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The Major Themes of the Bible, Lesson #7
Priests and Priesthood in the Bible
Priests and Priesthood in the OT

Priests in the Time of the Patriarchs 

In the time of the Patriarchs, worship and especially sacrifices were part of the family and the tribe life.  The head of the family was the “priest” (Gen 22; 31:54; 46:1). The Patriarchs were nomads who had no fixed places for worship.  They offered their sacrifices in their sanctuaries.  The Book of Genesis never mentions priests except in reference to those of other nations which were not nomadic, such as the Egyptian priests referred in Genesis chapters 41, 45, 47.  Melchizedek, the king-priest of Salem (Gen 18:14) who was a priest of El the most high God, was regarded by later Jewish legends as Shem the son of Noah.
As for places of worship there are only two texts which imply the existence of a sanctuary by regular attendants.  The first one is in (Gen 25: 22) says that Rebecca went “to consult Yahweh” about the twins, Esau and Jacob, whom she was soon to bear.  We may deduce from this that she went to a holy place to an oracle from a man of God.  The second is in Genesis 28:22.  Jacob promises to offer his tithes to the sanctuary he had founded at Bethel.  This too implies that a sanctuary may have been there and may have been administered by a group of priests (Gen 14:20).
Priesthood properly called did not appear in the social organization of the community until a later period.
The Name

When the OT speaks of priests of Yahweh, the only name by which the Old Testament ever refers to priests is kohen.  The etymology of kohen is not known.  It has been suggested that it may connect it with the root kn and is related “to stand upright”; the priest would then be “a man who stands before God” (Deut 10:8), like a servant.  
Installation of priests
1. In Israel, the priesthood was not a vocation but an office.  The OT in a rather general way speaks of a man being called or chosen by God to be a king or a prophet, but  never does the Book speak of  priests as being called by God.  One reference (2 Chron 24: 20) where the Spirit of God descends on Zachary, who was a priest’s son and God called to make him a prophet, not to raise him to priesthood. 
2. Again, tradition told how Yahweh had chosen the Israelite tribe of Levi for the service in his sanctuary, but this did not involve any particular charisma for the individual members of the tribe. 
3. In fact, some priests were appointed by men without a divine call: Micah chose first one of his sons (Jug 17:1ff) and then a Levite (Jug 17:10) for his private sanctuary.  The men of kiriath Yearim (not Jearim in the English) chose Eleazar to keep watch over the Ark (1 Sam 7:1).  The kings nominated and dismissed the servants in their official sanctuaries (1 King 2: 27; 12: 31).  Later on, a man was sufficiently qualified for the priesthood if he was of priestly descent, unless he suffered from some physical disability which constituted an impediment (Lev 21:16-24).

4. According to Judges 17:5-12 a priest was appointed without a ceremony (compare Ex 32:29; 1 King 13:33)

5.  There were a lying of hands by the people (Numb 8:10) upon the Levites, but this a gesture of offering them to Yahweh.
6.  The high priest was anointed (Ex 29: 7; Lev 8:12).
What is Special about being a Priest?

1. In the OT priests were not “ordained” as in the church.  They began their work without any religious rite conferring on them a special grace.  On the whole a priest was made holy and sacred by virtue of his work because he is dedicated to the service of God.  Eleazar was “sanctified” for the services of the Ark.  Priests were sanctified (Lev 21: 6), and the high priest had to wear on his forehead a golden flower on which was engraved “sanctified for Yahweh” (Ex 28:36).  This means that the priest was no longer part of the world, but he is like a territory around the sanctuary and the sacrifices and other offerings presented to God.  All are consecrated for the service and that is the original meaning of being “set apart,” i.e. dedicated not just separated. This is why the Levites were called holy (Numb 8:14; Deut 10:8), the Levites were “set a part” for the service of God, and also Aaron (1 Chron 23:13), who was “set apart’ to consecrate the most holy things. 
2. In their daily life, priests were forbidden to take part in funerals; an exception was made for the funeral of a close blood-relative, but even then, they were bound to abstain from certain practices (Lev 21:1-6). They were forbidden to marry a woman who had been a prostitute or a woman who had been divorced by her husband (Lev 21:7). 

3. Priests  had to put on special vestments to enter the sanctuary (Ex 28:43), to wash their clothes (Numb 8:7), to purify themselves in special ways (Ex 30:17-21; 40:31-32; Lev 8:6) and to abstain from wine and alcohol (Lev 10: 8-11).
4. They were treated with respect. When Micah appointed  a Levite he said to him, “Be a father and a priest to me” (Jug 17:10), though the Levite was only a young man (verses 7 and 10).  
The Priest and the Sanctuary
Priest and sanctuary can’t be separated. Priests and Levites lived around the Tent 
(Numb 1:53). 

