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A Dynamic Study of the Letter to the Romans

The Vividness of the Movement of the Love of God

The Holy Spirit – Romans 5:5

Part Two

Romans 5:5 …and this hope does not cause shame, because the love of God has been poured into our hearts through the Holy Spirit that was given to us.

The Spirit of Christ

1. Most significant of all, the Spirit in the Pauline letters called and has been constitutively stamped with the character of Christ.  This marks a great change from the work of the Holy Spirit in the OT to establish the Judges and the Heroes as leaders such as Samson and Gideon, but now the Holy Spirit takes on the character of Jesus crucified and Risen.

2. By the resurrection of Jesus, the Holy Spirit entered wholly upon the realm of the new life established by Jesus (Rom 1:4; cf. 8:11).  Indeed, Paul can say that Christ by his resurrection “became life-giving Spirit” (1 Cor 15:45).  That is to say, the exalted Christ is now experienced in and through the Spirit, who is given through Christ now as the new life cannot be experienced apart from the Spirit; the Spirit is the medium or the “Paraclete” who facilitates the union between Christ and the believer (1 Cor 6:17).  Only those who belong to Christ are “in Christ;” who have the Spirit insofar as they are led by the Spirit (Rom 8:9, 14). 

3. Conversely, the Spirit is now experienced as the power of the risen Christ – the Spirit now cannot be experienced apart from Christ.  It is precisely the confession of Jesus’ Lordship which marks out that inspiration which is the Spirit’s (I Cor 12:3). It is precisely the reproduction of Jesus’ own distinctive Abba-prayer which marks out the Spirit as the Spirit of the Son (Rom 8:15-16; Gal 4:6).  It is precisely the transformation of the believer’s character into the character of Christ which marks out the whole work of the Spirit now and after the end of time (2 Cor 3:18).  The Spirit is now nothing less and nothing more than the Spirit of Christ (Rom 8:9; Gal 4:6; Phil 1:19; cf. 2 Thess 2:8).  Here we can’t say that the Holy Spirit is just a power.

The Dynamic Movement of the Divine Love Poured Out by the Holy Spirit:
1 Dwelling - 2 Interceding - 3 Washing - 4 Crying out loud - 5 Sanctifying 

Dwelling in us

1. The Greek intransitive verb oikew can mean “to dwell,” “to live,” “to inhabit,” or “to take as one’s abode.”  More important, however, is the fact that the verb is used to describe inward or spiritual processes, as in Romans 7:18:“For I know that in me (that is, in my flesh) dwells no good thing.”  Romans 7:20 goes to say that “sin dwells in me.”   The dwelling of sin in man denotes its dominion over him, its lasting connection with his flesh, yet also a certain distinction from it.  The sin which dwells in me is no passing guest, but by its continuous presence becomes the master of the house.  Paul can speak in just the same way about of the Lordship of the Spirit.  The community knows from its  catechetical instruction – “Do you not know that you are God’s temple, and that God’s Spirit dwells in you” (1 Cor 3:16) – that the Spirit of God dwells in a new man (1 Cor 3:16; Rom 8:9, 11).  This “dwelling” is not a static rapture or impulsion by a superior power.  The spiritual part of man is drawn and led into service.  The use of the same the formula, “The Spirit of God dwells in you” suggests that it was one of the forms of the apostolic catechesis.

2. Another Greek verb for “dwells” – kataoikew – is used in the LXX for many Hebrew terms, such as shakan as in a geographical or local sense.  This occurs already in the OT view of God who “dwells” in the temple.  

In the NT the verb is used intransitively “to dwell” in Acts 1:20 (which is a quotation of Psalm 68:25) and in Acts 7:2, 4, and also “to inhabit” in Luke 13:4; or “dwell” or “inhabit” Jerusalem as in Acts 1:19 and 2:14 (see also Rev 3:10; 6:10; 8:13; 11:10; 13 and 17:8).

More important is the fact that Christ dwells in our hearts by faith (Eph 3:17).  Please notice that this is the fruit of the dwelling of the Godhead in Jesus as a human in Colossians 1:19.

What appears as two different dwellings are in fact the two sides of the same coin.  The dwelling of the Godhead in our humanity which we normally call the Incarnation must not hide the depth of the divine love because it is because of the Incarnation that we have this “Access” (Rom 5:1-2).  Here we must look for another Greek verb – skevow – which means in the secular Greek “to live in a tent.”  In the LXX it was used for “to tabernacle” or “to dwell” which occurs only five times, such as in Genesis 13:12 and in Judges 5:17.   

In the NT it occurs in John 1:14 and several times in Revelation.  But the great good news is that the “Word became flesh and tabernacled among us.”   In none of these instances does it refer to dwelling in a real tent.  But in John 1:14 it declares the coming of God the Son to be in us in our humanity, while Revelation 7:15 speaks of God’s dwelling among the redeemed.  It here has the sense of residing permanently, since the context speaks of God’s sitting on His throne, not of a divine tent in heaven (Rev. 21:3).  This does speak of God’s abiding and gracious eternal presence.

