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Jesus: the Parable of Divine Love

A Study of the Parables – Part 7
Jesus’ School of Prayer, Luke 11:1-13

Luke 11: 1 He was praying in a certain place, and after he had finished, one of his disciples said to him, ‘Lord, teach us to pray, as John taught his disciples.’  2 He said to them, “When you pray, say: 
“Father, hallowed be your name.
  Your kingdom come. 

3 Give us each day the substantial bread (of tomorrow). 
(The English translation since the 16th century, “Give us today our daily bread,” is not correct.  It has ignored the Greek word epiousios, see below)

4 And forgive us our sins,
     for we ourselves forgive everyone indebted to us.
    And do not bring us to the time of trial.” 

5 Perseverance in Prayer
And he said to them, “Suppose one of you has a friend, and you go to him at midnight and say to him, ‘Friend, lend me three loaves of bread; 6 for a friend of mine has arrived, and I have nothing to set before him.’  7 And he answers from within, ‘Do not bother me; the door has already been locked, and my children are with me in bed; I cannot get up and give you anything.’  8 I tell you, even though he will not get up and give him anything because he is his friend, at least because of his persistence he will get up and give him whatever he needs.
9 “So I say to you, Ask, and it will be given to you; search, and you will find; knock and the door will be opened for you.  10 For everyone who asks receives, and everyone who searches finds, and for everyone who knocks, the door will be opened.  11 Is there anyone among you who, if your child asks for a fish, will give a snake instead of a fish? 12 Or if the child asks for an egg, will give a scorpion?  13 If you then, who are evil, know how to give good gifts to your children, how much more will the heavenly Father give the Holy Spirit to those who ask him!” 

The Lord’s Prayer: Note on the Greek Text of Luke

Verse 1a: Literally, “And it happened, in his praying, (that) one of his disciples.”  In Luke 9:18 the disciples were also present when Jesus was at prayer.  

Verse 1b: Literally. “When he finished.” the disciples must have heard or maybe they have seen something.  Origen of Alexandria says: “they have seen the divine light when Jesus was praying.”

Verse 1c: “Teach us to pray.”  They must have been struck by Jesus’ constant example as a man of prayer.  They desired to commune with the Father as their master does. But they add another reason: 

Verse 1d: “Just as John taught his disciples.”  We don’t know what or how John taught his disciples to pray.  It is insinuated by some scholars that John the Baptist was a member of the sect known to us by the name the Essene.  Among the Dead Sea Scrolls, scholars discovered some Psalms.  These people lived near the Dead Sea, their organization was known as the Essenes (they were also called The Holy Ones, the Poor Men, the Sons of Light, etc.), and they existed in Judaea and the nearby desert from about 192 B.C. to the date of their extinction and destruction in 69 or 70 A.D., when the Roman armies marched through Palestine and finally destroyed Jerusalem.  This cult is probably unique as an historical phenomenon; throughout its existence, it was opposed to the Jewish authorities; although it accepted the Scriptures which constitute the Old Testament.  The Essenes revised, rewrote, or completely reinterpreted them.  
For example, here is the English Translation of the Psalms Scroll, or “Tehillim,” Courtesy of the Israel Antiquities Authority, 
Column 19: Plea for Deliverance, a Psalm
Surely a maggot cannot praise thee nor a grave worm recount thy loving-kindness. 

But the living can praise thee, even those who stumble can laud thee. In revealing 

thy kindness to them and by thy righteousness thou dost enlighten them.  For in thy hand is the soul of every living thing; the breath of all flesh hast thou given.
Deal with us, O LORD, according to thy goodness, according to thy great mercy, and according to thy many righteous deeds. The LORD has heeded the voice of those who love his name and has not deprived them of his loving-kindness. 

