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A Dynamic Study of the Letter to the Romans

 The Vividness of the Movement of the Love of God

The Holy Spirit – Romans 5:5

Part One

Romans 5:5 …and this hope does not cause shame, because the love of God has been poured into our hearts through the Holy Spirit that was given to us.

___________________________________________________

Poured Out – A Key Verb
The Greek verb ekunnw (poured out) is highly evocative and points to the dynamic movement of the divine love because of the associations of this verb with the shedding of blood (Gen 9:6; Ezek 18:10; Matt 23:34; Acts 22:20; Rom 3:15) and it is the same verb used in the words of Jesus when he speaks of pouring out his blood in the Lord’s Supper (Mark 14:24; Matt 26:28; Luke 22:20).

So also, the OT prophecy for the coming of the Holy Spirit on Pentecost (Acts 2:16-17) declares that the gift of the Spirit accordingly in Joel 3:1 is the pouring out of the Spirit: “I will pour out my Spirit upon all flesh” (see also Acts 10:45).

This “pouring out” the Holy Spirit is parallel to the “pouring out” of the blood of Jesus. Both are used to describe the divine movement which seeks sinners.  This opens for us a neglected part in modern theology, where the work of the Holy Spirit and the work of the exalted Lord are not separated at all but reveal the one work of the Redeemer God who is always seeking sinners. 

1. The pouring out of the Spirit is what makes the individual a member of Christ (Rom 8:9; cf. 1 Cor 2:12; 2 Cor 11:4; 1 Thess 4:8).  This dynamic movement brings union with Christ through the Spirit (1 Cor 6:17), and sharing in his sonship (Rom 8:14-16; Gal 4:6). It is a constant movement. 

2. The Holy Spirit is the Co-Worker of the exalted Lord; He takes possession of the property of Jesus and gives them to us.  The Spirit does this on Christ’s behalf (1 Cor 3:16; 6:19-20).

3. It is the reception of the Spirit through faith which marks the beginning of the Christian life (Gal 3:2-3), a gift which fulfills the promise to Abraham and which therefore is another name for justification (Gal 3:14; 1 Cor 6:11), that is, the gift of righteousness understood as having “the character of Christ.”
In the ancient church this was understood as taking place in Baptism, where all were baptized in the one Spirit, drenched with the one Spirit, that individuals become members of the one body of Christ (1 Cor 12:13) through the Spirit.  This membership does not happen because of faith alone but also because of having the Holy Spirit adding us all to the body of Christ.

4. For Paul it was precisely the gift of the Spirit which distinguished the Christian from the Jew, the new age or the new covenant from the old age or the old covenant (Rom 2:29; 7:6; 2 Cor 3:6-8; Gal 4:29; Phil 3:3). 

5. The Spirit constitutes that immediacy of personal relationship with God (2 Cor 3:13-18) and which Jeremiah had only foreseen from afar (2 Cor 3:3, referring to Jer 31:33-34; cf. Eph 2:18).  In all this, the name “Spirit” is almost synonymous with “grace” in the sense of God’s action in reaching out to human beings and establishing his communion relationship with them (e.g. Rom 3:24; 1 Cor 15:10; 2 Cor 6:1; Gal 1:15; Eph 2:8).

6. It is important to realize that for Paul too the Spirit is a divine power of God whose impact upon or entrance into a life is discernible by the manifestation of new life.  In some cases the manifestation was a charismatic utterance and act (1 Cor 1:4-7; Gal3:5). But in others it was evidently an overwhelming experience of being accepted by God (Eph 1:7- 8), of having the outpouring by divine love as in Romans 5:5, of a joy that made light of affliction (1 Thess 1:6). 

7. In others again it was an experience of illumination as to the significance of Jesus (1 Cor 2:10-12; 2 Cor 3:14-17; 4:6; Gal 1:12; 15-16; cf. Eph 1:17; 3:5) or of liberation from the deadening effect of the Law and of sin’s power (Rom 8:2; 2 Cor 3:17) or of inner transformation dramatic in its suddenness (1 Cor 6:9-11).  It is most probably to some such experiences that Paul refers in the vivid metaphors of 1 Corinthians 12:13, and when he likens the Spirit to a seal affixed to goods or documents to indicate ownership (2 Cor 1:22; Eph 1:13; 4:30).  This “name” seal was used by the fathers of the church and refers to baptism.  In that name – sophragis – we have the inner meaning of being owned by God and the vivid experience of the Spirit himself which Paul recalls (as also 1 Cor 2:4-5; 1 Thess 1:5).

