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The Major Themes of the Bible, Lesson #9
The Gospel
The Revelation of God in His Son Jesus Christ
The Good News Called the Gospel

The Gospel is not a book yet we have four books called the four Gospels.  The name does not refer to a book, though, but to “good news.”  This good news was documented in the four Gospels.  What is so special about the “good news,” the news that brings joy?

Let us look at the shortest and the oldest Gospel, that of Mark

Mark 1:1-12

1 The beginning of the gospel of Jesus Christ, the Son of God. 
2 As it is written in Isaiah the prophet, "Behold, I send my messenger before thy face, who shall prepare thy way;
3 the voice of one crying in the wilderness:
Prepare the way of the Lord, make his paths straight -- "
4 John the baptizer appeared in the wilderness, preaching a baptism of repentance for the forgiveness of sins. 
5 And there went out to him all the country of Judea, and all the people of Jerusalem; and they were baptized by him in the river Jordan, confessing their sins. 
6 Now John was clothed with camel's hair, and had a leather girdle around his waist, and ate locusts and wild honey. 
7 And he preached, saying, "After me comes he who is mightier than I, the thong of whose sandals I am not worthy to stoop down and untie. 
8 I have baptized you with water; but he will baptize you with the Holy Spirit." 

The Baptism and Temptation of Jesus

9 In those days Jesus came from Nazareth of Galilee and was baptized by John in the Jordan. 

10 And when he came up out of the water, immediately he saw the heavens opened and the Spirit descending upon him like a dove; 
11 and a voice came from heaven, "Thou art my beloved Son; with thee I am well pleased." 
12 The Spirit immediately drove him out into the wilderness. 
OT Background

Mark 1:2-3 is a composite citation of three OT passages. The first, Mark 1:2,  corresponds to the LXX text of Exodus 23:20 and Malachi Mal 3:1.  The second, Mark 1:3, to the LXX Isaiah 40:3.  Christians in the apostolic times read the OT and were familiar with the LXX in the Diaspora with the LXX. 
What do we read in these 12 verses?
The Christ 

1. This is the beginning of the good news of Jesus Christ, the Son of God.
      Christ means the Anointed One.  It is not a personal name.  It was used in the OT for kings.  This verse suggests to us Jesus the Anointed that is the King. So, we have here the King Jesus who is not related to any other name such as son of so and so but Son of God.  The “Anointed One of Yahweh” in 1 Samuel 9:16; 24:6 is the king.  But the title is not reserved only for the king of Israel; anyone to whom God assigns a special mission for his people can bear the name.  In Exodus 28:41 the priest is “the Anointed one,” Mashiach.  In 1 Kings 19:16 Elisha is to be “anointed” to take the prophetic office.   Even a foreign heathen king can bear the title when God commissions him with a special task.  Thus in Isaiah 45:1, Cyrus is “messiah,” “anointed one.”
2.
The king himself.

“Anointed one of Yahweh” is a common description of the king, who is considered the representative of God in a special sense. The king has a divine office, because kingship in Israel is “by the grace of God.”  Consequently we find as synonyms for “anointed one of God” various titles which express the divine origin of his function. In Samuel 7:14 the King is the “Son of God.”  The idea is that Yahweh is the true king of Israel and that the earthly king exercises this divine function in his place.
3.
According to 2 Samuel 7:12ff, God promised David that his kingship would last forever.  This did not happen in history in a political sense.  But the hope of Israel held fast to this unfulfilled expectation so that “the anointed one of Yahweh,” the “Messiah,” gradually became a figure of the one who will come.
4.
The Jews took it for granted that an earthly kingship would be necessary in order to introduce future salvation.  This is recoded in Psalm 89:3f: “I have made a covenant with my chosen one, I have sworn to David my servant: ‘I will establish your descendants for ever, and build your throne for all generations.’”  Here is a hope to be fulfilled in a completely earthly political way.