From this verb comes the other verb episkenow where Paul speaks of the power of Christ to enter and “dwell” in him because of his weakness (2 Cor 12:9).  This should be noticed as the our unique communion with the Head, Jesus Christ, “from whom the whole body, nourished and knit together … ” (Col 2:19). 

The Dynamic Aspects of the Dwelling of the Holy Spirit

It is not just “pouring out the Holy Spirit” because before that there is the dwelling of the Son of God in our humanity.  From Jesus himself comes to us the eternal divine presence. The Son tabernacled and brought the Holy Spirit.  This marks for us the movement which we shall deal with next week.  But for now let us see the three qualities of the movement of the Holy Spirit:

1. The Holy Spirit comes to us because we are in Christ Jesus, not because we are good but because we are justified and redeemed and kept in Jesus without any chance on his side to separate himself from us.  We shall deal with this in full when we come to Romans 8:38.  But it is important to emphasize that the impossibility of separation is due to God’s love who does not notice our unworthiness.

2. In Romans 5:5 the love of God is poured out by the Holy Spirit.  Here more than anywhere, love is not a blind power, because love works with freedom and with self-giving, and both freedom and self-giving are among the most important qualities of persons.

3. Because the verb used in Romans 5:5 is the same verb for shedding blood, we have to consider the cost of the dwelling of the Holy Spirit in us.  It is that cost of the all holy who lives in the non holy and those who lack wisdom.  Here Paul himself could not use words and said, “sighs too deep for words” (Rom 8:26).    

The Trinity in Creation

God is the Creator, Lord and owner of the world; and in the same way the human being had to endeavor to become the lord and owner of the earth. This was expressed in Psalm 8 and before that in Genesis 1:26, where the human person was created according to the divine image to rule creation as a god (Psalm 82).

In past history, the Christian Church from the beginning was aware of the Spirit as the Co-Worker with Christ, because Christians believed from the beginning in the Triune God, Father, Son and Holy Spirit.  Hence, Christian communion with God was from the beginning was a communion with the Father and the Son and the Holy Spirit. 

1. If we cease to understand God monotheistically as the one, absolute subject, but instead see him in a Trinitarian sense as the unity of the Father, the Son and the Spirit, we can then no longer, either, conceive his relationship to the world he has created as a one-sided relationship of domination but a relationship of communion. This is the fundamental faith of the ancient Church which never deprived creation from communion with the Trinity.

2. According to the Christian interpretation, creation is a Trinitarian process: the Father creates through the Son in the Holy Spirit.  The created world is therefore created “by God,” formed “through God” and exists “in God.”  This is what is emphatically recoded in the Prologue of the Gospel of John, Colossians 1:5-16, and Hebrews 1:3.

3. In the Middle Ages, theological tradition stressed only the first aspect of this process, so as to place God the Father, as Creator and Lord, over against his creation, in a monotheistic way.  Here is some of the witness recorded in some of the early Christian Commentaries which says the opposite of the theological tradition of the Middle Ages:

AMBROSE

“The Spirit fittingly moved over the earth, destined to bear fruit because by the aid of the Spirit it held the seeds of new birth which were to germinate according to the words of the prophet: “Send forth thy Spirit and they shall be created and thou shalt renew the face of the earth,” Hexaemeron (Six Days of Creation) 1.8.

JEROME

“In the beginning of Genesis, it is written: ‘And the Spirit was stirring above the waters.’ You see, then, what it says in the beginning of Genesis.  Now for its mystical meaning –  ‘The Spirit was stirring above the waters’ – already at that time baptism was being foreshadowed.  It could not be true baptism, to be sure, without the Spirit.” Homilies of St Jerome, 10 

EPHREM THE SYRIAN

“The Holy Spirit warmed the waters with a kind of vital warmth, even bringing them to a boil through intense heat in order to make them fertile.  The action of a hen is similar.  It sits on its eggs, making them fertile through the warmth of incubation.  Here then, the Holy Spirit foreshadows the sacrament of holy baptism, prefiguring its arrival, so that the waters made fertile by the hovering of that same divine Spirit might give birth to the children of God.” Commentary on Genesis, 1.10

EPHREM THE SYRIAN

“It was appropriate to reveal here that the Spirit hovered in order for us to learn that the work of creation was held in common by the Spirit with the Father and the Son.  The Father spoke.  The Son created.  And so it was also right that the Spirit offer its work, clearly shown through its hovering, in order to demonstrate his unity with the other persons.  Thus we learn that all was brought to perfection and accomplished by the Trinity.” Commentary on Genesis, 1.11

