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God, Job And The Enigma of Suffering 

A Deeper Understanding of the Cross

Grief and Lamentation

Job 1:20 Then Job arose and tore his robe and shaved his head and fell on the ground and worshipped. 21 And he said, "Naked I came from my mother's womb, and naked shall I return. The LORD gave, and the LORD has taken away; blessed be the name of the LORD."

Biblical background

The tearing of garments is known as a sign of mourning (Gen 37:29; Josh 7:6; cf. 2 Sam 13:19; Lev 10:6).  It is a sign for the others that a catastrophe has taken place.  The afflicted person(s) joins the naked and the bereaved.  It is a time not to live a normal life and not to have clothes. 

Clothes played a very important part in the social life in the old culture.  Here Job identifies with the destruction of his sons and daughters who are now dead.

Do Our Rituals or Signs Change Us?

1. Some, like tearing the garments, mark a recognition that a significant element of one’s own life has been irredeemably ended. 
2. Do they bring relief?  Very often when we do something outward, it relieves us from shock or horror.  This helps us not to let that sink in what we now call “our sub-conscience,” and change the shock to fear, violence or other physical action.
3. Some strong muscular activity is, physiologically speaking, an appropriate response to the release of adrenaline into the bloodstream.  The Hebrew word ma’ el suggests that it is the outer mantle or robe that is torn, a garment worn by persons of distinction or by others on special occasions over the ordinary tunic (bachnach); (cf. 2:12; Exod 28:31; 1 Sam 15:27; 18:4; 24:5, 12 [ 13]; 28:14; Ezra 9:3,5).  It corresponds generally to the modern Palestinian qumbaz, a long, loosely fitting shirt which reaches below the knees.
4. Shaving the head as a mourning symbol was common in ancient times (Isa 15:2; 22:12; Jer 7:29; 16:6; 41:5; 47:5; 48:37; Ezek 7:18; Amos 8:10; Mic 1:16); it was forbidden by the law (Deut 14:1), as apparently was the shaving of the head for any purpose by the holiness according to Leviticus 19:27 (compare Jer 9:25; Ezek 44:20). 

5. Job fell on the ground in the same way.  Job’s falling to the ground is an act of conscious and deliberate piety, and surrender to God.  Job falls to the ground not in despair but in reverence, no doubt touching the face to the ground in a silent act of submission.  This is common to Jews, Christians and even Moslems.  Other biblical examples are found in Genesis 24:52; Joshua 7:16; Isaiah 44: 17.  This is one of the postures of prayer, reverence, or supplication and is an integral part of prayer. (cf. Gen 23:7: Exod 18:7; 1 Sam 25:23). 

Job’s actions in response to the news have been few: there has been no gashing of the body, no donning sackcloth, no scattering dust, no lamentation, weeping, no fasting.  This shows a stable person who is shocked, but does not go to extreme manifestations of his grief.

Questions  
· What do you regard as extreme behavior, and what are the demarcation lines between usual, normal and extreme behaviors?

· Did Jesus ever weep over his suffering at least during the flogging? Please read Heb 5:7-8

Assessment 

· Are these forms of expressing our shock(s) useful?

· Is this part of just a primitive anthropology?

· Ancient culture did not have the dualism of body and spirit, but does this mean that their mental life was better than ours because in ancient times they did not bottle up their grief?

Question: What are the physical or bodily manifestations in the body of Christ which reveal our redemption, and why is this so?

Returning to a mother!

Job 1:21 And he said, "Naked I came from my mother's womb, and naked shall I return. The LORD gave, and the LORD has taken away; blessed be the name of the LORD."

Most of the new Commentaries argued that Job did not bless God but cursed him, as the word “bless” is used as a euphemism for “curse.”  Job indeed “blesses” God; verbally Satan has been proved right, though on the level of intention he has been proved wrong.  What did Satan expect?   The Narrative says indirectly that the evil mind of Satan makes him think that everyone is like him and will sin.  Job does not address God directly?  It will only be in the ensuing dialogue with the friends that Job will say anything at all “to the face of God.”
Job utters a sentiment entirely in tune with the generalizations of pessimistic “wisdom”: “Naked I came from my mother’s womb, and naked shall I return; as Ecclesiastes 5:14 says “As man came from his mother’s womb he shall go again, naked as he came.”

