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A Dynamic Study of the Letter to the Romans
Dying and Rising with Christ 

Romans 6:1-8 - Part one

Please note these key words:


Sin:
6 times in Rom 12-21


         
16 times in Rom 6:1-23


Death: 5 times in Rom 5:12-21

            
7 times in Rom 6:1-23

These words points to the core of Chapter 6

_______________________________________________________


Romans 6:1-11

1 What then shall we say?  Are we to persist in sin in order that grace might increase? 

2 Certainly not!  Since we have died to sin, how can we still live in it? 

3 Or are you unaware that all we who were baptized into Christ Jesus were baptized into his death?

4 So then we were buried with him through baptism into death, in order that as Christ was raised from the dead through the glory of the Father, so we also should walk in newness of life

5 if we have become knit together with the very likeness of his death, we shall certainly also be knit together with the very likeness of his resurrection. 

6 Knowing this, that our old man has been crucified with him, in order that the body of sin might be done away with, so that we might no longer serve sin. 

7 For he who has died is declared free from sin. 

8 But if we have died with Christ, we believe that we shall also live with him, 

9 Knowing that Christ having been raised from the dead no longer dies, death no longer exercises lordship over him.

10 For the death he died, he died to sin once and for all; but the life he lives, he lives to God.

11 So also you must reckon yourselves dead indeed to sin and alive to God in Christ Jesus.

_______________________________________________________

Q & A

First question in verse 1: What then shall we say? Are we to persist a in sin in order that grace might increase? 
Answer in verse 2: Certainly not! Since we have died to sin, how can we still live in it?

Appeal to practice, verses 3-4: Or are you unaware that all we who were baptized into Christ Jesus were baptized into his death? So then we were buried with him through baptism into death, in order that as Christ was raised from the dead through the glory of the Father, so we also should walk in newness of life.
What Does Our Fellowship with Christ Mean? 

Paul used some good Greek verbs where each starts with the prefix syn such as synthaptew (buried with him) and synchristo (with Christ).  Syn as a prefix is used 40 times in the letters of Paul and although it generally translates to some version of “with” in English, there actually is no “with” in the Greek.  It is more correct to say “coburied,” because as a result of the coburial, the Christian lives in the risen Christ.  That union finds its fulfillment in synchristo, which is usually translated as “with Christ” but more accurately means there is a union in Christ and in particular in the glory (Rom 8:32; 1 Thess 4:17; Col 2:12).

The main point in using all these verbs which start with syn is the continuous fellowship or rather communion with Christ.  Here Paul puts the stress not on one moment such as that of Baptism, but on the continuing communion which looks ahead to the resurrection:  “as Christ was raised from the dead by the Father’s glory, so we also should walk in newness of life.”  We walk in the new life and Baptism is just the beginning.  The words of Paul are clear, we look for the resurrection (compare Rom 6:9; 1 Cor 15:12, 20; 2 Tim 2:8).  The efficiency of the resurrection of Jesus is again the work of God the Father. 

Jesus and the Glory of God

1. Yahweh is described as the “king of glory”, (Ps 24:7-10; Isa 24:14; 26:10; 30:30) and notice, the glory of Yahweh “is above the heavens” (Ps 113:4): “great is the glory of Yahweh” (Ps 145:5, 11, 12); “Ascribe to Yahweh glory and power” (Ps 29:1-3, 9).  The whole universe is full of his glory, that is, the splendor of his majesty (Isa 12:10, 19, 21; 4:2, 5; 40:1).  We should understand this to mean his mighty deeds, his glorious interventions to save (Exod 14:18: 16:7) both in overturning his adversaries (Exod 15:7) and in saving his people, (Isa 12:2; 35:1-4; 44:23; 46:13; Ezek 39:21-29). 