BASIL

“Behold in the creation of these beings the Father as the preceding cause, the Son as the One who createth, and the Spirit as the perfecter; so that the ministering spirits have their beginning in the will of the Father, are brought into being through the efficacy of the Son, and are perfected through the aid of the Spirit.” On the Holy Spirit 38, pp. 32, 136B

4. If our aim is to understand the Christian doctrine of creation we must try to get away from analytical thinking, with its distinctions between subject and object, and must strive to learn a new, communicative and integrating way of thought. This means that it will have to revert to the pre-modern concept of reason as the organ of perception and participation.  Modern thinking has developed by way of an objectifying, analytical, particularizing and reductionalistic approach.  The aim is to reduce an object or fact to its smallest possible, no-longer-divisible components, and from that point to reconstruct it.  This is a trend in all modern disciplines which are designed to be what are called “exact” sciences, on the model of physics. It is therefore quite true to say that we know more and more the details of too many things but at the same time we know less about the place of each in a holistic narrative.  This has created the domination of the specialists. The concern and the methods of this kind of thinking are directed toward the domination of objects and facts.  The old Roman principle for successful rule, “divide et impera” (Divide and Rule) also provides the guideline for modern methods of dominating nature.  Yet modern sciences, especially nuclear physics and biology, have now proved that these forms and methods of thinking do not do full justice to reality, and hardly bring any further advances.

5. The Bible on the contrary tells us stories of relationships and in each relationship we are told not definitions of the natures of things but the function and the place of all created things and their relationships in this life.  This perception of things-as-a-whole is inevitably less sharply defined than the segmenting knowledge which aims to dominate; but it is richer in connections and relationships.

6. To be alive means existing in relationship with other people and things.  Life is a relationship in communion.  And, conversely, isolation and lack of relationship means death for all living things, and dissolution even for elementary particles. So if we want to understand what is real as real, and what is living as living, we have to know it in its own primal and individual community, in its relationships, interconnections and surroundings.

7. It is important to deliberately and emphatically say that what we call Christian doctrine of creation in its original sense is the “Messianic” and “Prophetic” vision of what was and what shall be; which means that everything is molded by the Mission of Jesus, his teaching, his life, death, resurrection and his coming again. So Christian doctrine of creation is a view of the world in the light of Jesus the Messiah; and it will be determined by the points of view of the Messianic time which has begun with him and which he defines.  It is directed towards the liberation of men and women, and reconciles humanity with the whole creation which is the Messianic Peace.  Here, redemption of the community of human beings and creation from negative powers, and from the forces of death is the ultimate goal. The Messiah came to save not just individuals but the whole cosmos.

8. This Messianic doctrine of creation therefore sees creation together with its future – the future for which it was made and in which it will be perfected.  Ever since ancient times, “the future of creation” has been termed “the kingdom of glory.”  This symbol of cosmic hope is supposed to indicate that “creation” in the “beginning” is an open creation, and that its consummation will bring creation to its home and dwelling place of God’s glory (Rom 8:18-25).  Human beings already experience the indwelling of God in the Spirit here in history, even if as yet only partially and provisionally.  That is why they hope that in the kingdom of glory God will dwell entirely and wholly and forever in his creation, and will allow all the beings He has created to participate in the fullness of his eternal life. Paul is emphatic about this in Romans 8:20-26:  

20 For the creation waits with eager longing for the revealing of the sons of God; for the creation was subjected to futility, not of its own will but by the will of him who subjected it in hope; 

21 because the creation itself will be set free from its bondage to decay and obtain the glorious liberty of the children of God.

22 We know that the whole creation has been groaning in travail together until now; 

23 and not only the creation, but we ourselves, who have the first fruits of the Spirit, groan inwardly as we wait for adoption as sons, the redemption of our bodies.

24 For in this hope we were saved. Now hope that is seen is not hope. For who hopes for what he sees?

25 But if we hope for what we do not see, we wait for it with patience.  

26 Likewise the Spirit helps us in our weakness; for we do not know how to pray as we ought, but the Spirit himself intercedes for us with sighs too deep for words.
Center of Praise

If the creative God himself dwells in his creation, then he is making creation his own home, and this is the center of Praise:

Psalm 96:10-13,

10 Say among the nations, "The LORD reigns!
Yea, the world is established, it shall never be moved;
he will judge the peoples with equity."

11  Let the heavens be glad, and let the earth rejoice;
let the sea roar, and all that fills it;

12 let the field exult, and everything in it!
Then shall all the trees of the wood sing for joy

13 before the LORD, for he comes,
for he comes to judge the earth.
He will judge the world with righteousness,
and the peoples with his truth.

This helps us understand what Jesus meant by “on earth as it is in heaven.”  All created beings then find in nearness to him the inexhaustible wellspring of their life, and for their part find home and rest in God.

