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A Dynamic Study of the Letter to the Romans 

Access to Grace
Romans 5:2-11

Romans 5:2 through whom we also have gained access in the faith to this grace in which we have stood; let us also boast in hope of the glory of God; 

3 not only that, but let us also boast in our afflictions, knowing that this affliction produces fortitude,

4 and this fortitude approbation (official approval), and this approbation hope, 

5  and this hope does not cause shame, because the love of God has been poured into our hearts through the Holy Spirit that was given to us.

6 For while we were still weak, still Christ died at that time on behalf of the ungodly.

7 For scarcely on behalf of a righteous (person) will someone die!  For perhaps on behalf of the good (person) someone might dare to die!
8 But God demonstrates to us his own love in that while we were yet sinners Christ died on our behalf. 

9  Much more, therefore, having been put right now by his blood, shall we be saved through him from the wrath. 

10 For if while we were enemies we were reconciled to God through the death of his Son, much more, having been reconciled, shall we be saved by his life,

11 not only that but also boasting in God through our Lord Jesus Christ, through whom we have now received this reconciliation.
Access

Christ granted us “access in the faith to this grace in which we have stood” (Rom 5:2). The noun “access,” employed here and also in Ephesians 2:18; 3:12, typically appears in the context of entree to kings, dignitaries, and shrines.
The LXX (Septuagint) employs the verbal form of this noun “access” with reference to approaching the altar with an offering, as in the command that “the congregation brings  an unblemished calf of the herd for a sin offering, and they shall bring it to the doors of the tabernacle of witness” (Lev  4:14).  Only those qualified and unblemished can approach God in this way (Exod 29:4, 8; Lev 21:18-19; Num 8:9-10).
Paul used this noun “access” which also has verbal similarities in Pagan Greek religious references to those who are qualified to take part in the “processions and approaches” to the sanctuary.  The same language is employed in approaching a king; for example, Xenophon reports in the life of Cyrus (7:5, 45) that if any wished to obtain an audience with the Persian emperor Cyrus, “they were to court favor as my friends for access.”
A good study by G. P. Wetter argues that this Greek word prosagwge was used in  connection with the contemporary imperial cult in the days of Paul.  If this is correct, this background throws light on two details in Paul’s preaching to the Romans: 
1. This access is to “grace,” 
2.  It comes “by faith.” 
Here Paul reverses the cultural expectation that while approaching either the gods or the emperor requires a high level of purity and prestige.  But new in Christ, the unqualified have access and it is open to the shamed as well as the honored without regard to their performance.  This must be seen in the light of the preceding verse, which showed that divine “grace” is given to all by Christ and also to the undeserving and that the righteousness required for access to God comes by means of “faith” rather than by performance.
The dative expression “in faith” refers back to the preceding verse, which summarized the message that righteousness comes “by faith” in Christ rather than by works of the law.  Here is the heart of the gospel which reached its climax in the way God treated Abraham and accepted him because of faith, which was reckoned as righteousness and becomes the model of Christian believers (Rom 4:16-25).

We have gained

Two verbs are employed here in the perfect tense:

1. “we have gained”  
2.  “We have stood” which reflects a status gained by believers in the past and continued to the present. The expression “to stand in grace” sounds odd in Greek and conveys the impression that grace is a sphere into which one enters and remains. 
3. The background of this usage is the LXX, which employs the Greek istemi in the context of the priest’s or congregation’s “standing before God,” for example, in Leviticus 9:5, “the entire congregation drew nigh, and they stood before the Lord.”  The Levites are appointed “to stand before him the Lord to minister” (2 Chr 29:11).  The Psalm asks the question of who “will stand”  in his holy place, the famous passage from LXX Psalm 24:3- 4 declares, “He who has clean hands and a pure heart, who has not lifted up his soul to vanity, nor sworn deceitfully to his neighbor.”  But for who routinely uses expressions such as “to stand in faith” (1 Cor 15:1; 16:13; 2 Cor 1:24), “to stand in the Lord” (Phil 4:1), or “to stand in one Spirit” (Phil 1:27).  No one with clear vision can escape from the conclusion that here Jesus is God 
4. Jesus stands still when he took pity on the blind men (Matt 6:17). The ten lepers, “stood at a distance” (Luke 17:12), the man with the withered hand was called by Jesus, “come and stand here” (Luke 6:8).  The verb expresses not just the bodily movement but the power of the person who makes us stand, “to him who is able to keep you from stumbling and to make you stand blameless before the presence of his glory with great joy to the only God, our Savior, through Jesus Christ our Lord be glory and majesty, dominion, and power before … forever.” (Jude 24)  