 From many texts, we can see that the priests and the sanctuaries were bound up.  Under David, Sadoq and Ebyathar were in charge of keeping the Ark (2 Sam 15: 24-29), but under Solomon, Ebyathar was dismissed (1 King 2: 26-27) and Sadoq alone was left in charge of the Temple; he was succeeded by his son (1 King 2:35; 4:1).  When Jeroboam founded his Sanctuary at Bethel, he at once appointed priests for Bethel (1 King 12:31).

Priests and the Divine Word of God
In the OT there were men who could go to a sanctuary “to consult Yahweh,” and to hear a word from God.   In Deuteronomy 33:8-10, the sons of Levi are those who speak the word of God even before the teaching of the Torah and their service of the altar.  In the desert, the people turned to the priest “to consult God” (Ex 18:19).  Moses did the same and took the people’s quarrels before God (Ex 18:19).  Anyone who wanted “to consult Yahweh” went to the Tent; but Moses as far as we know was the only one who could converse face to face with Yahweh (Ex 33:7-11).  This was  personal privilege of Moses (Numb 12:6-8).
The Ephod and the Urim and Thummin

They used to consult God by using the Ephod and of the Urim and Thummin. What exactly are these?  
Ephod

The Ephod in the OT must be seen in three ways: 
1. 
Some texts refer to a linen Ephod. Samuel wore it as a body in the Temple of Shiloh (1 Sam 2:18) and the priests of Nob wore it (Sam 22:18), and so did David when he danced in front of the Ark (2 Sam 6:14). It was worn around the waist (1 Sam 2:18; 2 Sam 6:14) but did not cover much of body (cf. 2 Sam 6: 20).  So we guess that it must have been a kind of loin cloth and may originally have been the only clothes worn by the priests in performing their offices.

2. 
Other texts refer to an ephod which was a special part of the clothing of the high priest; it was part of his outer clothing, worn over the tunic and the cloak (Ex 29: Lev 8:7).  It is described in Exodus 28:6-54; 39:2, but the description is reflecting changes in the high priest’s robes during the post-exilic period.  
3. 
The Ephod in other texts was an object that was used in worship.  Micah had one made for his sanctuary (Judg 17:5; 18:14, 17, 2).  Gideon too made one with the gold he captured from the Mediatises and kept it in his home town (Judg 8:27).  It was a portable object (1 Sam 2:28; 14:3) and could even be held in the hand (1 Sam 23:6); it could be “brought” or “put away” (1 Sam 23:9; 30:7).  In the sanctuary at Nob, Goliath’s sword was kept behind the Ephod (1 Sam 21:10).  Lastly, the Ephod was left in care of the priests and was used for consulting Yahweh (1 Sam 23:10; 30:8)
The Urim and the Thummim

The etymology and the meaning of the words are unknown.  No modern study gives us a good clue, and we don’t have any idea what they looked like. Here are some suggestions:

1. Small pebbles or dice or little sticks (see Hosea 4:12) they were picked out of the pocket of the Ephod.
2.  According to Numbers 27:21, these lots were entrusted to the priest Eleazar.  Deuteronomy 33:8 says they were entrusted to the tribe of Levi. The way in which the oracle worked is shown in 1 Sam 14:41-42.  If we read these verses in the LXX, “Saul then said: ‘If I or my son Jonathan should be to blame, Yahweh, God of Israel, give Urim; if your people Israel is to blame, give Tummim.’” Saul and Jonathan were picked out and the people escaped.  Saul said: ‘Cast lots between me and my son Jonathan,’ and Jonathan was picked out.’”  Verse 36 presumes that the priest had something to do.  Now this text does not prove that Thummim was the favorable object, and Urim the unfavourable one; on the contrary, it implies that, like our “heads or tails,” the two objects had a purely conventional meaning, which was fixed each time by the parties; this is itself a warning against trying to find a meaning for the words.  The answer of the oracle lies in producing one rather than the other. Its answer, then, was always “Yes” or “No.”
The importance of oracles given by priests decreased during the reign David.  We have no evidence that the Ephod, with the Urim and Thummim, were ever used for oracles. .