Psalm 30:3-5

3 O LORD, thou hast brought up my soul from Sheol,
restored me to life from among those gone down to the Pit.

4 For his anger is but for a moment,
and his favor is for a lifetime.
5 Weeping may tarry for the night,
but joy comes with the morning.

Inherited Dualisms

1.   Israel celebrates the Sabbath every week in the time and context of her own history.  But the Sabbath which is repeated week by week does not merely interrupt the time for work and the time for living.  It points beyond itself to the Sabbatical year, in which the primordial conditions between human beings, and between human beings and the cosmos, are supposed to be restored, according to the righteousness of the covenant of Israel’s God.  And this sabbatical year, in its turn, points in history beyond itself to the future of the Messianic era.  Every Sabbath is a sacred anticipation of the world’s redemption.  It was with the proclamation of the Messianic Sabbath that the public ministry of Jesus of Nazareth began, where Jesus himself proclaimed the Sabbatical Year the “Acceptable Year” (Luke 4.18ff).  Through his giving of himself to death on the cross, and through his resurrection from the dead, the Messianic era which he proclaimed was actually initiated, according to the Christian view.  That is why Christians celebrate the first day of the week (called the Eighth Day) as the Feast of the Resurrection: it is the first day of the new creation. They are therefore perceiving creation in the light of the resurrection and discerning reality in the light of its new creation.

2.   The light of the resurrection is a light that fills even times past and the dead with hope for their coming redemption.  The light of Christ’s resurrection is the light of the Christian Sabbath.  But it is more than that.  It shines as Messianic light on the whole sighing creation, giving it, in its transience, an eternal hope that it will be created anew as the “world without end.”

3.  The Messiah came to prepare and restore creation to be the Kingdom.  This doctrine of creation does not belong within the context of a two-term, dual dogmatics, but it does have multiple facets.  Theological tradition of the Middle Ages has given preference to the two-term, dual structure, talking about “Creation and Redemption,” “Israel and the Nations,” “Nature and Super-Nature,” and “Nature and Grace.”  These dualities narrowed the early Christian and made the Christian understanding almost identical with the late Post-Exilic vision of Ancient Israel, where God works only within the boundaries of the church.

4.   One important historical fact added to the above and that is the Division of the Church itself where each part anathematized the other.  All these elements have split the work of the Logos into two parts: the Logos Creator, who was ignored, and the Logos Redeemer, who is the center of both theology and worship.  Thus who is in the center of the work of the Logos Redeemer is saved but those who are in the circle of the Logos Creator are doomed and are cut off completely from God’s work.  

5.   Behind that we still can see the Gnostic Dualism of the two old gods, the evil god who created the material world and the good god the savior who came to save the “spirit” from its prison and lead it to the spiritual world. 

The Cosmic Covenant in Biblical Tradition

1.  The ancient church inherited the faith of the OT that there is a universal work of the Spirit of wisdom, the Holy Spirit in creation.  This message of the OT wisdom books appears in ancient Christian Writings and thus provide us with a good source of Christian history.  The Spirit of wisdom has been seen to be at work in art, philosophy and all branches of human knowledge (Exude 31:1ff ).  The Spirit of wisdom, according to St. Basil, is the Spirit who guides kings, legislators and all those who work for human progress (Proverbs 8).  The Spirit gives power to the angels and to the Seraphim and the other heavenly powers to praise God and to remain holy (Letter CV).  This teaching is less known in our time, as we seem to be interested in healing and miracles and the Charismatic gifts, paying very little attention to the work of the Holy Spirit in the realm of knowledge and that of creation.   If miracles prove something about the power of God, knowledge can preserve and spread what miracles have planted in the human heart.

2.  In our time Catholic and Protestant scholars have become aware that as God has established his covenant with creation and within this cosmic covenant, God has also established his covenant with Israel, though not in an exclusive way.  For centuries Christians have accepted the latest development of Biblical Judaism, which is the Judaism of the post-exilic period.  In that period the wide vision of the divine covenant with creation, or the cosmic covenant, had become narrowed to the covenant with Israel and to obedience to the law, which is demanded by Deuteronomy.  Thus it became a choice between a universal theology of a cosmic covenant, and the Jewish Deuteronomist picture of a Jewish covenant (R. Murray, The Cosmic Covenant, 1992).  But if we consider all the covenant theology in the Old Testament, we will see that the New Testament is faithful to the early wide vision of the OT.  The NT return to the call of Abraham and the priesthood of Melchizedek are the two major points of departure from later post-exilic Judaism.  Abraham, the father of all nations not only of Israel, is a main figure in the Pauline epistles, especially Romans.  The covenant with Abraham provides Paul with the wide and universal vision of the work of God the Father in Jesus Christ, which was not accepted by the narrow vision of the Deuteronomist commonly spread in the days of our Lord and of Paul.  It is in this narrow circle of the later Jewish understanding of the work of God that Gentiles were excluded.

