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A Dynamic Study of the Letter to the Romans

 General Introduction 

The Ancient Witness to the Letter to the Romans

The Greek text of Romans on which this study and commentary have been based is that of K. Aland et al., Novum Testamentuin graece, 26th ed. Stuttgart: Deutsche Bibeistiftung, 1979.
Parts of the Greek text of Romans are preserved on papyrus codices or leaves; none of them, however, contains the full text.  The papyrus texts usually date from earlier centuries than those parchment MSS (manuscripts) which have preserved the text in its entirety, though in the case of Romans one parchment fragment may be as early as some of the papyri.

Portions of the text of Romans are found on eight papyri, of which three date from the third century; the most important of these is P the Chester Beatty Papyrus II.  The following are the eight papyrus texts of Romans.  The number in parentheses refers to the folio (page number) of the codex; v = verso (left hand page); r = recto (right hand page).

Here are just some examples of a papyrus of 27 major collections the first one mentioned here is the Chester Beatty which is the oldest and may be before A.D 200.
Papyrus
Date

Name                                     

1. P
         ca. A.D. 200      Chester Beatty Papyrus II (Dublin):




University of Michigan Pap. Inv. 6238 (Ann Arbor)

Contents

(8v) 5:17-6:3; (8r) 6:5- 14; (liv) 8:15-25; (lir) 8:27-3 5;
(12v) 8:37-9:9; (12r) 9:10-22;
(13v) 9:22-32; (13r) 10:1-11;

(14v) 10:12-11:2; (14r) 11:3-12; (iSv) 11:13-22;
(15r) 11:24-33;
(l6v) 11:35-12:9; (i6r) 12:11-13:1;
(17v) 13:2-11; (17r) 13:12-14:8;
(18v) 14:9-2 1 (frgs.); (18r) 14:22-15:9 (frgs.);
(19v) 15:11-19; (19r) 15:20-29;
(20v) 15:29-33; 16:25-27; 16:1-3; (20r) 16:4-13;
(21v) 16:14-23; (21r) 16:23.

Parchment
                   

Manuscript
Date

Name
1

3d Century
Leland C. Wyman        (Boston)
Contents

4:23-5:3, 8-13

2

4th Cent.   
Cod. Sinaiticus; Brit. Mus. Add. MS 43725 (London)

Contents
All of Romans

3       

4th Cent         Cod. Vaticanus; Vatican Libr.

Contents

All of Romans

Romans and the Other Letters of Paul

This panel shows the special link with Galatians and Corinthians
Rom 1:1-7, Paul’s grace of apostleship, Gal 1:1, 11-17; Phil 3:4-21

Rom 1:16-17, Salvation by faith and the revelation of God’s righteousness, Gal 2:15-21; Phil 3:9; 2 Cor 5:21

Rom 1:18-3:20, The bondage of all human beings, Gal 3:23-4:7; 4:8-11

Rom 1: 19—20, God’s wrath revealed, 1 Thess 1:9b-10

Rom 1:19-20, God’s self-manifestation, 1 Cor 1:21

Rom 3:21-31, Justification by faith, apart from deeds of the law, Gal 2:15-21 

Rom 4:21-23, Abraham, the model of Christian faith, Gal 3:6-9, 14-18, 19; 

Rom 4:17, The power of the Creator God, 1 Cor 1:28; 2 Cor 4:6

Rom 4:24-25, The Lord put to death for our trespasses, raised for our justification, 2 Cor 5:15; Gal 2:19-21

Rom 5:1-11, God has reconciled us to himself through Christ Jesus, 2 Cor 5:18-19 
Rom 5:12-21, The antithetical typology of Adam and Christ, 1 Cor 15:21, 45

Rom 5:20, The law made its entrance to increase trespasses, Gal 3:19

Rom 6:1-11, Freedom from sin and self through baptism, Gal 3:27

Rom 6:14, You are not under law, but under grace, Gal 5:18

Rom 7:4, You have died to the law through Christ, to be raised from the dead, Gal 2:19-20; 2 Cor 5:15

