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A Dynamic Study of the Letter to the Romans
Dying and Rising with Christ 

Romans 6:2-11

Part Two

Next Wednesday, May 14, is our last class of this session.  To end the year in style, we thought we would have a carry-in dinner for all class members, friends and family the following Wednesday, May 21, in The Hall (old sanctuary) here at E91.  We will discuss particulars about this in class this evening, and finalize plans next week.  We’ll have time after class …Pam Brooks is organizing an ice cream sundae social for us after class
May 14 right here in the classroom.   

Romans 6:2 Certainly not!  Since we have died to sin, how can we still live in it? 

3 Or are you unaware that all we who were baptized into Christ Jesus were baptized into his death?

4 So then we were buried with him through baptism into death, in order that as Christ was raised from the dead through the glory of the Father, so we also should walk in newness of life

5 if we have become knit together with the very likeness of his death, we shall certainly also be knit together with the very likeness of his resurrection. 

6 Knowing this, that our old man has been crucified with him, in order that the body of sin might be done away with, so that we might no longer serve sin. 

7 For he who has died is declared free from sin. 

8 But if we have died with Christ, we believe that we shall also live with him, 

9 Knowing that Christ having been raised from the dead no longer dies, death no longer exercises lordship over him.

10 For the death he died, he died to sin once and for all; but the life he lives, he lives to God.

11 So also you must reckon yourselves dead indeed to sin and alive to God in Christ Jesus.

Baptism: Historical Note on Liberal NT Studies

1. W. Bousset, Kyrios, Christos (Nashville, Tenn.: Abingdon, 1970, pages, 158-72, 223-27) and  R. Reitzenstein, Hellenistic Mystery-Religions: Their Basic Ideas and Significance (Pittsburgh, Penn., Pickwick, 1978, pages, 20-21, 40-42, 78-79, 85-86) assumed that Paul was influenced in his thinking about baptism by contemporary pagan mystery cults.  This was a misreading of the historical evidences.  Tertullian, the Christian writer of late 2nd century, had noted that Paganism was imitating Christian sacraments and had been borrowing from the church’s rites of initiation to revive the worship of Isis and Mithras and in Apollinarian and Eleusinian (On Baptism 5.1).  Consequently, commentators under that liberal influence of both W. Bousset and R. Reitzenstein have often wondered whether Paul was so influenced, because one of the 

characteristic elements of such cults was the mystical identification of the initiate with a god believed to die and rise again, as a result of which the initiate was said to have been reborn.  So there are, indeed, superficial resemblances with such cults.  But there are also striking differences that make it unlikely that Paul borrowed the ideas from the mystery cults.  

2. Paul identified the baptized with the historical crucifixion, death, and burial of Jesus of Nazareth, so the baptismal initiation has its roots in history not in mythology.  Paul in Romans 6:1ff is not talking about a Christ-mysticism; nor that union with Christ is the result of mystical experience induced by contemplation of his death and resurrection.  For it is not through some human endeavor that this union takes place.  It is, rather, the action of God himself on the baptized that brings about the union with Christ.  The liberal attitude however was refuted by G. Wagner in Pauline Baptism and the Pagan Mysteries: The Problem of the Pauline Doctrine of Baptism in Romans 6, in the Light of Its Religio-Historical Parallels (London, 1967 1-11) and H. A. Kennedy, St. Paul; and the Mystery Religion (1914) and also J.  Dunn, Commentary on Romans (Vol 1, Pages, 308-11).

3. Paul has undoubtedly derived his teaching about baptism from the early Christian tradition that existed before him.  Such a tradition would also have recorded the way Jesus himself had referred to his own death as a baptism (Mark 10:38-39; Luke 12:50). From such traditional notions and from the early Christian awareness that all believers were bonded together by the experience of grace and the Spirit, it would not have been difficult for Paul to derive his idea that “through one Spirit we have all been baptized into one body” (1 Cor 12:13).  There is no reason to appeal to the mystery cults as the source of the Pauline interpretation of Christian baptism.