Question: Is this a “pessimistic” outlook or just a statement about our frail and feeble life? Do we accept our weakness with joy?

The reality of death cannot be “optimistic” and wisdom does not help us to accept death.
Philemon: “We have less fear than others because, by his death, Jesus revealed to us the resurrection and eternal life.  The moment I fear death is the same moment I have to gaze on the true source of life, which is not me but Christ.”
The power of death negates everything positive, and strips us “naked” of all that life has brought; the reports of the messengers have in a day translated Job from the sphere of “piety and reward” attested in Job 1: 1-2, into the sphere of fatalism or nihilism.

Oriental people draw from nihilism two opposite energies:

1. Some kind of Epicurean (sensual) immoral life:  Since all will go, let us enjoy what we have as much as we can.

2. Courage to embrace fully, without hesitation, violence and killing (suicide bombers). 

The link between despair and violence has not been explored yet.  Orientals resign as a result of despair to accept corruption or to fight.  This inactive “resignation” may be alien to “the more energetic spirit of the European” who will revolt if there is no bread.  Job feels himself now already as good as dead; stripped naked of his possessions, he is as if he were already prepared for burial.  His words simply verbalize the psychological identification with the dead that he has already made by his ritual acts of mourning.

Question: Do we remember our death and does this bring comfort to us?

The time for the Eastern Orthodox Evening Prayer is the time to remember our death and burial. This was common also in the West, but it died about the end of the 19th century, because the Enlightenment introduced the denial of death.  But a revival of that came about when the old Roman Catholic practice of “Ash Wednesday” became also accepted by Evangelicals.

Assessment: What are the positive and negative sides of death in your life?

Philemon: “Remembering our death is essential.  But death must be seen by us as dying with our beloved Jesus.  Dying for him and with him brings the deepest joy of being with him and for him.  As Job said, he came naked and will leave this life naked.  So let us free our life from what we have to have in this freedom – the totality of being for Jesus and for him alone’

The Grave and Sheol

Job says “I shall return thither.” This is not a return to his mother’s womb that Job expects to return at death (cf. John 3:4).  Two exegetical (explanatory) moves are usually suggested.
1. That the “mother’s womb” is the womb of Mother Earth as in  Psalm 139:15 where the human body is being formed in the “depths of the earth,” and Ecclus* 40:1 explicitly refers 
to the grave as the “mother of all the living”; the origin of humankind in general from the “mud of the ground” (Gen 2:9; 18:27; Job 4:19; Ps 103:14; 1 Cor 15:47-49) lies of course in the background of this image.  Strange enough that Mother Earth is now a goddess in the new age.  This coming back of Mother Earth denies God as our Creator.
* “Ecclus” is an abbreviation for “The Wisdom of Ben Sira,” (or The Wisdom of Yeshua Ben Sira or merely Sirach), formerly called Ecclesiasticus (not to be confused with Ecclesiastes) by some Christians, is a book written circa 180–175 BCE (Before Common Era, i.e., BC).  The author, Yeshua ben Sira, was a Jew who had been living in Jerusalem, who may in fact have established his school and written his work in Alexandria (Guillaume).  His work was written in Hebrew, nevertheless, and translated into Greek by his grandson in Egypt, who added a preface.
2. That “thither” is a euphemism for the underworld; there is an Egyptian phrase “those who are there” for the dead or the underworld - Amenti in Hieroglyphic and Coptic; the West where the sun sets and darkness dwells.  Ecclesiastes 3:17 has a similar usage (“There is a proper time for everything and for every deed – over there!”), and also compares to Job 3:19.  But this view does not entirely dispose of the difficulty of “I shall return,” since Sheol is not the mother’s womb.  It may simply be that “return” is not to be pressed too literally (cf. Ps 9:18) where the wicked “return” to Sheol, and Psalm 146:4, where a prince who is no more than a “son of man” “returns to his earth” once his breath departs.  Psalm 139:13, speaks of an individual’s creation in the mother’s womb, and v 15 of that same individual’s creation in the depths of the earth.  The images surrounding the origin of humankind and that of the individual are fused because even our mothers have their origin in the dust.  