2. In the OT “the glory of Yahweh appeared” (Exod19 16:10; Lev 9:6, 23; Num 14:10; 16:19; 17:7; 20:6) and was conceived sometimes as a manifestation of the divinity (Isa 40:5).   It is visible (Exod 16:7), ”You shall see the glory of Yahweh who will save you.  In Exodus 33:18-22, Moses asks “Let me see your glory,” and God answers, “I will make all my goodness pass before you.”  Deuteronomy 5:24 says, “Yahweh our God made us see his glory and his greatness.”  From Isaiah 40:5; 60:2; 66:18; plus Ezekial 3:23 and Psalm 63:2, “I behold power and your glory.”
3. The spirit of the glory of Yahweh was “like a raging fire peak of the mountain in the eyes of the children of Israel” (Exod 24:17, Deut 5:24), a sparking of light (Ezek 1) that flames out (Isa 60:1-3).  This biblical glory – doxa in the Greek – is the manifestation of the presence and activity of the invisible and transcendent God who answers humanity by revealing the brilliance of his divine majesty which we cannot perceive by the eyes of the flesh (Ezek 33:2 22:11; Isa 9:37).

4. In the NT, the glory of God is tested in the temptation by the devil, who promises the Messiah royal glory in the form of domination, magnificence, splendor (Matt 4:8; Luke 4:6).  This was the kind of glory Solomon had (Matt 6:29; Luke 12:27).  But the divine glory is luminous and that was revealed in the heavenly appearance and the divine manifestation of Jesus on the mountain.  Peter and his companions, awakened by the dazzling light, “saw his (Christ’s) glory” (Mark 10:37; Luke 9:32).  This glory of God in his Son Jesus has its foundation in the OT (Exod 15:7, 11; 16:7, 10). 

5. The Exodus from Egypt revealed Yahweh’s kadbôd, “glory,” so here too is the raising of Christ.  Please notice that Paul describes the “glory” of the Father shining on the face of the Jesus and investing him with “power” (Rom 1:4; cf. 1 Cor 6:14; 2 Cor 13:4) life-giving” (1 Cor 15:45).  This power in turn transforms the Christian (2 Cor 3:18), who is glorified together with Christ (Rom 8:17).  This glory is God in the splendor of his majesty and the omnipotence of his interventions (please read Eph 1:18; 3:16: Phil 4:19: Col 1:27: Rom 9:21; 2Thess 1:9; Col 1:11), and God has called us to this glory (2 Pet 1:3).  So when Paul speaks of Christ, who been raised by the glory of his Father (Rom 6:4), he tells us to teach this same glory of God (Rom 15:7) which is now manifested through the word of Jesus, his truth, his faithfulness (Rom 3:7).  The Father of glory in Ephesians 1:17, and the God of glory who appeared to Abraham according to Acts 7:2, now reveals the glory of his Son who has the same glory and that is why Jesus is the Lord of Glory who is also crucified (1 Cor 2:8).  This predicate doxa, glory, which is peculiar to God, is attributed also to Christ, “the Lord of glory.” (1 Cor 2:8; Jas 2:1) and thus is among the backbones of the Christian confession that Jesus is Yahweh the Savior.

6. The Greek word kyrios, “Lord” comes to us from the LXX which is the title of  divinity, so, even when we read in (Heb 2:7, “You crowned him with glory and honor quoting (Ps 8:5-7)

The divine title imbedded in the word crown; (cf. F J. Maloney, “The Re—interpretation of Psalm VIII and the Son of Man Debate,” in New Testament Studies, vol. 27, 1981, pp. 656- 672): The hard evidence is that  everything is put under the Messiah’s feet, thus Christ’s glory is superior to that of Moses for the builder of a house is mare worthy of honor than the house itself and here the house is certainly the Old Temple where the glory of God was manifested in the OT(Heb 3:3).