5. It seems clear that Paul conceives the situation of believers as standing in a “collective realm of salvation and power.”  Unlike traditional religion and politics, however, entrance to this realm is completely free to everyone, regardless of their previously shameful status.  By setting one’s faith in the grace of Christ, one gains access to God’s love in a completely impartial form.  Equal access renders competition between groups of believers in Rome fundamentally inappropriate.  Paul employs first person plural verbs, “we have gained access” and “we have stood” in this realm together, to include himself and the rest of the early church in all its varieties in an indivisible solidarity.  All have a direct access to the throne of grace, to use the expression from Heb 4:16, an access gained “through our Lord Jesus Christ” (Rom 5:1).

6. This reference to standing before God has a direct bearing on the congregational situation, as indicated by the use of the verbs in Romans 14:4 that deal with the division among the believers.  Paul says, “Who are you to pass judgment on the servant of another? It is before his own master that he stands or falls.  And he will be upheld, for the Lord is able to make him stand.”  Here as in the OT, “standing” is not just the physical posture of the human body.  But it is the belonging to the community and also it is the human behavior which indicates the readiness to walk with the Lord.   
7. The Gentiles have now in Jesus and through Jesus the access, which had already been established by God and Paul is here addressing the two branches of early Christianity in Rome – Jews and Gentiles – celebrating their common relationship under the Lordship of Christ.  They stand together.

Let us also boast 

1. In 5:2 the verb to boast can also mean let us pride ourselves. Paul can’t ignore the human desire of boasting which was common to both the Jews and the Gentiles.  But here, Paul is recommending a revolutionary new form of boasting to replace the claims of honorable status and performance that mark traditional religion in the Greco-Roman world.  While boasting was criticized in Romans 2:17 and excluded because of divine impartiality in Romans 3:37, it is now allowed in a reversed form, not in what the groups in Rome claim as their superiority over one another but “only in what God has accomplished through Christ.”  Rather than boasting in present status and past achievements, Paul recommends a form of boasting consistent with the realm of grace that concentrates on two things: in “hope of the glory of God,” and in the next verse, “in our afflictions.” Neither was a suitable basis for boasting in the honor- shame systems of the first century.

2. In Greco-Roman culture and among the Jews keeping the “works of the Law” formed boasting which was oriented to one’s own glory or the glory of one’s family or group; it was an essential aspect of the social competition. 
3. In the days of Paul the predominant Stoic school of philosophy had raised the estimate the value of glory to a very high level, apparently in response to the cult of glory among the Roman nobility. It was held that the winning of glory was the only adequate reward for merit in public life, here and now. Life after death was cloaked in the thick darkness of old mythologies, which lacked the assurance of immortality. What can be done socially became a prime and admired objective of public figures to enshrine themselves, by actually defining their own glory, in the undying memory of posterity.  What was more, a human person was considered of no value if he does not pursue this quest for glory … Self-magnification thus became a feature of Hellenic higher education.  Heroes of the past, especially the Fighters, were the most esteemed ones.
4. Paul confronted this problem in the church of Corinth where boasting was common and Paul had worked out the contrast between Greco-Roman-Jewish boasting and the new orientation required by faith in Christ.  Since the entire system of honor and shame has been reversed (1 Cor 1:26-28), it follows that the only legitimate form of boasting is that “to boast in the Lord” (1 Cor 1:30).
Paul’s boasting (2 Cor 12:9)