It was probably first during the exile, when the throne of David no longer existed, that the Jews postponed the promise made to him to the distant future, a time when salvation would still be realized in an earthly setting, but in a final way.  Jeremiah writes, “And it shall come to pass in that day, says the Lord of hosts . . . they shall serve the Lord their God and David their king, whom I will raise up for them” (Jer 30:8 f.). Psalm 2 and 72 proclaim that all nations will have to subject themselves to the king appointed by Yahweh.


During the exile Ezekiel especially conferred upon the future king the exact characteristics which also later described the figure of the Messiah.  According to Ezekiel 37.21ff, the whole kingdom of Israel will one day be united under David, who will rule eternally.
Jesus and the Messiah Son of David

Did Jesus say that he is the Messiah?
Three Synoptic passages are especially important for our problem: Mark 14:61ff, and parallels Mark 15:2ff which we will discuss here, and also Mark 8:27ff. 
The first is where the question is most clearly stated.  During the trial of Jesus, the high priest Caiaphas asks him, “Are you the Messiah, the Son of the Blessed?”  Caiaphas obviously asks the question in order to set a trap; whatever answer Jesus gives will be to the high priest’s advantage.
Caiaphas probably expects an affirmative answer, for he must know that Jesus appeared with a particular claim about himself. For Caiaphas this claim can only be that Jesus considers himself the Messiah, and he needs a Messianic declaration from Jesus himself to support the complaint brought against him.  If Jesus answers affirmatively, Caiaphas could turn him over to the Romans as a political rebel who will be put to death by the Romans.  Jewish understanding of the Messiah is clear, he will come to establish the throne of David, and to create an autonomous government, and thus Jesus will be guilty of treason.  On the other hand, a negative answer from Jesus which after all Caiaphas may have expected would discredit Jesus among the people.  In their disappointment they would at least abandon him, and perhaps they would even turn against him.  Whether his answer be “Yes” or “No,” Jesus is not safe at all.  There is no correct answer.
But how did he answer? According to the Greek text of Mark, Jesus answered ego eimi and this certainly means “I am” or “Yes.”

The second important text is Mark 15:2.  Jesus stands before Pilate, who asks him, “Are you the King of the Jews?”  Pilate translates the word “Messiah” because the Romans and the Jews themselves had already used the word “king” in denouncing Jesus to the Romans.  Jesus answers Pilate, “You say so and that means ‘Yes.’”  But Jesus said that his “kingdom [is] not of this world” which follows Pilate’s question in the Gospel of John (18:33).   Pilate does not react at all to Jesus’ “You say so.” And says, “I find no crime in this man” (Luke 23:4).  Could he have said this if he had understood Jesus’ answer that Jesus is an earthly king?
Jesus as King Yahweh

Jesus reveals himself in actions deliberately as having the same power of God.  The two sea-miracles accounts are important examples. The first account is in Mark 4:35-41:
35 On that day, when evening had come, he said to them, "Let us go across to the other side."  36 And leaving the crowd, they took him with them in the boat, just as he was.  And other boats were with him.  37 And a great storm of wind arose, and the waves beat into the boat, so that the boat was already filling.  38 But he was in the stern, asleep on the cushion; and they woke him and said to him, "Teacher, do you not care if we perish?" 39 And he awoke and rebuked the wind, and said to the sea, "Peace! Be still!" And the wind ceased, and there was a great calm.  40 He said to them, "Why are you afraid? Have you no faith?"  41 And they were filled with awe, and said to one another, "Who then is this, that even wind and sea obey him?" 
It was the Sabbath because this is the meaning of the “Evening.”  This is also mentioned in Mark 1:32; 14:12; 15:42, the beginning of the Sabbath.
The storm brings two conflicting parts:

a. Jesus is sleep on “cushion” in the stern of the boat

b.  Instead of praying to God, he personally addressed the sea. 

Conclusion Jesus accomplished what in the OT only God can do as the Creator and the king of the universe (read, Gen 8:1; Ps 74:13-14; 104:4-9; 107:25-30). 

Psalm 104:4-9
4 Who makes the winds thy messengers, 
fire and flame thy ministers.
5 Thou didst set the earth on its foundations, 
so that it should never be shaken.
6 Thou didst cover it with the deep as with a garment; 
the waters stood above the mountains.
7 At thy rebuke they fled; 
at the sound of thy thunder they took to flight.
8 The mountains rose, the valleys sank down
to the place which thou didst appoint for them.
9 Thou didst set a bound which they should not pass, 
so that they might not again cover the earth.


