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A Dynamic Study of the Letter to the Romans 

The Promise to Abraham and the Inheritance through Faith Romans 4:23-25 - For Our Sake

Part Two

Romans 4:23 But it was not written, “It was reckoned to him,” for his sake alone 

24 but also for our sake, who were about “to be reckoned” as those having faith in the one who raised Jesus our Lord from the dead, 

25 Who was handed over for the sake of our transgressions and was raised for the sake of our rightness.

Typology

Verse 23. The proclamation of the good news starts with “not only ... but also” see also vv. 12 and 16. The verb “written” clearly refers to the scriptural promise from Genesis cited in the preceding verse, “it was reckoned to him as righteousness.”  In the phrase “for his sake” the preposition with the accusative has the connotation “because of, for the sake of,” so Paul is putting the case that the Scripture was not written only for Abraham’s sake.  “For our sake” created what NT scholars and Church historians call “Typology.” This word means past events prefigure current events and point even to the end of time. Jewish scholars whom we call the Rabbis, in their Midrashic exegesis, were familiar with this way of looking at the past as a typology for event of the present and the future. 

1. How did Abraham gain or “reckoned to him as righteousness”?  The gain is through faith that had the primary significance of providing this status to those who had not earned it.

2.   It is self-evident to ancient hearers what this prepositional phrase “for his sake” implied.  It gives promise to those of the Jewish community a guarantee of the fulfillment of Abraham’s hope of progeny that would be as many as the stars in heaven.  But Paul moves that hope with is emphasis on “not only ... but also” formula which is the second half and falls in vv. 24-25.  Paul’s argument requires that Abraham gained something of great value for him.  In order for him to function as a prototype of the new group identity of Christ believers, Abraham must remain a supreme example of faith’s bounty.

Verse 24.  The expression “but also for our sake” is one of the aims of the whole letter to the Romans (see Rom1:1-15).  This verse contains what many interpreters view as the main point of Chapter 4:

a) It describes the present and the future based on Abraham’s story that provides the foundation of the Christian doctrine of justification by faith.

b)  Following the tradition of Jewish hermeneutics, teaching must be based on Scripture as guidance for contemporary behavior.  Paul makes this clear here and when he treats Exodus, he writes: “Now these things are warnings for us, not to desire evil as they did … Now these things happened to them as a warning, but they were written down for our instruction, upon whom the end of the ages has come” (1 Cor 10:6, 11). 

c)  The Scripture is relevant for understanding contemporary events.  Paul at the end of Romans says “for whatever was previously written was written for our instruction, in order that through the steadfastness and through the encouragement of the scripture we might have the hope” (15:4).

d) This is not the same as some wild Charismatics application without any discernment.  Some of the hard prophetic oracles wrote to their wives or their pastor evoking curses which were originally written about those who trespassed the Covenant.  This is not so, because if Jesus Christ became “a curse to redeem us form the curse of the Law,” the OT curses can’t be applied to us (Gal 3:13-14).  

e) Then we read  “on behalf of, for the sake of” just as in the reference to Abraham in the preceding verse.  This points to the benefit gained by Paul and his fellow believers from the scriptural promise of ascribed righteousness.  The precise nature is expressed in theses words: “are going to be reckoned” which takes us to the futuristic sense which is tied down with the coming of Jesus.  This should be read as “who must certainly “be reckoned,” as the verb “reckoned” indicates the inevitability destined by a divine decree.  Some examples can be seen in that the future dimension  (Matt 17:12, “destined to suffer”; 17:22, “destined to be delivered”; Rev 1:19, “those who are to inherit salvation”; Heb 1:14, “those destined to obtain salvation” ), and the other four instances in Romans (5:14; 8:13, 18, 38), and those in the other Pauline letters ( such as 1 Cor 3:22; Gal 3:23; 1 Thess 3:4; see also Col 2:17) do not proclaim a fate predetermined by God, whereas in Islam “it was written.”  The basic difference is that in the Gospel the destiny is about salvation and its futuristic fulfillment in the Savior, while in Islam this is about illness, pain, assassinations, etc.  Our fate – if we should use this word – is locked in the plan of salvation.  So what is written is revealed in Jesus Christ and is not about hidden events for each individual. 

Justification as an Accomplished Fact

Verse 23 establishes the acceptance of “those who were about to be reckoned.”  Here there is certainly the fulfillment of the promise for those who believe in Christ’s resurrection and saving work (Rom 4:24-25), which is followed in Romans 5:1 and 9 by references to justification as an accomplished fact.

