Wednesday @ E 91 / Dr. George Bebawi / March 14 & 21, 2012 / Page 6 of 12

Citizenship in Heaven

Philippians and Colossians – #19 & #20
The Letter to the Colossians
Christians Living in a Multi-Religious Society

General Introduction 

The Community in Colossae

The saints in Colossae were faithful brothers in Christ (1:2) but were not evangelized by Paul himself.  During his missionary work in Asia Minor (2:1) the apostle never reached Colossae in the upper valley of the Lycus.  However the Good News, which Paul proclaimed principally in the larger cities and centers of commerce, was quick to spread to Christians who belonged to communities which Paul had founded.  These Christians carried the gospel farther into the interior of Asia Minor so that Christian communities sprang up not only in Colossae but also in nearby Laodicea and Hierapolis (2:1; 4:13, 15).  We have no external information of the beginning of the Christian community in Colossae and all we have must be derived from the letter itself.
The Church in Colossae and the Letter

1. 
There are many allusions to the heathen past of the community recipients.  Paul reminded them that they were once estranged, with a hostile mind involved in evil deeds (1:21); it is said that they were dead in sins and in uncircumcision of the flesh (2:13).  The use of the “uncircumcision of the flesh” betrays Paul’s background.  A former Jew will use these words.  So, we can deduce that the Christians at Colossae   were heathen who heard the good news through Epaphras (1: 7f and 4:12f).  They have accepted the faith and were baptized.  In baptism they experienced the creative power of God who raised them “with Christ” to new life (2:12:3:1), who forgave their sin (1:14; 2:13), in order that they might henceforth live only under the dominion of Christ (1: 13f).  The Gospel is the truth (1: 5f); its foundation is the Lord Jesus and must not be substituted by another foundation  (1:17; 2:6f) 
2. 
In a large portion which had convinced NT scholars that it is a the hymn that declares the universal dominion of the exalted Christ (1:15-20); this hymn leads to the section which deals with baptism and God’s act in the cross and the resurrection of Christ (2:12-15); from there Paul provides a lists of deeds which the Christians should put away and avoid (3:5, 8) as well as define the new life in Christ (3:12); and, finally, the series of exhortations directed to Christians in various stations of life (3:18-4:1). The church is reminded of what they have received as teaching and made aware of the consequences which necessarily follow from it: to confess and to adhere to Christ as the Lord who holds in his hands the rule over the whole world, and to be obedient to him.
3. 
The church has, in fact, been faithful to the Gospel. It holds firmly to the faith, has demonstrated its love to all the saints, and knows of the hope, which is prepared in the heavens (1: 4f). The word of truth, which the community had once heard, is now guiding them in growing and in bearing fruit (1:5f).

4. 
The Beginning is not important but the Continuation of the new life, rooted and built up in Christ, established in the faith, (2:7). Thus Paul appealed to persevere in prayer, to watch with thanksgiving, and to be constant in intercession (4:2 f). There is a call to let wisdom guide one’s conduct of life and to make good use of the time (4:5). In addition, the church is again assured that it had received the genuine truth in the instruction of Epaphras, its founder (1: 6f). The life of the church is evident from this letter has a genuine “love in the Spirit” (1:8).

Historical Background of the Letter
1. Paul is deeply worried that the church may be led astray by false teaching and become the victim of deceivers. Paul warns them and asks them to make a distinction between true and false preaching: “Be on your guard that no one snares you by philosophy and empty deceit” (2:8). Some persons have appeared who call their teaching “philosophy “that is the “love of wisdom” this kind of love and this kind of wisdom apparently refers to the secret information of the divine ground of being of humans and “elements of the universe”(2:8, 20) that is the discovery of how the universe operates. These “elements of the universe” must be taken in order to be in the proper relation to them. These “elements of the universe” have a kind of angelic powers that will determine not only the cosmic order but also the destiny of individuals. Thus humans must worship and serve them in adoration and follow the regulations which they impose upon them (2:16-23):
a. Careful observance of the particular holy times such as festivals, new moon, Sabbath (2:16)
b. Regulations imposed to determine abstinence from certain food and drink.
2. What is promised by such teaching or Philosophy is protection from cosmic powers and principalities.  This means that a Christian had not received protection from these cosmic powers. Some members  must have considered that this “philosophy” could very easily be united with Christian faith. So much was the situation that faith is only brought to its true completion by this combination.
3. This, however, raises the critical questions:

a. What can we add to the Gospel? 

b. Can we mesh any addition to be drawn from another source and create a kind of syncretism? (combining beliefs, blending different schools of thought) 

c. Or is faith in the crucified, resurrected and exalted Christ to be taken as the exclusive way of life? 
Paul’s Challenge: What is the Foundation of Christian Life? 

