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The Major Themes of the Bible, Lesson #3

The Spirit of the Lord and the Holy Spirit

This begins George’s 7th year of teaching Wednesday nights at E91.  Thanks
 to E91’s Randy Davis who taught lessons 1 & 2 while George and May were in Europe.  Class contact information is on the back page of this handout.

Spirit
The word spirit appears at least 224 in the OT

The word was used for God, humans, angels, and evil spirits 

The Hebrew word "Spirit" translates the Hebrew word Ruah which in its primary sense means breath, air, wind.  But this must not lead us to think that the etymology is what should define the use of the words: Origin and use of words are different 
The use of the word spirit in the OT 
When we read "In the beginning God created the heavens and the earth. Now the earth was a formless void, there was darkness over the deep and God's spirit hovered over the water …” (Gen 1:1), is this “spirit” just a wind? 
Then when we read in Exodus 31:3: “and I have filled him with the Spirit of God, with ability and intelligence, with knowledge and all craftsmanship … ” should we ask the question, do wind and air give ability, intelligence and knowledge? 
Or does Spirit mean purpose and intention, as in the story of Samson in Judges 14:6, “the Spirit of the LORD came mightily upon him, and he tore the lion asunder as one tears a kid; and he had nothing in his hand. But he did not tell his father or his mother what he had done … ”?  
We also hear that Samuel said to King Saul (1 Sam10:6, 10),  “Then the Spirit of the LORD will come mightily upon you, and you shall prophesy with them and be turned into another man. … When they came to Gib'e-ah, behold, a band of prophets met him; and the spirit of God came mightily upon him, and he prophesied among them.”  
When David was anointed as king, was he breathing before he was anointed?  For we read in 1 Samuel 16:13 that, “Then Samuel took the horn of oil, and anointed him in the midst of his brothers; and the Spirit of the LORD came mightily upon David from that day forward.”

Is the Spirit just power? 

The word power has many meanings: so let us see how in Isaiah the word power was used for the anointing of the Messiah (Isa.11:2):
“And the Spirit of the LORD shall rest upon him,
the spirit of wisdom and understanding,
the spirit of counsel and power,
the spirit of knowledge and the fear of the LORD.”

So what “power” is this power?

1. The divine power that renews: “I shall give you a new heart and put a new spirit in you … I shall put my Spirit in you, and make you keep my laws and sincerely respect my observances." (Ezek 36:27).
2.  Universal power that is given to all: “I will pour out my Spirit on all mankind. Their sons and daughters shall prophesy.  Even on my slaves men and women, in those days I will pour out my Spirit.” (Joel 2:28-29).

3. The Spirit is the Creator: “The spirit of God has made me, and the breath of the Almighty gives me life.” (Job 33:4).  The same is confirmed by the words “When thou sends forth your Spirit, they are created; and you renew the face of the earth.” (Psalm 104:30)
Etymology is not enough! Defining the word ‘Spirit’

If we compare the word “spirit” with the word “feeling,” we can see that one word has different meanings.  One meaning is not enough to provide a complete analysis of the word.  There are at least three meanings for the word “feeling”:

- Emotion in the psychological life, e.g. happiness, fear

- Intuition, mental and psychological expectation, sense

- Physical sensation, e.g. pain, temperature, in the body

To concentrate on only one meaning can mislead us.  To arrive at a good understanding of a word, we must know the context in which the word was used.  Comparative studies of literature, social customs. confessions of belief, worship and other languages can help us to define the meanings of words.  
Defining ‘Concepts’
But we have to draw a distinction between a word and a concept.  While a word can be analyzed from contexts, concepts must be analyzed from:

- Habits

- Customs

- Behavior

- Life of community or group of people

- Confessions of faith.
Concepts are expressed in the life of the community by more than one word.  Concepts take time to create and are expressed in stories and parables more clearly than in single words.  They are reflected in worship and celebrations.  Concepts develop out of customs and relationships, and become a confession or form part of the liturgy.  An example is the Passover story (Exodus 12) which became a bond, a feast and a concept which colored a good part of the worship of ancient Israel.  Concepts also function as part of the entity and identity of any group of humans.  This is clear, for example, when a Jew speaks of being one of the people who “came out of Egypt” or one who has a “covenant” ratified by God.  This concept is not expressed in one word but by practice. 
In ancient Christian history as far back the letters of Ignatius of Antioch (c. 117 AD), the name Christian was held to be a name given by God.  This name comes out of the baptism of Jesus, and it means the “anointed.”  Thus before we question the historicity of the baptism of Jesus, we have to consider the impact of his baptism on the social and religious history of the early Christians.

Thus a concept is expressed by more than one word, and is defined by an event and is part of worship without which it becomes meaningless. A concept can be recognized in the practice, which includes many words.

