your eyes will turn to me, but I shall be gone.  9 For like a cloud that dissolves and vanishes is he who descends to Sheol; he will not again come up.  10 He returns to his home no more; his place knows him no longer.  11 Therefore I cannot restrain my utterance; I must speak in the anguish of my spirit; I must protest in the bitterness of my soul.  12 Am I Sea, am I the monster Tannin that you keep me under guard?  13 When I say “My bed will comfort me; my couch will relieve my protestations,”  14 then you terrify me with dreams, affright me with visions.  15 I should choose strangling; death, rather than this existence.  16 I have rejected life; I shall not live long. Leave me alone; for my days are a mere breath.

17 What is man that you make so much of him, fixing your mind upon him?  18 inspecting him every morning, at every moment testing him?  19 Will you never a take your gaze from me, or let me be till I swallow my spittle?  20 If I have sinned, how do I injure you, O Man-Watcher? 

Why have you set me up as your target? Why have I become a burden to you?  21 Why do you not tolerate any sin of mine? Why do you not overlook any fault of mine? For soon I shall lie in dust; if you should seek me, I shall be no more.

Notes on the Text

7:1 Hard service or hardship literally means “army/warfare,” in reference to life as onerous compulsory military service (cf. Job 14:14; Isa 11:2).  In Israel it seems that the first king Saul was the one who apparently inaugurated a sort of haphazard conscription by drafting any likely specimen he happened to see (cf. I Sam 14:52).  This was not until king Solomon, who developed systematic conscription and built up a large standing army quartered in garrison towns (cf. I Kings 9:19; 10:26).  Solomon also initiated forced labor with permanent enslavement of non-Israelite minority groups (I Kings 9:15-22).  King Uzziah had a large conscripted army with a secretary to look after the muster (II Chron 26:11).  The soldier’s life is in some respects like that of a slave (cf. Luke 7: 8), and it became part of Christian life to adopt the figure of willing slaves and soldiers under the king (cf. I Cor 9:7; Phil 2:25; II Tim 2:3, 4; Philemon 1: 2).  Jesus Christ was declared as King when he was hanged on the cross.

Questions

· What are the basic differences between a soldier under Jesus and those who are under the civil authority?

· How many forms of slavery did you encounter during your reading of the Bible?

· If you are a slave of Jesus Christ does this affect the content of your prayers?

· What are the most obvious words which Jesus taught us, and why did he refer to us as slaves and children at the same time?

· Islam teaches surrender to God.  What are the basic differences between surrender to God in Islam and in Christianity?

7:1 hired laborer’s day.  The term is used for any person or thing (or even an animal) hired for a wage or fee (Exod 22:14).  In Isaiah 7:20 the Lord will hire a razor or a mercenary soldier (Jer 46:21), or ordinary menial day laborers (Deut 24:15; Matt 20:8, 12).
7:2 like a slave. “On slavery in the Ancient Near East,” cf. R. deVaux, Ancient Israel, pp. 80-90.  (Please buy a copy for this book; it will never loose its value) – The Servant Motif or rather Slave Motif in Isaiah 53 where the Slave comes to do the will of his Master is centered on the suffering of the slave who has no freedom at all.

Questions

· Was Jesus free as a slave?

· Did Jesus offer his life freely? If yes, please provide one verse to support your understanding

· What is the immediate damage to our salvation if we say that Jesus was not free?

7:2 the evening shadow is the end of the long and hot work day; the weary worker who had “borne the burden of the day and the scorching heat” as in (Matt 20:12) longed for the decline of the day and the lengthening evening shadows, see Jeremiah 6:4.

7:2 like a servant awaiting his wages as it was customary to receive wages at the end of each day (Deut 24:15); this was his incentive to endure.  To withhold the hireling’s wage was prohibited as cruel punishment (cf. Lev 19:13; Mal 3:5; Rom 4:4; I Cor 3:8; I Tim 5:18; James 5:4).

Questions

· Read carefully Romans 4:4.  Is eternal life a wage or a gift?

· What is the difference between a gift and a reward?

· Do we receive eternal life as a gift or a reward?

