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 The Letter to the Ephesians, Lesson #1

Introduction to the Book of Ephesians

Place of Origin

The traditional view that this letter was written while Paul was in a Roman prison has been assailed from two corners: some claim Ephesus is a better starting point, others suggest Caesarea.  Before deciding on this issue, it must first be recognized that, on the assumption of authenticity, where Paul was when he wrote Ephesians is where he was when he wrote Colossians and Philemon.  This can be seen by several pieces of evidence:
(1)  the commendation of Tychicus, as the bearer of the letter, found in exactly the same form in both Ephesians 6:21-22 and Colossians 4:7-8, surely indicates that he was sent with both epistles at the same time; 

(2)  the strong verbal overlap between Colossians and Ephesians must, if authentic, indicate that the two were written at the same time; 
(3)  Colossians is inseparable from Philemon – that is, they must both have been sent at the same time. Hence, all three letters were written and sent at the same time. 
Consequently, if there is anything in either Colossians or Philemon which helps to narrow down where Paul was imprisoned at the time of writing, such would equally apply to Ephesians.

Date

This letter was sent while Paul was in prison in Rome (59-61 CE).  Since the apostle gives no indication that he will be released soon (contra Philippians), it is likely that this was written before the end of his imprisonment.  Further, it is obvious that it was sent along with the letter to the Colossians and the letter to Philemon. Once the occasion for the writing of Colossians/Philemon is established, it can be reasonably supposed that all three letters were written sometime during the middle of Paul’s imprisonment – hence, c. 60 CE.  But no more than that can be said here.

Philemon 22 seems merely to be an expression of the hope of release from prison, without giving any indication as to when.  If this is read as an expression of imminent release, then the relative dating of Ephesians-Colossians-Philemon in relation to Philippians may need some revision.  But other considerations certainly suggest that Philippians is the last of the so-called prison epistles:
(1) Philemon 22 may be a somewhat exaggerated statement (intended to reflect Paul’s positive attitude more than the reality of imminence), for if Paul was in Rome, it would take him several weeks to travel to Asia Minor;
(2) Epaphras is mentioned in Philemon 23, as someone known to Philemon (cf. also Col 4:12), without any mention of his illness (cf. Phil 2:25ff.), even though news of his illness was known to Christians outside of Rome (ibid.); 
(3) Only Timothy is with Paul when he wrote Philippians (Phil 2:19-21), while Luke, Demas, Aristarchus, Mark and Epaphras are with him when he wrote Colossians-Ephesians-Philemon (cf. Col 4:10-14; Phile 23-24).  Whatever else this indicates, it is evident that Philippians cannot be dated at the same time as the other three epistles; 
(4) The final proof is that Paul sends Epaphroditus to the Philippians (Phil 2:25-30) with the epistle, while he is still with Paul when the apostle wrote the other three letters.
All of this evidence points to Philippians being written not only at a different time than the other three prison epistles, but at a later time.  Hence, a date of c. 60 CE is most appropriate for Ephesians, Colossians, and Philemon.

Traditionally, the letter has been assumed as having been sent to the church at Ephesus. However, in 1:1 the words “in Ephesus” are not found in some of the oldest and best MSS (manuscripts) (p46 א* B* 6 et al.), as well as MSS mentioned by Basil and the text of Origen.  Not only this, but Marcion refers to the letter as having been sent to the Laodiceans, and Tertullian and Ephraim (other second century church fathers) do not show awareness of the traditional designation.

In addition, there is good internal evidence to suggest that Ephesus was not the exclusive addressee: 
(1) the author evidences no direct knowledge of the recipients (cf. especially 1:15; 3:2 and 4:21 are also sometimes taken to indicate this);
(2) the author deals with no personal problems, nor gives any personal greetings. What are we to make of this evidence?

The City of Ephesus

EPHESUS (ehf' uh sus) was one of the largest and most impressive cities in the ancient world, and a political, religious, and commercial center in Asia Minor.  Associated with the ministries of Paul, Timothy, and the apostle John, the city played a significant role in the spread of early Christianity.  Ephesus and its inhabitants are mentioned more than twenty times in the New Testament.