4. Just a warning to all,: the uniqueness of the Gospel is not proved by whatever rituals we have seen in the history of Christianity but by the content and the goal of its message.

Main Themes – Persist in Sin?

1. “Are we to persist in sin?” The verb “persist” has the overtone of stubborn determination, neither good nor bad in itself.  Like Colossians 1:23, the verb can have the force of “remain in the sphere of,” as in Romans 11:22.  In the immediate context the phrase is most likely equivalent to “remain under the lordship or the reign of sin” (5:21; 6:14).  This is parallel to (Gal 2:1.1 ff). Here Paul disputes this understanding of being under the lordship of sin so that grace may increase.  Paul puts his objection “Seeing that we have died to sin, how are we still to live in it?”  The death of believers has already happened (so also in different variations in Rom 6:8; 7:6; Gal 2:19; Col 2:20; 3:3).  What then does it mean that the believer has “died to Sin?”

A) A sinful act is no longer possible; Paul had in mind that the death of Christ  puts the individual beyond the power of sin (as in Rom 6:7, 10), and so unable (because the sinner is dead!) to live “in” sin, that is, in its realm, under its authority. 

B) The crucial factor is that sin’s rule was in death; but death has already exhausted its power in the death of Christ and was abolished. This death which has already occurred has put an end to sin’s rule as a king.  Something decisive has happened to the believers.  The language of Paul in Romans 5:12-21 implies that a transformation has taken place and will continue to happen, for the death of Jesus is the only and inevitable way in which the rule of sin has come to an end.  Sin’s end is death.  This becomes clearer if we remember that we are no longer living in the domain of Adam but that of Christ. 

C) The believer is here living under the Lordship of the one who has in fact passed our death to the dominion of his life. (VV 7-10). 

D) And if we add one word from Paul, “have died to sin in Christ.” The death here spoken of is the death of Christ which ended the death of Adam. 

Main Themes - Two Different Deaths

1. Sin’s death leads to condemnation, but dying with Christ not only frees us from sins and death but also liberates us from condemnation.

2. Adam’s death brought the Lordship of death, but Christ’s death brings grace and eternal life. 

Philemon

“The cross of our Lord is rooted in his life and it (the cross) is not a sign of death but it is the sign of life.”

Newness of Life

Romans 6:4 So then we were buried with him through baptism into death, in order that as Christ was raised from the dead through the glory of the Father, so we also should walk in newness of life. 

1. Paul presupposes an understanding of what death and resurrection meant for Christ himself.  Through Christ’s death the ruling power of sin was broken; all of the dominions and powers of the old age and that of Adam were cast out, and in the resurrection of Christ the new age and the new life have begun.  In sharing in that death and resurrection of Christ, Christians are delivered from the dominion of sin and are transferred to the realm of his glorious, risen life.

Origin of Alexandria: “To obey the cravings of sin is to be alive to sin; but not to obey the cravings of sin or succumb to its will, this is to die to sin. … If then anyone, chastened by the death of Christ who died for sinners, repents in all these things … he is truly said to be dead to sin through the death of Christ” (Commentary on Romans 5.7).

2. Baptized into Christ. (Gal 3:27. The verb baptizein means primarily “dip into, wash.”   in the sense of “plunge (into).”  In the NT baptizein refers to Jewish ritual washings (Mark 7:4; Luke 11:38), to the baptism of John the Baptist (Matt 3:24-25; John 1:25, 28), and to Christian baptism (Gal 3:27).  The use of “into” suggests immersion as the means of baptism.  The phrase “into Christ” may reflect an image drawn from bookkeeping, being an abbreviation of a fuller expression eis to onoma Christou, or “to the name of the account of Christ.”  Baptism would be regarded as establishing Christ’s rights over the baptized person, and the name of the baptized person would be booked in the ledger to the account of Christ.  In any case, “into” expresses an aspect of the unique relationship of the Christian to Christ as a relationship of ownership.