Rom 7:5, 24, Death, sin, and the law, 1 Cor 3:16

Rom 7:25; 8:1-2, Through Christ one is freed from the law, sin, and death, 1 Cor 15:57
Rom 8:2, Freed through the Spirit, 2 Cor 3:17
Rom 8:3, The Father sent his Son, Gal 4:4
Rom 8:3, The Son in the likeness of sinful flesh, Phil 2:7
Rom 8:9, God’s Spirit dwells in you, 1 Cor 3:16
Rom 8:10, Christ is in you, Gal 2:20; 2 Cor 13:5
Rom 8:11, He who raised Christ from the dead will give life to your mortal bodies, 1 Cor 6:14
Rom 8:14, Those who are led by the Spirit, Gal 5:18 
Rom 8:14-15, Adoptive sonship, “Abba, Father”, Gal 4:5-6
Rom 8:18, Suffering at the present time is a preparation for glory, 2 Cor 4:17
Rom 8:23, The Spirit as first fruits, 2 Cor 1:22;5:5
Rom 8:23, We groan awaiting the redemption of our bodies, 2 Cor 5:2, 4
Rom 8:28, All things work together for good of those who love God, 1 Cor 2:9
Rom 9:3-4, My brothers, my kinsmen by descent, Israelites, 2 Cor 11:22
Rom 9:23, The riches of his glory, Phil 4:19
Rom 10:3, Their own righteousness, Phil 3:9
Rom 10:9, Jesus is Lord, 1 Cor 12:3; 2 Cor 4:5
Rom 10:12, No distinction between Jew and Greek, Gal 3:28
Rom 10:17, Faith comes from what is heard, Gal 3:2, 3
Rom 11:1 I, am an Israelite, a descendant of Abraham, of Benjamin’s tribe, 2 Cor 11:22; Phil 3:5
Rom 11:14, I may save some of them, 2 Cor 9:22
Rom 11:15, Reconciliation of the world, 2 Cor 5:19
Rom 11:20, Standing in faith, 1 Cor 16:13
Rom 11:32, God has imprisoned all people in disobedience, Gal 3:22
Rom 11:34, The use of Isaiah 40:13, 1 Cor 2:16

Rom 11:34, Many members in one body, 1 Cor 12:4-30 
Rom 12:6, Gifts that differ according to the grace, 1 Cor 12:25
Rom 12:9-12, The Role of love, 1 Cor 13:1-13
Rom 12:17, Repay no evil for evil, 1 Thess 5:15

Rom 13:9, The Law is summed even in Leviticus, Gal 5:14 

Rom 13:11-14, Vigilance for the end time, 1 Thess 5:1-11;1 Cor 15:51-54
Rom 13:14, Put on rather the Lord Jesus, Gal 3:27
Rom 14:1-1 5:13, The strong should be guided love toward the weak, 1 Cor 8:10
Rom 14:2-3, Scruples about food, 1 Cor 10:25-27
Rom 14:6, Scruples about days, Gal 4:10
Rom 14:8, We live for the Lord, Gal 2:20;1 Cor 3:23
Rom 14:11, Quotation of Isaiah 45:23, in Phil 2:10-11
Rom 14:13, Put no obstacle or stumbling block in your brother’s way, 1 Cor 8:9-13
Rom 14:15, Your brother is one for whom Christ died, 1 Cor 8:11
Rom 14:17, What the kingdom of God is not, 1 Cor 4:20
Rom 14:2 1, Abstention from meat and wine, 1 Cor 8:13
Rom 15:4, What was written in the OT was written for us, 1 Cor 10:1
Rom 15:5, God as the source of encouragement, 2 Cor 1:3
Rom 15:7, Welcome one another as Christ welcomed you, Phlm 17
Rom 15:20, Paul’s nonintervention, 2 Cor 10:15-26;
Rom 15:25, Collection for the poor in Jerusalem, 1 Cor 16:1-4; 2 Cor 8:8; 9:1-2
Rom 15:33, Peace-blessing, 1 Thess 5:23; Phil 4:9; 2 Cor 13:11
Rom 16:16, Holy Kiss, 1 Cor 16:20; 2 Cor 13:12
Rom 16:20, Grace-blessing, Thess5:28; 1 Cor 16:23
Date and Place

The epistle was written at a time when Paul was on his way to, or about to set out for, Jerusalem (Rom 15:25), and, since it was also (according to Rom 15:19 and 23) a time when he felt that his pioneer missionary work in the eastern provinces of the empire had been completed, the journey in question cannot be an earlier than that recorded in Acts 20 and 21.  That it is this journey is confirmed by the agreement of Rom 15:25-28 with Acts 24:17.  For a long time Paul has wanted to visit Rome (1:10-13) but has so far been prevented from doing so (1:13; 15:22).  

