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Citizenship in Heaven

Philippians and Colossians – #9
The Mind of Christ – Philippians 2:6-9
Class Business …
Our end-of-session class carry-in dinner will be Wednesday, Nov. 30, at 6:30 in E91’s Community Room (middle of the main hallway).  Everyone is welcome to attend, whether in George’s current class or not.  It is always great to see old friends at this gathering!  We’ll pass around a food sign-up sheet at these last two classes of this session (Nov. 9 and 16).  Please feel free to contact Pam or Bob with any questions about the dinner.

The Form of Christ

Here is the passage we will be studying for the next two weeks, Philippians 2:5-11.  We will focus on vv. 6-8 this week, and the rest next week. 

Philippians 2:5 Have this mind among yourselves, which is yours in Christ Jesus, 

6 who, though he was in the form of God, did not count equality with God a thing to be grasped, 7 but made himself nothing, taking the form of a servant, being born in the likeness of men.  8 And being found in human form, he humbled himself by becoming obedient to the point of death, even death on a cross.  9 Therefore God has highly exalted him and bestowed on him the name that is above every name,  10 so that at the name of Jesus every knee should bow, in heaven and on earth and under the earth, 11 and every tongue confess that Jesus Christ is Lord, to the glory of God the Father.

A note to our sisters and brothers -

Please try to read these portions of selected commentaries on Philippians 2:6-7-8-9 from the church fathers of the 4th and 5th centuries.  The great hymn of Phil 2:6ff does not receive much attention in our modern presentation of the Gospel; hence my dwelling on it is a humble attempt to give you good food for nourishment.  I will also be asking all of you to read the next one when we deal with the “name above all names” (v9 and forward) and see how the NT used the name Yahweh for Jesus.  - George
The Greek Commentaries

Epiphanius: You see that he reveals Christ to be a man but not merely so, since he is the mediator of God and humanity…. He is born of God the Father, but with respect to humanity he is Mary’s trueborn son by nature, begotten without the seed of a man.
 Ancoratus  44
Epiphanius: Suppose that when he became a slave he ceased being truly Lord.  How then could it be said that in his coming the one who was “in the form of God took the form of a slave”? 
Ancoratus  28
Gregory of Nyssa: He did not say, “having a nature like that of God,” as would be said of [a man] who was made in the image of God. Rather Paul says “being in the very form of God.” All that is the Father’s is in the Son. 
Antirrheticus Against Apollinarius, 3

Gregory of Nyssa: The form of God is absolutely the same as the essence. Yet when he came to be in “the form of a slave,” he took form in the essence of the slave, not assuming a naked form for himself. Yet he is not thereby divorced from his essence as God. Undoubtedly when Paul said that he was “in the form of God,” he was indicating the essence along with the form.
Against Eunomius 3.2.147
Athanasius: What clearer and more decisive proof could there be than this? He did not become better from assuming a lower state but rather, “being God, he took the form of a slave.” … If [as the Arians think] it was for the sake of this exaltation that the Word came down and that this is written, what need would there be for him to humble himself completely in order to seek what he already had? 
Against the Arians 1.40

Chrysostom: How can the wretched [Sabellius] say that Christ’s existence began from Mary? This implies that before this he did not exist. But Paul says that “being the form of God he took the form of a slave.” … The form of a slave is truly a slave and nothing less. So too the form of God is truly God and nothing less. Paul did not write that he was in process of coming to be in the form of God; rather “being in the form of God,” hence truly divine. This is as much as to say “I am that I am.” 
Homily on Philippians 7.2.5-8
Chrysostom: When someone who has the power to think great thoughts humbles himself, that one is humble. But when his humility comes from impotence that is not what you would call humility…. It is humility of a greater sort to refrain from “seizing” power, to be “obedient to death.” 
Homily on Philippians 7.2.5-8