7. In Hebrews 1:3 we read “the Son (of God), is the effulgence of his (the Father’s) glory and the image of his substance.”  If Christ is the effulgence of God’s doxa, it is because his origin is divine; he has the same nature as the Father. We are called to see two things:

1.   The personal existence of the Son in the Godhead, which the Council of Nicea in 325 put it in the common NT words “light from light.”  This was proclaimed when Jesus revealed his glory on the mountain.  Here, the personal existence of the Son is the reason for using such language as God conferred honor and glory upon Jesus (2 Pet 1:17).  It is the Incarnation of the Son who being also human and came to endure the shame of his passion and death is glorified in his resurrection.  Hence we read in (1 Pet 1:11) that the Holy Spirit attested in advance through the prophets “the sufferings in store for the Christ and the glories that would follow,” so the use of the plural “glories” strongly suggests the multiplicity and the greatness of the glorious events following the passion: resurrection, appearances, ascension, and sitting “at the right hand of the Majesty on high” (Heb 1:3; 1 Pet 3:22).  The object of Christian faith is God’s having raised Christ from the dead and having given him glory (1 Pet 1:21: cf. Acts 3:13).  At the ascension, Christ was received up into this glory  (I Tim 3:16).  This triumph is not only a transfer to another location, nor the acquisition of almighty power, or exousia.  This word “power” is used for the divine work of God.  This is not the end of the Good News, because at the end of time Jesus will appear in the sovereign and in blinding light of glory.  His disciples await “the appearing the glory of our great God and Savior Jesus Christ,” for they will participate in this glory by being raised by Jesus (2 Thess 2:14).

2.   All these are indications that this is what God himself is now doing.  What is “new” about the new covenant is that it calls all believers to share the “eternal glory (of God) in Christ” (1 Pet 5:10).  The plan of salvation is “for our glory” (1 Cor 2:7).  God calls us “to his kingdom and his glory” (1 Thess 2:12; Rom 5:2; 8:18, 21).  The goal of Jesus’ advent on earth was “to lead many sons to glory” (Heb 2:10).  Beginning in the present, those who share Christ’s glory are metamorphosed (transformed) according to the image of Jesus “from glory to glory” ( 2 Cor 3:18).  Hence, the object of our Christian life is “Christ in you, the hope of glory” (Col 1:27).

Sharing the Glory of Jesus

1. The glory of God in Jesus is life-giving glory.  This glory becomes ours and emphasizes our spiritual likeness to the Lord; through this transformation, we resemble his image more and more “with unveiled faces.”  Furthermore, “when Christ, our life, is manifested, then you will be manifested with him in glory that is, in splendor and in the greatest dignity (2 Cor 4:17).  We can translate Colossians 3:4 as “full of glory” or “with glory” or “in glory.”  What is certain is that this will be in Christ’s glory (ct. Phil 3:21); that Glory of God which surrounds the Lord at the second coming (1 Pet 5:1).

2. That is also expressed in one of the Royal terms: the incorruptible crown (1 Pet 5:4) because the crown is the emblem of royalty, or conquerors, or of victors.  It is a symbol of power and success of kings.

3. Glory became almost synonymous with the heavenly state, with the emphasis on the nobility of this state and the light received from God.  This insistence on dignity and eternity of those who received the grace of adoption must not hinder us from seeing this glory especially when our life here suffers all the imperfections of earthly, mortal existence.  There is nothing to do but give glory to God after the fashion of Abraham (Rom 4:20), do everything for God’s glory (1 Cor 10:31: 2 Cor 8:19), as an expression of our gratitude and adoration, and bestow homage to the almighty and faithful God (2 Cor 1:20: Phil 1:11: 2:11). The fact is that the whole plan of salvation in God’s intention has as its goal to enjoy hearing from the saved a hymn “to the praise of the glory of his grace” (Eph 1:6; 12, 14).  Hence, we have the doxologies acclaim God’s excellence work in Jesus

· (Rom 11:36: 16:27) “To God Be the glory for ever and ever”
· (Gal 1:5; Eph 3:21; Phil 4:20; 1 Tim 1:17) “To the King of the ages. incorruptible, invisible, the only God, be honor and glory for ever and ever”
· (2 Tim 4:18: Jude 24) “To the one who is able to preserve you from stumbling and establish you spotless before his glory (his majesty and holiness) with joy”
· (Rev 4:9,11, 7:12; 19:1) “… the whole heavenly court acclaims God.”
All these are meaningless without Jesus and are impossible without what Jesus

did for us and in us.