The correspondence between Christ believers and Abraham continues by referring to them as “those having faith in the one who raised Jesus our Lord from the dead.”  While the words “faith” and “reckon” link them to the Abraham story, the content of their faith differs substantially.  Abraham believed in God “who gives life to the dead” (Rom 4:1) and thus God has the power to produce an heir from a couple too old to have children, but Christ believers have a very specific form of this belief that has nothing to do with progeny.  Paul alludes here to a widely used confessional formula in connection with the present: “those who believe.”  Here are some examples of this formula:

Romans 4:24: “in the one raising Jesus our Lord from the dead”
Acts 3:15; 4:10: “whom God raised from the dead”

Acts 13:30: “But God raised him from the dead”
Romans 8:11 “the one who raised Jesus from the dead”
The points of commonality are the use of the verb “raise from the dead”.

Jesus our Lord

The resurrection re-establishes the Lordship and did not create it.  The construction of verse 24, “who raised Jesus our Lord from the dead” does not mean that Jesus became Lord as a result of the resurrection but that he was raised as Lord.

As Paul explains in detail elsewhere (1 Cor 15), and assumes that every believer understands, the starting point of faith in Christ is faith in his resurrection. 

In verse 25 Paul brings his teaching to a conclusion by affirming the redemptive work of Jesus.  While the terminology is largely traditional in confessions of the early church, the style is distinctively Pauline.

Handed Over or Delivered Over

The Greek verb paradidwmi – “handed over” or “delivered over” – is very important for our understanding of the Passion and the death of our Lord Jesus.

1. The word occurs frequently in the passion story, being used for the betrayal of Jesus by Judas (Mark 14:10 and par. etc.); for His handing over to Pilate by the Sanhedrin (Mark 15:1 and par.); and for His delivering up by Pilate to the will of the people (Luke 23:25) or to the soldiers for execution (Mark 15:15 and par.).  The frequent occurrence of the term in this context finds a parallel in the accounts of other trials, e.g., of martyrs (cf. Matt 10:17; Acts 12:4 etc.).  In Acts 21:11, Paul will be delivered over (compare Matt 17:22 and par.; Matt 26:45 and par.; Luke 24:7; Acts 28:17)  

2. The term bears a similar sense in the words of 1 Corinthians 5:5 and 1 Timothy 1:20).  Paul speaks of delivering to Satan.  In Jewish writings Satan executes the divine judgment.  In this handing over to Satan the true agent is not the unwilling community but the power (or name) of our Lord Jesus (1 Cor 5:4). 

3. The term is used of God’s judgment on sinners (Rom 1:24 ff.; Acts 7:42 also Eph 4:19)

4. In Romans 6:17 and 1 Timothy 1:11; Titus 1:3, apostolic teaching is also handed over (compare 1 Cor 11:23)

4. Jesus on the cross delivered his spirit (John 19:30); the same verb is used in Galatians 2:20 and Ephesians 5:25.

The OT Background of the Verb “Handed Over” or “Delivered Over” 

1. Romans 4:25 is also echoed in Romans 8:32: the main point is willingness to die, or self-sacrificed love.  Jesus’ being delivered up for execution, his being handed over by Judas, the willingness of Jesus to “give his life as a ransom for many,” but only here and in Romans 8:32 is there reference to being delivered up by God, as the passive verb in this instance implies.

2. Both the passive verb employed by Paul “he was handed over,” (Rom 4:25) and the choice of the preposition in the phrase “for the sake of our transgressions” echo this passage from Isaiah 53:4ff.  The choice of “for the sake of” not only follows Isaiah 53 but also echoes the use of this preposition in Romans 4:23-24, where the benefit of being set right was in view.  In place of “sins” as in Isaiah 53, Paul employs the nearly synonymous term “transgressions.”  Although this term does not appear in early Christian confessions, it occurs in a prominent place in the Gospels (Matt 6:14-15; Mark 11:25-26) and would have been widely used in recitations of the Lord’s Prayer.  The word “transgressions” fits Paul’s purpose by encompassing violations both of Jewish and Greco-Roman norms as described in Romans 1:18;3:25 and also by providing a connection with Adam’s transgression (Rom 5:15).  Paul’s words in Romans 3:25-26 declare that Christ’s blood is the new atonement for Jews and Gentiles alike.

Romans 4:25 and 8:32 

No one can fail to notice that Jesus being handed over or delivered up was a fulfillment of the offering of Isaac in Genesis 22:19.

The two verses of 4:24 and 8:32 see in the past event or the Typology, the death of our Lord on the cross.  The two events of the death of Isaac and the death of Jesus ended with life.  Since Abraham and his faith in God who gives life to all is among the main points of Chapter 4, we have to see that Paul is reminding the Jews that if that happened in the past with Isaac, who was redeemed by a ram, then, now Jesus is the Ram, the one who came to take away (to remove) sin as the obstacle which brings death.