7:3 allotted months of futility, allotted literally means “I am caused to inherit.”  Futility mean empty, unsubstantial, unreal, and worthless, etc., either materially or morally.  “Months” is apparently an allusion to the term of an indentured servant (cf. Gen 29:18; Isa 17:14).  From this allusion to months, Rabbi Aqiha assumed that Job’s affliction, like the Deluge, lasted a year (Mishnah, ‘Eduyot 11.10) and the Apocryphal book known as the Testament of Job 5:9, reckons the time as seven years.  Here the number seven is allegorical and comes from the story of the Creation in Genesis, creation was completed on the Seventh Day on which God revealed to humanity that rest is part of the created order. 

7:4. the night drags on.  The words are like that of Deuteronomy 28:67, when we are sick, sleep does not come; our eyes wait for it but it stays far away. 

7:5. My flesh is covered with pus and scabs.  In one rabbinic tradition, the worms boring holes in Job’s body began to quarrel.  Job placed each worm in its own hole, with the comment, “it is my flesh, yet you quarrel about it.” (Pirqe Abot de Rabbi Natan, p. 164).  The same tragedy is also in Sophocles’ Philoctetes: “the raging, bleeding sore, running, in his maggot-rotten foot.” (The Complete Greek Tragedies, eds. D. Grene and R. Lattimore, II, p. 428, lines 699-700.)
Note:  Philoctetes, Greek Mythology, friend of Achilles who slays the Trojan prince Paris. -- bw
7:6. a weaver’s shuttle.  This resonates with Job 4:21.  In the Hebrew text there is wordplay on “hope” and “thread.”  As a weaver’s shuttle runs out of thread, so Job’s life has run out of hope. These are words of a truly depressed person.

7:7-21  Job speaks to God directly.  

7:7 my life is a mere breath or wind, which symbolizes what is transient and unsubstantial, vain and empty; as in  Psalm 78:39; Isaiah 41:29; Jeremiah 5:13; Ecclesiastes 1:14.

Abba Philemon: “When I read in the Holy Bible that our life is like a breath which goes out and does not return back, I give up all my desires for earthly things.  When I breathe I recall the holy words and say to myself: ‘Philemon this life is no more than a breath but our hidden life in God with Jesus is the true life (Col 3:3) which does not perish.’   Sin comes to our life when we fail to discern between the transient and the eternal.  The desire for any transient element can bring with it a deep sense of emptiness which cannot be overcome;  thus we seek more transient things to fill our hearts which in turn cannot be filled at all, not even by having the whole world.  Do you know why this is so? Because the world without God is meaningless for it is God who created all; He gives the world its goal and its beauty.  Only in fellowship with God we can see the beauty of creation.”  

7:7 Good fortune as in Job 9:25; 21:13, 25; 36:11; and Psalm 4 6; 34:13.  To see or taste good means to experience and enjoy prosperity and happiness.

Abba Philemon: “What do we mean by good? The ultimate good is God and all that we consider as good is what we enjoy as a gift and in communion with God.  Riches are not evil at all, but when they take God’s place, they can become a source of much evil.  This is what happened to the stone-cutter, Eulogios, who became rich when he discovered a treasure and lost the life of holiness and with it joy and peace.  God saved him and he returned to his former work.  Do you know why there is no peace with sin?  Because sin breaks the harmony in creation and destroys what has been established by God.”     

Note:  Eulogios is from The Christian Palestinian Aramaic version of “The Forty Martyrs of the Sinai Desert, Eulogios the Stone-Cutter and Anastasia,” the third volume in the series “A Corpus of Palestinian Aramaic of the Early Period” (5th-8th centuries AD). -- bw
7:8-21 Job is apparently speaking to God rather than to his friends.  Time is short and there will be no more opportunity for restoration.  In parts of chapter 6 he had spoken about God, wishing that he would act to put an end to his life; now he makes his complaint to him directly.  The first verses have the form of a general complaint about his wretchedness; but they are a kind of preface to the direct address to God, beginning with verse 7, when he appeals to him to “remember,” that is, to show awareness, of the hopelessness of his existence.
Job reflects, not yet specifically about his own state of misery, but about the state of human existence in general.  Until his recent trouble he would not have spoken in this way since he had never known hardship or had any direct experience of the sense of frustration of which he now speaks so feelingly; but his new experience had taught him to question whether life had any positive meaning at all.  It had given him a new sympathy with his fellow-creatures.  For him this skepticism was a new experience, though it had long been commonplace of the pessimistic literature of the ancient Near East, which gave literary expression to what still remains the feeling of the unknown oppressed and victimized throughout the ages. 