The second part of Job’s speech changes to praise: “Yahweh has given, and Yahweh has taken away; blessed be the name of Yahweh.”  This is common and a similar statement is in 1 Samuel 3:18, “It is from Yahweh; let him do what seems good to him” (Eli to Samuel); also Ecclus 11:14.  Here all the events were not created, nor did they happen by the active work of the Sabeans, the Chaldeans, and the lightning, but by God.
Question: What are the basic differences between faith, submission and fatalism?

Job sees his human enemies and the natural forces as secondary to the Creator.  Here the biblical faith demands a painful fellowship with God.  Humans are active in creating our hurt and pain.  But Job like many figures in the Bible does not dwell on the secondary causes, but keeps in his awareness the First cause – and that is God.  God did not just take away, but has first given. Giving and taking are both the divine act which puts Job face to face with the gift and the loss. At the moment of his loss he is wholly conscious that what has been lost was God’s gift.  Nor yet does Job say simply, “Yahweh has given,” as if, like many victims of loss, to expel the hurt of the present by dwelling exclusively on the joys of the past, wishing the hurt to go away by refusing to accept its reality. 
Further, Job does not merely say, “Yahweh has given, and Yahweh has taken away.”  That in itself is the utterance of psychological maturity; but “Blessed be the name of Yahweh!”  Yahweh is blessed not for the giving or for the taking away but for the totality of what he has been to Job.   His bounteousness and his inexplicable hurtfulness are equally manifestations of his personal reality; and in the face of that Job knows no other response than “blessing.”  Compare this with the seven words of Jesus while Jesus was on the cross.
Questions

How do we face our hurt(s)?
1. Do we escape mentally to the good old days?
2. Does denying a hurt help?

3. What about blaming others including God, does this release us from the pain?  

4. Does Job balance the gift and the loss, the joy and the hurt, and accept them both as “from the hand of God”?

5. Why are we forbidden in the NT to curse?  How is this directly related to the cross? 

6. Does self-pity or rejection of reality help?  If not what is the difference between pretending to praise God and true praise? 
The Lamentation of Job

The first question of Job is “why?”, “why did I not die at birth?” (3:11).  “Why” was used in  many of the Psalms of lamentation.  Job wished that he had died soon after his birth (v. 11) or had been stillborn and so had never “seen the light” even for an instant (3: 16), so escaping all suffering.
The Hebrew text does not say Job’s “birth day” but is almost universally taken to be the day of his birth (see NEB, JB, NIV).  There is a name for ‘birthday’ used in Ecclesiastes 7:1; cf. Hosea 2:5 and Genesis 40:20, and “day,” by itself, nowhere else means the day of one’s birth; it is perhaps better to regard his “day” as equivalent to his life as in Job 30:25 where life is called “one hard day,” one whose life is hard or his unhappy fate.  The Semitic way of talking does not measure time as time, i.e., a definite period, but time as part of an event where the event fills time.  Maybe here it is the day of his disaster as in 18:20 (compare Jer 50:31; 1 Sam 26:10; Ezek 21:30; Ps 37:13.  This may be supported by Targum on Job 3:1; it says, “Job opened his mouth and cursed his day” - The Aramaic Bible vol. 15, page 28). 

Words and Events
The divine image in us is manifested when we examine the way we speak:
1. Words are used to push away a hurt or to belittle it

2. Words are used in the hope to change what is real but is unacceptable to us.  This is almost an attempt to re-create a new reality.  Thus creating (even only in our minds) is not far from creating by the word just like God.
3. Words are also used for love and hate.

4. Words are also used to destroy what we hate.  This kind of destruction gives us a sense of power over the conflict (compare the words of Goliath to David in 1 Samuel 17:34 ff and David’s answer).

The Significance of a ‘Curse’
1. Western commentaries assume the word “curse” itself has a power of its own [or is imbued with the potency of the curser (cf. J. Pedersen, Israel: Its Life and Culture I-Il, 1926, 441- 42)].  This is not accurate because words of all kinds do not have an independent power.  Certainly, too much has been made of the power of words in the ancient world.  A. C. Thiselton, in “The Supposed Power of Words in the Biblical Writings,” (JTS ns 25 283-99), shows that the power resides not in the words themselves but in the authority, status, or office of the one who utters them.  But this is also a mild misunderstanding because Semitic psychological life, like Western psychological life, uses words for self-defense   

2. At the other extreme it may be stressed that the word which was used is qall; like the Arabic word, it strictly means to “make light or worthless,” just like in many situations where we can get through and survive a conflict by making it light. 