Location
The ancient city of Ephesus, located in western Asia Minor at the mouth of the Cayster River, was an important seaport.  Situated between the Maeander River to the south and the Hermus River to the north, Ephesus had excellent access to both river valleys which allowed it to flourish as a commercial center.  Due to the accumulation of silt deposited by the river, the present site of the city is approximately five to six miles inland.

Early Ephesus - BC
Apostle John had lived in Epesus until the rule of Trajan (AD 98-117). Large numbers of the commendable practices mentioned in the letter to Ephesians were abandoned by the time John wrote Revelation.  Ephesus, founded by Ionian Greeks, had been a city a thousand years when Paul arrived there for his third missionary journey.  Since its founding the city had worshipped Artemis, to whom a temple was built in the middle of 6th century BC.  It was "the largest edifice in the Hellenistic world and the first monumental site ever to be constructed entirely of marble." Two images of Artemis had been sculpted, in marble, during the period of emperors Domitian and Hadrian.  The temple of Diana, "mother of gods", was one of the seven wonders of the ancient world.

Excavations of the city had showed the theater was 495 feet across, with "two doors opening to the most impressive street in Ephesus."  One street, 35 feet wide, led to the harbor, passing through a monumental gateway.  The other street went around the theater and marketplace, and as it grew narrower, lovely fountains, library, civic buildings bordered the road.  However, it was a wealthy city, with houses that had running water, mosaic floors and marble walls.  Evidences of vices were found, such as houses of prostitution and gambling tables, and the statue of Diana with some exaggerated sexual features.

Ephesus – AD

The impact of Christianity had touched Ephesus for a few centuries. Western Catholics established Mary's place as "Mother of God."  And by AD 262, "Diana" was no longer influential in Ephesus. Because people had somehow realized the truth in Paul's message, "gods made with hands are not gods."

Ephesus in NT times was where Paul stopped at the end of his second missionary journey, left Priscilla and Aquila there, and returned to Antioch (Acts 18:18-21).  Apollos preached in Ephesus soon thereafter and met Priscilla and Aquila who "expounded unto him the way of God more perfectly" (Acts 18:26).  Paul, on his third journey, spent more than two years in Ephesus teaching and preaching in the synagogue and in the hall of Tyrannus.  The success of his preaching at Ephesus triggered a riot headed by the silversmiths who feared that their business of selling miniature replicas of Artemis (Diana) or her temple would suffer severely (Acts 19:24-41).  After the town clerk quelled the disturbance, Paul left Ephesus for Macedonia.  At the conclusion of this missionary endeavor, on his way back to Palestine, Paul stopped at Miletus and sent for the elders of the church in Ephesus so that he might speak with them (Acts 20:17).

Ephesus is also mentioned in 1 Corinthians 15:32, where Paul noted that he had fought with beasts at Ephesus. Many commentators understand this statement to be only a figurative reference to strong and dangerous opposition.  At the close of 1 Corinthians, Paul wrote that he would remain at Ephesus until Pentecost "for a great door and effectual is opened unto me, and there are many adversaries" (16:8-9).

Elsewhere in the New Testament Ephesus appears as the location of one of the seven churches addressed in Revelation (1:11; 2:1).  Ephesus, the leading city of Asia Minor, is appropriately the first of the seven churches.  In the opening verse of the letter to the Ephesians some manuscripts describe the recipients of the letter as the saints who are "at Ephesus." The earliest and most reliable manuscripts, however, do not include the reference to Ephesus.  In 1 and 2 Timothy, Ephesus is mentioned three times.  Timothy was urged to remain at Ephesus (1 Tim 1:3); reference is made to Onesiphorus and "in how many things he ministered unto me at Ephesus" (2 Tim 1:16-18); and the writer stated that Tychicus had been sent to Ephesus (2 Tim. 4:12).