8. If we speak of the Incarnation as utter humility of the Son of God, the dwelling of the Holy Spirit in us is also utter humility.

Unspeakable Groans




"Let us consider the meaning of the words of the Apostle, 'the Spirit too comes to help us in our weakness, for, when we do not know how to pray or even what to pray, therefore the Holy Spirit intercedes for us with unspeakable groans' (Rom 8:26-27).  The all Holy Spirit who cannot accept to be where sin is, the same now lives eternally in our sinful human heart.

“What is the deep meaning of the words of Paul, 'the unspeakable groans'?  The same Apostle said in a certain place, 'do not quench the Spirit' (1 Thess 5:19).  We very often quench the Spirit when, according to the words of our Lord Jesus Christ, our love for God grows cold as a result of a lawless life (Matt 24:12).  For love is a bond: not the bond that enslaves us, but the bond that purifies us from selfishness.  The Holy Spirit, who is the divine flame of love, is neglected.  He cries in us, but we pour on the cold water of sin to put out the flame.  He suffers deep rejection, yet he does not depart from us except on the day of judgment.  He desires to give us all goodness and yet he can see that our hearts are cold.

“He emptied himself and disregarded his holiness to wash away our dirt.  Where do you see a great king who takes off his crown and royal robe and bends over a filthy beggar to wash his dirt, dress his wounds, clothe him and groan, desiring to give him his crown and royal robe?  In fact the Holy Spirit humbles himself more than the Son during his incarnation, because the flesh and soul the Son took from Mary were made holy through the union with his divine nature, but when the Holy Spirit begins his work in us, we do not have a holy nature for him to work on, but a defiled sinful nature."

A letter attributed to Dionysius of Alexandria (248-265)  

The main point of this letter is the kenosis of the Holy Spirit, which means, the constant work of the Holy Spirit in us.

The Holy Spirit is God who opens his life and its power to allow the Spirit to produce in us the “fruit” (2 Cor 3:18; Gal 5:18-23; cf. Rom 8:28; 9:1; 14:17; 15:13, 30; 2 Cor 6:6; Gal 6:1; Col 1:8).  In particular, it means that Paul was able to talk of his daily conduct as a “walking by the Spirit,” as a being “led by the Spirit,” as an “ordering one’s life by the Spirit” (Rom 8:4-6, 14; Gal 5:16, 18, 25; cf. Rom 8:13; Gal 6:8).  It is noticeable that Paul contrasts this experience of daily guidance with the sort of dependence on the rulebook of the Law (the Torah) which had characterized the previous covenant (Rom 7:6; 2 Cor 3:6; Gal 5:1, 16).  That is to say, he experienced the Spirit precisely as the fulfillment of the prophetic hope that a new the Law would be written on the heart, not just on tablets of stone, that human beings would know God for themselves and be able to discern God’s will immediately without having to refer to the Old Books and the case-law of tradition each time (Rom 12:2; 2 Cor 3:3, alluding to Jeremiah 31:31-34). Similarly, worship and prayer are no longer outward, formed by rituals.  Worship was characterized precisely as worship in or by the Spirit of God (Rom 2:28-29; Phil 3:3; cf. Eph 2:18, 22), and prayer precisely as prayer in the Spirit (Eph 6:18; see also Rom 8:15-26, 26-27; 1 Cor 14:14-17; Gal 4:6).  In ancient Christian teaching this was summarized by one sentence, “We pray in God to God; We pray in the Spirit and in the Son to the Father.” Here the words of my old friend Philemon are true, “Jesus himself is my prayer book.”