Blessed be the LORD, who executes righteous deeds, crowning his saints … 

1. with loving-kindness and mercy.  My soul cries out to praise thy name, to sing high praises 

2. for thy loving deeds, to proclaim thy faithfulness – of praise of thee there is no end.  Near death 

3. was I for my sins, and my iniquities have sold me to the grave; but thou didst save me, 

4. O LORD, according to thy great mercy, and according to thy many righteous deeds. Indeed have I 

5. loved thy name, and in thy protection have I found refuge. When I remember thy might my heart 

6. is brave, and upon thy mercies do I lean.  Forgive my sin, O LORD, 

7. and purify me from my iniquity.  Vouchsafe [send] me a spirit of faith and knowledge, and let me not be dishonored 

8. in ruin.  Let not Satan rule over me, nor an unclean spirit; neither let pain nor the evil 

9. inclination take possession of my bones. For thou, O LORD, art my praise, and in thee do I hope all the day. Let my brothers rejoice with me and the house of my father, who are astonished by the graciousness... 

10. Forever I will rejoice in thee. 

- Translation by J. A. Sanders

The Lord’s Prayer

Verse 2b: Father!  Luke uses the simple Greek “pater” (the Aramaic is “abba”), the original way used by Jesus, who called the Father “Daddy.”  This way of calling God “Daddy” is preserved in Mark 14:36, Galatians 4:6 and Rom 8:15.
In the OT God is referred to as Father.  The people of Israel are his children, his firstborn, and their king is his son (Deut 14:1; Hos 11:1-3; 2 Sam 7:14).  The title is used of God explicitly when he is considered as creator (Deut 32:6; Mal 2:10), as Lord of his chosen people (Jer 3:19; 31:9; Isa 63:16), and as the one from whom mercy and forgiveness come (Ps 103:13; Isa 64:7-8).  God is acknowledged by Israel as “our Father,” and David is to address him as “my Father” (Ps 89:27).  In all these passages God is Father in a corporate, national, or faith relationship.  The use of the title by an individual in prayer is rare in pre-Christian Palestinian Judaism.
There is as yet no evidence in the literature of ancient Palestinian Judaism that ‘my Father’ is used as a personal address to God.  
The “Prayer of Eighteen Petitions,” for instance, which the devout Jew is expected to say three times daily, begins, “Lord God of Abraham, God of Isaac, God of Jacob, God Most High, Creator of heaven and earth!  Our Shield and the Shield of our fathers!” 

The “Lord’s Prayer” stands out above Jewish prayers not only in its simple address but in its direct simplicity throughout. 

God is near; He hears and understands the requests which come thronging to Him, as a father understands the requests of his own child.
Jesus teaches his disciples to address God as he himself addressed him (Luke 10:21). 

Jesus’ use of “abba” reveals Jesus’ awareness of his own “unique Sonship” (See, further G. Dalman, Words of Jesus, 190; cf. 3. D. G. Dunn, Jesus and the Spirit (London: SCM, 1975) p. 2 1-37).

Verse 2c: “Hallowed be your name” is the old 16th Century way of saying “May your name be sanctified,” or, may your name be used for what is holy and only for holiness.
Verse 2d: “Your kingdom come.”  In one old readings, Codex Bezae adds at the beginning of this petition “upon us.”  Some minor Mss [manuscripts],162, 700, have another reading that was known to Gregory of Nyssa (4th century), and Maximus the Confessor (5th century):  “May your holy Spirit come upon us and purify us.” 
This modification of the original was a liturgical use in the prayer of baptismal liturgy. 

The “coming” of God’s kingdom is not an OT idea because there were kings.

The Petition for the Bread

Verse 3a:  Possible rendering is: “Give us each day.”   For the word “today,” in Matthew 6:11, Luke has the phrase to kath’ hëmeran, meaning “each day, daily” (see Luke 9:23; 16:19; 19:47; 22:53; Acts 2:46, 47; 3:2; 16:11; 17:11).  

Verse 3b: “Our bread for subsistence.” The Greek word epiousion also occurs in Matthew 6:11 and was quoted by an early Christian Manuel written round (150 A.D) known as the Didache (see, below).  What does this Greek word mean?  The word is not found with certainty in any extra-biblical texts.