This passage explains and intensifies the question:


“Who then is this, that even the wind and the sea obey him?” 
This was not just one unique event because the second one is in Mark 6:46-52:
46 And after he had taken leave of them, he went up on the mountain to pray.
47 And when evening came, the boat was out on the sea, and he was alone on the land.
48 And he saw that they were making headway painfully [distressed while rowing] for the wind was against them. And about the fourth watch of the night he came to them, walking on the sea.  He meant to pass by them,
49 but when they saw him walking on the sea they thought it was a ghost, and cried out;
50 for they all saw him, and were terrified. But immediately he spoke to them and said, "Take heart, it is I; have no fear."
51 And he got into the boat with them and the wind ceased. And they were utterly astounded,
52 for they did not understand about the loaves, but their hearts were hardened. 
‘The mountain’
In the OT some great divine revelations took place on mountains.  God appeared to Israel from the mountain (Deut 33:2; Hab 3:3), and Jesus “appears” to the disciples after being on the mountain with God in prayer.  
‘About the fourth watch of the night’
This would have been according to Roman time, for Jews had three watches in a night between three and six in the morning.  In Mark 1:35 Jesus had arisen “very early” to pray (cf. Ps 129:6 LXX).  Similarly, God destroyed the Egyptians in the Sea during the “morning watch” (Exod 14:24).  This would mean that the disciples, who had left in late afternoon or evening, had struggled most of the night and made little headway.
‘Distressed while rowing’

They had encountered a contrary Wind.  The wind plays a further role in the story (6:51; see John 6:18) and may have been added by the collector of the miracle stories under the influence of 4:35-41.  
The Sight Jesus ‘saw’ 
Jesus was able to see so far away in the dark hours of the fourth watch. Because the vantage point of the mountain Jesus’ vision nearly unlimited.
‘He went to them walking on the sea’
When the disciples saw him because  suggests his desire to aid them in their struggle. But the next statement throws the whole verse into confusion by asserting that he wanted “to pass them by” This statement holds the key to the original thrust of the story. Jesus, not the disciples, stands at the center of the story. He had sent the disciples on their way. He had remained behind alone to pray on the mountain. He saw the disciples in distress, and he, walking on the sea, went to them, 
‘Meant to pass them by’ 
Its significance is in the similar language used in an epiphany of God to Moses (Exod 33:19-23; 34:6) and Elijah (1 Kings 19:11).  Therefore, instead of a story about Jesus’ rescue of his disciples who are distressed but not in danger (cf. 4:35-41), this is an epiphany story about Jesus’ self-revelation to his own followers.
This self-identification, “I am he,” ego eimi, echoes biblical references to God’s own use of the same formula to show his power over the sea (Job 9:8; Ps 77:19; 107:23-32; Isa 43:16).  “I am” is divine self-identification: (Isa 43:11, 25; Exod 3:13-14).
The two fish-and-loaves feeding accounts (Mark 6:30-44; 8:1-9) are likewise epiphanic stories with numerous allusions to Old Testament passages about God’s miraculous provision, especially passages relating to Passover and to Moses and Israel in the wilderness.  After feeding of the four thousand in 8:1-9, as in 6:30ff, the Gospel concludes, “for those with eyes to see, the epiphany revealing Jesus as the Son of God.”  
Jesus’ Power Over Demons

In Mark 1:21-28), Jesus teaches and delivers a demoniac.  Now let’s look carefully at this account in Mark:5:1ff:
1 They came to the other side of the sea, to the country of the Gergsenes.
2 And when he had come out of the boat, there met him out of the tombs a man with an unclean spirit,
3 who lived among the tombs; and no one could bind him any more, even with a chain; 
4 for he had often been bound with fetters and chains, but the chains he wrenched apart, and the fetters he broke in pieces; and no one had the strength to subdue him.
5 Night and day among the tombs and on the mountains he was always crying out, and bruising himself with stones.
6 And when he saw Jesus from afar, he ran and worshiped him;
7 and crying out with a loud voice, he said, "What have you to do with me, Jesus, Son of the Most High God?  I adjure (solemnly request) you by God, do not torment me."