4. Here, some of the divine titles of our Lord are necessary to list: King; Heavenly priest, Shepherd;  “Jesus Christ, to whom be the glory be ever and ever” (Heb 13:21; 1 Pet 4:11: 2 Pet 3:18: Jude 25); “To the only God our Savior, through Jesus Christ our Lord, the glory majesty, dominion, and power before all ages and now and for all ages” (Rev 1:6: 5:12, 13).

The Witness of the Gospel of John

1. If we read the Gospel of John from 12:41 backward to the first chapter, we can understand the divine glory of Jesus.  In John 12:41 the Evangelist quotes Isaiah 6:1-6 which speaks of the glory of God of Israel as the glory of Jesus which Isaiah saw and thus prophesied.  This is what we read also in the first chapter (1:14) the “glory of the Only Son of God.”  So in the “Prologue”, which sketches a portrait of the person of Christ and the character of his mission, the Evangelist first states that “the Word was God” (verse 1), and then that he was “the true light that illuminates every man, coming into the world” (verse 9); and “he came to dwell among us.”  All of this leads up to  “We beheld his glory, glory as of the only Son of his Father.” 

Hidden from the eyes of the English reader are the OT words used for God such as this Hebrew word shakan which is often used to express the divine dwelling (Num 33:34; Ps 85:10; Ezek 43:7).  This word is used in John 1:14, but in the Greek form used in the LXX as skene meaning “dwell.”  In Revelation where the temple appears, the divine is hidden with smoke because of God’s glory and power (Rev 13:8), thus it was inaccessible.  The heavenly Jerusalem has within it the glory of God (his presence, his dwelling), and its brilliance is splendid like that of a precious stone (Rev 21:11).  This divine glory illuminates the city and its light is the Lamb, which is one of the good ways of saying that Jesus the Crucified Lamb is the divine light itself (Rev 21:23).

2.   Just as in the LXX where the glory of Yahweh was seen by human eyes, so also the apostles saw the glory of Jesus with the eyes of the body (John 1:32, 38; 4:36; 6:5; 11:45; 1 John 1:4:12, 14).  The Greek verb theaomw meaning “to see” suggests a spiritual perception, for the divine is not the object of physical sight.   Nevertheless, the “Word made flesh” is revealed to the senses, at least in part; God’s divine power and splendor are veiled by the flesh of Jesus and are perceptible to those who believe the Word incarnate; that is, his divine stature, for this glory is precisely that of the Father.  Jesus possesses it by his right and in his capacity as Only Son.  This divine glory or power in Jesus was manifested and perceived in the miracles and first of all in the one at Cana: “He manifested his glory and his disciples believed in him” (John 2:11).  The glory of changing water into wine is the glory of the Creator. 

3.   This glory comprises three elements:

a) A manifestation as light, 

b) Seeing this manifestation in the signs (John 20:30-31),

c) The faith and praise of the witnesses. 

The glory of Jesus is revealed to the disciples, who recognize him as Messiah or Son of God through the miracle; and by revealing God as the Father.

4.   We need to discern two movements: the backward and forward movement of the manifestation of divine glory.  Its backward movement reveals the heavenly state, while the forward reveals the glory in the passion of Jesus.  Backward: “Father, the hour has come; glorify your Son so that your Son may glorify you” (John 17:1).  Forward: “Now the Son of Man has been glorified, and God has been glorified in him” (John13:31) when Judas went out to betray Jesus.  Jesus said this is a prophetic anticipation of the future; the Savior’s victory over sin, death and Satan would be completed in heavenly triumph.  Or better, the hour of death is already the hour of glory, that of the lifting up on the cross and the manifestation of the “power” of Jesus.  The words of John 13:32 “If God has been glorified in him, God will also glorify him in the believers, and he will glorify him soon,” is the best verse of the two movements of

a) What was in God,

b) What will be seen,

c) What will be in the future. 