Ancient versions and writers rendered epiousios in various ways: 

Old Syriac, it was translated as myn, “continual”
Old Latin (Vetus Itala): quotidi anus, “daily”


The Syriac Peshitta: desunqanan, “of our need” 
Origen: eis ten ousion symballomenan arton, “bread being of service for (our) being” (On Prayer 27.7) 

John Chrysostom: ton ephemeron, “daily” (Hom. in Matt. 19.5; PG 57.280)

 
Jerome: quotidianus, “daily” (in the Vulgate of Luke), but “super-substantial”  (in the Vulgate of Matthew and in some other writings:   (Comm. in Ezek 6.18, 5-9)
Jerome also said that he had found “in gospel of the Hebrews,” which we usually call today The Gospel of the Nazarenes (see Hennecke-Schneemelcher, NT Apocrypha, vol 1. p. 147): “Our bread of the morrow (that is, future bread) give us today.”

Etymologically, epiousios is explained as derived from: epi + ousia, substance, being, essence; or “bread for subsistence, necessary for existence, essential.”

Origen’s Analysis
The Greek word for bread is epiousios and was used also by Luke.  It was understood by the great Alexandrian Bible Scholar Origen (3rd century). 

“Give us this day our super-substantial bread”, or as Luke has it: “Give us each day our super-substantial bread.”  

Since some understand from this that we are commanded to pray for material bread, it will be well to refute their error here, and to establish the truth about the super-substantial bread.  We must ask them how it could be that He who enjoined upon us to ask for great and heavenly favors, should command us to intercede with the Father for what is small and of the earth, as if He had forgotten – so they would have it – what He had taught.  For the bread that is given to our flesh is neither heavenly, nor is it a great request.
Origen of Alexandria - The True Bread
2. We, on our part, following the Master Himself who teaches us about the bread, shall treat of the matter at some length.  In the Gospel according to John He says to those who had come to Capharnaum seeking for Him:
“Amen, amen, I say to you, you seek (me), not because you have seen miracles, but because you did eat of the loaves and were filled. (John 2:26).  He who has eaten of the bread blessed by Jesus and is filled with it, tries all the more to understand the Son of God more perfectly, and hastens to Him.  Hence His admirable command: “Labour not for the meat which perishes, but for that which endures unto life everlasting, which the Son of man will give you.” (John 6:27)  And when those who were listening to this asked Him, saying: What shall we do that we may work the works of God?  Jesus answered and said to them: “This is the work of God, that you believe in Him whom He has sent.”(John 6:28).  Now God has sent His Word, and healed them – obviously the sick – as it is written in the Psalms (106:20), those who believe in the Word do the works of God which are meat that endures unto life everlasting.  “And my Father, He says, gives you the true bread from heaven.  For the bread of God is that which cometh down from’ heaven and gives life to the world.” (John 6:32ff)  The “true bread” is that which nourishes the true man, the man created after the image of God, and through which he who is nourished by it is made to the image of Him that created him.  What is more nourishing for the soul than the Word?  And what is more precious for the mind of him that understands it than the wisdom of God?  And what is in better accord with rational nature than truth?
3. If someone objects at this point, saying that He would not have taught us to ask for the super-substantial bread while leaving it possible that another kind of bread be understood, let him observe that in the Gospel according to John also He sometimes speaks of bread as being something other than Himself, and sometimes as being Himself.  An instance of the former is this: Moses gave you bread from heaven, not the true bread, but my Father gives you the true bread from heaven.  But to those who say to Him: Give us always this bread, He says regarding Himself:  “I am the bread of life.  He that comes to me shall not hunger; and he that believes in me shall never thirst.” (John 6:34)  And shortly afterwards: I am the living bread which came down from heaven. If any man eats of this bread, he shall live for ever; and the bread that I will give is my flesh which I will give for the life of the world. (John 6:54-57)
4. Further, since every form of nourishment is called “bread” in the Scriptures, as is clear from what is written concerning Moses, that for forty days he neither ate “bread” nor drank water (Deut 9:9); and since the word that nourishes is manifold and varied, for not everyone can receive the solid and strong nourishment of God’s teachings: therefore, wishing to give an athlete’s nourishment suitable to the more perfect, He says: “The bread that I will give is my flesh, which I will give for the life of the world.”  And a little later: “Except you eat the flesh of the Son of man and drink His blood, you shall not have life in you.  He that eats my flesh and drinks my blood has everlasting life, and I will raise him up in the last day.  For my flesh is meat indeed, and my blood is drink indeed. He that eats my flesh and drinks my blood abides in me, and I in him. As the living Father hath sent me and I live by the Father, so he that eats me, the same also shall live by me.” (John 6:54 -57)  This is the true meat, the flesh of Christ, which, being Word became flesh according to what is written: And the Word was made flesh. (John 1:14)  When we eat and drink Him, then He dwells among us.  When He is distributed, then is the text fulfilled, we saw His glory.  “This is the bread that came down from heaven.  Not as your fathers did eat and are dead. He that eats this bread shall live forever.” (John 6:58)
5. Paul, speaking to the Corinthians as unto little ones and such as walked according to man, says: “I gave you milk to drink, not meat; for you were not able as yet. But neither indeed are you now able; for you are yet carnal”. (1 Cor 3:1, 3)  And in the Epistle to the Hebrews: “And you are become such as have need of milk, and not of strong meat. For everyone that is a partaker of milk is unskilful in the word of justice; for he is a little child. But strong meat is for the perfect, for them who by custom have their senses exercised to the discerning of good and evil.” (Heb 5:12-14).  It is my opinion that the words: “One believes that he may eat all things, but he that is weak eats herbs” (Rom 14:2), are not primarily spoken of bodily nourishment, but rather of the words of God which nourish the soul.  The true believer and the truly perfect can eat everything, as is shown in the passage; one believeth that he may eat all things.  But he that is weak and imperfect contents himself with teachings that are simple and not strong enough to make him full of vigour.  Paul has him in mind when he says, but he that is weak eats herbs. (Rom 14:2)