Spirit and Breath

Examples in the Bible: 

“The breath of the Almighty gives them understanding (Job 32:8)
“The spirit of God is in my nostrils (Job 27:3)
“The spirit of God has made me, and the breath of the Almighty gives me life” (Job 33:4)
“The hand of the Lord was upon me, and he carried me out in the spirit of the Lord … I will cause breath to enter into you and you shall live.  I will put my spirit in you …” (Ezek 37:1-14)
See also Exodus 15:8-10; Isaiah 49:19; Psalm 18:15; Isaiah 52:5.
Spirit, God in action

Because of the Spirit, King Saul prophesied in 1 Samuel 10:10, and became able to fight in 1 Sam 11:6.  Also we read that the Lord will “take of the spirit which is upon you, and I will put it upon them” (Num 11:16-29).  Does this echo some of the words of Paul?  And what other actions and traits are credited to the spirit?
- God speaks through the spirit (Isa 49:21; 61:1, Zech 7:12)
- The spirit gives artistic abilities (Ex 31:1-5; Ex 28:3)
- The spirit ordains leadership (1 Chron 12:18)
- The spirit of wisdom (Gen 49:38; Deut 34:9; Isa 11:2; Dan 5:11-14) 

- The spirit is given through the laying of hands (Num 11:16-17)
- The spirit moves (Gen 2:7).  Does this explain the “coming” of the Spirit?

- The Spirit is everywhere (Ps 139:7; Zech 6:8) as well as in the midst of the people of God  (Isa 63:11) and will be given to humanity (Joel 2:28).
Spirit and Wisdom

- The Lord by wisdom has founded the earth (Wis 3:19; 8:27-30[LXX]; Ps 104:24; Prov 8:1ff)
- Human understanding is due to the spirit or the breath of God (Prov 2:1-11; Wis 2:6; Prov 2:10 ; Prov 8:6-12.)
- Wisdom is the breath of God (Wis 7:24-26-29 and is the Holy Spirit (Wis 1:5-7 Wis 7:7) “your incorruptible spirit is in all things” (Wis 12:1), and “is everywhere” (Wis 8:1). 

The Spirit of God in the OT

One important aspect of the relation of the Spirit to Jesus is the messianic promises.  They are not just what we call “messianic passages,” but are all part of the divine promise of the future work of God.  A good example is Isaiah 11:1ff.  The indwelling of the Spirit is clearly stated:

“The Spirit of the Lord shall rest upon him, the spirit of wisdom....”  Luke (4:18) quotes (Isa 61:1). The age of the Messiah is the age of healing and of liberation.  

The Spirit is called also the Breath of God but He is not just a breath

The Spirit has effects on man and brings about an experience of seeing and wisdom.  In the accounts of Balaam who tried to manipulate Yahweh and, despite himself, pronouncing a divine oracle: “Balaam lifted up his eyes and saw Israel encamping tribe by tribe.  And the spirit of God came upon him and he took up his discourse and said: ‘The oracle of Balaam, the son of Beor, the oracle of the man … who sees the vision of the Almighty, falling down, but having his eyes uncovered …’” (Num 24:2ff).

This is not just a breath but God.
The prophet Samuel says: “You will meet a band of prophets … they will be in the grip of a prophetic trance. And the Spirit (Breath) of the Lord will come mightily upon you and you will enter into a trance with them and be turned into another man.” (1 Sam 10:5-6). This is precisely what happened in1 Samuel 10:10ff.). A similar occurrence is recorded later in the same book (1 Sam 19:20-24) in the case of the messenger sent by Saul to Samuel, who was at the head of a group of prophets in a prophetic trance: “The Spirit (the Breath) of God came upon the messengers of Saul and they also entered into a trance.” 
The same happened to Saul himself when he followed his messengers to the same place. Even in the fairly rudimentary conditions of this event, we become aware of what is always true even in the most exalted activities caused by the Spirit, that is, the effects on man and his psyche in cases of guidance and inspiration that are attributed to the Breath of God himself.  God, in other words, never seizes hold of man without involving him completely, including his psychosomatic being.
At the same time, the Spirit that comes from God gives a discernment and wisdom to know God’s plan for his people will be carried out. Pharaoh, for example, says of Joseph: “Can we find such a man as this in whom is the Spirit of God?” (Gen 41:38).  There is also the case of the seventy elders to whom God distributed some of the Spirit that was in Moses (Num 11:l6ff. 25).  They began to prophesy and, as Joshua was scandalized by such an unselective extension of this privilege, Moses told him: “Would that all the Lord’s people were prophets, that the Lord would put his spirit (his breath) upon them!’ (11:29).  When Moses was in sight of the promised land and was about to die, however, God inspired him to act in order to secure his succession: “Take Joshua the son of Nun, a man in whom is the Breath (a man who is inspired)” (27:18).

The Breath of God in the Book of Judges

These were charismatic leaders or warriors aroused in turn by God in the critical circumstances to lead Israel. This must have lasted about 150 years.

· Othniel: “The Spirit (Breath) of the Lord came upon him … ” (Judg 3:10).

· Gideon: “The Spirit (Breath) of the Lord took possession of Gideon (or literally “put on” Gideon). (Judges 6:34).

· Jephthah: “The Spirit (Breath) of the Lord came upon Jephthah” (Judges 11:29).