  Chrysostom: When someone who has the power to think great thoughts humbles himself, that one is humble. But when his humility comes from impotence, that is not what you would call humility…. It is a humility of a greater sort to refrain from “seizing” power, to be “obedient to death.” 
Homily on Philippians 7.2.5-8
 Chrysostom: Suppose someone commits a robbery and grabs something that does not belong to him. Wouldn’t he be inclined to hold on to it tightly, to grasp it and not lay it aside for fear of losing it? But suppose someone else possesses an estate by nature. He would not have any fear of losing it. He would not then be afraid to descend temporarily from his estate of dignity. He would know that he would suffer no loss, because it belongs to him naturally…. We are human beings. We are not divine by nature. We do not possess goodness by nature. But to God divinity belongs by nature…. His dominion was not acquired by seizure but was natural. It was not the gift of another but always stable and secure. 
Homily on Philippians 8.2.5-11
 Chrysostom: Now equality is not predicated of one subject, for that which is equal must be equal to something. Do you see how the existence of two subjects is affirmed, not two mere names without real significance? Do you hear how the Only Begotten existed before the ages?
Homily on Philippians 7.2.5-8
 Methodius: Being in the image of God, [humanity] still needed to receive the likeness. The Word, having been sent into the world to perfect this, first of all took on our own form, even though in history it has been stained by many sins, so that we for our part, on whose account he bore it, should be once again capable of partaking in his divine nature. Hence it is now possible for us to receive God’s likeness. Think of a skilled painter painting a likeness of himself on a surface. So we may now imitate the same characteristics that God himself has displayed in his becoming a human being. We hold these characteristics before us as we go in discipleship along the path he set out. His purpose in consenting to put on human flesh when he was God was this: that we, upon seeing the divine image in this tablet, so to speak, might imitate this incomparable artist. 
Symposium 1.4.24
 Theodoret: Being  God, and God by nature, and having equality with God, he thought this no great thing, as is the way of those who have received some honor beyond their merits, but, hiding his merit, he elected the utmost humility and took the shape of a human being. 
Epistle to the Philippians 2.6-7
Christ Emptied Himself

Philippians 2:7
 To assume “the form of a slave,” he “emptied himself” through obedience.   He emptied himself, that is, from the “form of God,” which means “equality with God.

Gregory of Nyssa: And even the word emptied clearly affirms that he was not always as he appeared to us in history…. He “emptied himself,” as the apostle says, by contracting the ineffable glory of his Godhead within our small compass. In this way “what he was” remained great and perfect and incomprehensible, but “what he assumed” was commensurate with the measure of our own nature.
Antirrheticus Against Apollinarius 2:3 

 Theodore of Mopsuestia: By “emptying” the Holy Scripture signifies becoming of no account, just as in Corinthians Paul speaks of faith as if it had been made of no account, or emptied of significance, if Christ were not raised. So “our preaching has been made empty” means that it is of no account and futile…. Thus the phrase “he emptied himself,” means that he did not yet reveal himself. Assuming the form of a slave, he concealed that dignity which was his. So he was deemed by onlookers to be what he seemed.
Epistle to the Philippians 2.2
 Cyril of Alexandria: He let himself be “emptied.” It was not through any compulsion by the Father. He complied of his own accord with the Father’s good pleasure.
Dialogues on the Trinity 1.2
 Cyril of Alexandria: What sort of emptying is this? To assume the flesh, even in the form of a slave, a likeness to ourselves while not being like us in his own nature but superior to the whole creation. Thus he humbled himself, descending by his economy into mortal bounds. 
On the Unity of Christ 13
 Cyril of Alexandria: By this alone let the difference between the divinity and humanity in him is perceived. For Godhead and humanity are not the same in natural quality. Otherwise how has the Word, being God, been “emptied,” having let himself fall among lesser beings such as ourselves? But when we speculate on the mode of incarnation the human mind inevitably sees two things commingled by an inexpressible and unconfused union yet in no way divides the united elements but believes and firmly accepts that there is one from both, who is God, Son, Christ and Lord.
Letter to Acacius 14
Gregory of Nyssa: The Godhead is emptied so that the human nature may accommodate it. What is human, on the other hand, is made new, becoming divine through mingling with the divine. 
Against Eunomius 3.3.67
 Gregory of Nyssa: He “emptied himself,” as the Scripture says, so that as much as nature could hold it might receive. 
Ad Theophilum Adversus Apollinaristas 3
Gregory of Nazianzus: Since he is emptied on our account when he came down (and by emptying I mean as it were the reduction and lessening of his glory), he is for this reason able to be received. 
Oration 37.2 

Chrysostom: If it were through a natural inferiority that he undertook to bear “the form of a slave,” this would not be an instance of humility. Yet Paul makes excellent use of this example as an exhortation precisely to humility. 
On the Equality of the Father and the Son, Homily 10
Gregory of Nyssa: The one who says that he “took the form of a slave”—and this form is flesh—is saying that, being himself something else according to his divine form, something else in his nature, he assumed the servile form. 
Antirrheticus Against Apollinarius 1:3
 Gregory of Nyssa: The Word who appeared in the flesh was the same as the Word that was with God. But the earthly flesh he assumed was not the same as the Godhead73 until this too was changed into Godhead, so that necessarily some attributes belonged to God the Word, others to the form of a slave. 
Against Eunomius 3.3.62
Being Born
 Cyril of Alexandria: If we take him simply and solely to be a man made from a woman, how could he be said to be in the form equal to the Father? If only a man, how could he have the fullness that would make sense of his being emptied? What height could he have occupied before that he might be said to have “humbled himself?” How did he “come to be in the likeness of men” if he was already so by nature? 
on the Incarnation of the Only Begotten, 12
In the Likeness of Humanity