(Origen, On Prayer, 27:1- 5) 

The Bread of the Day

John Chrysostom understood it in a material sense and insisted on it because of Jesus’ words about no anxiety for the morrow (Matt 6:34).  It seems to gain support because it may reflect the manna to be gathered, debar yôm bëyômô, “a day’s portion for its day.” (Exod 16:4; and the LXX: to tes hëmeras eis hemeran).  

The Bread of Tomorrow

Verse 3b  (cont.) “Bread for the coming (day)” or “for the future” or “of tomorrow.” The phrase is attested in Greek literature: he epiousa hëmera (Aristophanes, Eccies. 105; Polybius, Hist. 2.25, 11; Acts 7:26); and in the Bible even abbreviated, “he epiousa” (Acts 16:11; 20:15; 21:18; 23:11).  This explanation could be related to the meaning that Jerome said he found in The Gospel of the Nazaraeans (see above), “of the morrow”. This explanation would suit well the eschatological interpretation of the “Our Father.”  If it were understood in the material sense, it would be difficult to reconcile with the saying of Jesus about no anxiety for the morrow (Matthew 6:34).  The Petition of this kind of bread that Christians are to pray for is the “Bread of the Kingdom,” and that will be in harmony with the whole content of the Petition for the coming of the Kingdom.  

Forgive Us Our Sins
Verse 4a:  Forgive us our sins.  Luke translated the Aramaic word Khoba which means “debt”  to “hamartia” “sin” while Matthew kept the Aramaic sense and used the Greek word opheilëmata, “debts.”  The word “debt” is not intelligible for Gentile Christian readers, since the Greek word opheilëmata is found in classical and Hellenistic Greek in the sense of a “debt,” the religious sense is lost.
In an Aramaic text, however, from Qumran Dead Sea Scrolls Cave 4 (4QMess ar 2:17) “sin and debt” are found in juxtaposition.  The “forgiveness” of “sins” would be just as intelligible in Palestinian Judaism as that of “debts.”  See one text we can read that in (Qtg Job 3 8:2-3) “and he (God] forgave them (Job’s friends] their sins because of him (Job]”; see MPAT § 5:38, 2-3).
In the Gentile world, where Luke presented his Gospel, the change from “debts” to “sins” in the “Our Father” is an important way of expressing an effect of the Manifestation of Christ who came to abolish sin and condemnation.  