Finally in 7:11-21 Job addresses his first direct anguished complaint to God himself, accusing him of even now continuing to persecute him for no reason.  This aggressive Job, a far cry from the meek and compliant Job of the Prologue, now inaugurates his battle to win recognition of his innocence from the silent and unresponsive God, which is a crucial motif of the ensuing dialogue with the friends, who constantly spring to God’s defense.  This passionate insistence by Job on his integrity will have shown the readers that the author did not regard his earlier acquiescence in his fate as a satisfactory response to God’s actions, and that it was essential that God should act to justify himself.  This had the effect of creating an unbearable tension to whose resolution the readers would now impatiently look forward.  God’s response, however, was to be delayed.  In 7:12 Job’s complaint is not that God ignores him; on the contrary, he keeps continuous watch over him so that he cannot escape from him, and he feels himself to be imprisoned.  He asks ironically whether he is one of the mythological monsters of Semitic tradition: the Sea Dragon (tannin) whom Yahweh was supposed to have defeated (Ps. 74:13; Isa 27:1; 51:9-10) but whom he nevertheless continued to restrict and keep under guard (cf. Job 38:8-1 1), lest they break out again.  That God should so treat him, a mere human being, as if he were a powerful and dangerous beast was for Job a matter of bitter irony.
7:13-14 Job explains his meaning more clearly: he had hoped to obtain relief (literally, ‘comfort’- an ironical allusion to the friends who had come to comfort him but had failed in their mission) through sleep; but even when he was in his bed, God was constantly terrifying him by giving him nightmares and making him see frightening visions. Once more he makes it plain, but now directly to God himself, that he would prefer death, even strangling, to his present life; he has rejected his life and now calls on God to ‘let him alone’ (7: 16). The point of his saying ‘I shall not; I do not wish to live for ever. The Hebrew word “ôlam” when used with regard to the future usually has the sense of eternity or at least of an indefinitely extended period of time. Some commentators take it here in a much more restricted sense, rendering the line by ‘I shall not live long’, perhaps meaning that as he is already near death it is pointless for God to pay such close attention to a doomed man. This would make an appropriate parallel to the final words of the verse: ‘my life [ days’] is a  breath’ 

7:17-18   These verses are a striking example of an ironical allusion to an earlier biblical text; they are a parody of Psalm 8, especially verses 3-4 of that Psalm.  Each passage poses the same question, “What is mankind?”  Both purport to enquire what it is about human beings that has caused God to pay so much attention to them.  But the contexts in which this apparently general question is asked are totally unlike, and have opposite intentions.  Psalm 8 is dedicated to the praise and glory of God, expresses amazement that the God who has created the heavens with their heavenly bodies should deign to assign to his lowly human creatures a status only slightly below his own (or alternatively, of his angels as in the LXX) and to give them control over all his other creatures.  There is heavy irony in the opening words of verse 17: What is man that you make so much him, fixing your mind upon him?  Here Job asserts that God has “made much” of his human creatures.  This phrase, literally “to make great,” is frequently used in the positive and laudatory sense of treating a person with great respect or promoting him to an elevated position (a notion that would eminently fit the theme of Psalm 8, though in fact it does not occur there); but here in Job it evidently means to pay attention to someone in a pejorative sense of paying excessive and oppressive attention to a person’s discomfort or detriment.  In this context these two verses, though ostensibly they refer to God’s treatment of humanity in general, serve as a personal indictment of God by Job.
7:19  Here Job applies the ostensibly general comment of the previous verses to his own case, repeating his appeal to be let alone and asking why  God persists in spying on him.  The inelegant “let me alone to swallow my spittle” is probably a colloquialism for “let me get my breath for a moment.” 
7:20  The first words of verse 20 have been taken by some commentators to be an admission of sin; but, especially in view of Job’s consistent claim to be innocent, it is probably best taken as a conditional clause lacking the initial “if.”  Job is saying that even if he had sinned it could make no difference to God as the “watcher of mankind” to persist with his ever-vigilant activity as he will soon be dead.  He regards himself as having been made God’s special target (a metaphor from archery), and ironically asks why God has taken on himself such a “burden.”  
7:21 In the final verse of his speech,  Job is speaking hypothetically of “my sin,” he (again ironically) tells God that he might as well pardon it now, as he will soon lie in the dust and so be where even God cannot find and persecute him.  In addressing God directly in this way Job is clearly seeking to provoke him to answer his complaint.  In his anguish and in his disappointment with the inadequate “comfort” offered by the friends, he can see no other way.
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