What is the meaning of these words, “I will all the more gladly boast in my weakness that the power of Christ may rest upon me.”
Paul does not feel weak, nor is reluctant to speak of his weakness, “I was with you in weakness and in fear and much trembling …” (1 Cor 2:2)

I am weak, a letter from Philemon

My beloved brother,

Peace and Joy in Jesus Christ our Lord

I am weak as Paul said and I am not ashamed of that, but boast in my weakness in order that the power of Christ may dwell in me. This means three things:
1. Accepting our weakness is the antidote of hypocrisy.  If we want to be free from hypocrisy, let us not portend (indicate in advance) to be what we are not.

2. Our Lord wants us to depend on him because our inner transformation does not take place by our power but in cooperation with his power.  The little we have is precious because the little brings us close to Jesus our Lord.
3. Weakness is good; it is a protection from pride and thus weakness does not allow us to fall in despair.
When someone insults you, and you know that if there is anything good in you it comes from Christ, we will not react.  I say to myself, Philemon, you are just a sinner but by the grace of God the Father you are his eternal son.

Without Christ I am zero, but with Christ we become 10.

Pray for me

Philemon

12 Feb 1965
Theodoret of Cyrus
Theodoret of Cyrus, (5th century writer) Commentary on the Letters of St. Paul, Volume one, translated by R C Hill, pp 293-294.
Paul says, “I mean, if I were prepared to boast, I would not be a fool, speaking the truth as I would” (2 Cor 12:6).  Since he often called himself a fool, he was obliged to bring out the truth of these matters in case anyone should on that account suspect his words to be false.  But I refrain lest any one think of me beyond what they see of me or hear of me:  this is the reason I am afraid of telling it all, lest anyone form an opinion of me beyond what is appropriate to a human being (as happened also in Lycaonia: “… thinking him to be a god, they were for sacrificing bulls, but he tore his garments and made plain the nature he had … ” Acts 14:13-14).  To prevent my being carried away by the extraordinary nature of the revelations, a thorn in the flesh was given me, a messenger of Satan to buffet me lest I be carried away (2 Cor 12: 7).  He admitted once more in this that he had been accorded great revelations.  For this reason he is saying, the Lord in his care for my welfare apportioned me manifold trials, restraining my pride in this way and not allowing me to form notions of grandeur.  By a messenger of Satan, in fact, he referred to the abuse, violence and rioting of the mobs.
His commentary is clearer on this in what follows.  Three times I appealed to the Lord about this for him to remove it from me, and he said to me, “My grace is sufficient for you: my power is made perfect in weakness” (2 Cor 12:8-9).  He showed the weakness of nature, saying, I begged to be freed from the trials.  He showed also the Lord’s comforting: he said the abundance of grace was sufficient for consolation, while the weakness and patient endurance of the preachers brings out also the power of what is preached.  I shall therefore boast more gladly of my weaknesses so that the power of Christ may come to dwell in me.  He had explained what it was he [who was] called a messenger of Satan; but in case anyone should get the idea the weakness was a bodily passion, he brings out its features more clearly.  “Hence I take satisfaction in weaknesses, in insults, in times of need, in persecutions, in hardships for Christ’s sake: when I am weak, then lam powerful” (v.10).  He did not say, “I endure,” but “I take satisfaction,” that is, “I rejoice, I am happy, I accept with pleasure what befalls: the apparent weakness is the source of real power in me.”
Having given this explanation, he went on, I was a fool to boast (v.11); and he explains the reason for it, You forced me, that is, by believing the calumnies against me (as the sequel makes clear). I ought to have been commended by you: I should have had you as the witnesses to my lifestyle. After all, I am not inferior to the super-apostles. Once again he kept praise to a minimum; having undergone greater labors than all the others, he was not prepared simply to put himself on a level with the apostles but claimed to be in no way inferior to them.  Once again he returns to his characteristic modesty:  Even if I am nothing, yet the signs of the apostle were worked among you in great endurance, in signs and wonders and miracles (vv.11-12): have no regard for me, but weigh up the effects of grace; you were witnesses of the apostolic dignity and are observers of the spiritual testimony.  Now, he was right to put endurance ahead of signs, since proof of good intentions carries much more weight.”
In the Hope