The Temptation

Verse 4c: And do not bring us a time of trial.  The words can be translated to “bring us not into temptation.”  Jesus formulated this petition in a cautionary word to his disciples in Luke 22:40, 46), “Pray that you enter not into temptation.”  Here the prayer is phrased more boldly; they are to pray that God will not bring them to temptation/test.  In the OT God is often said to bring his people Israel to a/the test (See Exod 16:4; 20:20; Deut 8:2,16; 13:4; 33:8; Judg 2:22).  Jesus now instructs his disciples to pray that God will not bring them to the test (of apostasy).  The OT was understood in a protological [God’s fundamental purpose for humanity] way of thinking that human beings may end up in a status of apostasy [a person’s denial and rejection of God] and that God is somehow the cause of it.  It is labeled protological because it is an attempt to explain the condition of apostasy, but it is not a fully logical attempt.  All the good and the evil that come to human beings according to this protological way of thinking are ascribed to God, the cause of everything.  Those who think in this was have not yet emerged to the clear “discernment” between God’s absolute and permissive will; so everything was ascribed to him.  When that distinction – between absolute will and permissive will – emerged (i.e., in the debates about predestination), God was then said to permit people to fall into temptation or apostasy, but God did not will it absolutely.  This distinction was not known in OT times.  Jesus did not teach that at all; this is absent from this petition of the “Our Father.”  This protological way was read by the “adherents” of “predestination” in Romans 9:1 8, where Paul says that God “hardens the heart of whomever he wills” (in a context of the hardening of the heart of the Pharaoh (Exod 9:12). 
For those who have forgotten, the OT anthropology (doctrine of the human person) assigns wisdom to the “Spirit of God.”  This Spirit is what guides the human heart.  When Pharaoh did not accept the guidance of the Spirit, God withdrew the guiding light and that led to the hardness of heart.
A reaction to the way of protological thinking present in this petition of the “Our Father” begins to appear in the NT, in James 1:13-15 , “Let no one say when he is tempted, ‘I am tempted by God’; for . . . be himself tempts no one.”  Later, the Gnostic school of Marcion objected to this particular saying because of their belief in two gods, one good and the other is evil.

 Attempts to get around this petition (“temptation”) is to weaken the translation, as for example the Jerusalem Bible, but “test or temptation” is expressed elsewhere in the NT (see Jas 1:12; Rev 2:10; 1 Pet 4:12-13), where “apostasy” is that fearful “test.”  In Luke this “temptation” is the constant danger of apostasy (see Lk 8:14-15; Acts 20:19. See J. M. Creed, The Gospel of Luke, 1966, p. 157).

Two Versions: The Lord’s Prayer in Matthew 6 and Luke 11
The Lord’s Prayer has been handed down to us at two places in the NT: in Matthew 6:9-13 as part of the Sermon on the Mount, and in Luke 11:2-4.
Matthew and Luke transmitted it in slightly different wordings.  In most of the English NT translations the differences are limited, but Matthew is longer.  The familiar and commonly recited Lord’s Prayer ends with the doxology [praise statement], which is absent from Luke and some Greek Mss [manuscripts] of Matthew, but does appear in other Greek Mss of Matthew: “For thine is the kingdom, and the power, and the glory, for ever.”
Why Is There a Difference?

The longer form appears in Matthew 6:9-13 and the same longer version appears outside the Gospel of Matthew in one of the Early Christian Manuals called the Didache (pronounced: did-uh-KEE).  Its date is debated, but generally 150 plus AD.  We have the Greek version titled “Didache” that is the “The Lord's Teaching Through the Twelve Apostles to the Nations.”  This document must have been composed in Aramaic in Syria or Palestine.  Here is the Lord’s Prayer from the text of the Didache (chapter 8:2)

Do not pray like the hypocrites, but rather as the Lord commanded in His Gospel, like this: 

“Our Father who art in heaven, hallowed be Thy name. Thy kingdom come, Thy will be done on earth, as it is in heaven. Give us today our needful bread, and forgive us our debt as we also forgive our debtors.  And bring us not into temptation, but deliver us from the evil one (or, evil); for Thine is the power and the glory for ever.  Pray this three times each day.” 

So, it seems that the doxology was known in many Greek MSS of the Gospel of Matthew but is absent from others.  Here we must say that Jewish tradition of prayer in the days of Jesus did not end any prayer without giving glory to God.  Matthew’s Gospel is more Jewish than Luke and the witness of the Didache is important because it proves that the Lord’s Prayer was used for personal prayers even around the year 150 and after, and it was said 3 times.  So the doxology reflected the Liturgical use of the Prayer.

