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A Dynamic Study of the Letter to the Romans 

The Two Realms of Human life: Adam and Christ

Romans 5:12-21 - Part Two

Adam and Us
Romans 5:12 On account of this, as indeed through one man sin came into the world, and through sin death, and thus death passed to all people, on which all sinned. 

One Man
The “one man” obviously is Adam, although he is not named until verse 14.

Adam = “man” (Greek anthrwpos). This word “man” or Adam is what Paul is using to refer to the state of humankind (vv 15-19).  It is a word that characterizes humankind as a whole.

Romans 5:12-21 is not about the Jews or the Christians, it is about humanity.  It is the very foundation of the universal message of the Gospel.  Life has its universal dimension, so also salvation is universally offered to all.  This offer may be accepted or rejected.  The Bible though is universal in its proclamation; it lacks one statement which says that all shall be saved against their will.   

Our relationship to Adam: Two schools dominate modern Biblical studies:

The first is that Adam and humanity in the OT is a term of reference to “a corporate personality.”  This was advocated by H W Robinson, Aubrey R Johnson, and from the Catholic side, Jean de Fraine and others.  The term “corporate personality” does not appear anywhere in the Bible.  Nonetheless this term of contemporary exegesis merely unifies in a short formula the teaching of the Old Testament regarding the union between the individual and the community.
Here, according to the views of H. Wheeler Robinson (views which we shall explain and criticize when necessary) is the meaning of the expression “corporate personality.”  Let us begin by determining the exact meaning of the adjective “corporate.”  It means “a moral body legally authorized to act as a single individual, a kind of artificial person.”  In actual practice the notion “corporation” presupposes that “an entire group, its past, presents and future members might function as a single individual through any of those members conceived as representative of it.”  This representation must be considered in a thoroughly practical way.  It is not merely a question of a juridical and abstract figment of the imagination which would stress the “as if” but of a real physical connection between the representing member and the body.  Very often the unity of the group rests on a blood-bond or a common ancestor.
Corporate Personality 

The term “corporate personality,” then, expresses two things:
First of all, that a single individual is truly corporate, that is to say, functionally identified with a community

Secondly, that despite this “corporate” characteristic he remains an individual person.  If we wish to set forth precisely the implications of the double aspect – corporate and personal – of the notion of “corporate personality” we can do so in the following characteristics:
1. “Corporate personality” has an extension going beyond the present moment in both the past and the future.

2. It is an eminently real concept which transcends the purely literary or ideal


personification, making the group a real entity entirely actualized in each of its members.

3. The idea is extremely “fluid” in the sense that the human mind passes quickly back and forth (sometimes quite unconsciously) from the individual to the collectivity and vice versa.

4. Finally the “corporate” idea persists even after the development of a new individualistic emphasis within it.

Characteristics 

1. The first characteristic of the “corporate personality” presupposes that the group in question is not limited to a single moment in time but extends to the past and the future.  This extension is verified first of all in the family group.  On the one hand this group includes, at the level of the present moment, the ancestors and the members already dead; on the other hand from the viewpoint of the ancestor, it takes in advance all future members.  This idea is evident in the well known expression “to be gathered to his kinsmen” (Gen 15:15: the promise made to Abraham; 25:8: the death of Abraham; 25:17; 35:29) or the expression “to be gathered to my people” (Gen. 49:29: Jacob; Nm. 27:13: and Moses).  There is probably a question of common burial in the family tomb as can be inferred from 1 Kings 25:1: “And Samuel died, and all Israel was gathered together, and they mourned for him, and buried him in his house of Ramatha.” (Cf. also 2 Samuel 2:34 for Joab; or Jer 31:15: “Rachel mourns her children.”  Those who die do not leave the family group but on the contrary rejoin it by returning to their ancestors.  The Hebrew phraseology is very perceptive at this point. The Hebrew term for kin is ammim (Gen 17:14; Ex 30:33).  But ammim is the plural of the word am, “people.”  Both “kin” and “people” suggest a very close solidarity between the individuals composing the two groups.  The expression “to be gathered to his ammim” has a parallel in Genesis 49:33 where the Hebrew singular is translated “to be gathered to his people.”  Both refer to both the living and the dead.