The Shared Gift of Love

1. It is important for us to notice that in the letters of Paul the Spirit is the shared gift; it is a centripetal force drawing believers together into the one body of Christ.  Thus, on the one hand, the corporate life of Christians arises out of the shared experience of the Spirit.  They are constituted as the one body of Christ by their common participation (koinonia) in the one Spirit (1 Cor 12:13; 2 Cor 13:14; Eph 4:3-4; Phil 1:27; 2:1).  And, on the other, the continuing existence and unity of any church depends on the sharing of that shared Spirit; that is to say, the Spirit who creates community constantly seeks to manifest himself in the concrete expressions of grace (charismata) which alone can build up that community to maturity in Christ (Rom 12:4-8; 1 Cor 12:14-26; 14:12, 26; Eph 4:11-16). 

2. These manifestations of the Spirit are marked out for Paul as “given,” not achieved by human beings as a result of good works, especially those of the Law, as expressions of divine energy (not human potential or talent), or as acts of service which promote the common good (not for personal edification or aggrandizement, 1 Cor 12:4-7).  Such charismata may be individual acts or utterances such as Paul mentions in Romans 1:11; 1 Corinthians 12:8-11 and 14:26, or more regular ministries as in Romans 12:6-8; 1 Corinthians12:28; and Ephesians 4:11.  In particular, the Spirit seeks to come to expression in speech: it is prophecy which serves to build up the church most effectively (Rom 12:6-8; 1 Cor 14:1-5, 13-19; see also 1 Cor 2:13-14; 7:40; 12:3), just as it is the speech inspired by the Spirit which is most effective to convict and convert the unbeliever. 

3. Paul experienced the Spirit as a centrifugal as well as a centripetal force (Rom 15:16-19; 1 Cor 2:4-5; 14:24-25; 2 Cor 3:4-6; Eph 6:17; 1 Thess 1:5).  The importance which Paul places on the charismata of the Spirit explains his concern lest they be restricted in their range or expression (Eph 5:18-19; 1 Thess 5:19-20; cf. Eph 4:30); but is concerned equally lest they be abused by overemphasis on some, or by failure to exercise critical discernment in regard to any (Rom 12:3; 1 Cor 2:12-14; 1 Thess 5:19-22; cf. 1 Cor 12:3; 2 Thess 2:2).

The Spirit of Christ

1. Most significant of all, the Spirit in the Pauline letters called and has been constitutively stamped with the character of Christ.  This marks a great change from the work of the Holy Spirit in the OT to establish the Judges and the Heroes as leaders such as Samson and Gideon, but now the Holy Spirit takes on the character of Jesus crucified and Risen.

2. By the resurrection of Jesus, the Holy Spirit entered wholly upon the realm of the new life established by Jesus (Rom 1:4; cf. 8:11).  Indeed, Paul can say that Christ by his resurrection “became life-giving Spirit” (1 Cor 15:45).  That is to say, the exalted Christ is now experienced in and through the Spirit, who is given through Christ now as the new life cannot be experienced apart from the Spirit; the Spirit is the medium or the “Paraclete” who facilitates the union between Christ and the believer (1 Cor 6:17).  Only those who belong to Christ are “in Christ;” who have the Spirit insofar as they are led by the Spirit (Rom 8:9, 14). 

3. Conversely, the Spirit is now experienced as the power of the risen Christ – the Spirit now cannot be experienced apart from Christ.  It is precisely the confession of Jesus’ Lordship which marks out that inspiration which is the Spirit’s (I Cor 12:3). It is precisely the reproduction of Jesus’ own distinctive Abba-prayer which marks out the Spirit as the Spirit of the Son (Rom 8:15-16; Gal 4:6).  It is precisely the transformation of the believer’s character into the character of Christ which marks out the whole work of the Spirit now and after the end of time (2 Cor 3:18).  The Spirit is now nothing less and nothing more than the Spirit of Christ (Rom 8:9; Gal 4:6; Phil 1:19; cf. 2 Thess 2:8).  Here we can’t say that the Holy Spirit is just a power.

Is the Holy Spirit Just a Power?

This question has to be answered against the background of the whole teaching in the NT on divine love.  Is this love just a power, or a force in our life?  Or is it so personal that it governs our participation in the personal life of the divine Trinity? 

1. The closing benediction of 2 Corinthians 13:14 refers to the “love of God” (also in 2 Cor 9:7; 13:11; Gal 2:20; 1 Thess 1:4; and later in Rom 5:8; 8:37; and 9:13.  If Paul also speaks of the “love of Christ” (2 Cor 5:14, John 3:16 and especially l John 4:7-12) we have to say that since Christ is a Person, this love is not just a power but a very extensive personal participation in “God’s love.”