Christian tradition from the second century and later claimed that the apostle John moved to Ephesus, and after living to an old age, died a natural death there. Another, more dubious tradition states that Mary the mother of Jesus also died in Ephesus.
New Translation and a Fresh Study, Part One

Before the Foundation of the World: Chapter 1:1-14
Ephesians 1:1-14

1 Paul an apostle of Christ Jesus by the will of God, to the saints who are also faithful in Christ Jesus: 
2 Grace to you and peace from God our Father and the Jesus Christ. 

3 Blessed be the God and Father of our Lord Jesus Christ, who has blessed us with every spiritual blessing in the heavenly realms in Christ, 4 even as he chose us in him before the foundation of the world to be holy and blameless before him in love, 5 He has predestined us for adoption as his own sons through Jesus Christ, in accordance with his good pleasure and will, 6 to the praise of the glory of his grace with which he has highly favored us in the Beloved, 7 in whom we have redemption through his blood, the forgiveness of trespasses, in accordance with the richness of his grace 8 which he lavished upon us with all wisdom and insight, 9 he has made known to us the mystery of his will, in accordance with good pleasure which he purposed in Christ 10 for the administration of the fullness of time, to sum up all things in Christ, things in heaven and things on earth in him;  11 in whom we were also appointed, having been predestined in accordance with the plan of him who carries out all things according to the purpose of his will, 12 in order that we, who have already hoped in Christ, might be for the praise of his glory; 13 you also are in him, having heard the word of truth, the good news of your salvation; in him also, when you believed, you were sealed with the promised Holy Spirit, 14 who is the guarantee of our inheritance vouching for God’s redemption of his possession, to the praise of his glory.
Philemon
“Those who are afraid to think must remember that we are called to learn. But those who consider that their knowledge and not their love is their way to God the Father have put knowledge above love. Both must know that we are not saved by our knowledge but by our faith.”

Abba Philemon 

Notes
This is my own translation, based on the Greek and also the NIV.
Ephesians 1:1:   The opening word “from” is not in the Greek text, but has been supplied [in some translations] to indicate the sender of the letter.

Ephesians 1:2:  Some of the early manuscripts omit “in Ephesus” (p46 א* B* 6 1739) and the Gnostic Marcion called it the letter to Laodicea, yet the opening line of this epistle makes little sense without the phrase, “to the saints who are also faithful … .”  But where?  The Book of Ephesians may have been an encyclical letter, intended for more than one audience. (For Pauline authorship, see M. Barth, Ephesians, Anchor Bible, vol 34 1:36-50; P. T. O’Brien, Ephesians, 4-47; and H.W. Hoehner, Ephesians, 2-61).  Paul sent the letter from Rome, intending it first to go to Ephesus.  At the same time, Colossians was dispatched.  Going counterclockwise through Asia Minor, this letter would first come to Ephesus, the port of entry, then to Laodicea, then Colossae.  Hence, most of the surviving copies of Greek MSS (manuscripts) have “in Ephesus” (so א2 A B2 D F G Ψ 0278 33 1881, Coptic and Syriac).  But one might expect a hint of evidence that Laodicea also made a few copies: Both Marcion’s list and Colossians 4:16 may well imply this. 

“Grace to you and peace” is not just a greeting and good wish. This is a modern misunderstanding. 

“Grace” is the bond between God and believers.  Jesus is full of grace (John 1:14) and we receive from his fullness (compare Rom 1:5 where Paul has received grace and apostleship).  So in Jesus we have “access to this grace” (Rom 5:2).  When Paul says, “the grace of our Lord Jesus Christ be with you” (1 Cor 16:23), this no longer is a greeting but is the bond of the new relationship.  He says “be with you” because it is not a greeting.  Note, the Lord Jesus said to Paul, “My grace is sufficient for you” (2 Cor 12:9).