The Priest as a Teacher
According to the Blessing of Levi (Deut 33:8-11) the priest had acquired two duties described in verse 10: “They shall [1] teach your decisions (mishpatim) to Jacob and [2] your instructions to Israel …” 
Teaching the “Torah” is the first duty so that the people may know that judgment belongs to either a) a King, b) the wisdom of man, or c) a vision and a message to the prophet.  Three texts state this:  “Its princes give judgment in return for presents, its priests teach reward, its prophets speak out in return for money” (Micah 3:1).  This “law” came from God, but God entrusted the law to the priests (Deut 31:26).  According to Deuteronomy 33:10, the priests are to teach the Torah; of Yahweh to Israel (Hosea 4:6) and the priest as a teacher is a “messenger of Yahweh Sabaoth” (Malachi 2:7).  The priest was a specialist; he had to decide what was sacred and what was defilement, what was clean or unclean, and to instruct the faithful on the point (Lev 10:10-11; Ezch 22:26; 44:23).  
The priest and sacrifice
Priests are the ministers who offer the sacrifices (Deut 33:10).  We must also remember that the Patriarchs who did not belong to a priesthood of any kind we know offered sacrifices.  So also God ordered Gideon to build an altar and to offer a sacrifice (Judg 6: 25-26), and the Angel of Yahweh invited Manoah, Samson’s father to offer a sacrifice, which was accepted (Judg 13 16-23), so also Samuel’s father Elqanah himself ordered a sacrifice (1 Sam 1:3, 4,).  David and Solomon all offered sacrifices.
2. The most important part of this kind of m inistry is that priests were not strictly a “sacrificers” in the sense of an “immolator.”  Priests may at times have taken care of the slaughtering of an animal.  Offering sacrifices was never the exclusive privilege of priests. The law on sacrifice expressly stipulated that the animal to be sacrificed was to be killed by the man making the offering (Lev 1:5; 3:2, 8, I3: 4:24, 29, and 33)
Was the Priest a Mediator?
The OT does not use this word “mediator” for a priest.  In the NT in Hebrews 5:1 the priest acts or rather “intervenes” on behalf of men with God.  But he was not spoken of as mediator.
Priests and Priesthood in the NT
Hebrews Chapter 10

1 Since the law has only a shadow of the good things to come and not the true form of these realities, it can never, by the same sacrifices that are continually offered year after year, make perfect those who approach.  2 Otherwise, would they not have ceased being offered, since the worshipers, cleansed once for all, would no longer have any consciousness of sin?  3 But in these sacrifices there is a reminder of sin year after year.  4 For it is impossible for the blood of bulls and goats to take away sins.  
5 Consequently, when Christ came into the world, he said, 
"Sacrifices and offerings you have not desired, but a body you have prepared for me;
6 in burnt offerings and sin offerings you have taken no pleasure. 
7 Then I said, 'See, God, I have come to do your will, O God' (in the scroll of the book it is written of me).’"  8 When he said above, "You have neither desired nor taken pleasure in sacrifices and offerings and burnt offerings and sin offerings" (these are offered according to the law),  9 then he added, "See, I have come to do your will." He abolishes the first in order to establish the second. 10 By this will we have been sanctified, by the offering of the body of Jesus Christ, once for all.” (Heb. 10:1-10).  

Notes on Some Greek Words

VERSE 1: After the description of Christ’s offering in the heavenly or true realm (Heb 9:23-24), the “shadow” is what is unreal, compared with the reality: “the good things to come” and these good things are the “age to come, of the Messiah” (Heb 2:5).  This is the reality, that is the fulfillment of what Christ did and accomplished (Heb 13:14) - when Christ will bring complete salvation (Heb 9:28). Yet Christians experience this reality in the present (Heb 6:5) because of what Christ has achieved (Heb 9:10, 11).  Hence, the futurity of the “good things” is defined primarily in relationship to the Law and not to the present condition of the addressees.

Why Is the Law a Shadow?

1. Christ inaugurated a new Covenant; that makes the past a shadow.  We read the same teaching in Colossians (2:17), where the same phrase appears.

2.  The “shadow” is the “very image of the things” (eikona).  This is not a Platonic idea. The visible world participates in the heavenly world. This is why the whole creation joins humanity in praise and in worship.  The contrast between image, shadow and reality is that the old worship lacked direct communion with God.  We must not forget that “Image” in Genesis 1:26 means “Icon,” and the human person carries the image of the true reality, that is God. 

3. The remainder of the verse describes what the “shadow” involves, in terms familiar from the Yom Kippur analogy. “Year by year” the same sacrifices are offered “in perpetuity.”  The language suggests a dreary monotony to the ancient cult that recalls the adverb “many times” of the preceding paragraph.

4. By the very fact that its sacrifices are repeated, proves the failure of the Law. This failure, as has been mentioned previously (Heb 7:19), consists in the inability of the Law to provide “perfection” (teleiwsai), that is the end goal for a final solution of sin and the liberation of humanity. 