Paul goes back to the origin of the Gospel or rather its foundation to point to the discrepancy between the Gospel and “Philosophy” in the great text of Colossians 1:15-20).  This great hymn embodied the confession with which the community is familiar.  Christ is proclaimed as Lord over the entire world.
1. In him the whole fullness of deity dwells bodily (2:9).
2. He is the head of all powers and principalities (2:10).
3. He is the head of his body, the Church (1:18). 
4. The whole fullness of life and the forgiveness of sins, as well as the gift of new life (1:12-14; 2:12-15), has come to humans who have been buried with Christ in baptism and have been raised with him by faith in the power of God who raised Christ from the dead (2:12).
5. This new life cannot and may not devote itself to a worship of angels and to enslaving regulations, for any Christian has already died with Christ to the elements of the universe (2:20).
6. On one side there is Christ who has all under his divine authority but on the other side there is only what humans imagine.  For after the dwelling of the “fullness” of “God” in the human body, there is no power or system that can bring freedom to human life or secure the human existence. 
Two Letters from Philemon

My beloved brother,

May the very joy of Jesus that Jesus has in being your Savior be also yours and in your heart.  Learning is good and is a gift.  But do not let this gift take you away from your foundation.  Do not let knowledge become your foundation as a substitute that can become your lord.  There is only one Lord and if you have anything as the foundation of your life other than Jesus, you have chosen another lord.  So, you enslave yourself to yourself.  What a disaster that can be.”

Pray for me Philemon

1 Jan 1965

My beloved brother in Christ,

Peace and love in our Lord.
Your question is rather unusual: what does it mean that Jesus is the foundation of your life?  Christ is the goal of our life and that goal is everlasting.  We plan our life to live in communion with him and in him.  We love what he loves and avoid what he avoids. We commit our life to the Father as he committed his life to the Father.  We accept the cross as a way of true love because the cross is the mark of his divine-human love.
Then if there is anything that can push a wedge between you and the Lord [because] you consider that it can give you life or become a goal, this must be removed because of your love.
This is enough for now

Philemon asks for your prayer.

20 Jan 1965
Time and Origin of the Letter

As Paul writes this letter to the Colossians, Paul is in prison (4:3, 10), maybe in Rome, although he did state where.  There is no indication of the particular time when the letter was composed.  Paul urged the church in Colossae to remember him (4:18) and his suffering, which he must endure for the sake of his mission (4:3, 10).
The Letter to Colossians

Colossians 1:1 Paul, an apostle of Christ Jesus through the will of God, and Timothy, the brother, 2 to the saints in Colossae, the faithful brothers in Christ; grace and peace from God our Father.
Notes

1. 
The letter’s beginning gives the name of Paul, his title, and states that Timothy also is sending this letter. Thereafter follow the names of the recipients and the apostolic shared faith that is grace and peace. Both verses are like all the Pauline letters.
2. 
Comparing the Eastern style of writing a letter in the days of Paul with extra-NT literature (other period writings outside the Bible), we can see the similarity and also the differences. 

a. 
The name of the sender and the addressee, uses the verbal form (to greet).
b.  
Two-fold form are well known at that time.  First, the name of the sender and that of the addressee.  Second, the greeting in the form of direct address: Peace be with you!  Thus an edict of King Nebuchadnezzar opens with the words “King Nebuchadnezzar to all peoples, nations and languages that dwell in all the earth: peace be multiplied to you” (Dan 3:98).  The letter which the leader of Jewish insurrectionists sent to a subject begins in this manner: “From Simon ben Kosheba to Jeshua ben Gilgola and the people of his company: peace.”
In Pauline letters we can see the Christian terms that we do not have in other letters of the same period, “grace and peace.”  Although peace is occasionally in Jewish letters one finds “mercy” alongside “peace” but never “grace.”  This is not only because grace is a Christian term but also it is the term for the Advent of the Son of God that is his Incarnation.