Genesis 22:12: you also … did not spare your son, the beloved one
Romans 8:32 Who did not spare his Only Son 

The verb used in the two verses is the same in Greek:  

The beloved son Isaac is the Type of the Only Son who is like Isaac and both together share:

1. The unusual manner of birth

2. The inheritance.

The Fathers of the Church on the Offering of Isaac

Melito of Sardis on the Passover (200 A.D.+)

 “This is the one who smote lawlessness and deprived injustice of its offspring, as Moses deprived Egypt.  This is the one who delivered us from slavery into freedom, from darkness into light, from death into life, from tyranny into an eternal kingdom, and who made us a new priesthood, and a special people forever.  This one is the Passover of our salvation.  This is the one who patiently endured many things in many people: This is the one who was murdered in Abel, and bound as a sacrifice in Isaac, and exiled in Jacob, and sold in Joseph, and exposed in Moses, and sacrificed in the lamb, and hunted down in David, and dishonored in the prophets.  This is the one who became human in a virgin, who was hanged on the tree, who was buried in the earth, who was resurrected from among the dead, and who raised mankind up out of the grave below to the heights of heaven.  This is the lamb that was slain.  This is the lamb that was silent.”

Tertullian (190 A.D.+)

“ … He expounds such passages as ‘The Lord reigns from the tree’; ‘For unto us a child is born, to us is given Him whose government is upon His shoulder’; ‘Come, let us destroy the tree with the fruit thereof (i.e. His body)’; ‘They pierced My hands and My feet’; ‘Save me from the lion’s mouth’; ‘His sepulture was removed from the midst of them.’ By a more or less allegorical interpretation he makes all these passages refer to Christ, who shut up the kingdom of death by dying upon a tree, who carried upon His shoulder the excellence and power of His new glory, the cross, whose body was the fruit of the tree, whose hands and feet were pierced, and so on. He also finds in Isaac was a type of Christ, in that when he was to be offered up as a sacrifice by his father he himself carried the wood for his own death. So likewise Christ carried the cross on which He suffered.” Against Marcion, Book 3:18

The Death of our Lord on the Cross and Offering of Isaac: Known as the Akedah

From The Offering of Isaac in Jewish Traditions  (L. Ginzberg, The Legends of the Jews, Vol 1, pages 271ff ) 

How Old Was Isaac at the Akedah?

The Bible doesn't say how old Isaac was at the Akedah (the “binding” of Isaac) – at least not in so many words.  To find a definite answer, you need to consult the literature of early Judaism, whose authors, like some modern readers, were curious about the question, and searched the text for any clues it might provide.


One common rabbinic suggestion, apparently first attested in Targum Pseudo-Jonathan (3rd century A.D.?) is that Isaac was 37 years old.  It's pretty simple really:

· Sarah was 90 years old when she conceived Isaac (Gen 17:17). 

· Sarah was 127 years old when she died (Gen 23:1). 

· Since Sarah's death is mentioned in Genesis 23:1 immediately after the account of the Akedah, it follows that Sarah died when she heard about Isaac's near-death experience. 

· Subtract 90 from 127 and you have 37 years.

It is notoriously difficult to fix the date of the Targumim. There may be other different rabbinic suggestions, but I can't find them online and don't have time to do any more digging. Targum Pseudo-Jonathan Its correct title is Targum Yerushalmi – "Jerusalem Targum" – which is how it was known in medieval times.  But because of a printer's mistake it was later labeled Targum Jonathan, the title by which it is called to this day in some circles.  The Talmud relates that Yonatan ben Uziel, a student of Hillel, fashioned an Aramaic translation of the Prophets. It makes no mention of any translation by him of the Torah. So all scholars agree that this Targum is not due to Yonatan ben Uziel. Indeed, de Rossi (16th century) reports that he saw two very similar complete Targumim to the Torah, one called Targum Yonatan Ben Uziel and the other called Targum Yerushalmi. A standard explanation is that the original title of this work was Targum Yerushalmi, which was abbreviated to תי (TY), and these initials were then incorrectly expanded to Targum Yonatan which was then further incorrectly expanded to Targum Yonatan ben Uziel.  For these reasons, scholars call it "Targum Pseudo-Jonathan".

Josephus, writing toward the end of the first century CE, states baldly that Isaac was 25 (Ant. of the Jews 1.227).


Cedrenus, 11th century Byzantine chronicler, stating Isaac's age was 25 at the Akedah,  he got this information from Josephus. 