VERSE 2: The adversative “since otherwise” (epei) is common in Greek as a way of introducing a question that drives home the point of the futility of the old sacrificial system.  If the Yom Kippur rituals had been truly effective, they “would have ceased to be offered.”  This seems to point to the fact that the Old Temple was still standing and that the letter is pre 70 AD.   The grounds for a cessation of sacrifices would have been their effectiveness in removing “consciousness of sins.”

How is it possible that the Sin-Offering is called most holy?
We have different meanings for what is holy in the OT:

· Something is holy because it is dedicated to God as in the case of the first born in Israel (Exod 13:2). 

· Someone is made holy if he is chosen by God to carry out His will, like King Cyrus who was elected to war against the Babylonians (Isa 13:3), or like the Son of God, chosen by the Father to renew human life. 

· Persons and things are called holy if they are set apart for a purpose, like the sacrifice for sin.   

· The holy flesh that the Word of God united to his divinity at the Incarnation. If we look carefully we can see:

· Humans become holy only in the NT because they partake of the Holy Spirit.(Heb 12:10).
1. Some persons are made holy in the sense that God sees in advance that they are leading an admirable life in harmony with His law; they will be fit for participation in the Holy Spirit.  These are the “predestined” according to Paul (Rom 8:29-30).  This was the lot of Jeremiah: “Before I formed you in the belly, I knew you; and before you came forth out of the womb, I sanctified you” (Jer 1:5).
2. Second, others are called holy (in the usage of Scripture), even though they do not know God.  Their sanctification is not a relationship to, or a kinship with, the Spirit.  It means that they have been designated to accomplish some facet of God’s will; the best example of this is Cyrus and the Medes.
3. That which is holy is that which has been dedicated to God by way of sacrifice, like the “sanctified flesh” of which God spoke to Haggai (Haggai 2:13).
4. We call those persons holy who have been genuinely sanctified through the Spirit and have been made sharers in the divine nature. (2 Per 1:4).
5.  The altar (Lev 8:11) became holy from contact with the sacrifice.
6. Fasting is called holy in Joel 1:14-15: “Sanctify a fast, proclaim worship, and assemble the elders, all the dwellers of the land in the house of our God. Cry aloud to the Lord at length, alas, alas, for the day!” (vv. 14-15).  “Sanctify a fast,” that is, perform a truly holy and blameless fast like an offering and in the manner of a sacrifice; what is required is not wasting the flesh with abstinence from food, but for them to fast from doing what would likely offend God. 

After all, if in the time of fasting we were not intending to abstain from our impulses, but to draw our inferiors “into quarrels and fighting, and strike the lowly with our fists,” as Scripture says, we have not yet fasted in a holy and pure manner; our effort has gone for nothing, as God cries aloud, “I did not choose this fasting, says the Lord” (Isaiah 58:4-5).  It is therefore necessary to abstain from depravity and follow rigorously the teachings of the lawgiver, directing our heart towards whatever pleases him, submitting the neck of our mind, singing and saying, “See my lowliness and my trouble, and forgive all my sins,” and add that prophetic statement, “Lo, here we come to you, for you are the Lord our God.” 

This in fact is a spiritual offering and a sacrifice pure and pleasing to God “more than a young calf,” more than a lamb of the flock, more than a kid from the goats, more than fine flour and incense, since “God is pleased with sacrifices” of a spiritual kind (Ps 25;18, Jere 3:22; Ps 69:31; Heb 13:16).  By sanctifying a fast, let us proclaim worship, that is, performance of the divine will, with which is duly associated uprightness, docility in behavior, and readiness for everything affecting piety.  Now, we shall perform the forms of worship when the elders are assembled in churches, all the dwellers of the land have congregated, constantly interceding all day, and firmly convinced that God will definitely have mercy. After all, he is “slow to anger, rich in mercy, and faithful,” “pardoning iniquities, passing over transgressions, and not retaining his anger in witness, because he delights in mercy,” as Scripture says (Exodus 34:6, Micah 6:8). Things are holy in the sense that they make people holy (e.g., fear of God), and are separated from profane use and reserved for God’s glory (holy vessels); they are sanctified in the sense that they are dedicated to God.

Was Jesus Holy on the cross or did he die defiled by our sins?