Grace

“Grace” clearly expresses what goes with it, and that is “peace” which has been inaugurated by God’s action in his Son (Luke 2:14).  The content of “peace” is thus more clearly defined by the words “the grace of our Lord Jesus Christ be with you” or “from God our Father and the Lord Jesus Christ” (Gal 1:3).
The Apostle

“Paul, an apostle of Christ Jesus by the will of God, and Timothy, the brother.”  He used his new name Paul, the name instead of the Jewish “Saul.”  Paul has been called by the will of God to be the ambassador of the exalted Lord (see, Gal 1:1, 15f), and thus he speaks to this church with the authority, which was granted him.  As the apostle to the Gentiles who holds the commission to proclaim the Good News to the heathen, he is the Apostle. 
In Colossians no other names of the others apostles occurs except Paul. Paul did not want to defend his status against attacks such as those made in Galatia and Corinth against the office of Paul (Gal 1:1, 10-12; 1 Cor 9:1,3; 2 Cor 10-13). Paul did not want to gain the approval of the church for his teaching support of the mission’s work to the heathen, as was the case in the letter to the Romans (cf. Rom 1:1-7, 8-7; 15:22f). The unique position of the apostle is undisputed. 
Beside Paul there is Timothy, his helper and co-worker. He is also mentioned in 2 Corinthians 1:1 and Philippians 1:1, and in the beginnings of both Thessalonians.  Timothy is named with Silvanus (1 Thess 1:1; 2 Thess 1:1). Those who send the letter with Paul are cited at its beginning (with the exceptions of Rom and Eph).  Their names appear alongside Paul’s as “witnesses” to the kind of teaching that will be stated in the letter, that it is the one gospel (Gal 1:2).  Timothy is clearly distinguished from the apostle, for Paul alone is the apostle, while Timothy is “the brother”.
Holy People of God

Verse 2. You may have noticed that Paul is sending a letter directed to the Christian community in Colossae, but did not use the word “church.”  There is, indeed, no mention of “church” in Romans and in Philippi, with which Paul had an especially cordial relation (Phil 1:1).  As a matter of fact, only in the letters to Thessalonica, Corinth and Galatia are the recipients called “church” or “churches.” 
In the letters to Romans, Philippi, Ephesus and Colossae the community is called “saints” instead of “church.”  But, as 1 Corinthians 1:2 shows, “church” and “saints” are two different words for the gathering together of “believers,” which is meant as in these words, “to the church of God which is in Corinth” or “to those sanctified in Christ Jesus, called to be saints” (2 Cor 1:1).  “To the saints,” that is, “church” or to “saints,” the meaning is always that these are the holy people whom God has chosen for himself as He did in former times.  Saints are those who call upon the name of the Lord, because they are his own people.  Those who are “holy” are those who are singled out as God’s exclusive possession like Israel who is God’s holy people (Exod 19:6).  God devoted himself to Israel in the old time, and now God has devoted himself to the “saints” who are called to be holy because God is holy.  They are called to carry his name, worship him only, and devote their lives to him alone (Lev 11:44; 19:2).  His community is holy by reason of God’s election, not because of a particular moral quality.  The OT itself is the best witness that the Old Israel lacked good moral life. 
As the company of saints the Christian community is the people of his own possession in the midst of a world that is given to another faith; they are the called and elect community of the end-time.  “God’s chosen ones, holy and beloved” (Col 3:12), are those who have been baptized in the name of the Kyrios Jesus Christ and live in his dominion (1 Cor 6:11).  They are the “church,” the body of the Christ.  They live in the dominion that extends to the whole cosmos (Col 1:18, 24) even if they are the individual communities (4:16), or the little band that meets in a house (4:15), they are assembled as God’s holy people.