The Book of Jubilees

The Book of Jubilees, sometimes called the Lesser Genesis (Leptogenesis), is an ancient Jewish religious work, considered one of the Pseudepigrapha by most Protestant, Roman Catholic and Eastern Orthodox Christians.  It was well known to Early Christian writers in the East and the West, as well as by the Rabbis.  Later it was so thoroughly suppressed that no complete Hebrew, Greek or Latin version has survived.  It is still considered canonical for the Ethiopian Orthodox Church, where it is known as the Book of Division (Ge'ez: Mets'hafe Kufale).  In the modern scholarly view, it reworks material found in the Biblical books of Genesis and Exodus in the light of concerns of some 2nd century BCE Jews.

The Book of Jubilees claims to present "the history of the division of the days of the Law, of the events of the years, the year-weeks, and the jubilees of the world" as secretly revealed to Moses (in addition to the Torah or "Law") while Moses was on Mount Sinai for forty days and forty nights.  The chronology given in Jubilees is based on multiples of seven; the "jubilees" are periods of 49 years, seven “year-weeks” into which all of time has been divided.  According to the author of Jubilees, all proper customs that mankind should follow are determined by God's decree.

From this book, we learn about six tests to which Abraham was subjected by God: 

(a) the command to leave his country (= Gen 12:1);

(b) the famine in Canaan that makes him go down to Egypt to get grain (= Gen 12:10);

(c) the wealth of booty retrieved from the defeat of the eastern kings that Abraham did not keep from the king of Sodom (= Gen 14:21-23);

(d) the abduction of Sarah by Pharaoh (= Gen 12:14-15);

(e) the command to circumcise himself and all his men as a sign of the covenant (= Gen 17:10-12); 

(f) the sending away of Hagar and his son Ishmael (= Gen 21,9-14). After the six tests, Jubilees recounts the story of the sacrifice of Isaac, the great test in Abraham’s life (18:1-16)

The Akedah is Used as a Paradigm for Jewish Martyrdom

The Jews are ready at all times to give up life itself for the sake of the sanctification of the divine name (Kiddush Ha-Shem). 
For the New Year or “Rosh Hashanah” at the beginning of the year, God is entreated to show mercy to His people in the merit of Abraham's willingness to sacrifice his son.  A prayer of the day reads: "Remember unto us, O Lord our God, the covenant and the loving-kindness and the oath which Thou swore unto Abraham our father on Mount Moriah; and consider the binding with which Abraham our father bound his son Isaac on the altar, how he suppressed his compassion in order to perform Thy will with a perfect heart.  So may Thy compassion overbear Thine anger against us; in Thy great goodness may Thy great wrath turn aside from Thy people, Thy city, and Thine inheritance." 

 

"Thy city" in the prayer is a reference to the ancient tradition that Mount Moriah, the site of the Akedah, is the place in Jerusalem where the Temple was built.  


Abraham and the Child of Sacrifice - Isaac or Ishmael in Islam ?

What is the identity of the sacrificial child, Isaac or Ishmael? The Bible states that this child was Isaac (Genesis 22:1ff , Hebrews 11:17, James 2:21 ).

Muslims on the other think that Ishmael was the one offered up by Abraham.  They believe that the Holy Bible supports this by its declaration that Abraham offered his only son (see above verses).  Ishmael was Abraham's only son for over 13 years, which would make it impossible for Isaac to be the child of sacrifice (Cf. Genesis 16:16, 21:5).

Muslims believe that scribes later corrupted the original reading from Ishmael to Isaac.

Since this idea stems from the Muslim misunderstanding of the phrase "only son," it becomes necessary to explain what this phrase exactly means in relation to Isaac.  A careful reading of the Bible shows that the phrase is used to affirm Isaac's unique status, a status based on the following:

· Isaac was the only promised child of Abraham, a fact which the Quran agrees with (cf. Genesis 17:15-21; Surah 11:69-73, 37:112-113, 51:24-30). Ishmael was never a promised child. 

· Isaac was conceived miraculously to a barren mother and a very aged father, with the Quran likewise agreeing (cf. Genesis 17:15-17, 18:9-15, 21:1-7; Galatians 4:28-29; Quran Surah 11:69-73, 51:24-30).  Ishmael was conceived normally without the need of any miraculous intervention. 

· God promised that it would be Isaac's descendants who would inherit the land given to Abraham. (Genesis 13:14-18, 15:18-21, 28:13-14).  Ishmael had no part in the inheritance and promise given to Isaac through Abraham. 

It is for these reasons that Isaac is called Abraham's only son since God himself reckoned him as the child of promise and blessings, an honor never bestowed upon Ishmael.

Even more amazing is the fact that the Quran never mentions the name of the sacrificial child; amazing indeed considering how overzealous some Muslims have been in their attempts to prove that Ishmael, not Isaac, was that son (Quranic verse):

"He said: ‘I will go to my Lord! He will surely guide me! O my Lord! Grant me a righteous (son)!’ So we gave him the good news of a boy ready to suffer and forbear.