1. In the Gospel of John, Jesus says before his death, “for their sake I consecrate myself (make myself holy) that they may be consecrated in truth” (John 17:19).  Jesus is not only asking the Father to consecrate the disciples in truth but also consecrating himself for that purpose.  What does this self-consecration of Jesus consist of?  In the OT both men and animals are consecrated.  In particular, prophets and priests are consecrated for a special task.  An example of prophetic consecration is found in the words of God to Jeremiah (v. 1:5): “Before you came forth from the womb I consecrated you; I appointed you a prophet to the nations.”  The prophet had to be made holy because he was the bearer of God’s word.  References to the consecration of priests are found in Exodus 40: 13 and Leviticus 8:30.  These examples of prophetic and priestly consecration are a good background for John 10:36 where the Father is said to have consecrated Jesus and sent him into the world; but here we may be closer to the idea of consecrating sacrificial victims (Deut 15: 19).   Was Jesus thinking of offering himself to death for the disciples when he says, “It is for them that I consecrate myself”? The phrase “for them” may suggest death, as we see from the use of the Greek hyper (for) throughout the Gospel.  In John 11:51 Jesus is to die for the nation; in John 10:11 the Good Shepherd lays down his life for his sheep; in John 15:13 Jesus speaks of laying down one’s life for those whom one loves.  Also elsewhere in the NT, for example, Romans 8: 32, “He did not spare His own Son but delivered him up for us.”  The solemn authority of the “I consecrate myself” may be compared to the tone of John 10:17-18, “I lay down my life … I lay it down of my own accord.”  Jesus’ self-consecration is related to the consecration and sending of the apostles, but this sending does not take place until after Jesus’ death and resurrection (John 20: 21).  This consecration in truth of the disciples means receiving the Holy Spirit, Who is not given until after Jesus’ death and resurrection (John 20: 22). 

2. Jesus, the high-priest, offering himself as a victim for those whom God has given him.  The priestly theme is among the main themes of the Letter to the Hebrews in particular Hebrews 9:12-14, but it appears also in the Gospel of John, hidden in old symbolism: the tunic that Jesus has had on during his passion was a seamless tunic, woven in one piece; this is meant to remind the reader of the clothing of the (high) priest, and thus to proclaim that Jesus is the (high) priest. The word seamless (Arapahos) according to the Jewish historian Josephus, (Antiquates of the Jews, book, 3 8:4, 161) describes the ankle-length tunic of the high priest as one long woven cloth, not composed of two pieces as in (Exude 39: 27).

3. In Hebrews 2:10-11, Jesus is made perfect through suffering, and Jesus is the one who consecrates (or sanctifies), while the Christians are Jesus’ brothers whom he has consecrated.  The idea is reiterated in Hebrews 10: 10, “We have been consecrated through the offering of the body of Jesus Christ once for all.”  

4. The blood of Jesus is, “precious blood” that is “like that of a lamb without blemish or spot” (1 Pet 1:19), and this blood is for our sanctification (Heb 10:28-29). Anyone who has violated the Law of Moses dies without mercy "on the testimony of two or three witnesses."  How much worse punishment do you think will be deserved by those who have spurned the Son of God; who have profaned the blood of the covenant by which they were sanctified.”

5. This high priest, Jesus, is, “holy, blameless, undefiled, separated from sinners, and exalted above the heavens.”  Unlike the other high priests, he has no need to offer sacrifices day after day, first for his own sins, and then for those of the people.  This he did once for all when he offered himself.  For the law appoints as high priests those who are subject to weakness, but the word of the oath, which came later than the law, appoints a Son who has been made perfect forever (Heb 7:26).
Conclusion

1. Jesus is holy at the time of his death

2. He carried our sins in his flesh, on the cross; this means precisely that he dedicated himself like the sacrifices of the OT that put sin away and remained holy. 

The Sacrifice of Jesus

In Hebrews the sacrifice of Jesus established the new covenant; the old covenant, with all its priestly and sacrificial institutions, had been rendered obsolete by the inauguration of the new covenant through the death of Jesus. 

What is then the sacrifice of the new covenant?  It is a sacrifice for sins.  In order to make it absolutely clear that this is so, Hebrews takes the annual celebration of the Day of Atonement as it is described in Leviticus 16, to prove the new teaching by appealing to the OT.  Why the day of the Atonement? The answer is very easy:

· It is once a year.

· Jesus died once, so he is not like any sacrifice for sin.

This will prove that everything that is essential for atonement has been done by the sacrifice of Christ. 

The sacrifice of the covenant in Exodus 24 has one common element with the other sacrifices that it was also offered once: this should show how this act of once-for-all atonement by Jesus has established an eternal relationship with God. 

But Hebrews does not dwell on this sacrifice.  Hebrews has selected the Day of Atonement; that was the chief act of atonement, once a year.  Jesus came to remove the burden of all sins, as in the Day of the Atonement, but once forever. 

We have different meanings for what is holy in the Bible:

First: 
Something is holy because it is dedicated to God as in the case of the first-born in Israel (Exod 13:2). 

Second: 
Someone is made holy if he is chosen by God to carry out His will, like King Cyrus elected to war against the Babylonians (Isa 13:3), or like the Son of God chosen by the Father to renew human life. 