2. In Romans 5:5 divine love deals with our human shame at its deepest level and reveals the motivation behind “peace” and “reconciliation.” God has accepted us forever.  This can’t be just a power that lacks in itself wisdom and understanding to reveal to us the depth of the divine love, because it is the love of the Father.  

3. That the outpouring of divine love flows “into our hearts” reflects the OT conception of the human person, in which the “heart” is the seat of life and of understanding, knowledge, and will.  When Jeremiah foresaw the new covenant,  God states, “I will put my law within them, and I will write it upon their hearts, and I will be their God, and they shall be my people” (Jer 3 1:33).  This idea of the “heart” as the location for encountering God was developed in the NT (1 Thess 3:11-13; 2 Thess 2:16-17; 3:5).  A particularly close parallel to Romans 5:5 occurs in Galatians 4:6, that God “has sent the Spirit of his Son into our hearts” (see also 2 Cor 1:22; 4:6).  This love poured into the hearts of believers grasps humans at the innermost center of their selfhood, which is visible only to God who acts through the Spirit thus addressing the hidden wounds of each person.

4. The word power is among those words which we use to describe an object or a person.  This power is an attribute, which is not enough for a complete and meaningful discourse.  Words played an important part in our struggle for truth during the great period of Christian awareness which shaped our Creed and our confession of faith.  In the 4th Century, a certain Eunomius who newly formulated an aggressive from of Arianism used a simple and a clear argument: different names cannot be used to define the same substance because different substances have different names.  Thus “father, son and holy spirit” are three different names which cannot be used for the same and one substance or nature.  The Cappadocian fathers Basil, Gregory of Nyssa and Gregory of Nazianzus replyed that different names can be used for one substance if these names are used concretely to define not the substance but the relationship in the one substance.  What does the word “power” convey to us?  On its own it does lead us to vagueness and to the abstract way of dealing with any subject.  Even when we say “the power of God” we are dealing with something vague and abstract.  In the Old Testament the power of God was his name or in his name used in the different forms of the divine theophanies.
5. Is this the right question to ask?  Is the Holy Spirit a power or a person?  Because the Personhood of God which shaped Christian life and history is the unique Christian doctrine of God the Trinity, there is no power or an attribute in God which is impersonal.  Power in God the divine Trinity is like love: not an impersonal attribute which we cannot identify, but it is the power of God the Father and the love of his Only Son.  We do not believe in God but we believe in God the Father of our Lord Jesus Christ.  The word God can be used by all those who believe in God, yet God the Father of Jesus Christ is what is specifically Christian.
6. When we ask the question “Is the Holy Spirit person or power?” we are not just contrasting power and person in a vacuum or according to our modern understanding of person and personality in contemporary psychology but we have to consider the question of power and person from our historical perspective.
7. Since Adolph Von Harnack (1851-1930) and later historians, the question of Hellenization of Christian doctrines haunts us.  The blame is centered on the fathers of the church.  They have used Greek vocabulary to define the Christian Doctrine of God such as hypostasis (person)and ousia (substance) and transformed the Hebraic simple doctrine of God into a philosophically complicated doctrine.  Moreover the words hypostasis and ousia were not used for God in the LXX.  Thus the thesis was formulated in a way to make it a good historical criticism which has considered all the facts which appeared in our Christian history.  But this assumption is false.
8. Our answer to this question cannot ignore what has been raised since the 19th century but our answer must take into consideration the whole picture of the development of Christian doctrines.  It has been argued that the words such as “breath of life” and “spirit” were used for non-personal divine activities of God in the Old Testament and that this is the point of departure between Judaism and Christianity.  This particular point raises a question of the methodology.  Do we as Christians read the Old Testament from Genesis to Malachi in a successive way or do we read it in the light of Christ who is the end that should reveal to us the meaning of the beginning and unfold all the old books?
9.  The arguments from words such as breath of life and the etymology of the words “spirit” and “wind,” and texts where the word “wind” seems to be the obvious meaning, ignore the fact that most of our words were coined from our physical and material experience of life.  In fact the Old Testament does not attribute invisibility to spirit but in the book of Judges all the activities of the Spirit are all visible.  The word “God” in all European languages comes from paganism and this does not allow us to go back to its use in paganism.  Etymology no doubt uncovers for us the origin and the history of words but origins of everything in life does not control the growth and maturity of humans or the use of the development of words.  No one can say to any human you were one upon a time a baby therefore you must not judge what was written when you were a baby.
10. The Incarnation of the Son of God had a wider implication than what we normally allow in the study of the Incarnation under the title called Christology.  Jesus is a person and this is the fact that hastened the use of the word person in Latin and Greek forms in ancient theology.  Because Jesus is a person and in his unique words he addressed the Father as a Person, the Holy Spirit who is the gift of the Father and the co-worker with the Son, the Holy Sprit could not have been regarded as less than a Person.
11. History of Christian Doctrine is a very interesting subject.  Our historians reflect their personal understanding of history of doctrines and their personal interest.  The history of the invocation of the Holy Spirit in the Eastern Liturgies cannot be examined except in the light of the relationship of the Son and the Holy Spirit specially the Virginal Conception, the Baptism of Jesus, his death, his Resurrection and Pentecost.  The Baptism of Jesus in Jordan hastened the Invocation of the Holy Spirit on the baptized and on the baptismal water.  In other words what developed theology and the use of words and concepts was unfolding of two essential elements in Christian life:
A) The personal relationship with the Triune God in the Person of the Mediator Jesus Christ who is revealed in the Holy Spirit.  What is personal cannot be revealed in a non-personal power.  In other words if the Holy Spirit is just a power, we loose the revelation of God in Jesus Christ and we loose our growth as persons.