The inclusion of the common ancestor – and therefore of the group – with the future members, especially in the male descendants, is common in the Old Testament.  The “people” perpetuate the ancestor.  When the prophet Amos says: “Hear this word, O men of Israel, that the Lord pronounces over you, over the whole family that I brought up from the land of Egypt” (Amos 3:1) and when his contemporary Hosea says that “the Lord has a grievance against Israel: he will punish Jacob for his conduct” since “he supplanted his brother” (Hosea 12:3-4), these prophets are identifying very plainly the living members of the  people with their predecessors and their ancestor.  Although dead for a long time, these latter survive in their race.
2. The extension of the duration of the corporate group, we must note well, does not diminish the value of the individual person but on the contrary rather highlights the extreme importance of the individual ancestor.  The concept of “corporate personality” always implies in one way or another influence of a great personality who stands at the origin of the group and who “actualizes” it through the course of history.  In the complex reality of what has come to be called a “corporate personality,” it is this individual person who is to be recognized above all.  The Israelite mind is so convinced that the community grows out of the expansion of an individual that it tends to conceive each group - the family, the clan, the nation – as the participating extension of an initial concrete personality.  Even if attention is directed from the very first toward the group, its close unity is explained only by the presence of a single person, sometimes fictitious but most often real, who is behind it to sustain it or to unify it.  In every way the community acts like an individual person, even if there is no individual person who represents it and acts in its name (as is often the case).  In the absence of such a person, we shall speak of a secondary application of the concept of “corporate personality.”
3. Since the “corporate personality” can extend itself for such a long duration, it is fitting to distinguish two subdivisions of the concept, which are not as disparate as they might seem at first.  The unity of the corporate group is due to the one common history which is guided by their relationship with the God of Israel. What unites the community and a single individual is the common destiny.  Various Biblical scholars came with other names such as: 


- Inclusive personality, E Best, One Body of Christ, p 58


- Totality Thinking, B J Le Frois, Semitic Totality Thinking, p 315

But what we must notice is the fact that there is a bond which made Israel live under the name of one man, Jacob or Israel.
A kin was a group of persons whose lives were so bound up together, in what must be called a physical unity, that they could be treated as parts of one common life.  The members of one kindred looked on themselves as one living whole, a single animated mass of blood, flesh and bones, of which no member could be touched without all the members suffering.  The neighbor is spoken of as “your own” (Isa 58:7); and Paul speaks of the Jews as “those who are my flesh” (Rom 11:14).

4. The individual is looked upon “as merged in the larger group of family or clan or nation.”  We can see this in the account of the Gabaonite vendetta in 2 Kings chapter 21 or to the allegory of the woman of Tekoa in her complaint to David: “The whole kindred rising against your handmaid, “Deliver him that has slain his brother, that we may kill him for the life of his brother; whom he slew, and that we may destroy the heir. And they seek to quench my spark which is left, and will leave my husband no name, or remainder on the earth.” (2 Kings 14:7).
5. Israel is treated as one single person, “On that day the remnant of Israel, the survivors of the house of Jacob, will no more lean upon him who struck them.” (Isa 10:20; cf. 6:13; 4:3; 7:3; 28:5, Ps 128:1).  Among other formulas he uses the formula of blessing pronounced by the priests: “This is how you shall bless the Israelites: Say to them: The Lord bless you, (singular) and keep you (singular).” (Num 6:23).  The “you” in this case refers to Israel as a whole and not to individual members of the race.  Such is the meaning also in other passages where there is an abrupt change from the singular to the plural.  For example: “Out of Egypt I called My Son.  The more I called them.” (Hosea 11: 1. cf. Deut. 9:1; Ex. 23:17)  Despite the multiplicity and diversity of its members, Israel has a very personal consciousness of itself.  The “corporate personality” in Ezekiel 16 (Israel as the adulteress) is striking.  So also is Ezekiel 23 (Ohola and Oholiba) or in Isaiah 54:1 (the spouse) or even in Deuteronomy 7:13 and 27 (“the son of man” representing the “holy people of the Most High”).  The description reveals such concrete touches that the representing figure very often appears in a real light.  To the eyes of Isaiah the ravaged countryside and besieged Jerusalem are symbolized by an individual man who is covered “from the sole of the foot to the head” with “wounds and welts and gaping gash, not drained, or bandaged, or eased with salve” (Isa 1:5-6).  Gomer, the unfaithful wife of Hosea, is the nation, of which she is a living image and a representative summing up (Hosea 2).
6. This idea of the dynamic identification of the family with one of its members does not in any way lessen the value of the individual; on the contrary, it presents him endowed with the special character and peculiar spirit of the community.  For our modem mentality the starting point is most frequently the individual.  By joining several individuals we arrive at a society or group.  For the ancient Israelites the collectivity is presupposed from the very first, not as an abstraction or more or less artificial personification, but as a tangible and controllable reality.  The species, which really exists, is revealed in the individuals: a Moabite is not an individual with such or such personal quality who comes from a country called Moab.  Rather he is a concrete manifestation of the national Moabite type which already includes (one might say before any individuation) the characteristic traits to be found in each Moabite individual.  When the king of Moab and the king of Edom negotiate, it is really the Moabite nation and Edomite nation that are revealed in their words and deeds.  Similarly, the Hebrew patriarch – Abraham, Isaac, or Jacob – is the Israelite type, and by that very fact the concrete representation of the Nation.
Conclusion