Third: 
That which becomes holy only in the NT when someone partakes of the Holy Spirit. (Heb 12:10) 

Fourth:
Persons and things are called holy if they are set apart for a purpose like the sacrifice for sin. 

Fifth:

The holy flesh that the Word of God united to his divinity at the Incarnation.

If we look carefully we can see (as we noted on page 6, repeating):

1. 
Some persons are made holy in the sense that God sees in advance that they are leading an admirable life in harmony with His law, and they will be fit for “participation in the Holy Spirit.” These are the “predestined” according to Paul (Rom 8:29-30).  This was the lot of Jeremiah: “Before I formed you in the belly, I knew you; and before you came forth out of the womb, I sanctified you.” (Jer 1:5) 

2.
Others are called holy (in the usage of Scripture), even though they do not know God.  Their sanctification is not a relationship to or a kinship with the Spirit; it means that they have been designated to accomplish some facet of God’s will.  The best example of this is Cyrus (2 Chron 36) and the Medes (Jer 51).

3. 
What is holy is that which has been dedicated to God by way of sacrifice, like the “sanctified flesh” of which God spoke to Haggai (Haggai 2:13). 

4. 
We call those persons holy who have been genuinely sanctified through the Spirit and have been made sharers in the divine nature. (2 Peter 1:4) 

5. 
The altar (Lev 8:11) became holy from contact with the sacrifice.
6. 
Fasting is called holy in Joel 1:14-15: “Sanctify a fast, proclaim worship, assemble the elders, all the dwellers of the land in the house of our God.”
Jesus the High Priest in Hebrews 10:10-18

Sanctified by the Offering of the Body of Jesus

10 And by that will we have been sanctified through the offering of the body of Jesus Christ once for all.  11 And every priest stands daily at his ser vice, offering repeatedly the same sacrifices, which can never take away sins.  12 But when Christ had offered for all time a single sacrifice for sins, he sat down at the right hand of God,  13 Then to wait until his enemies should be made a footstool for his feet,  14 For by a single offering he has perfected all time those who are being sanctified.  15 And the Holy Spirit also bears witness to us; for after saying,  16 “This is the covenant that I will make with them after those days, declares the Lord: I will put my laws on their hearts, and write them on their minds,”  17 then he adds, “I will remember their sins and their lawless deeds no more.”  18 Where there is forgiveness of these, there no longer any offering for sin.

Sanctification: Defining Holiness

So what is holiness? Holiness is from holy; the Old English is “halig.”  It is Germanic in origin, related to the Dutch and German “heilig” and originally meant “whole” according to The Oxford Dictionary of Word History (2002, page 255). 
Sanctification is from Latin: to make something sacred, devoted to God.  It is originally from ‘hal’, perfect, or whole.  Sanctitas in the Vulgate of the New Testament is the rendering of two distinct words, hagiosyne (1 Thess 3:13) and hosiotes (Luke 1:75; Ephesians 4:24).  These two Greek words express respectively the two meanings connoted by "holiness,” that is of “separation for a special usage,” not just “separation.”  The Greek hagios from hagos, denotes "any matter of religious awe" (the Latin sacer); and that of sanctioned (sancitus), that which is hosios has received God's approval. Considerable confusion is caused in the English where the two words cross roads but the original meaning is very well established - that is “whole” 
The OT Background of ‘Holiness’
[image: image1.png]WTP qds; WP godes; WP gadés, WIR gades, |
VIR gedes




qds, qodes, qados, qades, qedes

This Hebrew word for “holiness” is a verb and all its derivatives have no synonyms.  The word is used approximately 842 times in the OT.  It is important to notice that, in the OT, it was used ….

152 times in Leviticus

105 times in Ezekiel

102 times in Exodus

80 times in Numbers

73 times in Isaiah

65 times in Psalms

1. “Holiness” means something consecrated and the word cannot be used at all except for what it was “consecrated for” as in Exodus 29:21, describing priests and their vestments, everything that comes into contact with the altar, the worship utensils, and any sacrificial material (Exod 29:37; 30:29; Lev 6:11), or any article used for the sanctuary (Deut 22:9).

2. “God is holy” means “shows himself to be holy” by manifesting his unique and unchangeable divine holiness before Israel (Exod 29:43) and the nations (Ezek 20:41; 28:22, 25; 36:23; 38:16; 39:27). 