3. The meaning of “cursed” here cannot in the end be derived from the lexicon or the theological dictionary but only from the contents of the poem which included “why” as a question of reproach against God (read verses 11, 12 and 20), and simple lament (verses 24, 26).

The language of Job is fierce, but the curse has no teeth and the wish is hopeless.  It has no power and only expresses Job’s feelings.  Because he has been injured he would have, if he could, annihilated the whole of his life.  The form is the form of a curse, but the function is to bewail his unhappy lot.

The question “why did I not die at birth?” (Job 3:11) is uttered to evoke pity and divine mercy.  We hear it simply as a cry of pain, the sufferer himself being conscious of no further purpose than the need to give expression to his grief?  This cry of pain is similar to that of Jeremiah 20:14-20, likewise a curse on the day of one’s birth, and needs to be explored and explained. 

First there is the issue of resemblances and differences.  The structure of the Jeremiah text is similar, moving from a curse on the day of one’s own birth, through the announcement of a male child’s birth, to the blocking of the womb, to a wish that the sufferer had not been born to see “trouble” ( (Jer 20:14, 15, 17, 18; cf. Job 3:3, 10).  But the bulk of the two passages differs: in Jeremiah 20 a curse is laid upon the messenger who announced the birth, both for bringing the news and for not having killed the mother before she gave birth (20:15-17).

The focus on the messenger is further developed by wishing his fate to be like that of Sodom and Gomorrah (Jer 20: 16).  In Job 3, on the other hand, the futile malediction is laid upon no human subject but exclusively upon the day of the birth and, at greater length, on the night of the conception (Job 3: 4, 5, 6-10); and the only reason for the curse is that conception was not prevented (Job 3:10), not, as in Jeremiah 20, that the birth itself was not prevented.

The fact is that we cannot determine which passage is the earlier, whether either author was aware of the other, or which piece is the greater poetry.  The very great difference of focus (the messenger vs. the night) together with the similarity of structure suggests if anything that each poet was creating his own variations on a familiar theme.  The two texts certainly reflect a common tradition; but it is probably futile to talk of literary dependence, one way or the other. 

Job 3:3 strictly speaking, this is not a curse, but a wish directed essentially against the two events that made his life possible, his conception and birth, and directed on the verbal level against the “day” and “night” when those events occurred.  It is part of the surrealism of the wish that its object is the “perishing,” not of the conditions of his existence, but of the conditions for the conditions of his existence.  Job is not someone to settle for half-measures; he would like to root up his present life out of the world, carrying with it the causes of it, the moments of his conception and birth.

In the Targum this wish is directed to the angel, “perish the day … and the angel who registered the conception” (Ibid, page 28).  Angels are connected with pregnancy (Matt 1:20 and similar texts in the other gospels, e.g. Luke 1:20-23). 

Day and night are superficially a standard word-pair (Gen 1:5; Job 2:13; 17:12; Ps 19:3).  Day and night are the natural rhythm of life and creation as a whole.  Day and night are depicted as part of the life of the world (cf. Ps 19:3- 5) which can “perish” or “speak,” since otherwise a curse against them is ineffectual.

Does Job mean that he wishes that date could be struck from the calendar?  A day did not cease to be when it was succeeded by the following day.  The same day would return in the following year.  Now of course if Job wishes he had never been born, every recurring birthday will be a potent reminder to him of his unhappy lot.

Is this Job who “curses” life a different Job from the Job of the prologue who accepts life along with its inconsistencies?  This chapter does not represent a mere shift in attitude or fluctuation in mood but, rather a complete reversal of the narrative.  In the sequence of the womb, the tomb, and the giver of life, Chapter 3 is a step-by-step rebuttal of Job’s manifesto of faith, Job 1:21, simply magnifying the traditional portrait of Job in the prologue. 

Questions 

1. Can you list at least three main reasons for forbidding curses in the NT?

2. What is the basic attitude of Jesus to blessing?

A Human Under the Siege of Hurt  

1. Job begins his maledictions (complaints) with a reversal of the divine order of creation, “Let there be light” (Gen 1:3). “As for that day,” he says, “let there be darkness” (3:11), using the same phrasing exactly as Genesis 1.  This is not a defiant gesture against God but the anguish of a man who has found the creation of himself the very opposite of the “good, very good” of Genesis 1.