1. The bible presents us with this unique concept of solidarity.  It has its bright side that we all share in the success and reap the fruits of every good development.  But it has its ugly side that we all suffer and pay for the down fall of our leaders.
2. We are not aware that what takes place in past generations has impact on the present and the future.  Nazism and its by-product Anti-Semitism have not departed completely from the international platform.  Systems and concepts of the past remain active for many years and have a sudden death. 

Adam is human life in a universal story and his place in history is no more than the beginning of life.  This is championed by E Kasemann and others.  In its extreme form this school looks only to one side of our life and that is the life and the moral responsibility of the individual. (E Kasemann, Life and Christian Life, 1933)
The major difference is that the first assigns a moral and a form of solidarity between Adam and the rest of us. What Adam did implicated all humans.  We reap the fruit of the action of what was told in Genesis Chapter 3.

Genesis 3 in Ancient Christian Tradition

St. Irenaeus (end of the second century) – 
“God fashioned with His own hands, taking the purest and finest of earth, in measured wise mingling with the earth His own power; for He gave his form (Gen 2:7) the outline of His own Son, that the visible appearance too should be godlike (like the incarnate Son) – for it was as an image of God that man was fashioned and set on earth – and that he might come to life, He breathed into his face the breath of life, so that the man became like God in inspiration as well as in frame.  So he was free (freedom is our equality to God) and his own master, having been made by God in order to be master of everything on earth.  And this world of creation, prepared by God before He fashioned man, was given to the man as his domain, with all things whatsoever in it.  In the domain were also, with their tasks, the servants of that God who fashioned all, and this domain was in the keeping of the administrator-in-chief, who was set over his fellow-servants; and the servants were angels, but administrator-in-chief was the archangel (Michael).
So, having made the man lord of the earth and everything in it, He made him in secret lord also of the servants in it (lord of the angels and in secret because this lordship was not manifested to the angels).  They, however, were in their full development, while the lord, that is, the man, was a little one; for he was child and had need to grow so as to come to his full perfection.  And so that he might have nourishment and grow up in luxury, a place was prepared for him better than this world, well-favored in climate, beauty, light, things good to eat, plants, fruit, water, and all other things needful to life; and its name is the Garden.  And so fair and goodly was the Garden, the Word of God was constantly walking in it; He would walk round and talk with the man, prefiguring what was to come to pass in the future, how He would become man’s fellow, and talk with him, and come among mankind, teaching them justice.  But the man was a little one, and his discretion still undeveloped, wherefore also he was easily misled by the deceiver.  God, then, in Paradise, while the man was walking around, brought before him all living things and bade him give names to them all; and whatever Adam called each living being, this was its name.  And He decided also to make a help for the man; for God said: it is not good for the man to be alone; let us make him a help like unto himself.  For among all other living things there was not to be found a helper equal and the peer and the like of Adam.  But God Himself brought a trance upon Adam, and put him to sleep, and that one work be accomplished out of another, as sleep had not been brought into being in the Garden, it was brought upon Adam by the will of God.  And God took one of Adam’s ribs, and filled up flesh for it, and built up the rib which He took into a woman, and brought in this wise to Adam.  But he, on seeing this, said: This now is bone of my bone and flesh of my flesh; she shall be called woman, because she was taken out of her man. (Gen 2:18ff).