This brilliant manner and sovereign state belongs to the Son as his intimate state of the glory, for the Son dwells in the Father’s bosom (John 1:18).  But “Now, O Father, glorify me with the glory that I had with you before the world was.” (John 17:5).  This heavenly-only glory is now manifested in the passion, and specifically this divine glory whereby the Son manifests the Father as the Redeemer who sent his Son to redeem the world.  The glory that Jesus had in his incarnation as the Word (1:1) is the same as the glory of the Son as the second person of the Father.  

5.       We should not avoid this word “will” of the Father.  It is expressed especially in the passion of Jesus.  He is glorified, because his death manifests:

a) The love of the Father and the Son



b) The “will” which is linked with the Jesus’ glory through his obedience

     and his love (17:4).


Jesus wants his disciples to behold this heavenly glory openly in the brilliance and splendor of his divine nature (John 17:24; Heb 12:14).  Christ’s last will is that his own may see this and hence share his glory, which he possesses in common with the Father; for this is also the “will” of the father.  Hence Jesus asks that his disciples be made capable of receiving this vision face to face with his divinity, “as he is” (1 John 3:2), which they have not seen here below because of the veil of his flesh (John 1:14).  Paul says that we shall change by that vision, “we all with unveiled face, beholding the glory of the Lord, are being transformed into the same image from one degree of glory to another.” (2 Cor 3:18).  Jesus makes believers sharers in precisely this divine glory, which in the OT was incommunicable: “I have given to them the glory that you gave me, so that they may be one as we are one” (John 17:22).  This is a reference to divine sonship (1:2), our participation in the divine nature (1 Pet 1:23; 2:2; 2 Pet 1:4), and thus participation in eternal life.  This is the same life of the Father and the Son but now is also our communion in Christ, imparteds to all members the same life.

Crucified with Christ

Dialogue with Philemon

George: What does it mean to be crucified with Christ?

Philemon: It means what is said, “to be with him on the cross.”  If you avoid that, you avoid the whole teaching of Jesus our Lord.

George: But Jesus our Lord said that we carry our cross, not his cross, and follow him.

Philemon: You forget to quote the first part of his saying and that is to deny ourselves.

George: That too is hard to understand.

Philemon: Yes, because Jesus our Lord pointed to something which we love even more than God and that is the self.  So to renounce your self means at least less love or I may put it in a moderate way, love God the Father as you love yourself.  My dear brother, self love is the ground of our being.  On this ground our eternal destiny is shaped.  I may say, “Love your self in God and not without God.”

George: Good.  If this is so, how can I love myself and at the same time renounce it?

Philemon: What sort of love are we considering here?  The cross is the flag of true love and that is the sacrificial love.  If we look at another saying, such as “forgive those who trespass,” this belongs to the crucified love; and the sacrificial love alone is the true communion with the crucified Jesus.  We let go of our own being.  We let go of the self and take the self of Jesus.

George: What is the self of Jesus?

Philemon: It is that life that is shaped by his teaching which is embodied in his sermon on the mount.  There you can see what it means to renounce yourself.  This is not something you contemplate but it is what you have to do.  Or I may say, to study and contemplate in order to do.

George: You are not saying that we are saved by our works, are you?

Philemon: No certainly not, but our Lord told us that the door of the Kingdom is narrow and the way is hard.  This means that two cannot pass through the door.  Jesus our Lord said in the gospel of John “I am the door” and later “I am the way.”  Jesus means that if he is the door and the Mediator and the Way and the Bread of life and the resurrection, this leaves no room for salvation by good works.  If Jesus our Lord is everything, then we can add nothing and we have nothing to add to what Jesus our Lord gives to all of us.