· Samson, the most unusual leader: “And the Spirit (breath) of the Lord began to stir him …” (Judges 13:25); “And the spirit of the Lord came mightily upon him and he tore the lion asunder …  and he had nothing in his hand” (Judges 14:6); “And the Spirit (Breath) of the Lord came mightily upon him and he went down to Ashkelon and killed thirty men of the town …” (Judges 14:19).

· Saul, the last of the judges and the first of the kings, had the unusual and sudden experience of being seized by the Breath-Spirit (1 Sam 10:6-13; 11:6).  When Samuel anointed the youngest of Jesse’s sons, “the spirit of the Lord came mightily upon David from that day forward” (1 Sam 16:13).  Something quite definitive, then, began with David, the course of which can be traced through the prophecy of Nathan (2 Sam 7) and the prophecy of Isaiah, “There shall come forth a shoot from the stump of Jesse and a branch shall grow out of his roots. And the Spirit of the Lord shall rest upon him … ” (Is 11:1-2), and on to Jesus, the “son of David,” as is attested by Matthew’s (Chapter 1) genealogy which opens the NT with the declaration of God sending his beloved Son and with him the gift of the Holy Spirit, and the genealogy that Luke (3:31) places after his account of Jesus’ baptism. 
“All Scripture is God-breathed (Greek theopnuestos) and is useful for teaching, rebuking, correcting and training in righteousness, so that the man of God may be thoroughly equipped for every good work” (2 Tim 3:16, 17).  Scripture is breathed out by God, the product of God’s Word or speech, as breathing is intrinsically connected with human speech.
The Spirit in the Words of the Prophets

According to our Christian Creed of 381, the Holy Spirit is confessed as “who has spoken through the prophets” this goes back to many Targums, where the Spirit is often called the “Spirit of prophecy” because the prophetic words uttered by the Prophets came from the Spirit (Ezekiel  2:2; 11:5; see also Is 48:16; 61:1), and then again in post exilic period (Zech 7:12; 2 Chron 15:1; 20:14; 24:20). 

Use of “Spirit” is especially heavy in three prophetic books, Isaiah, Ezekiel and Joel where the word ruah occurs about 50 times in Isaiah’ and 46 times in Ezekiel.
Isaiah 31:3 declares: “The Egyptians are men and not God; their horses are flesh and not spirit. When the Lord stretches out his hand …”   It is God who communicates life. After proclaiming the fall of Samaria, the prophet contrasts its “fading flower” with the “crown of glory” that the Lord will be for his people: “A diadem of beauty to the remnant of his people; and Spirit of justice to him who sits in judgment” (28:5-6).

It is in the midst of storms of wars and danger that Isaiah announces the deliverance of his people and a future of hope which will come with Emmanuel (Is 7:l0ff.) in the days of Hezekiah at the time of Sennacherib’s invasion (Is 37:21-35): “And the surviving remnant of the house of Judah shall again take root downwards …”   During these dramatic events, Isaiah foretells that “there shall come forth a shoot from the stump of Jesse and a branch shall grow out of his roots. And the Spirit of the Lord shall rest upon him, the Spirit of wisdom and understanding, the Spirit of counsel and might, the Spirit of knowledge and the fear of the Lord and (he will inspire him with) the fear of the Lord… (Is 11:1ff). This is the Messiah, who will receive from the Spirit all the gifts that are necessary to bring salvation.  The result of this will be wonderful – nothing less than paradise regained (see Is 32:15-18), that the promised descendant of David is the new Adam who will open for humanity the new way of redemption.
The first Servant song in Isaiah says, “I have put my Spirit on him” (42:1) to do God’s plan for the nations.  All those who, in the OT, carried out God’s plan with regard to his people were called the servants (‘ebhedh) of God.  They include Abraham (Gen 26:24; Ps 105:6), Moses (Ex 14:31; Num l2:7; Deut 34:5; Josh 1:2, 7; 9:24; 11:15; l Kings 8:53; 2 Kings 2l:8; Ma 13:22; Ps105:26; Neh l:7,8;9:14), Joshua (Josh 24:29; Judg 2:8), David (2 Sam 3:18; 7:5, 8; 1 Kings 3:6; 8:66; 11:13; 14:8; 2 Kings 20:6; Is 37:35; Jer 33:2lff., 26; Ps 18:1; 78:70), Elijah (2 Kings 9:36; 10:10), Isaiah (20:3), Zorobabel (2 Kings 9:36; 10:10), the prophets collectively (2 Kings 9:7; Jer 7:25; Amos 3:7) and finally, in Isaiah, the people of Israel (41:8; 42:19; 43:10; 44:1,2,21; 45:4; 48:20).  
Here, however, the nations are involved: Israel has entered the history of the world and its empires, in and through which God also pursues his plan.  It is the work of his breath and of that impulse of life and activity which is his Spirit.  For Isaiah, the return is a new exodus, and the first deliverance under the leadership of Moses had taken place under the action of the Spirit (the psalm inserted into Isaiah 63:7-14), it is clear that there is a continuity and a connection between the movement that God gives to the creatures of the cosmos by his Breath and that which he puts into them to establish a personal relationship with him, in other words, between nature and grace, heaven and earth, history and redemption.
Other Names of the Holy Spirit

He is called: The Spirit of God and the Spirit of Truth, Who proceeds from the Father (John 15: 26).
In Psalm 51: 10 David, after committing adultery and murder, prays to God, “Create in me a clean heart, O God and put a new and Right Spirit within me.”
His true and proper name however is The Holy Spirit.  This is a name which is above all others and declares that He is not material, indivisible. For this reason the Lord, teaching the Samaritan woman that God is Spirit (John 4: 24) declared to us the true nature of the Holy Spirit.