And Adam and Eve (for this is the name of the woman) were naked and were not ashamed for their thoughts were innocent and childlike, and they had no conception or imagination of the sort that is engendered in the soul by evil, through concupiscence and by lust.  For they were then in their integrity, preserving their natural state, for what had been breathed into their frame was the Spirit of life.  Now, so long as the Spirit still remains in proper order and vigour, it is without imagination or conception of what is shameful.  For this reason they were not ashamed, as they kissed each other and embraced with the innocence of childhood.  But so that the man should not have thoughts of grandeur, and become lifted up, as if he had no lord, because of the dominion that had been given to him, and the freedom, fall into sin against God his creator, overstepping his bounds, and take up an attitude of self-conceited arrogance towards Cod, a law was given him by God, that he might know that he had for lord the Lord of all.  And He laid down for him certain conditions: so that, if he kept the command of God, then he would always remain as he was, that is, immortal; but if he did not, he would become mortal, melting into earth, whence his frame had been taken.  And the commandment was this: Of every tree within the Garden eating thou shalt eat; but only of the tree whence is knowledge of good and evil, you shall not eat; for in what day you eat, you shall die the death.  This commandment the man did not keep, but disobeyed God, being misled by the angel, who, becoming jealous of the man and looking on him with envy because of God’s many favors which He had bestowed on the man, both ruined himself and made the man a sinner, persuading him to disobey God’s command.  So the angel, having become by falsehood the head and fount of sin, both was him self stricken, having offended against God, and caused the man to be cast forth out of Paradise.  And because, at the prompting of his nature, he had rebelled and fallen away from God, he was called in Hebrew Satan, that is, rebel; but the same one is also called the slanderer. So God rebuked the serpent, who had been the bearer of the slanderer, and this curse fell upon both the animal itself, and the angel Satan lurking hidden within it; and the man He put away from His face, and sent away to dwell by the road into the Garden, since the Garden does not admit a sinner.”

– St. Iranaeus, The Proof of the Apostolic Preaching, Chapters 11-16, translated by Joseph P. Smith, Ancient Christian Writers No 16, pages 54-57.
Note on Adam as a Child

That Adam was an innocent child not a grown up man was also documented by an earlier writer, Theophilus of Antioch (died 180 AD), Ad  Autolycus 2:25, and later on by Clement of Alexandria (died c.211 AD),  Exhortation to the Greeks 11:111, who called Adam piadion tou theou, the child of God.  But the fall made Adam O Pais Andrizomenos, a grown man.  Irenaeus (died c.200 AD), typical of 2nd century writers, believed that Adam was destined in God’s original plan to evolve into ever more and more perfect likeness of God.

 Sin and Death in Romans Compared with Pagan Background 
1. “Sin entered the world and through sin, death.” Paul here presents the Jewish tradition about Adam and the origin of death in the world.  It is referred to in the OT in the book of Wisdom Sirach LXX 14:17, 25:24 (“From a woman sin had its beginning and because of her we die”); Wisdom of Solomon 2:23-24 “God  crated man for incorruption … but through the devil’s envy death entered the world, and those who belong to his party experience it.” 
2. Paul did not speculate about the way in which sin entered the world (as in Wisdom of Solomon 2:24), whether through Eve (as in Sirach 25:24); through Adam as in later Jewish books (Apocalypse of Moses. 14, 32; second book Enoch 30.18), or “through the heart” (as in fourth book of Ezra 4.30).  Nor like the later Gnostics and Greek Mythology of the sect of Orpheus, where the first man was originally a spirit and when he sinned, he was put in the body as a prison. 