The saints in Colossae are also called “faithful brothers in Christ”. The Greek word “pistoi” can be used for God’s faithfulness as well as for human faithfulness.  In this sense, “faithful” is used several times in Colossians in order to testify to the reliability of Paul’s co-workers (1:7; 4:7, 9).  But in this verse however, “faithful” means “believing,” i.e., Christian (Eph 1:1). 
‘Holy’ Means to be in Christ

The formula “in Christ” in Colossians as in the other Pauline letters expresses that those who are “in Christ” are shaped by Christ and live in the dominion of the exalted Lord. 
The “brothers in Christ” (1:2) is another name for “Christian” who, are also members of the body of Christ.
In Verse 1:4 Paul used “faith in Christ Jesus.”  It is the new life “in Christ” that signifies the conduct of life in obedience to the Kyrios described in chapters 3 and 4 as life “in the Lord.” Or life that has its place “in Christ,” “as is fitting in the Lord” (3:18), or as it is “pleasing in the Lord” (3:20). Concerning Tychicus it is said that he is “a beloved brother, a faithful minister, and a fellow servant in the Lord” (4:7).  Archippus, also, is to be reminded of the “ministry “which he has received in the Lord” (4:17). This is the true measure of being a true Christian and of being faithful not to a system or to an institution or to anything that functions instead of the Lord, for this is the true meaning of being “in Christ” or “in the Lord.” 
Christ is our Origin

In Colossians there is the repeated use of the expression “in whom” or “in him” as in Ephesians.  This is a very unique way of expressing the new relationship and indicates:

1. Christ as the one who originates and completes the work of salvation.  The statement in 1:16 “in him all things were created” says that Christ is the agent of creation through whom the whole creation has its continuance (1:17).  The hymn continues: “in him all the fullness of divinity was pleased to dwell” (1:19).
2. A phrase from the apostolic tradition also appears in 1:14, “in whom we have redemption, the forgiveness of sins.”  This very well known declaration is used here to show the community that “in Christ” there is given the fullness of salvation.  In Him not only are “hidden all the treasures of wisdom and knowledge” (2:3) but also “in him the entire fullness of deity dwells bodily” (2:9).  Those who have been baptized “into him” have died “with him” and are raised to new life: “in him you were also circumcised with a circumcision not made by hands” (2:11); “in him you were also raised” (2:12); and “you have your fullness in him” (2:10).
3. Grace and peace come from God, upon whom as their Father the faithful call with complete confidence (as in Gal 4:6; Rom 8:15). In (I Thess 1:1) there is an even shorter form, “grace to you and peace.”
4. The Christian mark is not just “peace and grace” but always “in Jesus Christ” along with God the Father. 
Colossians 1:3-8 - Thanksgiving
Colossians 1:3 We thank God, the Father of our Lord Jesus Christ, always when we pray for you, 4 because we have heard of your faith in Christ Jesus and of the love which you have for all the saints, 5 for the sake of the hope which lies prepared for you in heaven; about this hope you have heard before in the word of truth, the gospel 6 which is present among you – just as it is in the whole world, bearing fruit and growing, just as it is among you – from the day you heard and understood the grace of God in truth; 7 as you learned from Epaphras our beloved fellow servant, who is a faithful minister of Christ on our behalf 8 and who has made known to us your love in the Spirit.
Notes
1. Some letters from the Hellenistic period opened with a thanksgiving to the gods or the divinity.  There is evidence of this beginning as early as the Third Century B.C., and, as the examples become more numerous in the following centuries, a clear pattern of thanksgiving emerges.  These begin with “thanks be to the gods” or “I (or we) give thanks to the gods (or to the “god”).  This form of thanksgiving also entered Hellenistic Judaism as is indicated in 2 Maccabees 1:l0ff (LXX), where a letter from the Jews in Jerusalem to those in Egypt is cited.  Upon the introductory words of “Greeting, and good health” there follows “having been saved by God out of grave dangers, we thank him greatly.”  This is shown in a letter of an Egyptian named Apion who in the second century A.D. served in the Roman fleet and wrote to his father, wishing him and the rest of the family good health.  He then continues, “I thank the Lord Serapis that he saved me so quickly when I was in danger at sea” (Adolf Deissmann, Light from the Ancient East, The New Testament Illustrated by Recently Discovered Texts of the Graeco-Roman World, tr. Lionel R. M. Strachan, York: George H. Doran, 1927], 179-183).
2. If thanksgiving is part of good social manners, then what is so special of Christian thanksgiving?  Paul offers a thanksgiving to God, the Father of Jesus Christ, for the life or rather the believers.  In a shorter form, thanks is expressed to God, and is given in a clause: “I give thanks to God always for you for the grace of God which was given to you in Christ Jesus because in every way you were enriched in him” (1 Cor 1:4).  There are no fixed and rigid forms.
3. It is not just a word of thanks, but the thanksgiving is part of the scope of Faith as: “I thank my God always when remembering you in my prayers, hearing of the love” (Philemon 4).
4. Thanks is part of daily prayers (Col1: 3), “we thank God… always when we pray for you, because we have heard of your faith.”  Prayers of thanksgiving are taken up again later: “we have not ceased to pray for you and to ask that you may be filled with the knowledge of his will” (1:9). This leads to the conclusion, “And you, who were once estranged and hostile minded, he has now reconciled you” (1:21-23).  The words “give thanks” (1:12) do not connect with “we thank God” (1:3), but rather the community is called upon to join in praise, which includes: intercession (1:9-11), praise and a hymn (1:12-20), and finally, the participation in reconciliation (1:21-23).