The Holy Spirit is Fire
And Isaiah makes known that the Holy Spirit is not only Light, but Fire: “And the light of Israel shall be as a fire, and the Holy One thereof as a flame” (Is 10:17). And because of this the prophets call Him a burning fire; because we observe the power of the divinity very frequently under three aspects.  It is of the nature of the Divinity …

- to sanctify,

- to give light is a property of light and fire equally,

- and it is the divine way to be seen, or to be described, under the appearance of fire: “The Lord your God is a consuming fire, as Moses declared” (Deut 4:24).

For Moses had seen fire in the bush, and had heard the Lord when a voice spoke to him from the midst of the flames, saying: I am “the God of Abraham, the God of Isaac, and the God of Jacob” (Ex 3:15). The voice then came from the flames, and the flames enveloped the bush, yet the flames did not hurt it. The bush was on fire, yet it was not burnt; that the Lord might show us by this mystery, that He would come to cast light on the thorns of our body, that He would not consume the afflicted but would lighten our afflictions, that He would baptize in the Holy Spirit and in fire (Matt 3:11), that He would give us grace, and destroy our sins. And so the plan of God is laid bare to us under the figure of fire.
Also, in the Acts of the Apostles, when the Holy Ghost descended upon the faithful, He appeared under the image of fire.  For we read: “And suddenly there came a sound from heaven, as of a mighty wind, and it filled the whole house where they were sitting; and there appeared to them parted tongues as it were of fire” (Acts 2: 2, 3).  So was it when Gideon was about to defeat the Midianites, and commanded his three hundred men to take pitchers, and to carry burning torches in the pitchers, and a trumpet in their right hands (Judg 7:16); so our Fathers cherished what they have received from the Apostles; because our bodies are pitchers, formed from the clay of tile earth, which shall burn with the fire of spiritual grace, and shall bear witness with tile voice of confession to the Passion of the Lord Jesus.
What therefore is this fire? Of a certainty it is not built up from a lowly bush; nor does it flame up from the burning brambles of the forest.  This is a fire which, as with gold, makes what is good better, and devours sin as stubble.  Here beyond doubt is the Holy Spirit, Who is called the Countenance of the Lord, and Fire, and Light: Light, because the countenance of the Lord is light, and it is the light of the Holy Spirit: “The light of your countenance O Lord, may shine up on us” (Ps  4:6).  And what is this light which shines upon us, if not that of the spiritual sign, believing in which you were “signed with the Holy Spirit of promise” (Eph 1:13).

And as He is the Light of the Divine Countenance, so also is He the Fire that burns before the Face of God, as it is written: “A fire shall burn before you” (Ps  50:3). Grace shall shine forth on the Day of Judgment, that the forgiveness by which the obedience of the just shall be rewarded may follow. O great riches of the Scripture, which no mind can describe! O supreme witness of the Divine Oneness! How many things are made clear to us in these two verses!

The Holy Spirit is Life
We have said that the Father is light, that the Son is Light, that the Holy Spirit is Light. Let us believe also that the Father is Life, the Son is Life, and the Holy Spirit is Life. For John has said: “That which was from the beginning, which we have heard, which we have seen with our eyes, which we have looked upon, and our hands have handled, of the word of life: For the life was manifested; and we have seen and do bear witness, and declare unto you life eternal, which was with the Father” (1 John 1:1-2).  And the Word of life He has also called Life; that the Son, as well as the Father, might signify life.  For what is the Word of God, but the Word of Life?  And through this both God and the Word of God are Life.  And as He is called the Word of Life so is He also called the Spirit of life. For it is written: “And the Spirit of life was in the wheels” (Ezek 1:20).  And as the Word of life is Life, so also the Spirit of life is Life.
Let you therefore believe, that as the Father is the Fount of Life, so also, as many have stated, is the Son revealed to us as the Holy Spirit is the Fountain of Life: in that, with thee, as the psalmist says, is “the fountain of life” (35:10).  Son, O Omnipotent God; that is, the Holy Spirit.  For the Spirit is life, as the Lord tells us: The words that I have spoken to you, are spirit and life (John 6:63); for where the Spirit is, there also is life; and where is life, there also is the Holy Spirit.
The Son gave us this fountain of life so that we may to drink.  As the Son says to the Samaritan woman, “if you ask me, I would have given thee living water” (John  4:10).

The soul of David thirsted for this water. “As the hart (deer) pants after the fountains of water; so my soul pants after you, O God.” (Ps 42.1).  The hart (deer) longs for the fountain of this water; it does not thirst for the poison of the serpent.  For the water of grace is living, and by this it purifies the depths of the spirit, washes away all sin from the soul, and cleans us from the stains of pagan superstition.