Five Petitions in Luke 11 Version
Unlike the seven petitions of version in Matthew, the Lucan version has only five petitions according to the oldest manuscripts. It runs:

Father,

Hallowed be thy name

Thy kingdom come.

Give us each day our bread for tomorrow.

And forgive us our sins, 

For we also forgive everyone who is indebted to us.

And let us not fall into temptation.

The Context in Which the Lord’s Prayer was Handed Down in Matthew

1. Matthew provides us with the long teaching of the Lord, in which the practice of the Pharisees is opposed.  The Lord reproves their way of giving alms (6:2-4), their prayers (6:5) and the conduct of their fasts (6:16-18) – publicly for public show to gain the approval of those who watch them.
2. Then Jesus tells his disciples not to be like the Pharisees who arrange things so that they find themselves in the midst of the tumult of the market place when trumpet blasts from the Temple announce the hour of prayer, with the result that, evidently to their complete surprise, they have to pray amid the throng of men.  Jesus’ disciples are to pray behind closed doors (the tameion in Greek), meaning your private room and may mean also the bedroom.
3. This is joined with Jesus’ admonition not to ‘heap up empty phrases (babbles)” as the Gentiles do.  As children of the heavenly Father, his disciples do not need to employ “many words” (6:7).  The Lord’s Prayer follows as an example of brief prayer. 

What Is Unique about the Lord’s Prayer
1. The Lord is distinguished from most prayers in ancient Judaism:
a. By its brevity.
b. Emphatic on the inner request for forgiveness: only he who is himself ready to forgive has the right to petition God for forgiveness.
c. By asking for a particular kind of Bread and we shall deal with that petition later on.

2. We have here before us in Matthew (6:5-15) a catechism on prayer, recorded for those who join the new community.

The Lord’s Prayer in the Gospel of Luke

1. The Lord’s Prayer is also part of a catechism on prayer but for Gentile Christians. It is handed down in four parts:
a. 
It is prefixed with a request “Lord, teach us to pray” (11:1). Jesus fulfils this request with the Lord’s Prayer (11:2-4). 
b. 
The parable about the man who knocks on his friend’s door at midnight is added here. In its present context it presents an admonition to persevere in prayer, even if one’s prayer is not heard immediately (11:5-8). 
c. 
The same admonition then follows in imperative form: “Ask and it will be given you” (11:9). This was given an illustration, the father who “gives good gifts’ to his children (11:11-13).
Two Different Audiences 

1. 
The differences between Matthew and Luke are that each teaches two different groups of people.  The Mattheian catechism on prayer is addressed to people who have learned to pray in childhood in the Jewish life context.  Their prayer stands of purification because of the danger of becoming a routine. 

2. 
The Lucan catechism on prayer, on the other hand, is addressed to people who must for the first time learn to pray and who need to learn courage and to persevere in prayer.
3.  
It is clear that Matthew is transmitting to us instruction on prayer directed at Jewish-Christians, Luke at Gentile-Christians.  

4. 
The Lord’s Prayer became as we saw in the Didache not just a model for prayer but a Prayer.  Both Gospels provide the “elementary” instructions on prayer for both the Jewish  Christian as well as in the Gentile Christian churches.  These two different churches, different as their situations may have been, had the same “catechism” from the Lord Jesus himself.  Both learned, from the Lord’s Prayer, how to pray.

How to Explain the Differences?

1. 
This  question of how it is to be explained that in Matthew and Luke are handed down  two forms of the Lord’s Prayer which vary from each other, can in no way be traced back to the desire to change or to shorten, for no one would have dared to make such alteration in the Prayer on his own – but rather that the variations are to be seen within a broader context: we have before us the wording for the Prayer from two churches, that is, different liturgical wordings of the Lord’s Prayer.  Each of the evangelists transmits to us the wording of the Lord’s Prayer as it was prayed in his church at that time.

2. If we compare the two texts carefully, the Lucan form is shorter than that of Matthew at three places.
First, the invocation is shorter.  Luke says only “Father,” or properly “Daddy,” in Greek pater), which in original Aramaic is “abba,” whereas Matthew says, according to the pious and common way known in Palestinian invocation, “Our Father who art in heaven.”