Gregory of Nyssa: He says of the Son that he has “come to be in the likeness and form of men.” If he “came to be” in this likeness, this obviously implies that he was not invested with it from the beginning. Before coming to be in that likeness he was not fashioned according to some corporeal pattern. For no embodied form could become the pattern for what is previously not embodied. 
Antirrheticus Against Apollinarius 1:4
 Chrysostom: What does it mean to be “in a human likeness”? Does it mean that his appearance was merely a fantasy?     This would be something merely similar to a human and not made in the “likeness of a man.” For to be made in “the likeness of a man” is to be a man…. So what does it mean, “in a human likeness”? With few exceptions he had all our common human properties. The exceptions: He was not born from sexual intercourse. He committed no sin. These properties he had which no human being has. He was not only human, which is what he appeared to be, but also God…. We are soul and body, but he is God, soul and body. For this reason Paul says “in the form”—and so that when you hear of his emptying you may not suppose that he underwent change, degradation and some sort of annihilation of his divinity. Rather remaining what he was he assumed what he was not. Becoming flesh, he remained the Word of God. So it is in this respect that he is “in the likeness of men,” and for this reason he says “and in form.” His nature was not degraded, nor was there any confusion [of the two natures], but he entered a form.
Homily on Philippians 8.2.5-11

Chrysostom: He carefully uses the phrase “in human likeness.” For Christ was not one of the many but as one of the many. God the Word did not degenerate into a man. His essence as God did not change. Rather he appeared like a man, not deluding us with a phantom but instructing us in humility. 
Homily on Philippians 8.2.5-11.0
Chrysostom: He carefully uses the phrase “in human likeness.” For Christ was not one of the many but as one of the many. God the Word did not degenerate into a man. His essence as God did not change. Rather he appeared like a man, not deluding us with a phantom but instructing us in humility. 
Homily on Philippians 8.2.5-11
 Theodoret: He says of the divine Word that, being God, he was not seen to be God but wore a human appearance. Yet the words “in the likeness of men” are appropriate to him, for the nature that he assumed was truly human, and yet he was not [merely] a man, though he at first glance appeared to be only a man. 
Epistle to the Philippians 2.6-7
Being Found in Human Form

Theodoret: His humbling was not undertaken as a slave in relation to a master’s command. Rather he willingly undertook the saving work on our behalf. He obeyed as a son, not as a slave. 
Epistle to the Philippians 2.8
 Chrysostom: He honored the Father all the more, not that you may honor him less but that you may marvel all the more. Here we learn that he is truly a son who honors his father more than all else. No one could have honored God the Father more than God the Son. The measure of his sublimity corresponds with the depth of his humility. 
Homily on Philippians 8.2.5-11
  Cyril of Alexandria: He “humbled himself,” according to the Scriptures, “taking on himself the form of a slave.” He became like us that we might become like him. The work of the Spirit seeks to transform us by grace into a perfect copy of his humbling.
Easter Letter 10.4
He Became Obedient unto Death

 Chrysostom: It was a great thing—ineffably great—that he became a slave. But to undergo death was much greater. Where can anything be found more paradoxical than this? This death was the most shameful of all, the most accursed. And he in death appeared to be a reprobate. This was not an ordinary death. 
Homily on Philippians 8.2.5-11
Death on a Cross
Epiphanius: The Word tasted death once on our behalf, the death of the cross. He went to his death so that by death he might put death to death. The Word, becoming human flesh, did not suffer in his divinity but suffered with humanity. 
Ancoratus 92
God Has Exalted Him
Theodoret: Even to the most inattentive it is obvious that the divine nature needs nothing. He did not become human by being raised up from lowliness. Rather he abased himself from the utmost height. He did not receive what he did not have before but received as a man what he possessed as God. 
Epistle to the Philippians 2.9
 Athanasius: That “God has highly exalted him” does not imply that the essential nature of the Word at long last became exalted. For God the Son is and always was equal to God the Father. The exaltation is of the humanity. … The text says “he humbled himself” with reference to the assumption of the flesh. So too it says, “he exalted him” with reference to the flesh. It was the human race that needed this, because of the humiliation of its flesh and because of its consequent death. Thus the Word who is immortal and the image of the Father “has taken the form of a slave” and suffered death on the cross as a man for our sake. He did this in order that he might thus present himself as an offering to the Father. It is thus as a man that he is said to have been exalted for our sake. Hence all of us die in Christ and through his death may again be exalted in Christ himself. 
Against the Arians 1.41
Gregory of Nyssa: It is obvious that the highest is in need of no exaltation. Only what is lowly can be lifted to the exalted state, becoming now what it was not before. Being united to the Lord the human nature is lifted up to share in his divinity. What is exalted is that which has been lifted up from lowliness. 
Antirrheticus Against Apollinarius.2:1
Chrysostom: Having said that he became a man, Paul is not afraid thereafter to predicate lowly things of him, knowing that this predication of lowly things does the Godhead no injury. It is to Christ’s human nature that they apply. 
Homily on Philippians 8.2.5-11
The King and Slave