The Holy Spirit is a Great River
Should anyone presume to say, that because the water flowing from it is but a limited part of the fountain, that consequently a diminution of the Spirit is implied, and so there is in Him a difference in dignity from that which belongs to the Father and the Son, let them suffer no harm from this comparison with created things, which are not adequate to illustrate the divinity. Let them understand that the Holy Spirit is called, not water alone, but also rivers of water. For we read, that: “Out of his belly shall flow rivers of living water. Now this he said of the Spirit which they should receive, who would believe in him.” (John 7:38, 39).
The Holy Spirit is therefore a river, and the supreme river, which, according to the Hebrews, flowed from Jesus down to the earth; as was foretold by the mouth of the prophet Isaiah: “Behold I will bring upon her as it were a river of peace, and as an over flowing torrent the glory of the Gentiles which you shall suck (suckle). (66:12).  Mighty is this river, which flows forever, and never grows less. And not alone the river, but also the rushing of the torrent, and its overflowing splendor, of which David has also said: “The stream of the river makes the city of God joyful” (Ps  46:5).
The Paraclete, the Holy Spirit, whom the Father will send.  Paraclete means Consoler or Advocate.  He is called Advocate when He intercedes with the Father for sinners; while those He fills He inspires to pray for themselves.  The same Spirit is called Consoler (Comforter), because He uplifts with the hope of pardon those who grieve for the sins they have committed.
The Spirit in the New Testament
The word spirit appears about 408 times in the NT.  Most of the references are about the Spirit of the Lord, the Holy Spirit, and the Spirit of Jesus and very rarely the human spirit, but also the evil spirits.
The complete picture is at the center of the new creation of the Last Adam Jesus Christ and then His anointing at his Baptism.  The Holy Spirit becomes the co-worker with Jesus, then the great outpouring on the Day of Pentecost.
The new creation of the Last Adam is in Matthew 1:18 and Luke 1:35.  Jesus was born of the Holy Spirit to institute the same birth for those who follow him.  This is the meaning of the story of the birth of Jesus.  Then the revelation unfolds of  Jesus and the Spirit.
· Jesus is the ultimate example of being “Spirit-filled.” 

· The Spirit reveals Jesus as the Messiah, God’s anointed one.
· Conception and Birth (Matt 1:18; Lk 1:35). New Beginning.
· Anointing in Baptism (Mark 1:9-11; Luke 3:21-22; John 1:31-34) Kings and Prophets are now anointed by Jesus.
· The reading at his home synagogue (Luke 4:14-21, Isaiah 61:1-2) is to prove the fulfillment of the Promises, where Jesus does not work alone but his ministry works (Matt 12:18) and his work is to bring the Holy Spirit into the life of those who believe in him and see the Miracles (Matthew 12:22, 28), and even in the Temptations (Mark 1:12, Luke 4:1-13) the Spirit brings Jesus into conflict with Satan to proclaim the end of his rule.  This is why we have so many exorcisms of evil spirits after the Temptations of Jesus to show the victory of Jesus and hence the believers.
The Great Proclamation 

One of the great sayings of Jesus is that one in John 7:37: “37 On the last day of the feast (of Tabernacles), the great day, Jesus stood up (in the Temple) and proclaimed (in a loud voice), ‘If anyone thirst, let him come to me and let him drink 38 who believes in me. As Scripture has said, “Out of his heart shall flow rivers of living water,’ 39 Now this he said about the Spirit, which those who believed in him were to receive; as yet the Spirit had not been given, because Jesus was not yet glorified.”
This way of punctuating this passage is widely accepted by the NT scholars. The “rivers of living water” flow from the heart of the Messiah, to the believer, who is invited to come and drink.  The situation is clearly indicated – it is at the feast of Tabernacles, when the priests went every morning to draw water from the spring of Siloam.  They brought it back to the Temple singing the Hallel (Ps 113 to Ps118) and the verse from the book of Isaiah (12:3): “With joy you will draw water from the wells of salvation,” and poured it out as a libation on the altar of sacrifice.  This was a purification rite and at the same times a prayer for the autumn rains.  

In the Bible the symbolism of the water was very rich in several ways, in that it pointed to purification and life or fertility.  It also pointed to the Law, the word of God and the wisdom that these brought (Is 55: 1ff., 10-11) and, in connection with the memory of the water from the rock in the desert during the Exodus, an announcement of a new miracle (Isaiah) or a fertility flowing from the Temple in the form of living water from a spring. The people of God had experienced or were to experience this water.  Jesus applies the promise of this water to himself.
We must notice the following:

1. Jesus is the temple (2:2 1) from which the prophet Ezekiel saw life-giving waters flowing (47:1-12, compare Rev 21:22; 22:1). 

2. We have a second image of the Spirit.  He is not only the wind or breath – he is also water (see, for example, Is 44:3ff, Ezek 47:1-12; and Rev 22:1, 17). 

3.  Water is what enables seed to produce life.  It also quenches the thirst and purifies which invites us to think of baptism.

