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A Dynamic Study of the Letter to the Romans
The Glory of the Children of God

Romans 8:18-30 - Part Two

Part One of this scripture study, vv. 18-26, is contained in the Oct. 22, 2008 notes.  Last week’s study was Intercession of the Holy Spirit, and this week we examine 8:27-30. – ed. 

Romans 8:27 And he who searches our hearts knows the mind of the Spirit, because the Spirit intercedes with the saints in accordance with God’s will.

28 We know that for those who love God everything’ contributes toward good for those who are called according to his purpose.

29 For those he knew beforehand he also predetermined to be conformed to the image of his Son, that he should be the firstborn among many brothers. 

30 And those he predetermined, he also called; and those he called, he also justified; and those he justified he also glorified.

Correct Reading

Note …verse 27 is a closing verse regarding Intercession, the topic covered at length in last week’s (Oct. 29) notes.

Verse 28a: We know that for those who love God
The knowledge referred to is that one which comes from faith. This knowledge has three qualities:

1. It searches for the will of God in Christ Jesus and seeks to embrace what God in Jesus Christ wants us to be.

2. It looks for the eternal and does not look back to the old experience which is stored in the memory.  The memory is like an old store-room which has accumulated good and evil. 

3. It is the knowledge not so much of personal experience; though some may already have been able to attest things working out for good in their own personal circumstances.  The thrust of the “good” is in the corporate experience of the people of God, where the “good” had already been tested and proved.

“Those who love God” is the mark of accepting the “commandments.”  See “those who love God and keep his commandments” (Exod 20:6; Deut 5:10; 6:5; 7:9; etc.; Josh 22:5; 1 Kings 3:3; Neh 1:5; Dan 9:4). 

Verse 28b: everything contributes toward good
This is the shorter reading. But a different one quoted in Origen of Alexandria reads, “God works in all things for the good,” which gives us a better sense because “things” don’t work by themselves but the Sovereign Lord who has authority in all things. 

Verse 28c: for those who are called according to his purpose.

The Greek synergeo (work together) is understood literally, as in the case of two things, even opposites, as cooperating to produce a desirable result.  This is how God works:

1. God does not destroy our freedom of choice and this may be the opposite side of the divine will.

2. God allows evil to work but creates and sustains good to triumph at the end.

The letter of James uses this word in relation to two good things in the case of Abraham’s faith and works (James 2:22).  Jacob’s son Joseph is a good example of how God worked in all his circumstances to bring life even to his brothers who desired his death.  Eventually the time came when Joseph reminded them that what they intended was evil but God used for good (Genesis 50:17-20). 

“Work together with” and “cooperate in” are the core of two important sayings for us.  The first is by Rabbi Akiba, “Let a man accustom himself to say, ‘All the Almighty does, he does for good.’”  The second is by Paul the Simple, a disciple of Antony of Egypt, “Whoever flees from tribulation flees from God.”

Abba Philemon

Christ Jesus our beloved does not know defeat nor accepts defeat.  The cross was not the end but the resurrection. 

Verse 29a: for those he knew beforehand he also predetermined
Or, “God knew his own before ever they were” (New English Bible).  The foreknowledge of God is well known in the NT (Acts 26:5 and 2 Peter 3:17).   It has been viewed in the more Hebraic understanding of “knowing” as involving a relationship experienced and acknowledged (see Rom 1:21); hence commentators regularly and rightly refer to such passages (Gen 18:19, Jer 1:5, Hos 13:5, Amos 3:2) whose influence elsewhere in the Pauline letters is evident (see 1 Cor 8:3; 13:12; Gal 4:9; 2 Tim 2:19).  This acknowledging embrace by God of his own people was in hand from the beginning.  This realization was evidently cherished in the NT (Rom 11:2; 1 Pet 1:2, 20; cf. Acts 2:23) with its similar link between God’s foreknowledge and predetermination.  Here in Romans 8:29 Paul obviously means to embrace the whole sweep of time and history, from beginning to end, within the scope of the divine plan of salvation where believers rest in the assurance that their part in the people of God is not accidental or random, but part of a divine purpose whose outworking was already clearly envisaged from the beginning.  Here too the thought builds on Jewish precedents (cf. Jer 1:5) and was warmly embraced in early Christian theology (Acts 4:28; 1 Cor 2:7; Eph 1:5, 11).

The Greek word for “predetermined” comes from the Greek verb proorizw (destine beforehand), confirming the theme of divine purpose.  The term is also used in Romans  11:2 in connection with God’s relation to Israel.  In earlier letters Paul referred to God as knowing Christian believers (Gal 4:9; 1 Cor 8:3 13:12) who were elected beforehand 

(1 Cor 2:7).  By including these ideas under the rubric of what “we know” (8:28), Paul assumes that the biblical themes of divine foreknowledge and election were familiar the congregations in Rome through their knowledge of the OT. 

The verb proorizw was used five times (Rom 8:9; 1 Cor 2:7; Eph1:5 and 11).  

Predestination

Our question should be, does Paul teach later the doctrine of “Predestination” which dominated the debate between St. Augustine and the Palaginas?

Before St. Augustine

Greek-Roman culture was dominated by three attitudes:  

1. Paganism at large had its own view of “fate” and the determined destiny controlled by the “planets.”

2. Then came the deterministic fatalism of Gnosticism and Manicheism, and both saw that humans are born with three degrees of life:

a) The Physical who have no hope 

b) The Psychological who have a spark of divine in them but are living in the   
prison of the body.

c) The Spiritual who are the saved ones.  