Philemon

“If Jesus owns my life, I also own his life.  He owns my life by his death; I own his life by his love.”

Were baptized into his death (Roman 6:3)

Christian initiation introduces human beings into a union with Christ’s suffering and dying. Paul’s phrase is bold; he wants to bring out that the Christian is not merely identified with the “dying Christ,” who has won victory over sin and death, but also to the risen Lord. The background of Paul’s affirmation is the early Christian preaching, embedded in 1 Corinthians 15:3-5: “that Christ died for our sins according to the Scriptures, that he was buried, that he was raised on the third day according to the Scriptures, and that he appeared to Cephas …”  For this reason the Christian is said to be “dead to sin” (Rom 6:11), associated with Christ precisely as the one who died as the Savior to free us from sin.  The baptized Christians died “with Christ;” Paul means that they actually experience a union with him.

How Does This Union Take Place?

1. Through baptism into his death we were indeed buried with him.  The baptismal rite represents the death, burial, and resurrection of Christ; the person descends into the baptismal bath, is covered with its waters, and emerges to a new life.  In that act one goes through the experience of dying to sin, being buried, and rising to new life, as did Christ.

2. This verse itself does not use any other words such as “symbol” to explain the meaning.  Though Paul used the word, “mystery” in different parts of his letters, this word is not used here.

3. We are left with what is nearer to Paul and the early Christians, and that the whole Jewish background of rituals and celebrations which the Jewish community demands from every individual such as Circumcision, the Passover Meal, and the Baptism of the Proselyte (those who come from among the gentiles to join Israel).  In these three, past events are celebrated by the newcomers in a way that secures their participation.  The missionary activity of Judaism is attested in the gospels (Matt 23:15), and in Acts we meet repeatedly not only full proselytes (2: 10; 6: 5; 13: 43), but also those devout “God-fearers” (13:43, 50; 16:14; 18: 7) who were attracted by the worship, theology, and ethics of the synagogue but could not bring themselves to take the final step of circumcision, by which they would have cut themselves off from their own people and race. Non Jewish authors, and Roman laws against circumcision, also attest the practice of proselytization.

Numbers Rabbah 8:3

“The Holy One loves the proselytes exceedingly.  To what is the matter like?  It is like a king who had a number of sheep and goats which went forth every morning to the pasture, and returned in the evening to the stable.  One day a stag joined the flock and grazed with the sheep, and returned with them.  Then the shepherd said to the king, “There is a stag which goes out with the sheep and grazes with them, and comes home with them.”  And the king loved the stag exceedingly.  And he commanded the shepherd, saying: “Give heed unto this stag, that no man beat it;” and when the sheep returned in the evening, he would order that the stag should have food and drink.  Then the shepherds said to him, “My Lord, thou hast many goats and sheep and kids (young goats), and thou givest us no directions about these, but about this stag thou givest us orders day by day.”  Then the king replied: “It is the custom of the sheep to graze in the pasture, but the stags dwell in the wilderness.  It is not their custom to come among men in the cultivated land.  But to this stag who has come to us and lives with us, should we not be grateful that he has left the great wilderness, where many stags and gazelles feed, and has come to live among us?  It behooves us to be grateful.”  So too spoke the Holy One: “I owe great thanks to the stranger, in that he has left his family and his father’s house, and has come to dwell among us; therefore I order in the Law: ‘Love ye the stranger’ (Deut 10:19).”

The Talmud (Yebamoth 47a, b)

“For the admissions of a male proselyte there were required circumcision, baptism, and (before the destruction of the Temple) sacrifice.