4. Jesus’ listeners were able to understand the appeal that Jesus said because the symbolism of the water was sometimes applied to the Spirit and it was not common or at once intelligible.  Jesus claimed to fulfill all these images in Jesus.  This is what the Gospel text means because the words are explicit: “He said this about the Spirit.”
5. Various suggestions have been made to determine the passage or the passages in Scripture to which Jesus was referring.  It is probable that there were several passages with a related meaning or intention – those concerning the Rock, those referring to the Temple and also those on the Torah as a source of life.  Jesus claimed to be the truth of all these passages.

6. When John adds to this passage: “As yet the Spirit had not been given, because Jesus was not yet glorified’. Obviously this does not mean that the Holy Spirit did not exist at that time. The Evangelist himself says elsewhere that not only Jesus but also the disciples had (the) Spirit already.  There are also other examples in which a formula of this kind should clearly not be understood in an exclusive or negative sense.  This affirmation corresponds to the statement made by Luke or Paul, namely that the gift of the Spirit relating to the Messianic period is made by Jesus glorified after Jesus assumed his Lordship after his resurrection and ascension which end the period of his humiliation.  It is true that John speaks of a certain glory of Jesus that his disciples can perceive in the signs that he performed (see John 2:11; 12:4, 40; 18:28; cf. 1:14), but the Gospel  insists again and again that Jesus’ glorification is closely connected with his Passion (see John 12:23, 27-28; 13:31-32, 17:1; cf. 3:14; 12:32). 

7. Jesus’ glory was not a worldly glory derived from the appreciation of men because of success according to the criteria of the world.  It was a glory that he, as the only Son, had from the Father (1:14) by his obedience and his carrying out of the divine plan of salvation.  This plan includes his incarnation, the cross, and the cross was followed by the resurrection and the glorification.  As he was approaching his Passion, Jesus said: “Now is the Son of man glorified and in him God is glorified; if God is glorified in him, God will also glorify him in himself and glorify him at immediately” (John 13:31-32).  Later, Jesus said: “Father, the hour has come; glorify thy Son. .. . And now, Father, glorify thou me in thy own presence with the glory which I had with thee before the world was made” (John 17:1, 5). 

8. This glorification reaches its goal by sending the Spirit.  Jesus in his glory, the glory of the Son, is to give the Spirit of the Father to humanity for which he has offered and sacrificed his life.  John in the book of Revelation sees Jesus in the form of a Lamb standing and sacrificed (Rev 5:6).  He shares his throne with God, and a river of living water flows from this throne (Rev 22:1), so when we read: “Let him who is thirsty come; let him who desires take the water of life without price” (Rev 22:17; cf. 21:6), we can understand that this is the glory of the Son of God.

The Comforter or the Paraclete

Jesus speaks explicitly in the fourth gospel of the Spirit in this context and sometimes of the “Spirit of truth” (John 14:17; 15:26; 16:13).  I prefer to keep to the simple Greek term Paraclete  which the Jews themselves did (Aramaic peraqlIt.), because there is no suitable word in our language which adequately renders all the values of the Greek word: defender, counsel for the defense, helper, comforter, assistant, lawyer, advocate, solicitor, counselor, mediator and one who exhorts and makes urgent appeals.  All these meanings are present in the Greek Paraklëtos.  With one exception, the term is used exclusively in the Johannine writings, where it occurs five times.
There are five passages in the farewell discourses (John 14-16) that are concerned with the Paraclete-Holy Spirit.  The first is John 14:16-17, where Jesus promises ‘another Paraclete’ who will be – and is already – with the disciples and in them.  In the second text (John 14:26), we are told that the Paraclete will teach and recall to mind.  The third passage is 15:26-27 (“he will bear witness to Jesus”).  The fourth text (John 16:7-11) describes how he will establish the guilt of the world and the fifth (John 16:13-15) points out that he will lead the disciples into the fullness of truth. 

The Paraclete in Relationship to the Father 

He will give him (at the prayer of Jesus) (John 14:16).

He will send him (in Jesus’ name) (John 14:26; cf. Luke 24:49). “In Jesus’ name” points to his value and importance in the economy of salvation.  It also means that the Son, precisely as the Son with the Father, sends the Spirit of the Father.

The Spirit “proceeds” from the Father (John 15:26).

The Spirit will take (or receive) from what is Christ’s, but also from what is the Father’s (John 16:l4ff).

The Paraclete in Relationship to the Son

With regard to Jesus, the Spirit is the other Paraclete (John 14:16).

He will be given (at the prayer of Jesus) (John 14:26).

He will be sent (in his name) (John 14:26).

He will teach the disciples and recall to their minds all that Jesus has said to them (14:26).

He will bear witness to Jesus (John 15:26).

He will glorify Jesus because he will take (receive) from what is his: 16:14, and he will communicate it to the disciples.

He will point out (say) what he hears (of Jesus) (John 16:13).

The glorified Jesus will send him (15:26; 16:7).

Jesus’ departure is presupposed at the coming of the Spirit (John 16:7).

The Paraclete and the Disciples 

They know him because he dwells with them (John 14:17).

He will be with them forever (John 14:16).

He will be in them (John 14:17).

He will teach them and recall to their minds all that Jesus has said to them (14:26).