Now he hopes that at last he will be able to visit Rome on his way to Spain (Rom 15:23, 28); but first he has to go to Jerusalem with the proceeds of the collection which the churches of Macedonia and Achaia have made for the relief of the poor among the saints at Jerusalem, which is one of the oldest references to organized charity work (Rom 15:25-27).  

It is virtually certain that it was during Paul’s three months in Greece (i.e. in the province of Achaia), to which Acts (20:2-3) refers, that Romans was written.
No other period within the limits set by the indications of Romans 1 and 15 is likely to have been as suitable as this for the writing of something as substantial and as carefully thought out and composed as the Epistle to the Romans.  It is highly probable, in view of Paul’s intimate relationship with the Corinthian church, that he spent these three months in Corinth, the capital of the province; and there are a number of details in the epistle which may be taken as pointers to Corinth as its place of origin:

· the commendation (16:1-2) of Phoebe, the deaconess of the church in Cenchreae, Corinth’s eastern port, who, we may assume, was to carry the letter to Rome;
· the greeting (Rom 16:23) from Gaius, in whose house Paul is staying, who may well be the same Gaius as is mentioned (1 Cor 1:14) as one whom Paul had baptized in Corinth,
· and the greeting from Erastus (cf. Acts 19:22; also 2 Tim 4:20, where it is said that Erastus stayed in Corinth).
From Acts 18:12 we learn that Gallio was a proconsul of Achaia around 52 A.D., which we also know from an inscription found at Delphi in Greece.

Text of the Inscription 

Published by F. J. F. Jackson and K. Lake, The Beginnings of Christianity, V, pp. 460-4]. 
Four fragments of a stone bearing a rescript of the emperor Claudius (see pp. i, were discovered in the present century at Delphi, in Greece (Achaea), which refer to Gallio as proconsul of the province; cf. Acts 18:12.  The stone is dated, and consequently makes possible greater precision in the dating of Paul’s visit to Corinth.  Parts of the inscription have perished, and conjectural supplements (most of which are very probable) are indicated by square brackets, so far as this is possible in translation. 
“Tiberius [Caesar Augustus Germanicus, [Maximus], in his tribunician power [year 12, acclaimed Emperor [for] the 26th time, father of the country, consul for the 5 time, censor, sends greeting to the city of Delphi.]

I have for long been zealous for the city of Delphi [and  favorable to it from the] beginning, and I have always observed the cult of the [Apollo, [with regard to] the present stories, and those quarrels of the citizens of which [ report has been made by Lucius]

Junius Gallio my friend, and [proconsul [ of Achaea]…….”

[Several lines follow which can be read with only partial certainty,

are not significant for the present purpose.]

The most likely inference to be drawn from the Delphi inscription is that Gallio was proconsul of Achaia from mid-50 to mid-52; but, since Achaia was not very far from Rome, it is just conceivable that Gallio arrived in his province in the middle of 52 and immediately sent a report to Claudius and that Claudius.    
The Church in Rome

The Epistle to the Romans is our earliest witness to the existence of a church in Rome. But, since Paul can assure the Roman Christians that he has been desirous of visiting them (15:23, 1:13), it is clear that there must have been Christians in Rome for some years before the time when Romans was written.  It is probable that the statement of the Roman Suetonius, who was Hadrian’s private secretary, who reported:


“Since the Jews constantly made disturbances at the instigation of Chrestus, he 
expelled them from Rome.”
This “instigation of Chrestus” is possible that the disturbances were caused by Jewish-Christian controversy. 
This is evidence of the presence of Christianity in the capital by A.D. 49; for it is more likely that the above words reflect in a confused way the fact that the riots originated in the Christian preaching of Christ (cf. its effects as recorded in Acts 13:50; 14:19; 17:5; 19:23ff).  It is well known that a strong Jewish community had become established in Rome, as a result of Pompey in 62 BC taking Jewish captives to Rome.  Cicero’s reference to the large crowd (of Jews) at the trial of Flaccus indicates their strength in numbers and possible influence (Pro Flacco 28.66; GLAJJ 1:196-97); a similar picture is probably given by the Roman Historian Horace.  Julius Caesar’s decree to retain various ancestral rights including the right of assembly (Josephus Ant. 14.214-15; Suetonius, Julius Caesar 42.3), rights which seem to have been ratified by Augustus (Philo, Legat. 156-57, 313; Suetonius, Augustus 32:1).  Augustus also made the concession that Jews would not be deprived if the monthly distribution of food fell on a Sabbath (Philo Legat. 158), indicating a sufficient number of poor Jews who were also Roman citizens.  The numerical strength of the Jews in Rome during this period is also indicated by the Jewish Historian Josephus that more than 8,000 Roman Jews supported the embassy from Judea in 4 B.C., to petition against Archelaus (The Jewish War 2:80-83; The Jewish Antiquities 17.299-303). In A.D. 19, under Tiberius, there was a large- scale expulsion of Jews from Rome, at least partly, it would appear, because Jewish customs were becoming too attractive to many including highborn Romans according to the reports of Josephus, (Antiquities 18.81-84; Tacitus, Ann. 2.85.4; Suetonius, Tiberius 36; Cassius Dio 57).
Christianity in Rome probably emerged first within the Jewish community there. This is what we might have expected anyway in the case of a movement which began as a sect within the spectrum of first-century Judaism and whose first missionaries were all Jews. 
This a priori plausibility is confirmed by such evidence as we have.

There were strong links between Jerusalem and Rome, exemplified in the warm relationship between Herod Agrippa I and the imperial family, particularly Caligula and Claudius; the business travel of people like Prisca and Aquila (Rom 16:3); the implication of Acts 28:21 that the Roman Jews were in constant contact with Jerusalem.
Why did Paul write the letter to the Romans?

It seems that the establishment of the gospel in Rome came about through the presence of Christians in the discharge of their ordinary secular duties or business rather than through any specially undertaken evangelistic enterprise.  It is significant that neither in the Epistle to the Romans nor in the Acts of the Apostles (nor, for that matter, in any other NT document) is there any allusion to an initial evangelization in Rome by any particular missionary or missionaries.  A Late Christian Commentator 4th Century known by the name Ambrosiaster stated that the Romans “had accepted faith in Christ without seeing any notable miracles or any of the apostles” would seem to be applicable not just to the Gentile members of the Roman church (to whom he was referring) but to all, whether Gentile or Jewish, whose conversion had actually taken place in Rome.  It is true that later tradition named Peter as the founder and first bishop of the Roman church (with an episcopate lasting twenty-five years).  But, since in its earliest form the tradition associated Paul with Peter, claiming both of them as co-founders, and since there can be no question of Paul’s having been a founder of the Roman church in the ordinary sense of the word, it is likely that all that was meant originally was that both Peter and Paul had been in Rome, had played a significant part in the early history of the Roman church, and had finally sealed their apostolic ministries by martyrdom in Rome or its immediate neighborhood, and so were in a special sense the Roman church’s apostles, whose mortal remains were in its possession.  Since the letter to the Romans contains no reference at all to Peter, it is virtually certain that he was not in Rome at the time that Paul was writing, and highly probable that up to that time he had never been there.
With regard to the composition of the Roman church at the time of Paul’s writing, the question naturally arises whether it was predominantly Jewish-Christian or predominantly Gentile-Christian.  Some have argued that Jewish Christians formed the majority.  More common is the view that Paul was addressing a mainly Gentile community.
That the church in Rome included some Jews may be taken as certain.  This can be proved by the words of Romans 15:7-12 and chapter 16.  We are confident that Jews were members by the fact that some Jewish names were, among the people greeted, at the very least Aqulla (cf. Acts 18.2) and Andronicus, Junia(s) and Herodion.
First Chapter of Romans
The Dynamic Identity and its many Facets