So in Ephesians 1:6 Grace is called “the glory of  grace.”  That is a definition for the word “glory” used for the only time in both Testaments.  We shall come to the “immeasurable richness of his grace” in Ephesians 2:7 and we shall deal with this expression at length.  But for the time being, think of the words of Titus 2:11: “the grace that was manifested.”
“Peace” is Jesus himself.  “He is our peace” (Eph 3:14), and when our Lord said, “My peace I leave with you” (John 14:27), this could not be his greeting, for this peace was given by Jesus breathing the Holy Spirit onto the apostles (John 20:22-26).  If Paul says the “kingdom of God is … peace” then peace is where God rules by the Holy Spirit as King in Jesus.

Ephesians 1:3-14:  This passage in Greek comprises one long sentence, with three major sections. Each section ends with a note of praise for God (vv. 6, 12, 14), focusing on a different member of the Trinity.  After an opening summary of all the saints’ spiritual blessings (v. 3), the first section (vv. 4-6) offers up praise that the Father has chosen us in eternity; the second section (vv. 7-12) offers up praise that the Son has redeemed us; the third section (vv. 13-14) offers up praise that the Holy Spirit has sealed us at the point of conversion.

More on Ephesians 1:3

1:3 There is no verb in the Greek text; either the portative (“be”) or the indicative (“is”) can be supplied.  The meaning of the term “blessed” εὐλογητός (euloghtos), as an adjective can mean either that one is praised or that one is blessed.  However, many scholars regard Ephesians 1:3-14 as a berakah psalm (cf. A. T. Lincoln, Ephesians Word Bible Commentary, 10-11).  Rooted in the OT and Jewish worship, berakah psalms were songs of praise in which the worshiper gave praise to God.
“Blessed” is an outburst of praise that has an OT background and is normally the beginning of Jewish Prayers on great occasions.  This form is berakah: “Blessed be God”.  The earliest form of berakah in the OT was a response to an act of God’s deliverance or provision (a good example is Gen 14:20. 24:27).  When the temple was established as a center for worship, “blessed” concluded the Psalter (Ps 41:13; 72:18, 19; 89:52; 106:48).  The earliest use in the NT is in Luke 1:68-5.  We have one of the oldest forms that is part of the Eighteen Benedictions of the synagogue service, still in use:
“Blessed art thou, OLord our God and God of our fathers, God of Abraham, God of Isaac, and God of Jacob, the great, mighty and revered God, the most high God, who bestowest loving-kindnesses, and possessest all things; who rememberest the pious deeds of the patriarchs and in love will bring a redeemer to their children’s children for thy name’s sake.”

(The Authorized Daily Prayer Book of the United Hebrew Congregation of the British Commonwealth of Nation’s, S. Singer, London 1962, p 46).

Here this word “blessed,” in spite of its Jewish “flavor,” is a summary of basic Christian Revelation of the Son of God.  Blessed means the following: 

1. It is Trinitarian

2. It highlights the act of redemption 

3. God is praised as the Father who is known as the Father of our Lord Jesus Christ. This is also a confession of Trinitarian-Monotheism that ends with the “seal” and the “grantee” of the Holy Spirit.
4. More important is what is given by the Trinity: Election, Adoption, Blameless, Holiness, Forgiveness, Becoming God’s Possession.

5. This must not escape our attention, we are elected and adopted and the rest “might be for the praise of his glory” (verse 12) because we will have a share in the glory of Christ.  

The Blessing is in Christ
1. This blessing takes place “in the heavenly realms”; not in an abstract way but “in Christ” and it is not for “correction” but for “adoption through Jesus Christ to himself in according his good pleasure and will to the praise of the glory.” 
2. “The good pleasure of his will” means also the “[intent of] this will” to do the plan of our salvation “With all wisdom and insight.”  The will of God to redeem us is his “pleasure.”  All forms and images of an angry god have no place here, and the opposite is true.
In Christ

 “In Christ” is a well known Pauline way of making clear three things:

1. The new did not come by itself but came with Christ.

2. What is given is not a verbal message but the life of the Son of God.

3.  All the new life and all the gifts are secure and preserved in Christ. 

What Does ‘Blessing In Christ” Mean?