8 For he had said to him, "Come out of the man, you unclean spirit!"
9 And Jesus asked him, "What is your name?" He replied, "My name is Legion; for we are many."
10 And he begged him eagerly not to send them out of the country.
11 Now a great herd of swine was feeding there on the hillside;
12 and they begged him, "Send us to the swine, let us enter them." 
13 So he gave them leave.  And the unclean spirits came out, and entered the swine; and the herd, numbering about two thousand, rushed down the steep bank into the sea, and were drowned in the sea.
14 The herdsmen fled, and told it in the city and in the country. And people came to see what it was that had happened.
Legion Bows

Seeing Jesus “at a distance” Legion “ran” and “bowed” before him.  This encounter between Jesus and the possessed man hardly says that there was a conflict or a struggle. The man not only takes the initiative but does so as though urgently drawn by Jesus (cf. 1:23).  Certainly, his “bowing” betrays his recognition and acknowledgement of Jesus as his superior (cf. Mark 3:11).  This is a submissive recognition.  Then the possessed man screaming with a loud voice shouts with these words “What do we have in common?” the man reveals his knowledge of who Jesus is by addressing him as “Jesus, the Son of the Most God.”  This address demonstrates the demoniac’s actual recognition of who Jesus is and more, the specific name, “the Most High God,” has particular relevance for the “gentile” since it is almost always occurs in the LXX on the lips or in the context of Gentiles (Gen 14:18-20; Num 24:16; Isa 14:14; Dan 3:26,42).  The man may have been a Gentile (compare Acts 16:17).  Therefore, the selection of this name for God underlines the gentile setting for the story.

After acknowledging Jesus’ superiority by way of question and address, the demoniac betrays his clear awareness of his subjection position by desperately “adjuring” Jesus not to “torture” him.

First, adjuration formulas generally were not used by the Exorcist nor by the demons nor they are uttered by the one possessed.  The cry of the demon-possessed obviously is a test of Jesus power;

1. No one before Jesus exorcized demons by personal power.

2. Here the demons said that Jesus is the Son of God, but what is this new power and authority. 

Second: Jesus’ superiority over the unclean spirit is expressed by the demoniac’s fear of “torture” which could be a fear of “punishment.”  But as we read in the Gospel of Mark 3: 22ff:

22 And the scribes who came down from Jerusalem said, “He is possessed by 
Be-el'zebul, and by the prince of demons he casts out the demons."
23 And he called them to him, and said to them in parables, "How can Satan cast out Satan?
24 If a kingdom is divided against itself, that kingdom cannot stand.
25 And if a house is divided against itself, that house will not be able to stand. 
26 And if Satan has risen up against himself and is divided, he cannot stand, but is coming to an end.
27 But no one can enter a strong man's house and plunder his goods, unless he first binds the strong man; then indeed he may plunder his house.” Jesus is the strong one who can bind the demons. 

The large herd on the hill, the two unclean side of life: the tombs and the swines

The “large herd of swine” feeding on a hill underscores the tone of uncleanness struck at the outset by the man “from the tombs” with an “unclean spirit” (5:2).  Consequently, it is likely that the story is set in the “unclean” land of the Gentiles.  Jewish Law in the Mishnah strictly forbade the Jews from raising pigs (m. B. Qam. 7:7).  The large herd of swine obviously implies the use of pigs for food and/or commercial purposes.  
Jesus comes to the unclean land and meets unclean person and Jesus cleanses him.

That Jesus “gave the demons permission” shows Jesus’ ultimate authority over the unclean spirit.  He grants the permission.  The drowning of the swine in the sea is a symbolic act of the actual end of the demons.  The sea is a symbol for Hell.  The Legion is 2,000 according to the Roman way of calculations.  But the death of the swine vividly depicts the destructive nature of these evil forces.  From the beginning, however, these unclean spirits had recognized and submitted themselves to Jesus’ authority.
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