But we can see how Jesus himself does not appeal to the Torah and strictly speaking teach in parables; rarely Jesus quoted the whole books of the OT to provide a biblical ground for his teaching.  Jesus came to restore that lost vision of the universal work of God.  When Jesus declared the love of the “Heavenly Father,” Jesus applied to creation, “But I say to you, Love your enemies and pray for those who persecute you, so that you may be sons of your Father who is in heaven; for he makes his sun rise on the evil and on the good, and sends rain on the just and on the unjust.  For if you love those who love you, what rewards have you? Do not even the tax collectors do the same?  And if you salute only your brethren, what more are you doing than others?  Do not even the Gentiles do the same?  You, therefore, must be perfect, as your heavenly Father is perfect.” (Matt 5:34-48)

3. We must notice that Jesus is called a priest after the order of Melchizedek, who according to the Epistle to the Hebrews, does not come from the tribe or Levi.  “Now if perfection had been reached through the Levitical priesthood - and this was the basis of the law given to the people - why was it necessary for a different kind of priest to arise rather than one from the order of Aaron?  Any change in priesthood must mean a change in the law as well.  So our Lord, of whom these things were said, belonged to a different tribe, the members of which have never done service at the altar” (Heb 7:11-12).  It is worth noting that for someone to come from the tribe of Judah and to be called a priest after a priest who was the priest of God the Most High, the God of the nations rather than  God Yahweh, is a deliberate attempt to say that the new covenant recaptured the earlier universal covenant of God the Most High, the God of the nations rather that of the later narrowed Yahweh-Israel covenant.  The Canticle of Zachariah in Luke 1:67-79 is also a song of deliverance, the blessing of the holy covenant and the oath of Abraham.  The little child John “shall be called prophet of the Most High.”
Time does not allow us to study the Old Testament theology of creation and covenants.  But we can discern in the Old Testament under the various layers of history, cult and worship more than one covenant.  As in Post-exilic Judaism, Deuteronomy became a canon within the canon, so also since the Reformation, many Christians took Romans 3-5 as the canon within the canon of the NT.  In other words the entire NT must be subjected to the teaching in Romans 3-5.  We need to keep Romans 3-5 within the New Testament canon but to understand Romans 3-5 correctly, we need to widen our vision to the whole OT and the whole NT, which is the vision of the prophets and Jesus and the apostles who saw the constant creative redeeming act of God in creation in and outside the church.

The Covenant with the Patriarchs

1.  The Covenant theme appears and continues from Noah to the Patriarchs and up to Moses.  A new strand also appears with the coming of David to the throne.  This appears as a kind of new mutation of the promises to Abraham.  The abuse of the covenant at the hand of popular religion and paganising kings of Israel and Judah strengthened the prophetic mission.  The prophets proclaimed God's punishment of the infidelity of

His people.  The day of doom was coming, as Jeremiah prophesied, and Jerusalem would fall.  In the same book of Jeremiah the doom and the renewal of the covenant are put together.  God, through his gratuitous mercy, would establish once more a new covenant and give a new gift greater than that which was past (Jer 31).  A similar message of spiritual renewal comes through Ezekiel.  Isaiah promises the reaffirmation of the covenant with David.  The marriage between God and Zion, which had been broken, would be established once more according to Hosea and the eternal cosmic covenant, which was given to Noah, would be reinstated.  After the Exile, we can still see Ezra renewing the covenant again, now on the basis already recognizable in the terms of obedience to the law.  The Jewish community around the Dead Sea claimed to be the community of the new covenant.  All in all, the idea of the covenant runs through the entire OT up to the Dead Sea Scrolls and continues in the NT.  At the Last Supper, Jesus established the new covenant which later became the name for the entire collection of the NT documents.  Jesus, as the New Covenant, seems to be hidden in many of the NT texts and becomes visible only to the eyes of those who accept seeing the Son of God as both Creator and Savior.

2.  The Bible as a whole is not one document, or a unified documentation of one event, but rather a documentation of several events, periods, cultures, etc.  It is not a record of one people, with one history, living in one place.  The OT is a record of the formation of a people amongst others.  Genesis says that ancient Israel stemmed from one ancestor but the same book, at the very beginning, declares that all peoples came from one father and mother and that God is the Creator of all.

3.  The call of Abraham must not be seen as an exclusive call to create or establish one people but, in the words of Genesis, “a blessing to all nations.”  Scholars have also been able to prove that amalgamations took place between various human groups in ancient times, including Canaanites and Israelites.  The ancient world did not know the rigid contemporary concepts of “nationality,” borders and passports.  Modern studies do not undermine the essential religious message of the OT.  Rather they enrich it for us because:

a.) Salvation history is in prophetic books and the books of wisdom are for all.

b.) The OT message which has roots in the religious life of more than one group or clan.  The OT appeals to the “natural Law” planted in the human heart and thus can claim more universality and appeal more to human reason than a message that was developed by one group of clans and is somehow unknown to the rest of humanity.