2. In wishing that God may not “seek out” the day, Job like all the OT persons, believes that each day comes into being only when God summons it into existence with his renewed command, “Let there be light.”  In Job 38:12 Yahweh depicts the dawn as his “commanding the morning” and “making the dawn know its place;” the image is very similar in Isaiah 40:26 of God bringing out the stars into the night sky by calling their names.  It is similar to   “seek out” and more generally, “be concerned about,” “care for” (Deut 11:12; Jer 30:14, 17; Ps 142:5).  The implication is that if God does not actively “seek out” a day and will it into existence it remains shrouded in darkness.

3. Pain and hurt do not allow us to see anything good around us.  The mind becomes like a man who lives under siege. The rhythm of life is disturbed and what was normal or natural in no longer here and now. Pain cuts us out and shuts us in the deep darkness of sadness.
4. Pain also brings a wave of loneliness.
Philemon: “It is hard for us to accept pain. We want  to put on immortality on this mortal life according to the blessed Paul, “For we know that if the tent, which is our earthly home, is destroyed, we have a building from God, a house not made with hands, eternal in the heavens. For in this tent we groan, longing to put on our heavenly dwelling, if indeed by putting it on we may not be found naked.  For while we are still in this tent, we groan, being burdened not that we would be unclothed, but that we would be further clothed, so that what is mortal maybe swallowed up by life. Who has prepared us for this very thing is God, who has given us the Spirit as a guarantee” (1 Cor 5:1-5).  You know my dear brother that we very often want to live without any pain or burdens; but the great Paul says that “who has prepared us for this very thing is God, who has given us the Holy Spirit as a guarantee.”  Now, think that while we groan, the Holy Spirit also groans in us according to the blessed Paul (Rom 8:26)

What a great change took place in our relationship with God!  Before the Incarnation and the Crucifixion our pain and sicknesses were futile.  We suffered for no good end.  We even blamed God for our suffering.  But now, in Christ, our suffering and pain are added to the plan of our salvation.  This includes even our sicknesses, whether we are the cause, or it is caused by other means.  Our sicknesses are no longer outside God’s plan but are at the very essence of our salvation.  Do you know why?  Let me explain this to you in simple but clear words.  How often did you wonder at the passion and the suffering of Christ?  He suffered for our salvation and that is to put pain in its right place in the plan of our renewal.  This is what the great Paul says, “for we know that if the tent, which is our earthly home, is destroyed, we have a building from God, a house not made with hands, eternal in the heavens” (1 Cor 5:1). 

Before Paul it was reported about our Lord in the gospel of John: “Now among those who went up to worship at the feast were some Greeks.  So these came to Philip, who was from Bethsaida in Galilee, and asked him, “Sir, we wish to see Jesus.”  Philip went and told Andrew; Andrew and Philip went and told Jesus.  And Jesus answered them, “The hour has come for the Son of Man to be glorified  truly I say to you, unless a grain of wheat falls into the earth and dies, it remains alone; but if it dies, it bears much fruit.  Whoever loves his life loses it, and whoever hates his life in this world will keep it for eternal life.  If anyone serves me, he must follow me; and where I am, there will my servant be also.  If anyone serves me, the Father will honor him.” (John 12:22-26).  If you notice the occasion itself, it was the feast of the Passover, and those who wanted to see Jesus, were told that Jesus will die like a grain of wheat to bring more wheat to the Kingdom.  Jesus did not die for himself, but died for us, and by his death he redeemed us from the futility of death and pain.  The cross made our suffering a way to glory.” (The Third Dialogue, January 14, 1965)
Misery Without Hope

In Job 3:20-23, Job speaks in more general terms of all those who have to endure intolerable suffering, asking why those who in their misery would rather die because they have “lost their way” or been “hedged in” by God are not allowed to do so.  Finally in 3:24-26 he reverts to his own situation.

Why do we think about death? Verses 3:13-19, which describe the state of the dead, are interrupted by v. 16, which is a Semitic way of speaking in a non-even way.  Here as in other verses, Sheol, the place of the dead, is for Job at this moment a desirable place, a place of quiet and rest where all sleep together in peace.  This depiction is totally contrary to the way in which it is conceived for example in Psalm 88.6-7 and Isaiah 14.11, where it is terrifying, utterly repulsive and inhabited by worms and maggots.  This negative view is shared by Job himself elsewhere in the book (10:18-22).