Second, whereas Matthew and Luke agree in the first two petitions and here we have to divide these petitions into two kinds: The Thou-petitions: “Hallowed be thy name, thy kingdom come,” here follows in Matthew a third “Thou petition:” “Thy will be done in earth, as it is in heaven.” 
Third, the “We Petitions” are petitions of a community.  In Matthew the last of the following ‘We-petitions’ has an antithesis.  Luke has only: “And let us not fall into temptation,” but Matthew adds: “but deliver us from evil.”
The shorter form of Luke is completely contained in the longer form of Matthew. The longer form in Matthew, when we compare it with the Didache, is obviously a liturgical text used in worship. 

Stylistic Structure

In Matthew the stylistic structure is more consistently carried through.  Three “Thou- petitions” in Matthew correspond to the three “We-petitions” (the sixth and seventh petitions in Matthew were regarded as one petition).  The third “We-petition,” which in Luke seems abrupt because of its brevity, is in Matthew assimilated to the first two “We-petitions.”  To spell this out, the first two ‘We-petitions’ show a parallelism that was written to make it easy to memorize :

Our bread for tomorrow ….. give us today.

Do Thou forgive us ……….. as we forgive.

In Luke, however, the third ‘We-petition’ is shorter, apparently intentionally:

And lead us not into temptation.

But Matthew offers a parallelism here too:

And lead us not into temptation ….but deliver us from evil (the evil one).

To produce parallelism in lines (known in Latin as parallelismus membrorum) is a characteristic of liturgical prayers set in pairs to be recited.  This point especially becomes clear if we compare the various versions of the words of institution at the Lord’s Supper where parallel lines appear in all the ancient liturgies to connect to ideas together.  

For example: “This is my blood for the new covenant… which is poured out for the forgiveness of sins.” (Matt 26:28) 

The Mattheian version is the one that appears in ancient liturgies.

Abba 

“Daddy Father” could not have been foreign or unknown to the Jewish Christians.  It was on the lips of Jesus in Gethsemane, “Abba Father...” (Mark 14:36) and was also common among Gentile Christians (see Rom 8:15 and Gal 4:6) where the Liturgical practice was known.  In Matthew the address, “Our Father who art in heaven” also was on the lips of Jesus as Jesus never used the divine name but only “the Heavenly Father” as it was of a pious Jewish-Palestinian custom. 

The Gentile-Christian church has handed down the Lord’s Prayer without change, whereas the Jewish-Christian church, which lived in a world of rich liturgical tradition and used a variety of prayer forms, has received the Lord’s Prayer in a liturgical form. Because the Mattheian version was the more rich it was widely used in the whole church; as we have seen above that the Didache presents this form too.

Q - Is there a Law about prayer, and if not what is this so?
A Letter from Philemon

Beloved George in the Lord,

May the God who sheds his love in our hearts by his Holy Spirit (Romans 5:5) guide you to the true Christian life.  You asked me about your inability to keep up with our Daily Office (This is the Coptic daily office which is used 7 times during the day and the night and each prayer is made of 12 Psalms, gospel lesson and six prayers).  I ask you, is there a Law about prayer?  The Lord taught us to pray daily and did not hand down a Law or even a Rule about prayer.  The divine life that is poured in us is the divine love.  This divine love is the very life of our Triune God.  I went into a frenzy of joy when you told me that Jesus used “abba” in his prayer and that it means “daddy.”  I was plunged into the deep end of divine love.  God loves us and when Jesus told us to call His Father “daddy” Jesus did not ask anything from us but faith.
Now Brother George, can you pray according to the Rule of divine love?  This is harder than the Daily Office.  Love does not care about words or the length of time or the number of prayers.  One Psalm as a cry from your heart is better than 10 Psalms that you recite by your lips.
One last word, love cares about the personal intimate communion and seeks that as a goal.  Seek the love of the Lord and that will teach you how to become you, yourself the daily office of the divine love.
May the Love of the Lord heal us from Legalism,
Philemon is only a seeker

4 July 1969
To be continued next week: Luke 1:5:13, The Parable of the Loaves of Bread
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