B)  In Christ we are given the grace of adoption and called to be the children of God the Father to eternity.  The eternal destiny of the human person cannot be just a survival of life in an ocean of power.  We speak to God in prayers as persons and this is due in the first place to the Incarnation, which revealed to us that we were created according to the image of God.  The whole history and theology of prayer and the Sacraments does not allow us to think of the Holy Spirit as just a power.

Lastly:

The question is not an academic question which we can ask for just an academic training, but it is a question about the human life. We have to choose between two anthropologies:

1. The first is the old Hellenic anthropology which attributes wisdom and understanding to the nature of the human person. 

2. The second is what we may call the Judeo-Christian, which attributes wisdom and understanding to the Spirit of God and to the breath of life.

To sum up we can say either we are persons and will grow up as persons in eternity, or we shall be transformed into powers which do not need the Person and the gifts of the Holy Spirit.

The Dynamic Movement of the Divine Love Poured Out by the Holy Spirit
1 Dwelling - 2 Interceding - 3 Washing - 4 Crying out loud - 5 Sanctifying 

Dwelling in us

1. The Greek intransitive verb oikew can mean “to dwell,” “to live,” “to inhabit,” “to take as one’s abode.”  More important, however, is the fact that the verb is used to describe inward or spiritual processes, as in Romans 7:18):“For I know that in me (that is, in my flesh) dwells no good thing.”  Romans 7:20 goes to say that “sin dwells in me.”   The dwelling of sin in man denotes its dominion over him, its lasting connection with his flesh,  yet also a certain distinction from it.  The sin which dwells in me is no passing guest, but by its continuous presence becomes the master of the house. Paul can speak in just the same way about of the Lordship of the Spirit. The community knows from its  catechetical instruction – “Do you not know that you God’s temple, and that God’s Spirit dwells in you” (1 Cor 3:16) – that the Spirit of God dwells in new man (1 Cor 3:16; Rom 8:9, 11).  This “dwelling” is not a static rapture or impulsion by a superior power.  The spiritual part of man is drawn and led into service.  The use of the same the formula, “The Spirit of God dwells in you” in 1 Corinthians 3:16 and Romans 8:9, 11, suggests that it was one of the forms of the apostolic catechesis.

2. Another Greek verb for “dwells” – kataoikew – is used in the LXX for many Hebrew terms, such as shakan as in a geographical or local sense.  This occurs already in the OT view of God who “dwells” in the temple.  