Phil 2:6ff

Dialogue with Philemon

G: If as you say correctly that our Lord will not enjoy his glory till all those who are salves who are on earth will come to be with him in glory, so how do you understand that kind of existence, glory and humility King, Lord and Salve in heaven and on earth? 

Phil: I don’t use ever “how” but I have enough courage to ask why. How can’t be unanswered by us, because only our Lord can tell us the mystery of his being but why this and this took place is for us to explore with love, because this is what we have received for our salvation. How is the expression of the curiosity of the mind, but why is the wonder of love, that should lead us to the discovery of the great divine love. Brother George, love had to be discovered and the only way to discover love is to begin with love.

G. Father, you have no answered my question because as you say, let us forget about how, since you have no desire to explore the mystery of the being of our Lord, this is fine for me, but please tell me then why Jesus our Lord, is both King, Lord and Salve. For Jesus “entered his glory” and after his ascension, is this a matter of his great sympathy and compassion to wait for all the redeemed so he can enjoy his glory with them? Or is there something deeper than that?

Phil: I have to ask you why do you separate love, compassion for the very life of the Lord? We creatures add love and mercy to our life because of the corruption that has been inflected on us by death, sin and judgment. We seek these new qualities of love, mercy and the rest as the fruit of the new life that was not in us before we have believed. But our Lord Jesus although had taken our humanity in its fullness, he was free from enslavement to sin. His humanity received its knowledge and exercise of love from his divinity. What is natural in the divine was accepted by the human because of the union of both natures in the One Person Jesus Christ. Love, mercy and compassion were not added to the life of our Lord, but were his life and they all come from within. So Jesus our Savior is not waiting because of just a nice feeling for us. This imagination is false. The Son of God Incarnate united his life with our life. This union is parallel to that of our union with the first Adam, where death, sin gathered us together to the kind of life we all have. But our union with Jesus has life, renewal, communion with the divine life, and eternity. I have not listed all that has been added to us “in Christ” but just look at this great change in our being and ask you if you are aware that if you and me share the one and the same idea about anything, does his unite us? No, we need the divine to give us a new life that can accept and love and live for union.

G: Yes we can be united in what we do, feel and believe. Is this the same kind of union we have with the Savior?

Phil: You are not far away from truth. Our human union is that of two or more who agree but each one of us has his own being and none of us can dwell in another human. For our Lord, He dwells in us all and his dwelling in us is what brings us together.  So it is not like our very weak union with each other where the mind and the will harmonize us for a while till the mental agreement run into disagreement. Christ is not like that not only because he is the Lord, but also because he came to put an end to all forms of divisions. He accepted our birth to create by his birth a new birth; he received the Holy Spirit so that we may receive the Holy Spirit. He died on the cross in order to destroy death and to abolish our judgment. What us the significance rather than the meaning of the words of St. Paul that the Son of God “emptied” himself? Two facts must remain: the first that the Son did not lose his divinity. To humble himself is a constant movement of love. He has to remain the great King and to lower himself to a state of a salve and to stay like that even after his ascension because the Apostle says, “Christ is the same yesterday and today and forever” (Heb 13:8) is what gives this action its vitality. To keep the “form of a slave” in his glory and to take it with him to heaven is that all the salves will share the same glory of the King-slave. The second fact is that, we lose what we have when we change. But this must not be applied to the Son. We did not choose our birth, but the Son of God freely became man. We don’t choose our death, but Jesus the Son of God chooses his death (Jn 10:17-18). He choose with joy to be crucified “looking to Jesus the pioneer and perfecter of our faith, who for the sake of* the joy that was set before him endured the cross, disregarding its shame, and has taken his seat at the right hand of the throne of God. (Heb 12:2). His freedom is what allowed him to be both, the King and the salve. He is my King who came to make me also a king and he the salve among other slaves, because this is why we go to this glory.

(To be continued)
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