One who comes to be made a proselyte in the present time is to be asked: “Why dost thou come to be made a proselyte?  Dost thou not know that at this time Israel is afflicted, buffeted, humiliated and harried, and that sufferings and sore trials come upon them?”  If he answer: “I know this, and am not worthy,” they are to accept him immediately.  Then they are to instruct him in some of the lighter and some of the weightier commandments; and inform him as to the sins in regard to the corner of the field, the forgotten sheaf, the gleaning, and the tithe for the poor.  Then shall they teach him the penalties for transgression: “Know well that up until the time that thou hast come hither thou hast eaten the forbidden fat of cattle without incurring the sentence of excommunication; that thou hast profaned the Sabbath without incurring the penalty of lapidation.  But from now on if thou eat the forbidden fat of cattle thou wilt be excommunicated; if thou profanest the Sabbath thou wilt be stoned.”  In the same way as they instruct him about the penalties of transgression shall they teach him the rewards for the observance of the commandments and shall say to him: “Know thou that the world to come was made only for the righteous, but Israel at this present time may not experience very great good or very great afflictions.”

If he accepts, he is to be circumcised immediately and received.

In case of the discovery of any defect as to [previous] circumcision, he is to be circumcised over again, and when healed brought to baptism immediately.

Two men learned in the Law shall stand near him and instruct him as to some of the lighter and some of the weightier commandments. He immerses himself and when he comes up he is in all respects an Israelite.”

That Baptism was the crossing of the Red Sea and the proselyte was regarded as a new born baby.

Past Events

Paul must have known of these rituals which proselytes were subjected to and their significance.  Past events are not understood as something that comes to its end.

In 1 Corinthians 10:1-5, Paul speaks to both Jews and Gentiles:  1 For I would not have you ignorant, brothers, of the fact that our ancestors were all under the cloud and all passed through the sea.  2 and were all baptized into Moses in the cloud and in the sea, 

3 and all ate the same spiritual food and all drank the same spiritual drink.  4 That is, they drank from a spiritual rock which followed them. The rock, however, was Christ.

5 But with most of them God was not well pleased.

Please note:

1. “Our ancestors” - Paul is speaking as a Jew, but includes also his Gentile Christian readers.  The church is the true Israel (Gal 6:16; Phil 3:3).  The result is that, as compared with Jewish typology, both method and content of the exposition are transformed in accordance with the church’s historic self-understanding.  The biblical story of “the cloud” needs only be alluded to because it is known.  The accent lies on “all” and the interpretation is focused in the first instance entirely upon the collective people of God: sin consists somewhat in failure on the part of the whole people, but somewhat also in lapsing from this people.  That they were “under” the cloud is in keeping with the LXX of Psalm l04:39, where Paul uses this analogy of passing through the sea (Ex 14:21ff), that is, because of the parallel interpretation of cloud and sea in terms of baptism.  In so doing he can claim the support of conceptions of Jewish exegesis.  In the Midrash we find the idea:

(a) 
That the people were enveloped in the cloud.  “And they journeyed from Succoth, the place where they had been covered with the clouds of glory … And the glory of the Shekinah of the Lord went before them by day in the column of the Cloud … and at night the column of the Cloud removed behind them … to be a column of fire to enlighten them before … ” (John Wesley Etheridge, The Targums of Onkelos and Jonathan ben Uzziel, The Pentateuch with Fragments of the Jerusalem Targum from the Chaldee, Longmans, 1862; New York: KTAV, 1968, vol,1 pages 484f)

(b) “That the sea became a tunnel, so that the people passed through the sea. Ten miracles were performed for Israel at the sea. The sea was broken through and made like a vault.”

2. The typological interpretation of the crossing of the Red Sea in terms of baptism comes from Jewish and pre-Pauline Christian exposition.  Baptism “into Moses” was merely formed as an analogy to “into Christ,” and thus merely an ad hoc construction in the service of the exegesis.  Even the rock becomes peripatetic.  “So the well, which was with Israel in the wilderness … traveling with them up the mountains and going down with them in the valleys”(Sukkah, Mishna and Tosefta, tr. A. W. Greenup,Translations of Early Documents, Series III:  Rabbinic Texts, SPCK, 1925, page 76).