NT scholars came up with different answers:

1. Christ is instrumental in putting the divine plan into effect.

2. But this may be the good meaning of “through Christ” as an agent.
3. It does appear to have a local sense in which “Christ is the ‘place’ in whom believers are and in whom salvation is” (Best, One Body in Christ, 8).  Such references involve the notion of the incorporation of believers into Christ, and this concept of the incorporation of many in one representative head, together with the use of “blessing” can be seen in the LXX in regard to other figures, such as Abraham (Gen 12:3) and Isaac (Gen 21:12), and in Paul in regard to Adam (1 Cor 15:22).  It seems to be used in this sense in regard to Christ in passages such as 2 Cor 5:17, Rom 8:1, or Phil 3:9 (my former and saintly Professor  C. F. D. Moule supports this meaning, The Origin of Christology, Cambridge University Press, 1977, 54- 62).

This is good as far as the Biblical background is concerned but this must not hide three facts that are dear to Paul and to the Christian faith:

1. The divinity of our Lord.  Jesus is not only an instrument or agent because “through his blood” means “through the offering of his life” and that is the Person of Jesus not just a tool.

2. The work of Christ as Lord in the church and in the life of the believers as the “mediator”.

3. Our life here and now is in God the Father and is sealed by the Holy Spirit.  This takes place “in him” in the Lord.  Please notice that the Pauline term “in him” is used 10 times in the first 14 verses.  We must not loose sight of this key way of rather unusual expression even in Greek.

In Him: In Christ
Some version of this appears 10 times in Ephesians 1:3-14: 
1.
Blessed be the God and Father of our Lord Jesus Christ, who has blessed us with every spiritual blessing in the heavenly realms in Christ.

2. 
He chose us in him. 

3. 
The praise of the glory of his grace with which he has highly favored us in the Beloved.
4. 
In whom we have redemption through his blood, the forgiveness of trespasses

5. 
He has made known to us the mystery of his will, in accordance with good pleasure which he purposed in Christ.

6.
For the administration of the fullness of time, to sum up all things in Christ
7. 
In whom we were also appointed, having been predestined in accordance with the plan of him who carries out all things according to the purpose of his will.

8. 
we who have already hoped in Christ might be for the praise of his glory. 
9. 
You also are in him, having heard the word of truth, the good news of your salvation.

10
In him also, when you believed, you were sealed with the promised Holy Spirit, Who is the guarantee of our inheritance vouching for God’s redemption of his possession, to the praise of his glory.

If we look carefully we can see:

1. God the Father does all his activity through Christ and in Christ.

2. In a more intensive incorporative way the believers have been raised and seated in the heavenly realms together with Christ “in Christ Jesus.”  Christ can be here an inclusive representative and also the mighty companion of the Father, the one through whom God’s uplifting power is brought to work in us and for us.

3. The great good news is the fact that what was said of Christ can now be said of believers that they are regarded as included in him.  This is the reason for giving blessing.

4. In verse 1:3 the believers experience the blessings of the heavenly realms not only through Christ’s agency but also because they are incorporated into the exalted Christ as their representative, who is himself in the heavenly realm, where the Father is God the King.
5. Further, “in him” of verse 1:4 means that God has chosen the believers before the foundation of the world through Christ but that they can be seen as united to the Divine Son of God Jesus Christ before the foundation of the world.  This embraces our inclusion in Christ before we were even created “even as he chose us in him before the foundation of the world.”  
Before the Foundation of the World

Verse 1:4: “Even as he chose us in him before the foundation of the world.”
The force of this verse is that it links these words:
Predestined 

Good pleasure

Will

Purposed

Appointed

Plan

Purpose

1. If we look at these words together and in the context of the verses 1-14 we can’t but see that our salvation was not an emergency plan due to the fall of Adam.