4.  These two important points are also true when applied to the covenant.  The ancient world was familiar with the covenant in social, religious and political life.  Albright, “From Stone Age to Christianity,”  J. Finegan, “Light from the Ancient Past,” and T. Jacobsen, “The Intellectual Adventure of Ancient Man” and other books prove that some words, rituals and prayers related to the covenant were regular in the ancient world.  Even the sacredness of kings and their place in the religious, political and military life of the ancient world was not unique to ancient Israel.  The goal is different and the faith is also different, but these differences became more obvious when Jesus inaugurated the eternal covenant and became the true King.

5.  The covenant established by God with Noah in Genesis 9:8-17 is declared with mankind and all creatures.  One wonders why an old story maintains this particular character of the covenant as a general covenant with all.  The universal nature of this covenant is obvious, and it has one particular aim – to restore harmony and to provide stability in the cosmos.  The later account in Genesis 17 of the covenant with Abraham and circumcision, was not for Isaac who was not born at that time.  “And Abraham said to God, "O that Ish'mael might live in thy sight!"  God said, "No, but Sarah your wife shall bear you a son, and you shall call his name Isaac.  I will establish my covenant with him as an everlasting covenant for his descendants after him.  As for Ish'mael, I have heard you; behold, I will bless him and make him fruitful and multiply him exceedingly; he shall be the father of twelve princes, and I will make him a great nation.  But I will establish my covenant with Isaac, whom Sarah shall bear to you at this season next year."  When he had finished talking with him, God went up from Abraham. 

Then Abraham took Ish'mael his son and all the slaves born in his house or bought with his money, every male among the men of Abraham's house, and he circumcised the flesh of their foreskins that very day, as God had said to him. (Gen 17:18-23).  Ish’mael was not excluded from the sign of the covenant.

6.  The covenant in Exodus 25-31 does not negate or even alter the older material, which points to the cosmic aspect of the covenants.  It is true that the Sinai covenant appears to be dominant in the Pentateuch but this is only so if we read Deuteronomy alone.  The older stories of the cosmic covenant surface from time to time like a flash of light.  Hosea 2:18 promises a covenant of the earlier cosmic character at the end of his great attack on the Baalist nature cults.  Hosea identifies this error as an error of ascribing the gift of fertility to the wrong god; it is Yahweh who is the source of all blessings. Israel must understand that her “sacred marriage” is with her Lord alone.  This covenant is not said to have any “torah” quality or terms; it involves mankind and other creatures.  The same idea occurs in Job 5:23 and later Jewish commentaries link Job 5:23 and Hosea 2:18 with the vision of the “Paradisal Harmony” restored in Isaiah 11:6-9.

7.  Isaiah 54:9-10 promises a renewal of the “covenant of peace,” as in the days of Noah. Ezekiel 34:25-31 moves from the renewed promise to the house of David to a full restatement of the “cosmic covenant.”  When we deal with the covenant, we must make a distinction between Judaism and the OT.  This distinction is neither artificial nor arbitrary.  It helps us not to see the OT through the later Jewish development, especially after the second Exile.  It is only in the post-exilic period that the Mosaic Covenant, given on Mount Sinai, became central and dominated everything else.  This is not the place to discuss the various reasons that led to this development, but what seems to be the case is that centrality of the Mosaic Covenant was the norm before, during and after the NT.

8.  The choice between the wide vision of life outside Deuteronomy and obedience to the law which is demanded by Deuteronomy, becomes more and more a choice between a universal theology of a cosmic covenant and the Jewish Deuteronomist picture of a Jewish covenant.  But if we take into consideration all the covenant theology in the OT, we can understand that the NT is faithful to the early wide vision that existed before the narrower Deuteronomist vision.  Even the covenant with the house of David, which we cannot study in detail, has received its wider meaning in the NT with the birth of Jesus, “the King of the Jews.”  (This title 'king' is more common in the Gospel of Matthew than in any other NT document. The Gospel of Matthew provides us with a Jewish/Christian understanding of Jesus' Sonship and seems to use the name of King David to preach the fulfilment of the promises and the covenant).  God becomes the Father of David in a special way (2 Sam 2).  It may be that the earliest form of this tradition is in Psalm 89 and 132.  The prose tradition appears in 1 Chronicles 17.  The early form of a God-people covenant, “You shall be my people and I will be your God” seems to formulate the covenant with David: “I will be a Father to him and he shall be my son.”