"Then, when (the son) reached (the age of) (serious) work with him, He said: ‘O my son! I see in a vision that I offer thee in sacrifice: Now see what thy view is!’ (The son) said: ‘O my Father! Do as thou art commanded: Thou will find me, if God so wills one practicing patience and constancy!’

"So when they had both submitted their wills (to God), and he had laid him prostrate on his forehead (for sacrifice), we called out to him, ‘O Abraham! Thou hast already fulfilled thy vision’ - thus indeed do we reward those who do right. For this was obviously a trial - And we ransomed him with a momentous sacrifice ...”

(Surah 37:99-106).

The ambiguity of the text has left many Islamic scholars guessing as to whether the child was Isaac or Ishmael.  Yusef Ali makes a note of this in his commentary:

"This (i.e. the child promised to Abraham and later commanded to be sacrificed) was in the fertile land of Syria and Palestine.  The boy thus born, was, according to Muslim tradition (which however is not unanimous on this point), the first-born son of Abraham, viz Ishmael ..." (1: p. 1204, f. 4096).

Muhammad H. Haykal, in his classic biography The Life of Muhammad, wrote: Who Was the Sacrificial Son?


”Historians of this period disagree on the matter of Ibrahim's sacrifice of Isma'il.  Did the event take place before the birth of Ishaq (Isaac) or thereafter?  Did it take place in Palestine or in the Hijaz?  Jewish historians insist that the sacrificial son was Ishaq, not Isma'il.  This is not the place to analyze this issue.  In his book ‘Qisas al Anbiyd', Shaykh `Abd al Wahhab al Najjar concluded that the sacrificial son was Isma'il.  His evidence was drawn from the Qur'an itself where the sacrificial son is described as being Ibrahim's unique son, which could only be Isma'il, and only as long as Ishaq was not yet born ... For with the birth of Ishaq, Ibrahim would have no "unique" son but two, Isma'il and Ishaq.  But to accede to this evidence implies that the sacrifice should have taken place in Palestine ... This would equally be true in case the sacrificial son was Ishaq, for the latter remained with his mother Sarah in Palestine and never left for the Hijaz.  On the other hand, the report which makes the sacrifice take place on the mountain of Mina near Makkah identifies the sacrificial son as Isma'il.  The Qur'an did not mention the name of the sacrificial son, and hence Muslim historians disagree in this regard. (trans. Isma'il Raji al-Faruqi [Islamic Book Trust Kuala Lumpur/American Trust Publishers, 1976], pp. 24-25; cf. (online edition).

Al-Tabari, considered to be one of the premiere Islamic historians, lists the divergent views held amongst the Muslim umma (community) in regards to this very issue:  "The 

earliest sages of our Prophet's nation disagree about which of Abraham's two sons it was that he was commanded to sacrifice. Some say it was Isaac, while others say it was Ishmael.  Both views are supported by statements related on the authority of the Messenger of God.  If both groups of statements were equally sound, then - since they both came from the Prophet - only the Quran could serve as proof that the account naming Isaac is clearly the more truthful of the two." (2: p. 82).

Al-Tabari (2: pp. 82-86) [italics our emphasis]:

The account naming Isaac comes down to us through Abu Kurayb - Zayd b. al-Hubab - al-Hasan b. Dinar - 'Ali b. Zayd b. Jud'an - al-Hasan - al-Ahnaf b. Qays - al-'Abbas b. 'Abd al-Muttalib - THE PROPHET in a conversation in which he said, "Then we ransomed him with a tremendous victim." And he also said, "HE IS ISAAC." 

According to Abu Kurayb - Ibn Yaman-Mubarak - al-Hasan-al-Ahnaf b. Qays-al - 'Abbas b. 'Abd al-Muttalib: The quote, "Then We ransomed him with a tremendous victim," refers to Isaac. 

According to al-Husayn b. Yazid al-Tahhan - Ibn Idris - Dawud b. Abi Hind - 'Ikrimah - Ibn 'Abbas: The one whom Abraham was ordered to sacrifice was Isaac. 

According to Ya'qub - Ibn 'Ulayyah - Dawud - 'Ikrimah - Ibn 'Abbas: The victim was Isaac. 

According to Ibn al-Muthanna - Muhammad b. Ja'far - Shu'bah - Abu Ishaq - Abu al-Ahwas: A certain man boasted to Ibn Mas'ud, "I am so-and-so son of so-and-so, son of the noble elders." And 'Abdallah said,"This is Joseph b. Jacob, son of Isaac the victim of God, son of Abraham the Friend of God." 