3. Something can be described as “holy according to the law of worship” such as the Sabbath (Gen 2:3; Exod 20:11). 

4. The sense of “be made holy”; be holy/consecrated or “is sanctified” as someone is consecrated (Exod 19:22; Lev 11:44; 20:7).  God “shows himself to be holy” (Ezek 38:23) because God consecrates himself to save Israel.  Humans bring themselves into the condition of consecration or purity without any mention of the particular ritual (Num 11:18; Josh 3:5; 7:13; 1 Sam 16:5) or “is sanctified” (NRSV “keeping themselves holy,” 2 Chrn 31:l8).

5. “To make holy, consecrate, offer, surrender to God as a possession” (Josh 20:7; 1 Chron 23:13; 2 Chron 29:19; 30:17). God can declare something or someone to be consecrated (dedicated) to him (Num 3:13; 1 King 9:7).  One can “view something/someone as holy” (Num 20:12; 27:14; Isa 29:23)

6. The noun qodes “holiness,” is the most frequently used word, referring to the sacrifices and the offering to God of Leviticus 19:8,  the “sanctuary” (Ezek 4 1:21) and for anything touched by holiness, including the sacrifice for sin which is “most holy” (Lev 6; 24 ff; Num 4:4; Lev 21:22).

Holiness in the NT

 … Hagios, Holy, sacred,  Hagiaz,o to make Holy

Holy appears in the English NT Revised Standard Version as follows:

· 9 times in Matthew used for the Holy Spirit, the city of Jerusalem

· 7 times in Mark, once for our Lord 1:24 the rest for the Holy Spirit and the angels.

· 19 times in Luke, twice for our Lord 1: 35 and 4:34 the rest for the Holy Spirit, the covenant and the angles.

· 6 times in John, once for our Lord (Jn6:69) and the rest for the Holy Spirit.

· 60 times in Acts, four times for our Lord 3:14; 4:27, 30; 13:35 and the rest for the Holy Spirit and the city of Jerusalem 

· 16 times in Romans, the Law, the Scriptures, the Holy Spirit and the church.

· 7 times in First Corinthians, the human body, the Holy Spirit and marriage.

· 4 times in Second Corinthians, for the Holy Spirit

· 7 times in Ephesians, humans, the Holy Spirit and the church.

· Once in Colossians for humans

· 3 times for the Holy Spirit in First Thessalonians

· 3 Times for the Holy Spirit and humans in Second Thessalonians

· Once in First Timothy for humans.    

· Twice in Second Timothy for humans and the Holy Spirit.

· Once in Titus for the Holy Spirit.

· 12 Times in Hebrews, for the old temple, the Holy Spirit and one unique statement in (Heb 6:4) where humans are partakers of the Holy Spirit, 

The Meanings of the Word “Holy’
1. From the above we can see that “holiness” is the work of the Spirit in spite of the OT use of the word for the covenant (Luke 1:72), Scriptures (Rom 1:2), and the Law (Rom 7:12).  Yet the new element is the manifestation of Jesus who was addressed by the demons as “the Holy One of God” (Mark 1:24; Luke 4:34), who was conceived by the Holy Spirit, and after his Baptism was anointed by the Holy Spirit to become “The Christ.”  This is not a name but a title that has OT history behind it.  Kings and prophets were anointed by the Spirit of God and were dedicated to do a particular task. 

2. Those who name Jesus as their Lord are called “the saints.”  The NT does not add any moral quality; these “saints” are those who are “called” (Rom 1:7; 1 Cor 1:2; 2 Cor 1:1), “elect” (Rom 8:33; Col 3:12) and “faithful” (Col 1:2).  These are who received the Holy Spirit in Christ who is their sanctification as well as their righteousness and redemption (1 Cor 1:30), and thus the One in whom they become holy to the true God.  “You were washed, you were sanctified, and you were justified in the name of the Lord Jesus Christ and in the Spirit of our God” (1 Cor 6:11; cf. 2 Thess 2:13; 1 Pet 1:1f).  From the resurrection on, Jesus is the Christ in the power that operates according to the Spirit of holiness (Rom 1:4).  Holiness is a quality of life that is given by God the Father and is “led” by the Holy Spirit (Rom 8:14).  As in the OT, holiness is a pre-ethical term because it is one of the fruits of the work of the Holy Spirit that leads us to eternal life (Rom 6:19-22; cf. 1 Thess 4:3-7). 

3. In the letter to the Hebrews, we have a highly specialized aspect of holiness.  Christ, as the high priest, is the one who sanctifies his people (13:12; 2:11).  Jesus has entered the heavenly sanctuary not made with hands (9:24; 8:2); not that of Israel’s earthly sanctuary the Holy Place and Holy of Holies (9:2 f), but that in heaven to give us access to the throne of God.  Christ has entered this sanctuary once for all with the gift of his blood and has achieved eternal redemption (9:12; 10:14).  His self-offering makes obsolete the animal sacrifices of the temple. By the will of God “we have been sanctified through the offering of the body of Jesus Christ once for all” (10:10). 