In the NT the verb is used intransitively “to dwell” in Acts 1:20 (which is a quotation of Psalm 68:25) and in Acts. 7:2, 4, and also “to inhabit” in Luke 13:4; or “dwell” or “inhabit” Jerusalem as in Acts 1:19 and 2:14 (see also Rev 3:10; 6:10; 8:13; 11:10; 13 and 17:8).

More important is the fact that Christ dwells in our hearts by faith (Eph 3:17).  Please notice that this is the fruit of the dwelling of the Godhead in Jesus as a human in Colossians 1:19.

What appears as two different dwellings are in fact the two sides of the same coin.  The dwelling of the Godhead in our humanity which we normally call the Incarnation must not hide the depth of the divine love because it is because of the Incarnation that we have this “Access” (Rom 5:1-2).  Here we must look for another Greek verb – skevow – which means in the secular Greek “to live in a tent.”  In the LXX it was used for “to tabernacle” or “to dwell” which occurs only five times, such as in Genesis 13:12 and in Judges 5:17.   

In the NT it occurs in John 1:14 and several times in Revelation.  But the great good news is that the “Word became flesh and tabernacled among us.”   In none of these instances does it refer to dwelling in a real tent.  But in John1:14 it declares the coming of God the Son to be in us in our humanity, while Revelation 7:15 speaks of God’s dwelling among the redeemed.  It here has the sense of residing permanently, since the context speaks of God’s sitting on His throne, not of a divine tent in heaven (Rev. 21:3).  This does speak of God’s abiding and gracious eternal presence.

From this verb comes the other verb episkenow where Paul speaks of the power of Christ to enter and “dwell” in him because of his weakness (2 Cor 12:9).  This should be noticed as the our unique communion with the Head, Jesus Christ, “from whom the whole body, nourished and knit together … ” (Col 2:19). 

The Dynamic Aspects of the Dwelling

It is not just “pouring out the Holy Spirit” because before that there is the dwelling of the Son of God in our humanity.  From Jesus himself comes to us the eternal divine presence. The Son tabernacled and brought the Holy Spirit.  This marks for us the movement which we shall deal with next week.  But for now let us see the three qualities of the movement of the Holy Spirit:

1. The Holy Spirit comes to us because we are in Christ Jesus, not because we are good but because we are justified and redeemed and kept in Jesus without any chance on his side to separate himself from us.  We shall deal with this in full when we come to Romans 8:38.  But it is important to emphasize that the impossibility of separation is due to God’s love who does not notice our unworthiness.

2. In Romans 5:5 the love of God is poured out by the Holy Spirit.  Here more than anywhere, love is not a blind power, because love works with freedom and with self-giving, and both freedom and self-giving are among the most important qualities of persons.

3. Because the verb used in Romans 5:5 is the same verb for shedding blood, we have to consider the cost of the dwelling of the Holy Spirit in us.  It is that cost of the all holy who lives in the non holy and those who lack wisdom.  Here Paul himself could not use words and said, “sighs too deep for words” (Rom 8:26).    

Short Note from Philemon 

“Do you know why we say that in Jesus Christ the Godhead is united to our Humanity without separation?  Because if there was a moment in which a separation has taken place, this means that the divine love has passed through a moment of weakness.  Now, this is impossible because one second of our time where God says “I no longer want to be united to this humanity” will make God a sinner like us; short of knowledge and not knowing what he wants.  It is utter madness to think that God can abandon his plan, because there is nothing that can defeat God’s love.  The Son of God emptied himself and became man.  He did not regret that, and then He received the Holy Spirit at His Baptism for us and died on the cross and was buried in the tomb and was there in the darkness of death.  Who is of sound mind and can say that after all that He will separate Himself from humanity?  Be sure that when the resurrection took place, Father, Son and Holy Spirit declared their eternal unbroken love for humanity because now this humanity is in heaven in the glory of the Godhead.”    

St. Augustine's Prayer to the Holy Spirit

Breathe in me, O Holy Spirit, that my thoughts may all be holy.  Act in me, O Holy Spirit, that my work, too, may be holy.  Draw my heart, O Holy Spirit, that I may love but what is holy.  Strengthen me, O Holy Spirit, to defend all that is holy.  Guard me, then, O Holy Spirit, that I always may be holy.  Amen. 

Next week: The Movement of the Holy Spirit
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