The Spirit Creator in Biblical Tradition

According to the biblical traditions, all divine activity is Pneumatic (spirit breathed) in its efficacy.  It is always the Spirit who first brings the activity of the Father and the Son to its goal.  It follows that the Triune God also unremittingly breathes the Spirit into his creation.  Everything that is, exists and lives in the unceasing inflow of the energies and potentialities of the Spirit.  This means that we have to understand every created reality in terms of energy, grasping it as the realized potentiality of the divine Spirit of God. Through the energies and potentialities of the Spirit, the Creator is himself present in his creation.  He does not merely confront it in his transcendence; entering into it, he is also immanent in it.  The best witness to this is Psalm 104:

1 Bless Yahweh, O my soul!

Yahweh my God, you are very great indeed,

with splendor and majesty are you clothed!

2 Who is robed with the sun as his garment,

who stretched out the heavens like a tent,

3 Who stored with water his upper chambers,

who set his chariot on the clouds,

Who travels on wings outstretched,

4 who makes the winds his messengers,

fire and flame his ministers,

5 ‘Who placed the earth upon its foundations,

lest it should ever quake.

6 You covered it with the ocean like a garment,

and upon the mountains stood the waters.

7 At your roar they fled,

at the sound of your thunder they took flight.

8 They went up to the mountains,

they went down to the nether chasm,

to the place which you appointed for them.

9 You marked a border they should not cross,

lest they cover the earth again.

10 Who released springs and torrents

to flow between the mountains,

11 To supply all beasts with water,

that wild asses might quench their thirst.

12 Near them the birds of heaven dwell,

from their midst the ravens give forth their voice.

13 Who waters the mountains from his upper chambers;

with supplies from his storehouses

the earth is fully provided.

14  Who makes grass grow for the cattle,

and fodder for beasts plowing the land.

Indeed he brings forth grain from the earth,

15 and with wine he gladdens the heart of man. Truly he makes the full face resplendent,

and with food sustains the heart of man.

16  Well watered are Yahweh’s trees,

the cedars of Lebanon, which be planted;

17  Where the birds build their nest,

the stork—the junipers are her home;

18  The high mountains belong to the wild goats, the sheltering crags to the badgers.

19 The moon acts according to the seasons,

the sun knows its setting.

20 It grows dark and night comes on,

then all the beasts of the forest prowl.

21 The young lions roar for their prey,

seeking their food from Cod.

22 The sun rises, they steal away,

and in their dens stretch out.

23  Man goes forth to his labor,

and to his tilling until evening.

24  How manifold are your works, Yahweh

With Wisdom at your side you made them all;
the earth is full of your creatures.

25 The One of the Sea,

tall and broad of reach,

Who put gliding things past counting,

living creatures, small and large,

26 Who made ships for travel,

Leviathan whom you fashioned to sport with –  

27 All of them look to you

to give them food in due season.

28 When you give to them, they gather;

when you open your hand, they fill up, O Good One! 

29 Should you turn away your face, they would expire;

Take back your spirit, they die,

and return to their clay.

30 Send forth your Spirit, they are created anew,
and you renew the surface of the land.

31 May Yahweh’s glory last for ever,

may Yahweh find joy in his works!

32 He who gazes upon the earth and it trembles, 

touches the mountains and they smoke!

33 May I sing to Yahweh throughout my life, 

chant to my God while I have being.

34 When my hymn enters his presence,

I shall rejoice in Yahweh.

35 Let sinners vanish from the earth,

and the wicked exist no more.

Bless Yahweh, O my soul.
Divine Origin of Life

One of the firmest, clearest statements of the divine origin of life is Job 12:10:

“That from his hand is the soul of every living being, and the spirit in all flesh is his gift.” 

The Spirit is also the Spirit of the Messiah as in the oldest commentary on Genesis.  R. Judah Ben R. Simon interpreted the text of the opening chapter as referring to the generations. 

NOW THE EARTH WAS UNFORMED: this refers to Adam, who was reduced to complete nothingness [on account of his sin].

AND VOID: refers to Cain, who desired to turn the world back to formlessness and emptiness. 

AND DARKNESS: symbolizes the generation of Enosh: And their works are in the dark (Isaiah 29:15).

UPON THE FACE OF THE DEEP: the generations of the Flood.  On the same day were all the fountains of the great deep broken up (Gen. v II); further;

AND THE SPIRIT (RUAH) OF GOD HOVERED OVER THE FACE OF THE WATERS: corresponds to “And God made a wind (ruah) to pass over the earth (lb. vii i). Said the Holy One, blessed be He: “How long shall the Universe go on in darkness” So,

AND GOD SAID: LET THERE BE LIGHT: this alludes to Abraham, as it is written, Who hath raised up one from the east, whom He calleth in righteousness to His foot (Isa. XLI, 2) And God

CALLED THE LIGHT DAY: symbolizes Jacob;

AND THE DARKNESS HE CALLED NIGHT: Esau;

AND THERE WAS EVENING:  Esau;

AND THERE WAS MORNING: Jacob. 