3. The Orphic myth teaches that the soul, at the time of birth, descends to the material and sinful world as a divine stranger.  It enters the body for which it becomes its grave.  The soul, however, must escape from this prison so that it may return again to its spiritual fatherland.  This is why followers of Orphism placed upon the hands of the dead small gold plates upon which certain messages or symbols of their faith were inscribed such as for example,” I too, am of divine descent.”  The dead were to present these plates as a sort of passport when they reached the gates of the other world (W Jaege, Paideia: the Ideals of Greek Culture, Vol. I, 2nd edition, N. York, Oxford University Press, 1962, Pages. 168, 457 footnote no. 85.)
The Orphic myth which was introduced in the regions of ancient Greece through Thrace. The historian Herodotus writes of a Thracian tribe that received their new born children with tears and mourning, while the dead were accompanied to the grave with shouts and exclamations of rejoicing, because they were being liberated from the present life.  The Greek physician Philistion refers to a tribe, the Causians, who mourned those who were born and considered blessed those who died.
The source of Orphism has not as yet been determined precisely.  Some argue that these ideas were introduced from Egypt.  Others, more recent, support the view that Orphism has a Persian or an Indian source.  But the arguments of all are not convincing.  The only certain thing is that Orphism reached the Greek world from Thrace around the 7th to 6th century B.C. as an orgiastic rite of the worship of Dionysus.
4. The soul, however, does not remain there for a long time.  It will return to earth and enter another body.  It will again be imprisoned in a body of an animal, or of a human being or even in a plant, only to migrate once more to its original homeland.  This kind of recycling process continues with recurring successive “births” and “deaths” until the soul is purified.  Unfortunately, however, similar ideas are circulated even today, particularly among educated people who have been caught in the nets of Theosophy and Buddhism.

Christian Objections to the Transmigration and the Re-incarnation
by St Cyril of Alexandria, Commentary on the Gospel of St John
The Main Idea, Text of St. Cyril –  

“They say that the souls of humans were pre-existent in Heaven before the creation of their bodies, passing a long time in un-embodied bliss, and enjoying more purely the true good.  But when they were given freedom of choice, they chose the worst, and they sank to strange thoughts and desires.  Then the Creator, justly displeased with them, sent them to the world and entangled them with earthly bodies to compel them to carry the earthly bodies as a burden.  The Creator shut them in the earthly bodies as in a cave of strange pleasures, and decreed that they will be instructed by such a trial to learn how bitter it is to depart from good to what is worse.”     

Reincarnation

Here are proofs from the Scriptures which were quoted before the time of St. Cyril (c.378-444 AD) in support of re-incarnation.

Text of St. Cyril

“In proof of this most ridiculous fable of theirs (they quote the text of John 1:9 on which St Cyril was commenting), the Logos was the very light which enlightens every man coming to the world … and ‘before I was afflicted I went astray’ (Ps 119:67).   They state here that the soul says that before its humiliation, that is, its embodiment, it transgressed, and that therefore it was justly afflicted by being subjected to the bondage of death and corruption which even Paul attributes to the body saying, ‘O wretched man that I am who shall deliver me from the body of this death.’ (Rom 7:24).  They say, that the soul went astray, which means that it sinned before it was afflicted, and that since the Gospel says that the soul comes to the world then the soul had a previous existence; for how could the soul sin at all if the soul did not exist? By saying that the soul was coming to the world, the Gospel identified its first existence.

“We shall do our best to prove by reasonable arguments and logical consideration that it is most exceedingly absurd to suppose that the soul pre-existed and think that for former transgressions it was sent down into the earthly body.” 

St. Cyril’s Proofs 

1.  If the soul had existence prior to the creation of the body and when it inclined to evil it received as punishment for its transgression to descend into the flesh, how then does the Evangelist say that it is enlightened on coming into the world?

a) I suppose that to be enlightened is an addition to other gifts.  But no one is honored at the time of punishment.  No one is chastised by being made a recipient of a divine good gift of enlightenment; instead, one accepts the wrath of the punisher.


b) Since a human being does not enter life as a punishment but on the contrary is even enlightened, then I suppose that it is clear that a human being is honored with the flesh instead of it being an embodiment of punishment.