He will be given to them (John 14:16).

He will be sent to them (John 15:26; 16:7).

He will come to them (John 16:7, 13).

He will guide them into all the truth (John 16:13).

He will communicate (or unveil) all that is to come (John 16:13), or all that he will receive from Jesus.

The Paraclete in Relationship to the World

The world neither sees him (the Paraclete) nor knows him and therefore cannot receive him (John 4:17).

He will confound the world with regard to sin, righteousness and judgment (John l6:8).

The Work of the Paraclete in John  

A. 
He is the Spirit of truth; he is the Holy Spirit who teaches truth and the double meaning of truth in the Gospel of John is that truth is Jesus and his teaching.

B. He is the cause of the following actions

He dwells with the disciples (14:17); He will be in them: 14:17).

He comes to them (16:7ff. 16:13).

He receives what is Jesus’ (16:l4ff) to give it to the believers.
He proceeds from the Father to the rest in us (15:26).

He listens (hears) (16:13) to speak what He hears.

He teaches the truth (14:26).

He calls to mind or remind (14:26) so He works with the memory.

He communicates (makes known) (16:1 3ff) because knowledge is given as an act of participation
He speaks (reveals) Jesus (16:13).

He glorifies (Jesus) (16:14, and in John this means also not just the Lord but also Christ crucified).

He guides into all the truth (16:13).

He bears witness (15:26).

He convicts of sin (16:8).

C. 
He is the object of the following actions:
He is given (14:16).

He is sent (14:26; 15:26; 16:7).

He is neither seen nor known by the world (14:17).

He is not received by the world (14:17).

Is the Holy Spirit a Power or a Person?

The word power is among those words which we use to describe an object or a person.  It is an attribute, which is not enough for a complete and meaningful discourse.  Words played an important part in the struggle for truth during the great period of Christian awareness, the period which shaped our Creed and our confession of faith in the 4th Century.  Eunomius who newly formulated an aggressive from of Arianism (a heresy which, among other things, denies Christ’s divinity, very close to modern Jehovah’s Witness) using a simple and a clear argument: different names cannot be used to define the same substance because different substances have different names.  Thus Father, Son and Holy Spirit are three different names which cannot be used for the same and one substance.  The Cappadocian fathers (Basil, and the two Gregory) replied that different names can be used for one substance if these names are used concretely to define not the substance but the relationship in the one substance.  What does the word power convey to us?  On its own it does lead us to vagueness and to the abstract way of dealing with any subject.  Even when we say the power of God we are dealing with something vague and abstract. In the Old Testament the power of God was his name or in his name and in the different forms of the divine manifestations

Is the Holy Spirit a power or a person?  Is this the right question to ask?  Because the Personhood of God which shaped Christian life and history which is the unique Christian doctrine of God the Trinity, there is no power or an attribute in God which is impersonal. Power in God the divine Trinity is like love: not an impersonal attribute which we cannot identify, but it is the power of God the Father and the love of his Only Son.  We do not believe in God but we believe in God the Father of our Lord Jesus Christ.  The word God can be used by all those who believe in God, but “God the Father of Jesus Christ” is what is specifically Christian.
When we ask the question: Is the Holy Spirit person or power? We are not just contrasting power and person in a vacuum or according to our modern understanding of person and personality in contemporary psychology but we have to consider the question of power and person from our historical perspective.
Since Adolph Von Harnack and later historians, the question of Hellenization of Christian doctrines haunts us.  The blame is centered on the fathers of the church.  They have used Greek vocabulary to define the Christian Doctrine of God such as hypostasis and ousia and transformed the Hebraic simple doctrine of God into a philosophically complicated doctrine.  Moreover the word person and substance (hypostasis and ousia) were not used for God in the LXX.  Thus the thesis is formulated in a way which seems to be a good historical criticism which has considered all the facts which appear in our Christian history.
Our answer to this question cannot ignore what has been raised since the 19th century but our answer must take into consideration the whole picture of the development of Christian doctrines.
Answering the question: Power or Person?
It has been argued that the words such as “breath of life” and “spirit” were used for non-personal divine activities of God in the Old Testament and that this is the point of departure between Judaism and Christianity.  This particular point raises a question of the methodology.  Do we as Christians read the Old Testament from Genesis to Malachi in a successive way?  Or, do we read it in the light of Christ who is the end that should reveal to us the meaning of the beginning and unfolding. 

The arguments from words such as breath of life and the etymology of the word spirit (“wind”), and texts where the word “wind” seems to be the obvious meaning, ignore the fact that most of our words were coined from our physical and material experience of life. In fact the Old Testament does not attribute invisibility to spirit but in the book of Judges all the activities of the spirit are visible.  The word “God” in all European languages comes from paganism and this does not allow us to go back to its use in paganism. Etymology no doubt uncovers for us the origin and the history of words but origins of everything in life do not control the growth and maturity of humans or the use of the development of words.
No one can say to any human you were one upon a time a baby therefore you must not judge what was written when you were a baby.