Romans 1.1 Paul, slave of Christ Jesus, an apostle called [set apart] for God’s gospel,
2 which he proclaimed beforehand through his prophets by the holy scriptures,
3 concerning his son, who was “born from David’s seed according to the flesh,
4 appointed God’s son by power according to  Spirit of Holiness, by resurrecting from the dead,” Jesus Christ our Lord,  5 through whom we have received grace and apostleship to the obedience of faith among all the Gentiles, for the sake of his name,  6 among whom you also are called of Jesus Christ;  7 to all God’s beloved, called saints, who are in Rome.  Grace to you and peace from God our Father and Lord Jesus Christ.

Paullos is a Greek name common among many.

· The second word of the letter, usually wrongly translated “servant” rather than the more accurate word “slave,” is “degrading associations” with the lowest social class of the Roman society.
· What would Paul gain by saying “I am the slave of Jesus Christ”?  Jews worshiped the God of Israel and it was natural for them individually and collectively to regard themselves and each other as God’s slave (Neh 1:6,11; Ps 19:11,13; 27:9; 31:16).  The noun “slave” is used both in the plural and in the singular for Israel as a whole (Deut 32:36; Jer 46:27; Ezek 28:25).  And great figures from the past are quite often referred to as Yahweh’s slave, particularly Moses (e.g., 2 Kgs 18:12; Neh 9:14; Ps 105:26; Dan 9:11; Mal 4:4; Josephus, Ant. 5:39), and the prophets (Ezra 9:11; Jer 7:25; 25:4; 35; Ezek 38:17; Dan 9:6; Amos 3:7; Zech 1:6).  As such the idea draws its force from Israel’s conviction that it had been chosen by the one God to be peculiarly and particularly his – Israel as belonging exclusively to Yahweh and none other, Israel’s great heroes honored by the title “slave” precisely because of the unconditional quality of their commitment to Israel’s God and of their part in maintaining the covenant between God and his people.  The idea itself does not necessarily imply that Paul placed himself in the line of such great figures.  But in using it for himself, Paul certainly wanted to indicate the same exclusiveness and unconditional character of his belonging and dependence.
· This very low title “slave” is not a title of honor but that of a dedication.  Hence also its wider use in early Christian vocabulary, not just of apostolic figures (Phil 1:1; 2 Tim 2:24; James 1:1; 2 Pet 1:1; Jude 1:1), but also of Christians generally (Acts 4:29; 1 Cor 7:22; Eph 6:6; Col 4:12; Rev 22:3).
Questions
· Do you like to be called “slave of Jesus”?

· Name three different forms of slavery in our present day culture


1.


2.


3.

Slave of Jesus
When Paul called himself a slave of Jesus, he had some distinctive ways in using this title for the gospel.
1. This is the corollary of hailing Jesus as “Lord,” but the degree to which the pious Jew’s exclusive devotion to the one God has now become or come to include the same sort of devotion to Jesus as risen from the dead and exalted to God’s right hand.

2. Was it an offense which Paul should have avoided to win the Jews?  But Paul cannot bargain with anyone on the divinity of Jesus.  “Jesus is Lord” is more than a common theme in the Pauline letters; it is the backbone of the gospel.
Would you like to water dawn the divinity of Jesus to make a gain?

3. Paul very likely had in mind a particular OT passage, Isaiah 49:1-7.  It certainly played a role in shaping his own understanding of his call as apostle to the Gentiles, along with other “slave” passages in Isaiah 49:1, Galations 1:15 (note also the self-reference as “Christ’s slave” in Gal 1:10); 2 Cor 6: 1-2; Isa 49:8; Rom 15:21—Isa 52:15; Phil 2:16—Isa 49:4; note also Acts 13:47—Isa 49:6; Acts 26:18; and Isa 42:7.  God calls his servant/slave for ministry to the Gentiles (and the diaspora as part of his covenant purpose) and is certainly prominent in both Isaiah 49:1-8 (LXX) and Paul’s opening statement (Rom 1:1-7), in which case it is presumably implied that Paul saw his ministry to the Gentiles both as fulfilling Israel’s covenanted role (according to Isaiah), and as bringing to full effect Jesus’ own role as the Servant of Yahweh.  