ONE DAY:  “that the Holy One, blessed be He, gave him one day: and which is that? the Day of Atonement.” Rabbi Simeon Ben Lakish applied the passage to the [Powers. Now

THE EARTH WAS TOHU (English – UNFORMED): symbolizes Babylonia: “I beheld the earth, and, lo, it was tohu” – “waste” (Jer 4:23) 2;  And

BOHU (VOID) symbolizes Media.

AND DARKN ES S symbolizes Greece, which darkened the eyes of Israel with its decrees, ordering Israel, “Write on the horn of an ox that ye have no portion in the God of Israel.”

UPON THE FACE OF THE DEEP—this wicked State’: just as the great deep cannot be plumbed, so one cannot plumb [depths of iniquity of] this wicked State.

AND THE SPIRIT OF GOD HOVERED HOVERED: this alludes to the spirit of Messiah, as you read, “And the spirit of the Lord shall rest upon him (Isa. XI, z). In the merit of what will [spirit] eventually come? [the sake of that which]

HOVERED OVER THE FACE OF THE WATERS: i.e. in the merit of repentance which is likened to water, as it is written, Pour out thy heart like water (Lam. ii, 19). Rabbi Haggai said in the name of Rabbi Pedath: “A covenant was made with water that even in the hot season a breeze stirs over it.”

The Midrash Rabbah

On Genesis, Vol 1, 1933, pp16-17

From the continual inflow of the divine Spirit creation is formed and continues to be because of the work of the Spirit.  Creatures exist in the Spirit, and they are “renewed” through the Spirit.  This presupposes that God always creates through and in the power of his Spirit, and that the presence of his Spirit therefore conditions the potentiality and realities of his creation.  The further assumption is that this Spirit is poured out on everything that exists, and that the Spirit preserves it, makes it live and renews it.  The OT interpretation of the Wisdom of creation, the daughter of God, makes the work of the Spirit even more obvious:

The Lord possessed me in the beginning of his way; 

before his works, I was there.

I was set up from everlasting, 

from the beginning, or ever the earth was.

When there were still no depths,

I was already brought forth; 

when there were no springs abounding with water.

Before the mountains had been shaped, 

before the hills, I was brought forth;

before he had made the earth with its fields, or the first of the dust of the world.

When he prepared the heavens, 

I was there: when he laid a compass upon the face of the deep.

When he made firm the skies above, when he established the fountains of the deep, when he assigned to the sea its limits, so that the water might not transgress his command,

when he marked out the foundations of the earth:

then I was beside him, like a master workman, and I was daily his delight, playing before him always, rejoicing in his inhabited world and delighting in the sons of men.” (Proverbs 8:22-31).

Yet this Wisdom working in creation and the concept of creation in the Spirit are still awaiting theological development even today.  John Calvin was one of the few people to take up and maintain this conception: “For it is the Spirit who, everywhere diffused, sustains all things, causes them to grow, and quickens them in heaven and in earth. Because he is circumscribed by no limits, he is excepted from the category of creatures; but in transfusing into all things his energy, and breathing into them essence, life, and movement, he is plainly divine.” (Institutes of the Christian Religion Vol. I, 13.14. Library of Christian Classics, Vol 20, 1961, page 138)

The Holy Spirit, ‘the giver of life’ of the Nicene Creed, is for Calvin the “fountain of life.”  If the Holy Spirit is “poured out on all created beings,” then “the fountain of life” is present in everything that exists and is alive.  Everything that is, and lives, manifests the presence of this divine wellspring.

If the Holy Spirit is “poured out” on the whole creation, then he creates the community of all created things with God and with each other, making it that fellowship of creation in which all created things communicate with one another and with God, each in its own way.  The existence, the life, and the warp and weft of interrelationships subsist in the Spirit: “In him we live and move and have our being” (Acts 17:28).  But that means that the interrelations of the world cannot be traced back to any components, or universal foundations (or whatever name we may give to “elementary particles”).  According to the mechanistic theory, things are primary, and their relations to one another are determined secondarily, through “natural laws.”  But in reality relationships are just as primal as the things themselves.  ‘Thing” and “relation” are complementary modes of appearance, in the same way as particle and wave in the nuclear sector.  Nothing in the world exists, lives and moves of itself.  Everything exists, lives and moves in others, in one another, with one another and for one another in the cosmic interrelations of the divine Spirit.  So it is only the community of creation in the Spirit itself that can be called “fundamental.”  For only the Spirit of God exists who has his self-existence (ex Se); and it is therefore the Spirit who has to be seen as the sustaining foundation of everything else.  This demands a fresh Christian understanding of what we mean by death and in particular Spiritual death.

Psalm 139:7-8 is that cry of David which tells us the work of the Holy Spirit:

“Where can I go from your Spirit?

Oh, where from your face can I flee?

If I climb the heavens, you are there …”

(Compare this with Isaiah 40:13) 
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