3. This can help us to see that what we call today “Symbolical” is not an act void of a reality.  The difference between us and ancient Christians is primarily a difference in the comprehension of reality itself which is a difference of “world view.”  If, for the early Christians, a symbol is a key to any divine action and the sacrament, this is because divine actions and the sacrament are in continuity with the symbolical structure of the world which, by virtue of its being created by God, “symbolical” belongs to its ontology; the symbol being not only the way to perceive and understand reality – a means of cognition – but also a means of participation.  It is then the “natural” symbolism of the world where water is used for washing and is the common drink for all humans.  Water can almost express a unique “sacramentality” because it makes the sacrament of Baptism possible and constitutes a key to its understanding and comprehension as an act of cleansing or an act of burial.  This is the natural order of things created by God to proclaim His glory and to reveal His Presence in His creation.  The specific “nature” of Baptism is in what it “symbolizes” – i.e., reveals, manifests, and communicates – which is the union of Christ with the believer in the most intimate life of the Son of God, and that is his death and resurrection.  The Greek mysterion of Christ reveals and fulfills the ultimate meaning and destiny of the world itself which is called to redemption with us. As this still has not reached the end which is the “the liberation of the Children of God” and the “Redemption of our bodies” (Rom 8:18ff), it will be a fatal mistake to think of the symbols as something void even of the presence of Christ.  This negative attitude takes no account of the incarnation of the Son of God who revealed his glory by using the material world and above all united his divinity with our humanity. 

Knit and Likeness

Romans 6:5 we have become knit together with the very likeness of his death, we shall certainly also be knit together with the very likeness of his resurrection.

The Greek verb symphew (knit) occurs only here in the NT.  It means “make to grow together, unite (a wound),” and the verb suggests a biological image which is the growing together of the edges of a wound or fusing of the broken ends of a bone as has been used in old  Medicine (Hippocrates, Aph. 6.24; and Greek NT Lexicon , Spicq, vol 2, page 845). 

There has been considerable debate over the meaning of likeness.  Apart from Revelation 9:7, it occurs only in Paul in the NT (Romans1:23; 5:14; 6:5; 8:3; Phil 2:7).  The idea of “likeness” is fundamental; and the key to the biblical usage lies in the fact that it is regularly used to denote what we can see in ancient Christian Writings such as the lectures of Cyril of Jerusalem to those who are about to be Baptized (neophytes).

Cyril of Jerusalem

“Let no one, then, suppose that baptism is merely the grace of the remission of sins, or further, that of adoption; as John’s baptism bestowed only the remission of sins.  No, we know full well that as it purges sins, and conveys to us the gift of the Holy Spirit, so also it is the counterpart of Christ’s sufferings.  For this reason Paul, just now read, cried aloud and says, “Do you know that as many of us as were baptized into Christ Jesus were baptized into His death? Therefore we are buried with Him by baptism.”  These words he spoke to them who had settled with themselves that baptism ministers the remission of sins, and adoption, but not that further it has communion also in representation with Christ’s true sufferings.

O strange and inconceivable thing!  We did not really die; we were not really buried; we were not really crucified and raised again.  But our imitation was but an image 

(ev eikovi) while our salvation is in reality: Christ was actually crucified, and actually buried and truly rose again.  All these things have been vouchsafed to us, that we, by imitation communicating in His sufferings, might gain salvation in reality.  O surpassing loving kindness!  Christ received the nails in His undefiled hands and feet, and endured anguish; while to me without suffering or toil, by the fellowship of His pain, He vouchsafes salvation.”  

(St. Cyril, Lecture on the Mysteries, 2:5)

Reality, Not Just Appearance

 The key words in these given texts explain to us Cyril’s thoughts as follows:

1. Christ suffered once “in reality” not just in appearance.

2. We have a “share” in these true sufferings of Christ.

3. The means whereby we are able to share in these true sufferings of Christ is the sacramental action, in which there is an “imitation” or “representation” of these true sufferings.