George: Thank you, but what does it mean to be crucified with Him?

Philemon: Please pay attention to this word (phrase) “with him.”  We cannot crucify our self without him.  If we do that without him, we plunge our lives into self- hate.  There are three basic major differences between self-hate and self-renunciation.

1. Self-hate is the fruit of sin and guilt.  Self-renunciation is the fruit of free love which comes through faith and through love.  It is the work of the Holy Spirit, the Spirit of love.

2. Self-hate is the child of despair and despair is the fruit of pride.  Self- renunciation is the fruit of hope and that too comes from faith and love.

3. When we hate our self, we allow hatred to be part of our ruling negative forces which separate us from truth.  Truth is found only in love and love does not allow hatred to be part of its operating power.

George: I need time to think about what you said.  But for the time being, in a nut shell, what is the heart of the cross?

Philemon smiled and said: George, the heart of the cross is in one word and that is divine love (agape).  If you read the great chapter of 1 Corinthians 13 where St. Paul presents the negative side of love and the positive side, you can see only a glimpse of the divine love in the positive.  When St. Paul says what love is not, he is curing our inclination toward Paganism.  When he says love is this and that, he is drawing for us an icon of divine love.  What love is not is the old self which we must renounce, but what love is, must be seen as the new creation which is the very self of Jesus our Lord.  If you look carefully to all the positive sides of love, you will be able to see the cross or rather the very face of Jesus himself.

George: Abba, when I ask you a question, you take me around a very wide circle and leave me there.

Philemon: I had no intention to do that, but you have to see how things are related.  Let me start again.  To be crucified means that there is in us something that must die because it hinders us from being truly human.  Let us look at lusts.  We all have them.  Some are for self-preservation and some for self-gratification.  Sexual desire is that lust of my parents which brought me to this life.  As a married man, you have to be careful and not to neglect your family under the pretext that you are seeking holiness.

There is one fine point which re-directs our lusts and that is if [whether] we do things just for our gratification or as part of fellowship.

What is directed to our ego alone and comes from the ego is a deadly position.  But what comes from our ego and is used for service and is part of our love for God is redeemed by God the Father of our Lord Jesus Christ.

My dear brother, if you think that any lust including your sexual desire will ever be healed out side Christ, you have deluded yourself. Let “the all of you” become part of Jesus our Lord, I mean the bad and the good. There you will find your cross and when you carry it daily it means you are seeking healing as you follow him.

Please read the list of St. Paul where he asked us to mortify our earthly members, (Col 3:5) and please notice what Paul called “covetousness  idolatry”. What is the link between idolatry and covetousness? We love to possess idols to make them the source and the centre of our gratification. Idols are not only made of Iron or Copper, but also are our mental concepts which we worship. The Creed can become an Idol if we kill those who don’t share it with us. Covetousness is one of the sides of our mortality; we think that we fortify our life by adding to it, but in reality our life becomes suffocated by what we add and what we add can become idols. 

Let the cross of Jesus be the measure of your cross and when your cross and his cross are no longer two but one, then and only then you can say I have been truly crucified with Jesus our Lord.

George: My cross can’t become one with the cross of our Lord because he died to redeem the world but my death will not redeem even me.

Philemon: You are right, what I mean is the cross of our Lord Jesus becomes also the way of your life, then you meet him where he meets you.

George: Where do we meet?

Philemon: In the pit of your life, where the Lord likes to be with you till you are resurrected.

George: I wish I had your courage. Where do you read that in the NT?

Philemon laughed and said, “I will not leave you as orphans, I will come to you….. because I live, you also will live” (John 14:18-19). You know an orphan is the one who has lost his or her parents, but Jesus our Lord will come to us after he goes through the valley of the darkness of death to extend his power and victory to the heart of every believer.  However, ask for the courage of love and the Lord Jesus will open your understanding to see that there is more in the divine love, much more than we can fathom or perceive.

Philemon stood up and walked away as it was his custom for ending any discussion. 