2. These words indicate God’s sovereign purpose in choosing out a people for himself. In the OT God’s has chosen Israel (Deut 7:6-8; 14:2) but that is just one chapter of the “plan” that goes back to the call of Abraham who “in him” the nations of the earth would be blessed.  Israel’s election was not for her own sake but for the blessing of the nations.  Christians had this consciousness of being chosen to be the people of God.  This choice is not a new choice but was inextricably interwoven with their sense of belonging to Christ.  God’s design for them to be his people had been designed “in Christ” before time.  In Christ who is God’s Chosen One and also the “Beloved” (1:6), this plan is revealed in time but it has its roots in Christ the revelation of the fulfilling Israel’s election.  Christ is Son of David and the son of Abraham.  Paul has treated this as a theme in his letter to the Galatians (Chapter 3) but here in Ephesians is the great proclamation of our incorporation into Christ as God’s gracious will that goes back to before creation.  The believing community is aware of its incorporation in Christ: “before the foundation of the world.”  This phrase indicates an element in the thinking of election that is not known in the OT but appears in John 17:24.  “Before the foundation of the world” is used of God’s love for Christ, and is used as pointing to the purpose for the coming of Christ (1 Pet 1:20).  In the other Pauline letters, we read something close in 2 Thessalonians 2:13:  “from the beginning” and in 2 Timothy 1:9 the grace has been given to believers before eternal times.  This seems to be also implied in Romans 8:29, “to foreknow,” which is usually held to indicate that God’s electing knowledge of believers precedes the creation of the world. 
3. If God’s election of believers took place before the foundation of the world in Christ, this could also mean:

a) That our salvation was planned before the fall.
b) That Christ existed before the foundation of the world (cf. Col 1:15, 16).  It is significant that the election before the foundation of the world occurs here in the context of thanksgiving for the eternal that is now is manifest. (cf. also 1 Thess 1:4; 2:13).  Our gratitude for God’s mysterious grace, not a logical deduction about the destiny of individuals based on the immutability of God’s decrees for Ephesians 1:4, provokes absolutely no speculation about the negative side of election, reprobation and the rest of Calvinism that permeated some our books but expresses the gratitude of those who are overwhelmed by the blessing of being chosen in Christ, without any attempt to find explanations but can only praise the God who is the source of such blessing.

A Short History of the NT Canon
The Muratorian Fragment (about A.D. 170)

The Muratorian Fragment is the oldest known list of New Testament books. It was discovered by Ludovico Antonio Muratori in a manuscript in the Ambrosian Library in Milan, and published by him in 1740 (Ludovico Antonio Muratori, ed., Antiquitates Italicae Medii Aevi, v. 3, ex typographia Societatis palatinæ, Mediolani, 1740. Reprinted in Bologna, 1965.)  

It is called a fragment because the beginning of it is missing.  Although the manuscript in which it appears was copied during the seventh century, the list itself is dated to about 170 AD because its author refers to the episcopate of Pius I of Rome (died 157 AD) as a recent event.  Muratori mentions only two epistles of John, without describing them.  The Apocalypse of Peter is mentioned as a book which "some of us will not allow to be read in church."  A very helpful and detailed discussion of this document is to be found in Bruce Metzger's The Canon of the New Testament (Oxford: Clarendon Press, 1987, pp. 191-201.)  Below is Metzger's English translation (and footnotes) of a critically amended text of the Fragment, from Appendix IV of the same book (pp. 305-7).  I have added several footnotes, noted as “M.D.M.” which stands for a computer information platform known as Master Data Management. 
This translation usually follows the amended text edited by Hans Lietzmann (Das Muratorische Fragment und die Monarchianischen Prologue zu den Evangelien, Kleine Texte, i; Bonn, 1902; 2nd ed., Berlin, 1933).  Owing to the wretched state of the Latin text, it is sometimes difficult to know what the writer intended.  Several phrases, therefore, are provided with alternative renderings (enclosed within parentheses). Translational expansions are enclosed within square brackets.  The bold face numerals indicate the lines of the original text.  
The Text of the Muratorian Canon