2.   If before being in the body the soul had a pure mind and was living in bliss, but it turned away form what is good and fell, and it came to be in the flesh, how was it enlightened upon its entry into the world?

a) It is inevitable to say that the soul was without light before it came into the flesh.


b) If so, how did a pure mind deprived of light receive light when it came into the world to be in a flesh which was its punishment?   

3.   If the human soul existed before the body, and if the mind was then pure and attached properly to the desire of good things, but in spite of that it turned from what is good to what is worse, and thus it was sent into an earthly body, how could this be a cure?

a) If the mind and the will were not able to reject what is not good when it was abiding in the state of bliss, will it be able to do so once it is in the body?

b) If prior to being in the body the soul had greater desires for virtues, but now being in the body has less desires because it is in the bondage of the body and in the deep waters of sin, how can anyone consider that this is not a serious injury to what was injured.  How can this be attributed to God who does not injure?

c) While we live in the flesh we refuse sin knowing that we have one life which we have when we come into the world; this is not passing from heaven to earth but rather the one beginning of our life in the flesh.

4.   We must ask, what is the gain for sending the soul who sinned prior to being in the body.  Is it to learn and experience the disgrace of its sins and lusts?

a) Those who advocate this idea are not ashamed to say so.  But it will be more reasonable to say that the cure for sin is not to be cast down into the depth of base pleasure, but to withdraw even from every imagination of all forms of ills (sins) because this will be the cure and the best mode of healing.


b)  The embodiment of the soul became an increase of its disease, and the soul discovered more and learned new pleasures from being in the body.  How then can we praise the physician who desires to cure a sick man by giving him what will make him even more ill?


c) If the body were given to cure the soul from its passions, how is it possible that having fallen into the very depth of lust it should arise, and not rather be locked into the very cause and the beginning of the disease?


d) It is more reasonable to think that before the embodiment the soul was freer but now being in the body it is dragged down into more sins.  Is this a cure?
5.   If the soul in pre-existence transgressed and was for this reason imprisoned in flesh and blood (which the soul received as a punishment), how is it the duty of those who believe in Christ and received the forgiveness of sins to remain in their bodies and not to cast away that which is the means of punishment?


a) How is it possible for the soul to have perfect forgiveness and remain in the flesh, which is the method of punishment?


b) Those who believe do not wish to be freed from their bodies but being in the body they declare their confession in Christ and in the resurrection of the flesh.  They do not hasten to suicide. 
6. 
If the soul pre-existed and sinned – according to them – and was for this reason imprisoned in the flesh, why does the law prescribe death for capital sins?  For, according to their teaching, death is an honor for capital sins since it frees the sinner from the flesh; those who did not sin remain alive in the prison of the body.


a) I suppose that it would rather have been right to let those who are guilty of various forms of sins stay longer in their bodies so that they complete their heavy punishment, and let those who had committed no crime free from their bodies, if the embodiment ranks as a punishment. 

b) On the contrary, the murderer is punished with death; the righteous person suffers no bodily punishment. Therefore being in the body is not a punishment.

7.   If the souls are embodied for previous sins, and the body was created as a tool of punishment for previous sins, how did the Savior profit us by abolishing death on the cross?


a)  How was not rather decay of the body, a mercy, destroying that which punished us and putting an end to the wrath against us?


b) Hence one might say that it were meet and right to give thanks to decay rather than to the power of the Savior who by his resurrection has perpetuated endless infliction on death by his resurrection from the dead.  Yet we give thanks because we were freed from death and decay through Christ.  Therefore being in the body is not a punishment.
8.   If the souls imprisonment in earthly bodies is a satisfaction of previous transgressions.  Tell me, what thanks shall we offer to God who promised us the Resurrection in Christ?


a) For the resurrection is clearly a renewal of punishment and a     building up of what hurts us because the resurrection made the body a long and bitter punishment to all humans.