 30 Jan 1970

Note … conversation was included in last week’s notes but we did not get to it in class.

My Self is That of Jesus

My Dear Brother,

May the peace and the joy of God the Father be with you and dwell in your heart.  You left the Monastery earlier than you said.  I hope that everything is fine and that you have the joy of the Lord in your heart.  When the world around us troubles us, we have only one way of salvation and that is the Lord himself.  Jesus is our life which no one can take for us, not even when we sin.  Jesus came to give us life because we were “dead in our trespasses” (Col 2:13).  This takes place in the whole of our life.  I know that you object to my words, “that Jesus is myself.”  And that because of your custom, you will ask for the NT declaration.  I think that I need to quote the whole NT, but this is impossible because I don’t enjoy writing.

What does the name Jesus mean to you?  And above all as in Adam all die, so also in Christ shall all be made alive (1 Cor 15:22).  If you think that we have had our mortality from Adam and around it we created our mortal self, why is it hard for you to accept that in the Last Adam we have our immortal self and by the power of the Holy Spirit, we work together with the Lord to have his life, his immortal self and around it we make with him that very self of Jesus.  I mean his very life. 

I am afraid to ask you, “Why do you receive the great Mystery of the Body and the blood of the Lord?”  If not to be one with the Lord, why then do you eat that food of immortality?  Jesus is the wine and we are the branches and Jesus added, “Every branch of mine that does not bear fruit the Father will cut off” (John 15:1-2).  How is it possible for you and for me to be branches and to have a separated life from the root or even a different life?  Everything which belongs to our new life does not only come from the Lord, but is the Lord’s very life.  

Eat, drink, do your work, look after your family and do all what is required of you.  The Lord Jesus is the Creator of our humanity and of the world, so let us enjoy living in the world which He has created for us and in which he began the process of its redemption.  A life which is fully human is that one which Jesus is waiting to see in us and is that one which Jesus will share with us as the Lord of creation.

May our Lord guide you and the Good Shepherd lead you.

Philemon

6 Feb 1964

Note … letter was included in last week’s notes but we did not get to it in class.

Why do we still sin if Jesus lives in us?

My beloved brother,

May the Holy Spirit, the Spirit of truth, make my words clear.

I am not troubled by my sins because we have an eternal guarantee not only for forgiveness but also for eternal life.  Jesus came to give us “abandoned life” and it is his very life. 

So, why do we sin after we have accepted the Lord?

First: The Lord does not strip from us our freedom, because we need that in our new life. If we have no freedom, we can’t love the Lord.  I used to say to the Lord, “Please take away my freedom,” but the Lord rebuked me and told me that if I have no freedom, I will never love Him.

Second: The Lord gives us his life as a seed and helps us to make it grow up.  Here we are all caught between the two forms of life, the old one which has its roots in our autonomy and a deep desire of self-subsisting without God.  This is a reaction to our mortality and it drives us to seek immortality.  The new life which is that one given to us by Christ, has no autonomy but communion; no self-subsisting in us but distinction; and it exists only in communion with the divine Trinity.  The Son receives his being from the Father, so we too receive our being from the Father in Christ, the Last Adam.  The new life has its roots in the divine love and where there is love there is no autonomy but communion.  We need all the time in this life to adjust to this new life.

Sin comes to us easily when autonomy remains the very foundation of our being.  When communion with God the Father in Christ becomes the foundation of our life, then, only then, our autonomy is transfigured into deep longing not to give it up, but [into] a constant hunger for the one who gives us true life.

Philemon

(no date)   

The Two Adams in Us, Letter of Abbot Sophronius to Theodore 

1. Indeed we can see in our memory some shades of our old life when we remember: sad, painful things and even evil matters which we have lusted after in our former life. This must not give us any doubt that we have been renewed.  We cannot destroy our memory but our new life is almost like these worms called leeches used by certain physicians to draw unwanted blood.  The word of God provides us with many images which we must use to push aside gently all our old memory. Please my dear brother, do what I do myself, and that is to pull my thoughts away from any old rotten image or ideas by focussing on the word of God and by praying. 