4. Paul is also aiming at the heathen because the idea of the individual being a slave of a god was familiar enough in the ancient world.  Otherwise it would have been at odds with cultured Greek thought, where the sense of the dignity of the free man made it virtually impossible for slavery to serve as an ideal or commendable type of relationship.  This sense of a fundamental distinction between slave and free was deeply rooted in Roman society, so that Paul must have been aware of it, and of the conflicting images the phrase would provoke in the minds of his Roman readers – not least the designation of himself as “slave” of the one who had suffered the “slave’s punishment” which was the Crucifixion (see M. Hengel, Crucified Son of God,   SCM, 1977, 51-63).

Multiple facets of one identity

1. I am Crucified with Christ.

2. I am the one who has “received grace and apostleship for the purpose of the obedience of faith among all the Gentiles” (1:5). I am not just a slave but also an apostle and   when Paul returns to this theme in Rom15:15-20 he describes his ministry in priestly rather than prophetic terms.

3. God has chosen me from my mothers womb (Gal 1:15)

One sided face of any identity can lead to:

1. Fanaticism

2. closed mind and heart

3. Being rooted in fear, it spreads fear among others

4. It halts growth

5. It demeans other people.

Identity, call and ministry  

Paul the slave of Jesus is called, and his call makes him an active member of the society. His identity does not look to the past but to the future, the glory to come which he has received its down-payment here and now.
Paul is “called to be an apostle” denoting one who had been invited to a meal (e.g., I Kgs 1:41, 49; Matt 22:14).  This sense is derived from the Greek verb kalein, “invite,” which also has the stronger force of “summon,” and which presumably had something of that stronger sense when the invitation to the banquet was given by a king (as in Matt 22:3, 9).  Even stronger is its Christian usage (cf. particularly Rom 4:17; 9:11-12).  Paul’s readers defined precisely as “the called,” those who live according to God’s summons, who had been drawn into God’s ongoing purpose by the power of that call (1:6-7; 8:28, 30; 1 Cor 1:2, 9, 24; 7:15, 17-24; Gal 1:6; 5:8, 13).
“Apostle” has the basic force of “messenger, delegate, one sent on behalf of” (2 Cor 8:23; Phil 2:25).  Hence the specialized sense of “messenger, apostle of Christ” had already become established as a technical term in Christian vocabulary.

In calling himself an “apostle” Paul clearly presupposes a special commissioning by the risen Christ to a limited group within a limited time period following his resurrection (1 Cor 15:8, “last of all”), and asserts an authority exercised particularly in mission, in the establishing of churches (1 Cor 9:1-2).  Here he announces his title without making any great point of it, though he will shortly emphasize its (for him) two main characteristics:  an apostleship given through the exalted Christ and an apostleship to the Gentiles (1:5; contrast the more vigorous defense called forth in Galatians and 1 and 2 Corinthians).
“Separated for the gospel of God,” that is, in his conversion/commissioning on the road to Damascus (see also below) or earlier (cf. Gal 1:15), “set apart” overlaps in meaning with “Holy,” and “Sanctify, Consecrate” (note particularly Ezek 45:4).  In Leviticus 20:26, the two ideas are stressed:

1. Jesus came to put an end to the separation from the Gentiles.  In Jesus Paul is separated for the sake of the Gentiles (cf. 2 Cor 6:17 = Isa 52:11). 

2. Many modern commentators (Nygren; Fitzmyer; Black) think that Paul intended a wordplay on “Pharisee” (separated one); such a pun would almost certainly have been lost on his readers.

Note on Islam

The disciples of Jesus, in the Koran, are never called apostles, because the title “Apostle” would that Jesus is God, the only one who has the divine authority to send apostles.  Islam teach Jesus as a human prophet, not the Divine Word. 

From one of the letters of Philemon 
A slave of the Lord Jesus Christ is freer than a slave of the world.  A slave of Jesus is free from hatred because, being crucified with Jesus, he has freely given up hatred and freely has chosen the way of peace and love.  Freedom cannot be measured but can be tested; and true freedom is that which is guided by love as true love in that which takes the cross as the only option for loving and forgiving.                                                               
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