Faith, Love, and Hope

Verses 3-8 are in fact one unit. The reasons for the thanksgiving are given by the words “because we have heard of your faith and of the love and you’re the hope.
These three, faith love and hope are essential part in the apostle’s teaching. We have faith in the creative divine power of love. Love is the ground of hope. 

Letter from Philemon
Brother George,

Peace and joy in Christ.  What is faith?  We have faith in what we love, for Paul says: “faith working through love” (Gal 5:6).  Then you will ask me what is love?  We love what we think to be good and useful and promises us what is better for our life.
Faith is also participation in the life, death, and resurrection of Jesus.  This comes from seeing that Jesus promised us a free life.  So, we love that life and that gives us faith and love gives us hope of eternal good things.  Clean up your mind from loving temporary things and then you will see how faith comes from what you love and that your love is the ground of your hope.
Philemon

The Triad of Faith, Love, and Hope 
This triad of faith, love, and hope is found repeatedly in the Pauline letters.  In 1 Thessalonians it is meant in the great facts of Christian life: “labour” and “steadfastness.” (1 Thess 1:3).  The community is asked to put on this triad “put on the breastplate of faith and love, and for a helmet the hope of salvation” (1 Thess 5:8).  This triad of faith, love , and hope must have been an essential part of Pauline catechesis.  Paul placed love above all in order to emphasize love as the greatest in this triad (1 Cor 13:13).  But “faith” which looks to be the first component that leads to Christian life, in fact demonstrates its capabilities in love and hope.  This triad is not known as a triad of such an importance in Judaism, clearly indicating that it is the genuinely Christian character of Christian life.
Faith
“Faith” is participation and here – as it is in Romans 1:8 – is faith “in Christ Jesus.”  Faith does not refer to the content of a message, but rather to the realm of life where “faith” lives and acts “in Christ.”  Those who are baptized “into Christ” (Rom 6:3) have been incorporated into the body of Christ (1 Cor 12:13).  Thus they have been freed from the power of sin, of the law, and of death, so as to live from now on “in Christ.”  They have been freed for a new life in obedience of love to the Kyrios.  It is obedience of love because they were made members of Christ’s body God.  And in faith they also appropriate salvation and persevere in it.  Thus the words “faith in Christ Jesus” indicate not only the new existence but also the accomplishment of this existence under the dominion of the exalted Christ.
Faith authenticates itself in love because “faith works through love” (Gal 5:6).  Paul wrote to Philemon, “hearing of your love and of the faith which you have toward the Lord Jesus and of the love for all the saints” (Philemon 5).  Through love, Christians are called to be servants of one another (Gal 5:13), and the word “all” that comes before the word “saints” accentuates the breadth of love.  No distinctions are made, for love enfolds all the saints as the “bond of perfection” (3:14) and is shared equally by all.  Faith is based on the unique, eternal revelation of Christ.  Confession of faith is the binding power that is has its scope in love. 
Hope