b) It is hard to accept that the bodies should rise if they were designed as a punishment for wretched souls, but our nature in Christ was renewed as a gift by his resurrection.  Therefore being in the body is not a punishment.
9.   The prophetic word appears as proclaiming to us some great and long desired-feast. For it says: “the dead shall rise and they that are in the tomb shall be raised.” (Is 26:19 LXX).  How can the prophet utter such a proclamation if the embodiment of the soul were a punishment?
10. When God blessed Abraham he promised him that his seed should be as the multitude number of the stars (Gen 15:5).  If it be true that the sinning soul was sent down and imprisoned in the body to be punished, then God promised the righteous Abraham an ignoble multitude of condemned runagates (Brit. -  renegades or deserters) from good and not a seed participant of blessing.  But God says this as a blessing to Abraham because the bodies are not prisons for former sins.
11. The children of Israel spread like the stars in heaven because Moses says: ‘You are this day as the stars of heaven … (Deut 1:10-11). But if it were a punishment to the souls to be in the world with bodies and not without bodies, then Moses was uttering a curse.  Therefore being in the body is not a punishment.
12. Those who pray and do not ask good things do not receive from God (James 4:3).  If then it were a punishment for a soul to be embodied, how could Hannah not be guilty for asking what is evil when she asked for a child (I Sam 1:11), for she was asking for the downfall of a soul and its descent into a body.  How then did God give her the holy Samuel?  This means that it was necessary for a soul to sin in order for God to give Hannah a son and accept her prayer.
Hence embodiment is not a result of sin nor is the body for punishment.
13. If the body has been given to the soul as a punishment what induced King Hezekiah who was good and wise to pray to live more? (Is 38:5).
14. If the body is given to the soul as punishment why did God save the prophet Jeremiah from the dungeon? (Jer 39:17).  God should rather have let him die that He might also honor him in releasing him from prison and punishment.


The same must be said about the three children in the furnace of the Babylonians (Dan 3).  Why did God rescue them and also the wise Daniel from the lions?  Being in the flesh is not a punishment.

(Book 1:17)
Death dialogue with Philemon

George: How do you understand death?

Philemon:  Ah, our donkey died last week.  It was a good friend.  This came as a shock to me; I locked myself to meditate on my death.  I noticed three layers interwoven in my heart.
The first: A false sense of immortality, when I am physically well, I do not feel that my life will end.

The second: The flow of eternal life in me.  When I am in pain and ill, I feel my weakness and I can see that life has an end, then the fear of mortality comes but the Holy Spirit moves my mortal being to see that, joy, peace, love, and all the ingredients of the new life is stored for me in Jesus Christ our Lord.  This is like what our Lord said to the Samaritan woman, “the water that I will give to him will become in him a spring of water flowing unto eternally” (See John 4:13).  If we notice that nothing in us is eternal, we have to consider that the spring does not come from any source in us but from God the Father of our Lord Jesus Christ.  Then we have no fear, it is not me, but Christ Jesus who is the spring.
The third: our bodies have not been redeemed yet from decay, yet we have the first-fruits of the new life which is given to us by the Holy Spirit.  But as St. Paul said, “we groan inwardly; as we wait eagerly for our final adoption that is the redemption of our bodies.” (See Rom 8:23).  We can’t separate our bodies from our inner life, and that is why very often we can’t see eternal life as our real life stored in us for us in Jesus because pain, old age, illness and inability to do what we were accustomed to do  in the past hit us.  Then a hidden fear tries to hide the spring of immortal life our Lord Jesus.
Let us try to see by faith and in union with the risen Lord that our mortal condition is not eternal.  

George: So, do you see death as a concept that we have in us due to our physical mortal life?

Philemon: Yes, death has its physical manifestation in the body, but it has its inner manifestation in the inner life.  We call it “death of the spirit.”  Two important manifestations of this death are:

- Hatred and its twin fear


- Ignorance or blindness of the heart to the extent that many humans do not know 
   
  God as their Creator.       
Questions:       1. What is the impact of the idea of re-incarnation on education, love,                    
marriage and social relationships.


2. Does the idea of re-Incarnation demand a change in the Criminal Law,  since we all had a previous life on earth which is responsible for some of our actions?
For further reading:
Aubrey R Johnson, The One and the Many in the Israelite Concept of God, 1942.
John A T Robinson, The Body, A Study in Pauline Theology, 1952 

Wheeler Robinson, The Hebrew Concept of Corporate Personality, 1938
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