According Ibn Humayd - Ibrahi, b. al-Mukhtar - Muhammad b. Ishaq - 'Abd al-Rahman b. Abi Bakr - al-Zyhri - al-'Ala' b. Jariyah al-Thaqafi - Abu Hurayrah - Ka'b: When God said, "Then We ransomed him with a tremendous victim," He was speaking of Abraham's son Isaac. 

According to Ibn Humayd - Salamah - Muhammad b. Ishaq - 'Abdallah b. Abi Bakr - Muhammad b. Muslim al-Zuri - Abu Sufyan b. al-'Ala' b. Jariyah al-Thaqafi, the confederate of Banu Zuhrah - Abu Hurayrah - Ka'b al-Ahbar: The son whom Abraham was commanded to sacrifice was Isaac. 

According to Yunus - Ibn Wahb - Yunus - Ibn Shihab - 'Amr b. Abi Sufyan b. Usayd b. Jariyah al-Thaqafi: Ka'b said to Abu Hurayrah, "Should I tell you about Isaac, the son of the prophet Abraham?” Abu Hurayrah said, "Certainly." So Ka'b gave the following account: 

"When Abraham was told to sacrifice Isaac, Satan said ‘By God! If I cannot deceive the people of Abraham with this, I shall never be able to do it.’ So when Abraham went out with Isaac to sacrifice him, Satan visited Abraham's wife, Sarah, in the shape of a man whom Abraham's people knew, and asked her, ‘Where is Abraham going so early with Isaac?’ She said, ‘He went off early on some errand.’ Satan said, ‘No, by God! That is not the reason he left so early.’ Sarah asked, ‘Then what is the reason?’ He said, ‘He took him out early to sacrifice him.’  Sarah said, ‘There is no truth to that, he would not ... sacrifice his own son.’  Satan said, ‘By God it is true.’  Sarah said, ‘And why would he sacrifice him?’  He replied, ‘He claims that his Lord ordered him to do it.’  Sarah said, ‘If his Lord ordered him to do that, it is best that he obey.’  Then Satan left Sarah and went to Isaac, who was walking with his father, and said, ‘Where is your father taking you so early?’ Isaac answered, ‘He is taking me on some errand of his.’  Satan said, ‘No, by God, he is not taking you out on an errand.  He is taking you out early to sacrifice you.’  Isaac said, ‘My father would not sacrifice me.’  Satan told him, ‘Certainly he would.’  Isaac asked, ‘Why?’  Satan told him, ‘He claims that his Lord ordered him to do it.’  Isaac answered, ‘By God! If the Lord told my father to do that, he should certainly obey him.’  So Satan left him and went on to Abraham, saying, ‘Why are you taking your son out early?’ Abraham said, ‘I am taking him on an errand.’ Satan answered, ‘By God, you took him out early only to sacrifice him.’  Abraham asked, ‘Why would I do that?’ Satan said, ‘You claim that your Lord ordered you to do it.’  Abraham said, ‘By God, if my Lord orders me to do that, I will surely do it.’  When Abraham took Isaac to sacrifice him, God stayed his hand and ransomed him with a ‘tremendous victim.’  Abraham said to Isaac, ‘Arise, my little son, for God has released you.’  And God said to Isaac, ‘I will grant you any prayer you choose to make now.’  Isaac said, ‘My God! I pray to you that I be granted this, that you grant entry into Paradise to any worshipper, past or present, who encounters you and does not make anything a partner with you’." 

According to 'Amr b. Ali - Abu 'Asim - Sufyan - Zayd b. Aslam - 'Abdallah b. 'Ubayd b. 'Umayr - his father: Moses said, "O Lord! Why are you addressed as ‘O God of Abraham, Isaac, and Jacob?’ God answered, ‘Abraham never considered anything at all equal to Me, but put Me above all things; Isaac was generous to Me in the matter of the sacrifice and in other matters; and as for Jacob, the more tribulations I inflicted upon him the more good thoughts he thought about me.’" 

According to Ibn Bashshar - Mu'ammal - Sufyan - Zayd b. Aslam - 'Abdallah b. 'Ubayd b. 'Umayr - his father: Moses asked God, "O Lord! Why did you give Abraham, Isaac, and Jacob what you gave them?" And God's answer was the same (as that given above). 

According to Abu Kurayb - Ibn Yaman - Isra'il - Jabir - Ibn Sabit: He was Isaac. 

According to Kurayb - Ibn Yaman - Sufyan - Abu Sinan al-Shaybani - Ibn Abi al-Hudhayl: The victim was Isaac. 

According to Abu Kurayb - Sufyan b. 'Uqbah - Hmaza al-Zayyat - Abu Ishaq - Abu Maysarah: Joseph told the king to his face, "You wish to eat with me when I, by God, am Joseph son of Jacob the prophet of God, son of Isaac the victim of God, son of Abraham the friend of God." 