In presenting Job in two such different moods, the book shows his psychological subtlety.  In 3:13-19, before the outbreak of the battle of words with his friends has begun, Job sees his case as hopeless, and feels the need above all for peace and rest, which death will bring him.  This feeling has for the moment driven from his thoughts his normal repugnance towards death and its aftermath.  But later, when he is in the thick of debate and no longer resigned to his fate but determined to fight his case against God’s unjust treatment of him, and at least sometimes with a glimmer of hope for his vindication, he returns to that feeling of abhorrence of what has happened to him.

Another surprising feature of 3: 13-19 is the enumeration of various types of persons who together make up the number of the dead and share the same fate: kings and counselors (3:14), “princes” (3:15), the wicked and the weary (3:17), prisoners (3: 18), and finally the small, the great and the slaves (3:19).  Here one can see that since death gathers all of us, none of us is unique; this common fate does not make any one of us special.

Questions

1. Pain is able to make us feel that something uncommon has happened to each one of us; does the commonality of death which happens to all bring comfort as we all share the common end? 

2. Why do you think that Job looks at death as a comfortable end of his misery?

3. How did the death of Jesus change our attitude to death?

4. Does a believing Christian die like the rest of the human race?

Finally in 3: 19 Job sums up all humanity in terms of the three socio-economic classes of his time: two kinds of free persons, small and great (that is, powerless and powerful) and the slaves. It is to the last of these that death comes as the greatest relief, as they are freed from the otherwise never-ending tyranny of their owners.  In making these references to taskmasters and slave owners Job identifies himself with the most wretched of all human beings, for whom death would be preferable to life.  This whole passage (3: 18-23) is remarkable; it gives indirect expression to the voice of the oppressed.

Jewish and Evangelical Views on Pain and Suffering

Mishnah-tractate Sotah 1:8: Samson followed his eyes [they led him], therefore the Philistines put out his eyes, since it is said, “And the Philistines laid hold on him and put out his eyes” (Judges 16:21).

 Absalom was proud of his hair, therefore he was hung by his hair (2 Sam 14:25-26).  And since he had sexual relations with ten concubines of his father, therefore they thrust ten spear heads into his body, since it is said, “And ten young men that carried Jacob’s armor surrounded and smote Absalom and killed him” (2 Sam 18:15).

And since he stole three hearts- father’s, the court’s, and the Israe1ites’- it is said, “And Absalom stole the heart of the men of Israel” (2 Sam. 15:6) - therefore three darts were thrust into him, since it is said, “And he took three darts in his hand and thrust them through the heart of Absalom (2 Sam 18:14).

Elmer L Tower, Praying the Book of Job, 2006, page 27-28:
1. Some suffering is disciplinary.  God uses pain to teach us a lesson (2 Cor 12:7-10) or to prepare us for greater service (Gen 50:20).
2. In almost the same emphasis as above, some suffering is to teach us important lessons. “Behold happy is the man whom God corrects; therefore do not despise the chastening of the Almighty” (Job 5:17).  A person goes through the calisthenics of pain to have a stronger body.

3. Some suffering comes from our enemy (Satan) to discourage or thwart us (2 Cor 12:7; Job 1:2).

4. Sometimes God uses suffering as an example to others (James 5:11).

5. Some Christians suffer persecutions for their faith (1 Peter 4:12-19).  Jesus predicated that his followers would be persecuted and suffer in many ways, even being martyred (John 16:1- 4).

6. Some sufferings come through our mistakes, omissions, or hard-headed obstinacy. We speed too fast resulting in an accident.  We use a tool wrongly and hurt ourselves.  We refuse to take medicine or take proper care of our body - the temple of God.

7. Sometimes we suffer because we are being punished by God.  Sin has consequences and those who violate God’s principles suffer pain, loss, or physical damage; not to mention psychological and social embarrassment (Gal 6:7-8; I Cor 11:30-32)

Difficult Questions

1. Do you agree that God and Satan can use the same tool?

2. Does the Bible use the word, “punishment”? If not, then who put it among the means which God uses when God deals with us?

3. What is the basic difference between, “chastising” and, “punishing”?
4. Do you think that the NT teachings are identical with the OT teaching especially on suffering? 
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