1. To boast in the Lord is to focus the attention on the hope of God’s future revelation and its glory.  But here we may look at two distinguished types of hope:

A. “Hope” which goes back to what Paul says about Abraham, “He grew strong in his faith as he gave glory to God” (Rom 4:20).  It is not the final glory on the day of Judgment but it is here and now.

B. “Hope” which is part of faith and love as in 1 Corinthians 13:13 and Romans 15:13).  “Hope” that is part of the future Christian life and is defined by a specific object, as in Romans 5:2.  The first is characteristic of Christian existence which is centered on the “glory of God.”  This glory is the destiny of human life which sins made all of us “fall short” (Rom 3:23).  But now through Jesus Christ our Lord and through grace this “glory” can be seen now in the face of Jesus (Rom 8:18; Gal 5:5).  This second hope is that one which we share in this age as we walk in the “triumphant procession of the Risen Lord” (please combine Col 1:27; 2:15 and Titus 2:13).  
Glory in Romans and the Other Letters

1.   In the OT Yahweh’s glory – and be sure that the name of God in the LXX – is always the Greek word Kyrios, so we read about “glory of the Lord,” which is a technical term for the revelation of the presence God in his creation (Ps 19:1; Is 6:3) and among and also among the nations (Ps 97:6).  The glory of God is his power that sustains the covenant as the Redeemer.  Glory and redemption are part of the faithfulness of God in keeping the covenant.  The glory of God is often associated with the light or fire, sometimes of such overwhelming brilliance and unendurable intensity that it is shrouded in a cloud (Ex 16:10; 24:17; cf. Ex 33:22-23 and 34:29-35).

2. When the LXX  translated the Hebrew “kábôd” to the Greek  “doxa”  it opened up a new horizon  in which the glory is not just fire and light but also correct and true attitude because the Greek word means also  “opinion” and teaching and hence later we have the Greek combination of  ortho- doxa (orthodoxy). 
3. We have to watch how God is “the God of our Lord Jesus the Father of glory” who has entered into especial relationship with us that  this Jesus is, “seated at the right in the heavenly places, far above all rule and authority and power and dominant, and above every name, that is named not only in this age but also in the one to come.  (Eph 1:17-21). This declares that Jesus is Yahweh. Jesus reveals beginning and the end of God’s plan is to share in , “The riches of his glory” (Rom 9:23; Eph 1:18; 3:16; Col 1:27) which God,” prepared beforehand for glory” (Rom 9:23). This mystery revealed is and it is the gospel “predestined before the ages for our glory” (1 Cor 2:7).  
4.  This gospel comes to us through the death and resurrection of Christ (Rom 1:3-4).  The highest single concentration of glory vocabulary in Paul’s letters (ten occurrences of the noun and verb) is in 2 Corinthians 3:7-11.  Here Paul gives the gospel its true foundation by revealing the contrast between the old and new covenants (2 Cor 3:6), but the glory of the old covenant brought condemnation and death-dealing because it is grounded in the “letter” while of the new covenant is invested with life.  The new covenant or the “doxa” of Christ is the revelation of God as shining light in Jesus (2 4:6 quoting Gen 1:3) but the emphasis is on the “the light of the knowledge of God in the face of Christ.”  
5. The glory of Jesus is the  righteousness declared now (2 Cor 3:6-18) and it is confirmed by  the Holy Spirit who is now the minister of the new covenant (2 Cor 3:8) and ministry of righteousness (2 Cor 3:9).  Righteousness is the work of the Spirit who is the Co-Worker with Jesus leading us to freedom (2 Cor 3:6), and power (2 Cor 3:17, cf. I Cor 2:4).