4. The non-ethical side of holiness must be remembered; the “holy” or the sanctified first born son in Israel (Exod13:2) is holy because he is dedicated.  The same is also applied to King Cyrus and the Medes elected to war against the Babylonians (Isa 13:3); so also the altar in the OT (Lev 8:11) was sanctified through the Spirit, not as the human soul participates in the Spirit, but from contact with the sacrifice.  In the book of Joel 1:14-15 we read of sanctification of fasting: “Sanctify a fast, proclaim worship, assemble the elders, all the dwellers of the land in the house of our God. Cry aloud to the Lord at length, Alas, alas, for the day!” (vv. 14-15).  Once again Joel indicates the way in which they should fast by dedicating the time for fasting and by abstaining from our impulses that lead us “into quarrels and fighting, and strike the lowly with our fists;” as Scripture says, we have not yet fasted in a holy and pure manner; our effort has gone for nothing, as God cries aloud, “I did not choose this fasting, says the Lord.”(Isaiah 58:4-5)

5.  Some persons are said to be sanctified as dedicated to serve God, like Jeremiah: “Before I formed you in the belly, I knew you; and before you came forth out of the womb, I sanctified you” (Jer 1:5), and the “sanctified flesh” of which God spoke to Haggai (Hg 2:13). This is the dedication as in the case of the sacrifice for sin (Lev chapter 6)
6. We call those persons holy who have been genuinely sanctified through the Spirit and have been made sharers in the divine nature (2 Pet 1:3-4 and Rom 8:29-30) 
Sanctification in Christ  

1. Christ’s humanity is holy because it belongs properly to the Holy Word.
2. When the Holy Spirit communicates Himself to a creature, He makes the nature of that creature holy.  He “transforms us to the Creator’s image through sanctification; for the Maker of all things is holy; that is why He says, ‘Be holy, because I am holy’” (Lev 19:2).  For we too have been created to God’s image and likeness.  Now, that which produces the divine resemblance in us is surely sanctification, that is, participation of the Son in the Spirit. Our participation in God, as well as our resemblance to God, is the work of the Three Persons in us as we share in the divine nature which belongs to the Three Persons.

3. Participation in the holiness of God (Heb 12:10) is our formation in Christ by the Holy Spirit.  Sanctification produces resemblance: the holy image of the holy God. These are the various formations of humans in the Bible:
· First, there is a simple, uncomplicated formation which was uniquely Adam’s; he was fashioned from the dust of the earth 

· Second, ever since Adam, man has been formed in the womb of a mother; that formation is proper to us; it is the way we come into existence. 

· Third, there is a formation by which we become children of God; by knowledge of God’s laws we are elevated to a spiritual beauty effected in the soul through the adornment provided by the virtues. 

· Fourth, we are fashioned in Christ, through participation of the Holy Spirit, to His character.  Paul writes to the Galatians: “Little children, with whom I am in labor again, until Christ be formed in you” (Gal 4:19). Now, Christ is formed (morphoutai)  in us inasmuch as the Holy Spirit implants in us some divine form (morphosin)  through sanctification.  It is in this way that the impress of the substance of God the Father is conspicuous in our souls, since the Holy Spirit reforms us to Him through sanctification.  The “impress” here is apparently the “character” of the Son of God.  The sanctified soul, therefore, is given grace that functions to make us like Christ.  

Sanctification in Hebrews

1. The one origin: In Hebrews 2:11 we read that “he who sanctities and those who are sanctified have all one origin.”  If we continue reading we will notice that Jesus shares the same “humanity” with us (Heb 2:14ff); therefore he and we have one origin – that is the same “blood,” the same humanity that our Lord came to bring to a new communion with God.

2. We are perfected through the perfection of the humanity of our Lord, for his humanity was the first “humanity” that was liberated from death and corruption (Heb 10:14). 

3. The blood and the will of Jesus to offer himself have sanctified us as a gift from God the Father. Jesus suffered outside the gates of Jerusalem (Heb 13:11-12) “For the bodies of those animals whose blood is brought into the sanctuary by the high priest as a sacrifice for sin are burned outside the camp.  So Jesus also suffered outside the gate in order to sanctify the people through his own blood.” He became like the “scapegoat” of the day of the Atonement, for Jesus removed condemnation, death, and opened for us a new way to the Throne of Grace.
The moral quality of holiness “to be without sin” is not known in the Bible.
PAGE  
East 91st Street Christian Church / Indianapolis / 317-849-1261 / www.east91st.org