4. This “imitation” does not consist obviously in actual suffering on our part.  Rather, my participation in the sufferings of Christ is achieved through the medium of an “image” (ev eikovi) in the sacramental act.

5. Even though our participation in the sufferings of Christ is “imitation through the medium of an image, the salvation is not “imitation” but rather “in reality.”

Note on Image and Reality

1. The word “likeness” points to a transcendent reality perceptible to us only in an image.  Heavenly revelations are expressed in images (LXX Exodus 20:4; Deut 4:12, 15; 5:8; Ezek 1:4-5, 16, 22, 26, 28; 8:2-3).  The same sense is suggested even in the other most prominent usages in the LXX, in reference to idolatry (Deut 4:16-18, 23, 25; Ps 106:20; Isa 40:18-19; 1 Macc 3:48).  The recognition, in other words, that, however mistakenly, an idol was intended to give concrete representation to spiritual and transcendental realities.  Romans 1:23 falls in line with this last category (compare Acts 17:29).  In Romans 5:14 and 6:5 the transcendent realities are the decisive salvation-history events.  Adam’s transgression leads to death.  This is the reality, and Christ’s death transcends this.  The likeness is in one important point and that is that the one event recalls the other.  A very close “likeness” seems to be implied in Romans 5:14.  In Romans 8:3 and Philippians 2:7 the image is of an earthly reality “sinful flesh,” the name of our humanity, where the usage may be equivalent to its use in reference to idols – the copy of an inadequate substitute for the Adam of God’s creation.

2. What precisely is the equivalent reality to Christ’s salvation-history-death within the present reality?  NT scholars are divided.  Some say that baptism is hardly like Jesus’ death, and so rules out also the suggestion that the death of Christ is sacramentally present in baptism.  Some regard Baptism as the Christian’s union with Christ in his death because of the phrases “buried with him” and “crucified with him.”  But as we said before, the great mistake is in loosing the old meanings of “image” and “likeness.”  Both point to a higher reality which is communicated not directly because there is nothing in the material creation that can give us a direct access to this grace.

The Looseness of the Image and the Likeness

Among the sad developments of our human life is the looseness of the Biblical teaching that the human person is the image and the likeness of God (Gen 1:26).  The words “image” and “likeness” point to the inner reality of our life which is an image of its Creator.  Because we don’t hear anymore about the divine image in us, and we don’t see creation as the reflection of the Creator, we have lost the link between the invisible and the visible.  The whole fight over the sacraments, their numbers, etc., is in fact unnecessary.  If we are inwardly united to Christ by the Holy Spirit (which is also an uncommon topic, because the Bible has taken over the place of the Holy Spirit) we can come to this union if:

1. We look at the historical events in the life of the Incarnate Son of God as events giving life.

2. Consider these events such as his birth and his baptism as a new foundation of new fellowship and the divine call to participate in all of them.

3. His birth brought the Holy Spirit to work in our new birth which begins in baptism but continues with us because our renewal is for the rest of our life.

4. His baptism secured for us the Anointing of the Holy Spirit and once the Holy Spirit dwelled on Jesus, this very dwelling guarantees the eternal dwelling of the Holy Spirit on us and in us.

5. So also his death on the cross because the power that annihilates sin and death.

6. His resurrection is received in likeness of his resurrection because our life has been raised with him, but as we still wait for the resurrection of the body, our resurrection will become complete on the last day 

The Body of the Resurrection

We feel that in us, we see in Christ that our life has been extended to that of Jesus our Lord. 

The first sign is the courage to face death. 

The second sign is the peace in time of illness

The third sign is the transfiguration of our bodies to that form where food, drinks, clothes, etc., are no longer goals but just a way to live in our community.

The fourth sign is when we sense that eternal life does not depend on my goodness but on the grace of God who loves me and does not allow me to go into nothingness.

The fifth sign is in the life of those who have matured and take physical death with joy because they have seen that the true life is that one in Christ and outside Christ there is no life.” 