2. Let us remember the great divine promises and the beauty of heaven. These are too great because they are part of the work of the grace of Christ.  Jesus persuades us and grants us joy and peace in the new life which can blunt the edge of our lust.  When we remember what is glorious in Christ our mind does not slip easily in the dark pit of past lust.

3. As for question about healing the inner life, I must say that among the things which we have to watch are the followings:

a) When we are renewed, we do not remember our old lusts with the same intense feelings but with pain which is a good sign; not because time has passed but because we have received comfort from the Spirit of Comfort. A sure sign of the work of the Holy Spirit is our regret of our former behavior. 

b) If our regret is less because we now have the great gift of adoption and are anchored in the greatness of being among the children of God, that means that we have moved forward.  If you start to thank God for your former sins which brought you to communion with the Holy Trinity, be assured that this is also a sign of the work of the Holy Spirit. 

4. Our slow healing is designed by God for many reasons but among these reasons I must list the following:

a) We are given enough time to see clearly the futility of evil and the distractive nature of sin. This does not happen like a twinkle of the eyes but grows up within us and make our repentance firm.

b) Our slow progress in the new life is also tied up with our growth.  We do not reach our physical maturity in a short time but we grow up according to the laws of our nature.  Here I must say that there are no laws of the growth of our inner life like those of the physical life.  Our inner life is not subjected to chaos because it grows up according to our love and our knowledge; it depends on both our freedom and our submission to the Lord. 

c) We can measure [healing] that by one true measure which is [covered] in the great two Commandments: loving our God and our fellow humans. These two Commandments were fulfilled by our Lord on the cross.  Let us measure our love for God and humanity by the cross and see how far the cross goes down deep into our inner life as a measure by which we measure our the maturity of our inner life.

5. Two Adams are in us: the first one we can see clearly because we have his body.  But the second one we can see only by faith and by our knowledge of the Lord Jesus Christ who is the second.  Let us remember the following:

a) The Second Adam is formed by the grace of God but out of the old one. All description of his life is in the Holy Scriptures.  We have no physical Cantors of the first Adam but have all the inner ones where lust comes before love, self-gratification before fellowship, pride which is the mother of all sins becomes the master and the true code of behaviour.  But the new Adam our Lord Christ Jesus is the one who gives us Life in the Holy Spirit.  This is how we learn that our life is no longer our own in both joy and pain.  Joy in the freedom of the new life has two different kinds of pain:

i. the first is that which comes when we discover what we have lost the time and the wistfulness of sin and 

ii. the second is very dangerous if it calls us to neglect our life and to go back to what we had [before] and seek the false glory of lusts.

b) To be like the second Adam is a new creation which our God and Savior Jesus Christ called us to and promised to give to us if we follow Him.  Let us put the two great warnings of our Lord which are directed against our return to the old life: 

i. The first is not to deny Him.  

ii. The second is to forgive all injuries and trespasses.  Both are put in one sentence to renounce our old life and to carry our cross, the cross of the new life and to follow Jesus our Lord.  Confessing Christ must take place first in the inner life and this is true if we keep His commandments.  If we despise His word and His teaching our verbal confession in the church’s prayers and hymns will not profit us.  If we refuse to forgive others no matter how grievous are their sins, we put ourselves outside the kingdom.

6. My beloved brother in the Lord, we are not standing alone but have the Lord Jesus Christ in us and with us and for us in the power of the Holy Spirit .  We do not seek help from someone who is far away but our help comes from the One who dwells in us.  And even if we walk in the darkness and the valley of death, Jesus will enlighten our way by His love and come to seek us all, if we are lost. Keep this faith and hope for His help [which] is always available to all.  In time of temptation cling on his feet if you are tired, embrace His wounds if you under the weight of past sins, for His wounds are the seal of His love.  
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