6. Righteousness is also called, “The gospel of the glory of God” (2 Cor 4:4) and is the revelation of God’s righteous according to Romans 1:17, a righteousness that justifies the ungodly (Rom 3:21ff; 2 Cor 5:21).  On the cross, Christ is “the Lord of glory” (1 Cor 2:8) because his death is the atoning sacrifice which revealed to us the love of God poured into our hearts by the Holy Spirit (Rom 5:5).  
The Glory and Power of Jesus

1. In Hebrews 1:3 “the Son of God is the effulgence of the Father’s glory (apaugasma tes doxes autou) and the image of his substance.  Both are part of the declaration pf the power of the Son who sustains creation.  The English word “effulgence” comes from the Greek verb apaugazwa, hence at the Council of Nicea (325) the Son was confessed in the Creed to be “light from light” (phos ek photos).  The Father proclaimed that Jesus is his Son on the Mount of Transfiguration  (called in Christian History “Tabor”).  God the Father conferred on Jesus his divine honor and glory (2 Pet 1:11-17), but this divine glory was also revealed after the resurrection, and at the end of time he will appear as almighty sovereign and in blinding light.  His disciples await “the appearing the glory of our great God and Savior Jesus Christ,” for they will participate in it (2 Thess 2:14).

2. Actually, the great news of the new covenant is that it calls all believers to share the “eternal glory of God in Christ” (1 Pet 5:10).  The plan of salvation is “for our glory” (1 Cor 2:7) because in Jesus God calls us “to his kingdom and his glory” (1 Thess 2:12; Rom 5:2; 8:18).  The goal of the coming of Jesus on earth was “to lead many sons to glory” (Heb 2:10).  Beginning in the present, these contemplate Christ’s glory and metamorphosed in his image “from glory to glory.”
3. This life-giving glory of Jesus becomes our as we are transformed to his likeness, “When Christ, our life, is manifested, then, you will be manifested with him in glory.”(Col 5:4; 2 Cor 4:17).
4. In the Fourth Gospel (John), the term doxa is almost always on the lips of Jesus, notably in the sense of honor, praise, repute, and to contrast honors.  To glorify God, God in turn glorifies Jesus (8:50, 54; 17:5).  In the Prologue (John 1), which sketches a portrait of the person of Christ and the purpose of his mission, the evangelist first states that “the Word was God;” then he was “the true light that illuminates every man, coming into the world” (verse 9); “he sojourned among us.”  All of this leads up “beheld his glory,” glory as of the only God Son of his Father.”
5.  This divine glory or power in Jesus was manifested in the miracles and first of all in the one at Cana: “He manifested his glory his disciples believed in him”, (Jn 2:11). This doxa comprises three elements

 (a) A manifestation, a light (phos)

 (b) The seeing this manifestation

 (c) The faith and praise of the witnesses is the outcome which Jesus is looking in the life of disciples, who are helped to recognize Jesus as Messiah or Son of God. 
6. The passion that Jesus is the way God will glorify him, because death is the manifestation of God present and acting in him to save the world (John 3:16; 2 Cor 5:19).  Jesus says “Father, the hour is come; glorify your Son so that your Son glorifies you” (John 17:1).  This glory is the redemption of humanity, which is a common will and the love of the Father and of the Son.  In carrying out the will of the Father, Jesus glorifies him through his love (John 17:4).  Jesus wants his disciples to behold this heavenly glory openly, the brilliance and splendor of his Divinity (John 17:24; Heb 12:14).  Christ’s last will is that his own may and henceforth share his doxa, which he possesses in common with the Father; for in this order of reality, it is not possible to behold without becoming a participant (2 Cor 3:18).  So Jesus asks that his disciples be made capable of receiving this vision face to face with his divinity “as he is” (1 John 3:2), “which they have not seen here below except trough the veil of his flesh” (1:14).  So seeing this vision is to participate; “to see is to have” is the life in the Kingdom.  About this Jesus says “I have given to them the glory that you gave me, so that they may be one as we are one” (John 17:22).
Have you forgotten who you are?