A portion of a letter from Philemon

Old Man Prior to Christ

Romans 6:6 “our old man has been crucified with him …” 

“Old man” is used consistently by Paul to denote the condition of life prior to conversion (1 Cor 5:7-8; Col 3:9; also Eph 4:22), explicitly life under the age prior to Christ, the old covenant (2 Cor 3:14; so also Rom 7:6).  So here in Romans 6:6, “old man” belongs to the age of Adam, dominated by sin and death (5:12-21;  Eph 2:15: the “new man” is Christ and those “in him”).

 The singular lit., “old man,” instead of “old men” is normal style, but does help emphasize the idea of a common humanness worn out by its bondage to sin and death (Rom 8:10).  The community dimension is present because “old man” is the human race and the “new man” is the new life in Christ and both don’t belong only to the individual.

“Crucified with him” elsewhere in Paul appears only in Galatians 2:19, but is one of several “syn”- compound verbs used effectively by Paul and this is the third in a sequence of “syn”- compounds.  Following that and the one in Galatians 2:19, Paul is saying that the cross extends its presence to all those who believe.  Christ’s death is not just a past event but a life-giving event which puts an end to the rule of sin and death in the life of all those who believe.

Romans 6:6 continued: “in order that the body of sin might be done away with, or paralyzed”   

The verb katargew, ”paralyzed,” appears in the NT almost exclusively in the Pauline corpus (25 out of 27 occurrences).  In the LXX it appears only four times.  It is little used elsewhere, though in the papyri it occurs not infrequently in the sense of “render idle or inactive.”  In Paul it is one of the most difficult words to pin down as to its precise meaning. 

1. The papyri sense of “render ineffective” is certainly present in Romans 3:3, 31; 4:14; 1 Corinthians 1:28 and Galatians 3:17.  But the much stronger sense “bring to an end, abolish, destroy” is also clear in 1 Corinthians 6:13; 15:24, 26; 2 Thessalonians 2:8; also Ephesians 2:15; 2 Timothy 1:10; and Hebrews 2:14.

2.  In between there are a range of uses whose precise force is difficult to quantify: “released from, taken from the sphere of influence of” (Rom 7:2, 6); “lose power, pass away, perish” (1 Cor 2:6; 13:8, 10); “set aside, put away” (1 Cor 13:11); “fade” (2 Cor 3:7, 11, 13); “remove (veil),” or, better, “end (dispensation)” (2 Cor 3:14); “removed from, estranged from” (Gal 5:4); “remove, end” (Gal 5:11). 

3. The precise location of Romans 6:6 within this range of meanings cannot be taken for granted. The verb has its strongest force when finality of eschatological judgment is in view (1 Cor 15:24, 26; 2 Thess 2:8)

4. The implication of the aorist (continuing action) in Rom 6: 6 therefore is not of a final judgment already executed, but of a decisive step taken to “put out of action”, to “render powerless” (as in the NIV) now and to ensure final destruction in the end. Under the rule of grace sin is powerless and death’s power ineffective. (See also Rom 3:31 and 8:10).

The Body - Soma
Every time “body” appears in Paul modern readers need to be reminded that it does not denote the physical body as such, but rather a fuller reality which includes the physical but is not reducible to just the physical. 

1. It is man embodied in a particular environment, the body being that which constitutes him as a social being; a being who relates to and communicates with his environment. 

2. It is as an embodied entity that he can act upon and be acted upon by his environment.  So in a physical environment man is embodied as a physical body; but in the resurrection the body is spiritual (1 Cor 15:44).  Hence the frequent need to define it more precisely by means of an adjective or phrase.  For example, the phrase “mortal body”(Rom 6: 12; 8:11; 1 Cor 15:53-54) is but a way of saying “that man in his embodiment in this physical world” is subject to corruption, decay, and death.  This is all to state that Paul’s thought is characteristically Hebraic. 

3. Hence in our present case, “body of sin” is not to be designated as a Gnostic dualism of body and spirit of the body but denotes man as belonging to the age ruled by sin, “the human existence of the old life” or, “man under the rule of sin and death.”