1 “. . . at which nevertheless he was present, and so he placed [them in his narrative]. [1] 
2 The third book of the Gospel is that according to Luke.  3 Luke, the well-known physician, after the ascension of Christ, 4-5 when Paul had taken with him as one zealous for the law, [2] 6 composed it in his own name, according to [the general] belief. [3]  Yet he himself had not 7 seen the Lord in the flesh; and therefore, as he was able to ascertain events, 8 so indeed he begins to tell the story from the birth of John. 9 The fourth of the Gospels is that of John, [one] of the disciples.  10 To his fellow disciples and bishops, who had been urging him [to write], 11 he said, “Fast with me from today to three days, and what 12 will be revealed to each one 13 let us tell it to one another.”  In the same night it was revealed 14 to Andrew, [one] of the apostles, 15-16 that John should write down all things in his own name while all of them should review it.  And so, though various 17 elements [3a] may be taught in the individual books of the Gospels, 18 nevertheless this makes no difference to the faith of believers, since by the one sovereign [3b] Spirit all things 20 have been declared in all [the Gospels]: concerning the 21 nativity, concerning the passion, concerning the resurrection, 22 concerning life with his disciples, 23 and concerning his twofold coming; 24 the first in lowliness when he was despised, which has taken place, 25 the second glorious in royal power, 26 which is still in the future.  What 27 marvel is it then, if John so consistently 28 mentions these particular points also in his Epistles, 29 saying about himself, “What we have seen with our eyes 
30 and heard with our ears and our hands 31 have handled, these things we have written to you.” [4]  32 For in this way he professes [himself] to be not only an eye-witness and hearer, 33 but also a writer of all the marvelous deeds of the Lord, in their order.  34 Moreover, the acts of all the apostles 35 were written in one book.  For “most excellent Theophilus” [5] Luke compiled 36 the individual events that took place in his presence – 37 as he plainly shows by omitting the martyrdom of Peter 38 as well as the departure of Paul from the city [of Rome] [5a] 39 when he journeyed to Spain.  As for the Epistles of 40-41 Paul, they themselves make clear to those desiring to understand, which ones [they are], from what place, or for what reason they were sent.  42 First of all, to the Corinthians, prohibiting their heretical schisms; 43 next, [6] to the Galatians, against circumcision; 44-45-46 then to the Romans he wrote at length, explaining the order (or, plan) of the Scriptures, and also that Christ is their principle (or, main theme). [6a]  It is necessary 47 for us to discuss these one by one, since the blessed 48 apostle Paul himself, following the example of his predecessor 49-50 John, writes by name to only seven churches in the following sequence: To the Corinthians 51 first, to the Ephesians second, to the Philippians third, 52 to the Colossians fourth, to the Galatians fifth, 53 to the Thessalonians sixth, to the Romans 54-55 seventh.  It is true that he writes once more to the Corinthians and to the Thessalonians for the sake of admonition, 56-57 yet it is clearly recognizable that there is one Church spread throughout the whole extent of the earth.  For John also in the 58 Apocalypse, though he writes to seven churches, 59-60-61 nevertheless speaks to all. [Paul also wrote] out of affection and love, one to Philemon, one to Titus, and two to Timothy; and these are held sacred 62-63 in the esteem of the catholic Church for the regulation of ecclesiastical discipline. There is current also [an epistle] to 64 the Laodiceans, [and] another to the Alexandrians, [both] forged in Paul's 65 name to [further] the heresy of Marcion, [6b] and several others 66 which cannot be received into the catholic Church 67 – for it is not fitting that gall be mixed with honey. 68 Moreover, the epistle of Jude and two of the above-mentioned (or, bearing the name of) John are counted (or, used) in the catholic [Church]; [7] and [the book of] Wisdom, 
70 written by the friends [7a] of Solomon in his honor.  71 We receive only the apocalypses of John and Peter, 72 [7b] though some of us are not willing that the latter be read in church. 73 But Hermas wrote the Shepherd 74 very recently, [7c] in our times, in the city of Rome, 75 while bishop Pius, his brother, was occupying the [episcopal] chair 76 of the church of the city of Rome. [7d]  77 And therefore it ought indeed to be read; but 78 it cannot be read publicly to the people in church either among 79 the Prophets, whose number is complete, [8] or among 80 the Apostles, for it is after [their] time.  81 But we accept nothing whatever of Arsinous or Valentinus or Miltiades, 82 who also composed 83 a new book of psalms for Marcion, 84-85 together with Basilides, the Asian founder of the Cataphrygians [8a] . . .