According to Abu Kurayb - Waki' - Sufyan - Abu Sinan - Ibn Abi al-Hudhayl: Joseph said to the king ... The same (rest of the) account is roughly the same. 

According to Musa b. Harun - 'Amr b. Hammad - Asbat - al-Suddi - Abu Malik and Abu Salih - Ibn 'Abbas and Murrah al-Hamdani - Ibn Mas'ud and some of the companions of the Prophet: Abraham was instructed in a dream to "carry out your promise that if God granted you a son by Sarah you would sacrifice him." 

According to Ya'qub - Husahym - Zakariya' and Shu'bah - Abu Ishaq - Masruq: When God said, "Then We ransomed him with a tremendous victim," that was Isaac. 

Finally, Tabari himself:

"As for the above-mentioned proof from the Quran that it really was Isaac, it is God's word which informs us about the prayer of His friend Abraham when he left his people to migrate to Syria with Sarah.  Abraham prayed, ‘I am going to my Lord who will guide me.  My Lord!  Grant me a righteous child.’  This was before he knew Hagar, who was to be the mother of Ishmael.  After mentioning this prayer, God goes on to describe the prayer and mentions that he foretold to Abraham that he would have a gentle son.  God also mentions Abraham's vision of himself sacrificing that son when he was old enough to walk with him.  The Book does not mention any tidings of a male child given to Abraham except in the instance where it refers to Isaac, in which God said, ‘And his wife, standing by laughed when we gave her tidings of Isaac, and after Isaac, Jacob’, and ‘Then he became fearful of them’. They said. ‘Fear not!’ and gave him tidings of a wise son.  Then his wife approached, moaning, and smote her face, and cried, ‘A barren old woman’. Thus, wherever the Quran mentions God giving tidings of the birth of a son to Abraham, it refers to Sarah (and thus to Isaac) and the same must be true of God's words ‘So we gave him tidings of a gentle son’, as it is true of all such references in the Quran." (Ibid., p. 89).

In another volume, al-Tabari states:

“... That ram remained in custody with God until He let it go as Isaac’s ransom ...” (The History of Al-Tabari: General Introduction and From the Creation to the Flood, translated by Franz Rosenthal [State University of New York Press (SUNY), Albany, 1989], Volume 1, p. 310; capital emphasis ours)

In Musnad Emam Ahmad, Number 2658, we are told:

The messenger of God said that Gabriel took Abraham to Jamra al-Aqabah (the upper Jamrah, the pillar or place for stoning) and then Satan appeared to him.  Then he stoned Satan with seven stones so he caused him to faint.  Then he came to the middle Jamrah, and Satan again appeared to him.  He again stoned him with seven stones causing Satan to faint.  He then came to the lower Jamrah, and Satan again appeared to him.  Again he stoned Satan, causing him to faint once again.  Now when Abraham wanted to slaughter his son Isaac, he said his father, "Father, tie me so I don’t get afraid and my blood splash all over you when you slaughter me."  So he took him and he tied him up, and then he took the knife.  And when he wanted to slay him a voice called from behind him, "O Abraham, the vision has been fulfilled."

We have provided a rough translation of the Arabic text, which we post here for those interested in reading it for themselves:

حدثنا ‏ ‏يونس ‏ ‏أخبرنا ‏ ‏حماد ‏ ‏عن ‏ ‏عطاء بن السائب ‏ ‏عن ‏ ‏سعيد بن جبير ‏ ‏عن ‏ ‏ابن عباس ‏
‏أن رسول الله ‏ ‏صلى الله عليه وسلم ‏ ‏قال ‏ ‏إن ‏ ‏جبريل ‏ ‏ذهب ‏ ‏بإبراهيم ‏ ‏إلى ‏ ‏جمرة العقبة ‏ ‏فعرض له الشيطان فرماه بسبع حصيات ‏ ‏فساخ ‏ ‏ثم أتى ‏ ‏الجمرة الوسطى ‏ ‏فعرض له الشيطان فرماه بسبع حصيات ‏ ‏فساخ ‏ ‏ثم أتى ‏ ‏الجمرة القصوى ‏ ‏فعرض له الشيطان فرماه بسبع حصيات ‏ ‏فساخ ‏ ‏فلما أراد ‏ ‏إبراهيم ‏ ‏أن يذبح ابنه ‏ ‏إسحاق ‏ ‏قال لأبيه يا ‏ ‏أبت أوثقني لا أضطرب فينتضح عليك ‏ ‏من دمي إذا ذبحتني فشده فلما أخذ ‏ ‏الشفرة ‏ ‏فأراد أن يذبحه نودي من خلفه ‏
‏أن يا ‏ ‏إبراهيم ‏ ‏قد صدقت الرؤيا ‏
The Tafsir attributed to Ibn Abbas states regarding Surah 37:102:

(And when his son) was old enough to walk (with him), when his son was old enough to strive for Allah and obey Him; it is also said that this means: when his son was old enough to walk with him in the mountains, ((Abraham) said to his son Ishmael; and it is also said: to his son Isaac: (O my dear son, I have seen in a dream that I must sacrifice thee) I am commanded in a dream vision to sacrifice you. (So look, what thinkest thou) what do you say? (He said: O my father! Do that which thou art commanded) of sacrificing me. (Allah willing, thou shalt find me of the steadfast) in the face of this sacrifice. (Tanwîr al-Miqbâs min Tafsîr Ibn 'Abbâs; source; bold and underline emphasis ours)

In Mishkat Al-Masabih, Book 14, chapter 4, section 3, we are told: 

Muhammad b. al-Muntashir told of a man who vowed to sacrifice himself if God rescued him from his enemy.  He consulted Ibn 'Abbas who told him to consult Masruq, and when he consulted him he replied, "Do not sacrifice yourself, for if you are a believer you will kill a believing soul, and if you are an infidel you will hasten to hell; but buy a ram and sacrifice it for the poor, for Isaac was better than you and he was ransomed with a ram."  He told Ibn 'Abbas and he replied, "This is the decision I wanted to give you." Razin transmitted it. (Mishkat Al-Masabih English Translation With Explanatory Notes by Dr. James Robson, Volume I [Sh. Muhammad Ahsraf Publishers, Booksellers & Exporters, Lahore-Pakistan, Reprint 1990], p. 733; bold and capital emphasis ours) 

The translator has a footnote which reads: 

3. This agrees with the story in the Old Testament which says that Abraham was preparing to sacrifice Isaac, whereas the usual Muslim version is that it was Ishmael. 

Qadi 'Iyad Ibn Musa al-Yahsubi, in his Kitab Ash-shifa bi ta'rif huquq al-Mustafa (Healing by the recognition of the Rights of the Chosen One), wrote: 

It is said that when Ibrahim was thrown into the fire and tested, he was sixteen years old. When Ishaq was tested by the sacrifice, he was seven years old. When Ibrahim sought proof in the star, the moon and the sun, he was fifteen months old. (Muhammad Messenger of Allah: Ash-shifa of Qadi 'Iyad, translated by Aisha Abdarrahman Bewley [Madinah Press, Inverness Scotland, U.K. 1991; third reprint, paperback], p. 53; bold emphasis ours) 

The Muslim commentator al-Baidawi also believed that the child of sacrifice was Isaac. In his comments on S. 12:46, al-Baidawi states:

“As He perfected it formerly on thy fathers: by appointing them as messengers.  Some say (that God perfected his blessing) on Abraham by taking him as a “friend” (khalil) and by saving him from the fire (into which the unbelievers had cast him), and (he perfected it) on Isaac by delivering him from the sacrifice and by ransoming him with a great victim (for the sacrifice) ... “(Helmut Gätje, The Qur'an and Its Exegesis [One world Publications, Oxford 1996], p. 107) 
Oh My Love

You are every true love

The divine-human love

Crucified and risen

Broken but victorious 

Rejected yet seeks

Denied even its redeeming essence

Coming to us all the time

To be in us

With us

 For us

Oh my love divine

We are focused on our bodies

We do not even see you in the bodies

Of our beloved ones

We see what gratifies our lust 

Mortality made us feel incomplete

When Adam was alone

He had not the taste of death

Love was not wounded by sin

It was free

Eve came to complete this love

To teach Adam fellowship

Their love was divine

It was broken by the knowledge of good and evil

Since then love begs in the markets of knowledge 

It buys evil as if it were good

Mortality made love a need

Oh Jesus, my love

The only true love

Your broken body is everywhere

Your body is in our suffering 

Beaming like a bud for the spring of the resurrection

When it blossoms in us as love without need
We take your body and blood in the great supper

We wonder and wander to escape the encounter

We say it is only a piece of bread

It is only a sip of wine

Your words, this is my body

This is my blood

Were buried in our debates

If we truly receive your body

If we truly drink the Cup of your love

We become chaste 

We see your body in others

We will hesitate before we hug for gratifications 

A kiss will be our human communion with your hidden divinity 

An embrace will not be like that of Judas

It will be embracing you

Your face will shine in every face 

Every part of our humanity has received something from you

Some are redeemed

Some are waiting for your glorious day

When we shall finally and surely become like you

George Bebawi
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