The words “for the sake of the hope” refer to the content of the message that the community heard and accepted.  Hope has its present side that is the new life in Christ.  It is hope that establishes perseverance and helps us to remain firm in faith and of practicing love to all the saints.  Paul looked at hope as part of faith.  Hope is not oriented toward that which is visible, because we do not hope for what we are able to see (Rom 8: 24f).  Rather, hope is based on faith, which waits for God’s promises.  Faith provides a firm foundation for hope so that it strives forward awaits the fulfilment of what is anticipated.  Hope already shapes the present through the disposition of hoping, for “love hopes all things” (1 Cor 13:7) and exhorts to “rejoice in hope” (Rom 12:12).  This hoping is directed toward the goal ahead, the fulfilment and realization of the promises made by God.  Thus in Romans 8:24f hope can be understood as the content of hope as well as the disposition of the “hoping:” “For in this hope we are saved. Now hope that is seen is not hope, for who hopes for what he sees? But if we hope for what we do not see, we wait in patience.”  This hope is the gospel’s content (1:23). Admittedly this precious content of hope is above, and still hidden from men’s view, but it shall be revealed, “when Christ is revealed” (4:3).
The believers’ thinking and searching, therefore, is directed toward that which is above (3:1). This shifts “hope” from temporal things to divine promises.  The community has already heard of the heavenly hope and all that is involved in it (cf. 1:23), for the phrase “heard before,” refers to the work of Epaphras, his preaching and teaching (1: 7f) which expressed the word logos of truth (logos with small l not capital L).
The community received the Gospel and here like other places Paul used the singular “logos,” “word”.  The logos of the Gospel means fixed traditional formulas (cf. 1 Cor 15:3-5; Rom 1: 3f).  This “word” is described as “the word of truth” and is what God has spoken and revealed to men.  Thus the psalmist pleads, “take not the word of truth out of my mouth” (Ps 119:43).  The commandments of God are those that have life and thus truth.  The good news is expressed in the “word of truth” (Eph 1:13), in the “word of God” (1Cor 14:36), in the “word of the Lord” (1 Thess 1:8; 2 Thess 3:2), in “the message of reconciliation” (2 Cor 5:19) and in “the word of life” (Phil 2:16).
In Colossians 3:16 it is the “word of Christ” which shapes the life of the community.  The “truth” of the word is perceived in Christ.  It is not “words” but the “Person” who is the word that is the message of life and thus of truth.  So the gospel which Paul set forth in “word” and writing contains the correct teaching; the logos, that is the content to which the communities should adhere and on which they can rely.  This “word of truth of the gospel” also came to the Colossian community and, remaining there, it gained its sure place in their lives.  However, not only did this word come to Colossae, but also it was proclaimed in all places a reference to the universal character of the message. 
Bearing Fruit and Growing  

“Bearing fruit and growing” in the Old Testament, or “to bear fruit and to grow,” is the power of the divine command for the creation to “grow and be multiplied” (Gen 1:28). The use of “bearing fruit” means Christians should conduct their lives “bearing fruit and growing.”  In Judaism the law was recognized as having power to produce fruit and thus lead to glory,” but the Christian community the triad of faith, hope, and love bears fruit and grows.  According to 1 Corinthians 3:7f, God grants the growth to the word so that “the word of God increases” (Acts 6:7; 12:24; 19:20) and faith flourishes (2 Cor 10:15). In the spreading and unfolding of the Gospel it is not the person of the messenger, not his skillful manner of presenting the word, which brings fruit, but it is rather God himself who is at work in that he spreads the word throughout the whole world with the sound of the good news.

Epaphras and his Good Ministry 
Epaphras has reported to the apostle the good news about the life and conduct of the community at Colossae.  What Epaphras has to report is hinted at in the words “your love in the Spirit.” The love is mark of true preaching. The Spirit generates this love.  Love has its strength from the Spirit.  Paul speaks of what we don’t hear today “by the love of the Spirit” (Rom 15:30) and “the fruit of the Spirit is love …” (Gal 5:22).  This love  enables aid to all the saints (cf. v 4). This “love in the Spirit” is God’s gift (Rom 5:5).

The City 

The ancient city of Colossae is well known since earliest antiquity.  It was situated in the upper valley of the Lycus River, and surrounded by high mountains.  Herodotus already described it as a “great city in Phrygia” (7,30).  Colossae witnessed King Xerxes of Persia and his army travelling through this city (Herodotus 7,30), as later did Cyrus the Younger with his soldiers (The March of Cyrus.).  Later, however, the city declined considerably so that two generations before Paul, Strabo speaks only of a “town” (1 2.8.16).
Despite its favorable position, Colossae lost its prominence in the course of time.  The reason for this is found chiefly in the rise of Laodicea as a great center for trade (W. M. Ramsay, The Cities and Bishoprics of Phrygia  (Oxford: 1895, 208-34; Theodor Zahn, Introduction to the New Testament, tr. ed. Melanchthon Williams Jacobs and Charles Snow Thayer (New York 1917, 232)  
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