Footnotes

1 The meaning may be that Mark arranged the material of his Gospel in the order indicated by Peter, who was a participant in the events narrated.

2 The reading of the Fragment, quasi ut uris studiosum, “as so to speak, one zealous for (or, learned in) the law,” has been variously interpreted and/or emended.  For example, Routh took iuris as translating του δικαιου, i.e. Luke was studious of righteousness; Buchanan replaced ut iuris with adiutorem, “assistant”; Bartlet supposed that the translator read νοσου as νομου (Luke was “a student of disease”); Zahn replaced ut iuris with itineris, thereby referring to Luke's readiness to accompany Paul on his journeys; Lietzmann conjectured litteris, i.e. Luke was well versed as an author. Harnack (Sitzungsberichte der königlich Preussischen Akademie der Wissenschaften [1903], p. 213) and Ehrhardt (op. cit.), who retain iuris studiosus of the Fragment, have pointed out that in technical language of Roman law this could refer to an assesor or legal expert who served on the staff of a Roman official.  Although this title was current prior to the time of Justinian's Digest (published in 533 AD) and so was available to the translator of the Fragment, it is anybody's guess what Greek phrase it represented – assuming, of course, that the Canon was drawn up originally in Greek (unfortunately no help is provided in David Magie, De Romanorum iuris publici sacrisque vocabulis sollemnibus in Graecum sermonem conversis [Leipzig, 1905]).

It is significant that the Latin text of the Fragment appears to have been a source for Chromace of Aquileia, who in his commentary on Matthew (written between 398 and 407) refers to Luke as follows: Dominum in carne non vidit, sed quia eruditissimus legis erat quippe qui comes Pauli apostoli ... (See Joseph Lemarie, 'Saint Chromace d'Aquilee temoin du Canon de Muratori,' Revue des etudes augustiniennes, xxiv [1978], pp. 101-2).

3 Here ex opinione is taken as the equivalent of εξ ακοης. Others conjecture ex ordine, representing καθεξης (“orderly sequence.” Luke i.3).

3a Latin, principia. – M.D.M.

3b Latin, principali. – M.D.M.

4 I John i.1-3.

5 Luke i.3.

5a That is, the city of Rome. This lack of specificity is one indication that the author was a Roman. —M.D.M.

6 The letter 'b' in the Latin text before 'Galatians' may belong to 'Corinthians' (προς Κορινθιους Β').

6a Latin, principium. —M.D.M.

6b Marcion revised Paul's Epistle to the Ephesians and called it the Epistle to the Laodiceans.  Nothing is known of the Epistle to the Alexandrians mentioned here. 
– M.D.M.

7 It may be, as Zahn (Geschichte, ii, 66) and others have supposed, that a negative has fallen out of the text here. 

7a Tregelles suggests that the Latin translator of this document mistook the Greek Philonos "Philo" for philon "friends." Many in ancient times thought that the so-called "Wisdom of Solomon" was really written by Philo of Alexandria. – M.D.M.

7b The Apocalypse of Peter describes with some imaginative detail the torments of hell and the blessings of heaven.  It was read with respect and used for admonition throughout the churches in early times. – M.D.M.

7c The Shepherd of Hermas is another work widely read in early times.  It is a kind of moral allegory, like Bunyan's Pilgrim's Progress, but more impressive in that it purports to convey a series of divine revelations. 

7d This would be Pius I, bishop of Rome from about 142 AD to 157 AD. 

8 Perhaps the Fragmentist means that there are three major Prophets and twelve minor Prophets.

8a The few words that follow this are unintelligible, and so the fragment practically ends here. 
The Goddess Artemis
Artemis was the principal goddess of Ephesus.  She and her brother Apollo were said to be the children of Zeus and Leto.  Artemis is often described as a virgin huntress, fearless in opposing her adversaries. At Ephesus, she seems to have been a mother goddess, a provider of fertility, and overseer of childbirth.
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