The Incarnation of the Son of God had a wider implication than what we normally allow in the study of the Incarnation under the title called Christology.  Jesus is a person and this is the fact that hastened the use of the word person in its Latin and Greek forms in ancient theology.  Because Jesus is a person and in his unique words he addressed the Father as a Person, the Holy Spirit who is the gift of the Father and the Co-worker with the Son could not have been regarded as less than a Person.
History of Christian Doctrine is a very interesting subject.  Our historians reflect their personal understanding of history of doctrines and their personal interest.  The history of the invocation of the Holy Spirit in the Eastern Liturgies cannot be examined except in the light of the relationship of the Son and the Holy Spirit specially the Virginal Conception, the Baptism of Jesus, his death, his Resurrection and Pentecost.  The Baptism of Jesus in Jordan hastened the Invocation of the Holy Spirit on the baptized and on the baptismal water.  In other words what developed theology and the use of words and concepts was the unfolding of two essential elements in Christian life:

1. 
The personal relationship with the Triune God in the Person of the Mediator Jesus Christ who is revealed in the Holy Spirit.  What is personal cannot be revealed in a non-personal power.  In other words if the Holy Spirit is just a power, we loose the revelation of God in Jesus Christ.

2. 
In Christ we are given the grace of adoption and called to be the children of God the Father to eternity.  The eternal destiny of the human person cannot be just a survival of life in an ocean of power. We speak to God in prayers as persons and this is due in the first place to the Incarnation, which revealed to us that we were created according to the image of God. The whole history and theology of prayer and the Sacraments does not allow us to think of the Holy Spirit as just a power.

Two Anthropologies 

The question is not an academic question, which we can ask for just an academic training but it is a question about the human life.  We have to choose between two anthropologies:

The first is the old Hellenic anthropology which attributes wisdom and understanding to the nature of the human person.  The second is what we may call the Judeo-Christian, which attributes wisdom and understanding to the Spirit of God and to the breath of life, which gives us knowledge and understanding and gifts to role creation in righteousness.

The fact that the Spirit is the subject of a number of actions, that he is, after Jesus, “another Paraclete” (John 14:16) and that the masculine form of the demonstrative is used in the text, even after the neuter word Pneuma, clearly means that he is a Person

To sum up we can say either we are persons and will grow up as persons in eternity or we shall be transformed into powers which do not need the Person and the gifts of the Holy Spirit.

Some Metaphors used for the Holy Spirit in the NT

1. The Wind which blows where it pleases and wants  (John 3:8)
Where do we put the emphasis: On the freedom of the Spirit, or on the visible work of the Spirit?

2. The Advance Payment (2 Corinthians 5:5, and Ephesians 1:14)
Aramic, Arabic, and Greek Arrabon
What is the reason for using this metaphor? Does 2 Cor 1:20-22 help?  
Should we read Arrabon with “Chorus” in Phil 1:19 and Gal 3:5?

Do we get our supplies of needs and of the Holy Spirit from the Head, as in Col 2:19 and Gal 3:5?   The Greek word epichoregeo means more than supplies.

3. The Seal (Sphragis, used in a figurative sense, 1 Cor 9:2, Rom 4:1).

This became a technical name for Baptism in the 2nd Century.

The Seal is served as a legal protection and guarantee in relation to property.  
The stone of the tomb of Jesus was sealed (Matt 27:66)
The Father sealed the Son Incarnate (John 6:27), the seal is an expression of the solid guarantee.  
Seal is used with Arrabon (2 Cor 1: 21-22, Eph 1:13, 4:30) and thus is the great assurance of our salvation.

Some Manifestations of the Holy Spirit

How usual are these manifestations?

1.  Loud Voice (Luke 2:42, "phone megale")
How loud was the voice of the Lord himself (Matt 27:30; Mark 15:37)?

Jesus was pictured as a silent lamb whose voice no one can hear (Matt 12:19).

2.  Ecstasy

-
The Greek NT reader will be able to see the word “ecstasy” in many parts of the Greek NT and in the LXX.  How do we translate this Greek word?  It can mean Trance, Amazement, Astonishment or Ecstasy.
- 
How do you read Mark 16:8? At the tomb, the women were what?
-
When Jesus raised Talitha, the mourners were just astonished (Mark 5:42).
-
The paralytic man was put through the tiles (keramon) of the roof and when he was healed “ekstasis elaben apantas,” an amazement seized the crowd.  They were filled with fear saying, “we saw wonderful (paradoxa) things” (Luke 5:26).
-
Peter was praying on the roof when ecstasy fell on him (Acts 10:10, cf Paul, Acts 22:17).

3.  Joy 

-
chairo, “joy” in English, is used 51 times in the NT.

-
Matt 13:44, the exceeding joy of someone who sells everything to get the treasure.

-
The joy of the master (Matt 25:21).

-
What about the joy of the seventy (Luke 15:7 ,10)?
-
The apostles could not believe for joy (Luke 24:41).

-
What is the joy of Jesus in John 15:11, 17:41)?

-
Jesus rejoiced in (Luke 10:21 and Acts 2:26).  Agalliasis is more than joy.

4.  Madness

- 
How do we translate mainomi? (John 10:20; Acts 12:15; 26:24.25; 1 Cor 14:23).
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