 “Sin” has not been mentioned since (v 2) but “so that we might no longer serve sin.”  The very formulation implies that the possibility of the believer’s continuing to serve sin is very real.  The aorist identification with Christ in his death therefore provides the enabling to live under the lordship of grace (5:21) but does not prevent the believer from succumbing once again to sin at any particular point.  

Free from Sin

Romans 6:7 “for he who has died is declared free from sin.” 

This is attested elsewhere for us to recognize as an accepted image (Sir 26:29; Acts 13:38); though it is arguable whether “freed from sin” is quite adequate as a translation.  Perhaps a better rendering would be “declared free from responsibility in relation to sin” or “no longer has to answer for sin” (New Jerusalem Bible, similarly New English Bible), where the sinful act rather than the mere idea of sin as a power is in view.  We can be free if we want to carry the death of Christ in our body (2 Cor 4:10), which means ready to die like Jesus for the Gospel but on another level, “in your struggle against sin, you have not resisted to the point of shedding your blood….” (Heb 12:4)

Dead to Sin, Alive to God

Romans 6:9-10 

1. “Christ having been raised from the dead no longer dies.”  Not like Adam, whose death marks the end of the epoch of the old life under the power of death.

2.  “Death no longer exercises lordship over him.”  Because Jesus is life, the rule of sin has had no place in the life of Jesus and its final expression in death (5:21) came to an end.  So the climax of the dying to sin is the dying to death and the dying of death as a power dominating human life; the key is the death and resurrection of Christ.  It is a defeat of both sin and death.  According to Mekilta on Exodus 20:19, R. Jose (c. AD 150) said, “The Israelites stood on Mount Sinai (and accepted the Torah) on condition that the angel of death should not exercise lordship over them” (Str-B, 3:232).  If this saying was already current at the time of Paul it would strengthen the contrast Paul is drawing here: all have broken the Law except Jesus and that means that the law which has the power and the rule of death (Rom 5: 20-21) has no power over Jesus.  

3. “for the death he died, he died to sin once and for all.”  Jesus did not die as a sinner nor was ever under the power of death before and after the crucifixion: “the life he lives, he lives to God.”  An irreversible transformation has taken place: the circumstances of the new existence are wholly new, with reversion to the old condition no longer possible; death was a single event (aorist), the life has no end (present continuous); in this new age God is the only effective power. Consequently also for the believer, to live in identification with this Christ is to live “for God” and no longer “for sin” (v 2); “the being-in-Christ is already theocentric” (God-centered) in that Christ himself lives for God: “So also you reckon yourselves.” The believer’s reckoning himself dead to sin and alive to God answers to God’s reckoning him righteous.  

4. “alive to God in Christ Jesus.”  This is one of the best arguments for the divinity of our Lord since “alive to God in Christ Jesus” means all believers are living  dependent not so much on their “reckoning” as on their being “in Christ” and being given to share in his newness of life (6:4).  Being “in Christ”(Rom 8:1; 12:5; 16:3, 7, 9, 10; 1 Cor 1:2,30; 4:10; 15:18, 19; 2 Cor 5:17; 12:2; Gal 1:22; 2:4; 3:26, 28; etc.), or as doing something “in Christ” (Rom 9:1; 15:17; l Cor 4:15, 17; 15:31; 16:24; 2 Cor 2:17; 12:19; etc.), both these uses frequently also mean “in the Lord” (see on 16:2).  Or also, the redemptive power enacted “in Christ” (3:24; 6:23; 8:2, 39; 1 Cor 1:4; 15:22; 2 Cor 2:14; 3:14; 5:19; Gal 2:17; 3:14; 5:6).  The three usages are clearly interconnected and overlap: it is the meeting of divine power with human commitment “in Christ” which is the mark of the new quality of life which shares the character of Christ:

a) Dead to sin 

b) Alive to God.
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