Dialogue with Philemon

George:  Why do some find it difficult to repent?

Philemon: If you and me forget who are we, and do not know ourselves correctly we fluctuate and lose our purpose.

George:  What do you mean by knowing ourselves?

Philemon:  We are the image of God.  If we fail to be like God our life will never be stable at all.

George:  What do you mean to be like God?

Philemon:  To forgive those who trespass against us as God forgives our trespassing.  Our Lord Jesus taught us this in the Lord’s Prayer.  Do have a problem with that?

George:  No, but how do I discover the image of God in me?

Philemon:  By watching and learning how did Jesus live and what did Jesus say about the Father.

George:  Can you select some easy things which I can understand?

Philemon: Yes.  Jesus told us not to worry about food, drinks and other things which belong to this earthly life.  By saying this, he wanted us to be hungry only for the Father and in our hunger we find him. 

George:  This is not easy.

Philemon:  I know but let us look at something deep in our hearts.  Whatever we do, becomes part of our being and even as our identity.  Why is this so?  I tell you, because we are creators and we have to create our life.  Every action, good or evil, is added to our being.  We think that we are this and that because of what we learned and did.  You are a teacher because you love that kind of job.  Do you consider yourself to be a doctor of Medicine?  No, because you have defined your life by your job and by your studies.  Am I right? 

George:  Yes, you are right.

Philemon:  Then tell me, if your job and your learning made you a teacher, what about being the son of God?  Is this something you add on the top of what you have just as an addition which we discover only when you go to church?  Or is being the son of God your real life and being a teacher is the addition?  This is very important.  Please consider this and come and see me later next week.

The next week, I came to see him.  In fact it was 10 days since we talked and he was in solitude … 

Philemon – The Following Week

George: I have an answer to your last question.  First, I was not sure whether being a teacher comes before being the son of God or if it was just my lazy mind that did not allow me to see that my Christian faith is the ground of my being.  But then, I asked the Lord to enlighten me.  And I remembered that you said sometimes ago that the degree of our love for God, for the world, for our earthly life as a whole is what will define our relationship with our Lord.
You spoke of our human-divided love and you said that any divided love is the self-injury of sin.  You also said our divided love is the cause for the lack of sincere repentance and renewal.  Then I looked into that for the whole week and I come to say to you that I have a divined love.

Philemon: Me too, we all have that strange inclination which turns us towards ourselves, and that is the same as the Fall of Adam.

George: How can this be after our conversion and Baptism?

Philemon: Because we live only for ourselves

(I told him the story of Narcissus)

Philemon: When we turn towards our selves to the degree of excluding others, this form of life can’t be corrected expect by being crucified. We have here the two contradictory sides of love, in order to love, we have to give up something to allow the other to be part of our life. This is the cross of the Son of God in its simple manifestation. Here love must work on two fronts:  

The first is our self love; the second is loving others.  

These two fronts are like the two arms of the cross.  But be aware that what unites these two arms is the love of God, and once more, the undivided love.  
George: What can save our identity from being made by our sins alone?

Philemon: Faith in what is revealed by the Son of God our Lord Jesus Christ.  If we believe that we are the image of God and that we are his children, we have to look at the glory of this new life.  Just like the prodigal son, who compared his life in his father’s house and that among the pigs.  See the kind of life that we may have if we take the teaching of our Lord in the Sermon on the Mount.  It is free from fear and lusts. 

To be continued …
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