3.   The Jewish believe that Israel is God’s Elected People and that this election is God’s eternal plan. 

St. Augustine

1. Came from the sect of the Manicheism which was created by Mani and divined the material world from the heavenly world and also believed in the three classes of humans.

2. Defined the “fall” of Adam as the sin which we all inherited and created the term “original Sin.” 

3. The older view is that we have inherited “death,” not sin or even guilt. 

Shortly thereafter, while writing his letter Ad Simplicianum (396/97 AD), Augustine resolutely gave precedence to grace over free will, placing the good thoughts, desires, and deeds of humanity firmly on the doorstep of God’s gracious mercy.  The supremacy of grace with respect to free will in Augustine is based on the disobedience of humanity in the person of Adam and the universal sinfulness which was its result the corruption of humanity which was no longer in a position to save itself, nor could it even claim the right to salvation.  Salvation was simply to be hoped for from a gratuitous-acting, merciful God.  Augustine had already stressed in Ad Simiplicianum that God’s choice of one person over an other took place on the basis of his judgment made before time: that God chose Jacob over Esau was not based on his foreknowledge of their future deeds; rather, it was grounded in his own, autonomous decision (Augustine on Romans1.2.8), which is beyond human understanding (cf. ibid 1.2.16); this, according to Augustine, was what Paul was saying in Romans 11:33.  Augustine would return to the issue of predestination in more detail, particularly in the works written in the context of the second Pelagian controversy (418-30 AD), texts in which he would remain faithful to the aforementioned structure: disobedience, fall, corruption, and salvation to be hoped for, not achieved.  Those works include: letters to Sixtus (418 AD), Grace and Freedom of the Will, On Predestination (429 AD) and others.  All these letters and works are directed against Pelagianism, or are clarifications of questions and problems from the anti-Pelagian writings. (Pelagianism is overwhelmingly incompatible with the Bible. It views man as basically good and unaffected by the fall of Adam; no imputation of Adam’s sin, substitutionary atonement, etc.; that man is able on his own to obey God.  Condemned as a heresy 418 AD by the Council of Carthage. – ed.)

Augustine’s intention in writing was to establish in the preaching of predestination the defense of God against the meritorious deeds preaching by Pelagius’s followers. Predestination was understood, broadly speaking, as the operation of grace by God, while grace itself was defined as a gift.

What is the main teaching of Augustine?

1. Augustine was convinced that he had based his teaching on the letters of Paul.  He saw the mystery of predestination in the inability of the human mind to penetrate and grasp God predestining some as his sons for election or rejection. 

2. He defended God’s treatment of fallen humanity as just.  For him predestination not only implied the call to grace but also the call to glory contained in the gift of perseverance.

3. Predestination was not based upon foreknowledge of human deeds, but was to be situated in God’s eternal decree and was therefore unfailing.  This also meant that human beings had the right to claim God’s grace.

4. Predestination, moreover, was for some and not all.  The grace of perseverance in faith was no longer set aside for baptized, but only for those faithful people chosen  by God from the massa damnata (or the massa perditionis or massa peccati), i.e., God’s elect.  It is important to add that Augustine’s understanding of predestination is consistently situated after the fall such that, from the fallen mass of humanity, some are chosen for salvation, others are not (The City of God 15:1; tract on John  48:4).  However Augustine will never speak of a predestination to sin, for sinning belongs to the moral responsibility of human beings.  Augustine appeals to texts such as Matthew 20:16; Romans 8:28, 29; and Ephesians 1:4 in defense of the idea that those called in accordance with God’s plan before the foundation of the world are his elect.

5. Augustine continued, nevertheless, to defend the conviction that, although predestination was always to be situated in God, this did not release human persons from their responsibility to work with everything they had at their disposal and to pray that all people, even the infidel and the enemy, would be open to salvation (Hom on Ps. 147.7). 

Conclusion 

We can speak of two lines of approach in Augustine’s writings on predestination: the first on the level of the psychological, affective experience of knowing oneself to be called by God; the second on the level of theoretical reflection on God as almighty, immutable, eternal, foreseeing, and predestining as such.  Be that as it may, Augustine continued to maintain that God did not want all people to be saved, thereby running counter to 1 Timothy 2:4 and its postulation of the universality of God’s salvific will.

Augustine’s thoughts on predestination receive only marginal attention in his pastoral writings.  Augustine emphasized that the faithful were not to worry about it and that this doctrine should not be taught to those who could not understand it.  But his teaching became in the Western Church a pivotal topic for both Catholics and Protestants down through the centuries.

Verse 29b: conformed to the image of his Son,

Paul has in view the outcome of a process which he describes using the same terms in Philippians 3:21, and using the “image” language in 1 Corinthians 15:49, thus recalling here the anticipated outcome of the resurrection of the body referred to in Romans 8:11 and 23.  The image which his Son is, as the image compounds indicate, Paul’s thought is of believers becoming like Christ in death and resurrection.  We have a range of meanings for the words “image” and “likeness.”  The Son took our image and our likeness which means he is …


1. Being truly human


2. Identical with us in our human appearance.

Certainly Paul has Adam in mind once again; of man created in the image of God (Gen 1:26-27).  The image of God is essential for our understanding of Adam / Christ in Romans (1:22-24; 3:23; 5:12-19; 7:7-13; 8:20). 

Man made in the divine image was a Jewish commonplace of the period (LXX Sirach 17:3; LXX Wisdom of Solomon 2:23 and later apocryphal books such as: Apocrphya of Moses 10.3; 12.1; 33.5; 35.2; Adam and Eve 14.1-2; 37.3; 4 Ezra 8.44; and 2 Enoch 65.2).  The biblical teaching is important and played a major part in defending the Divinity of the Son in the 4th Century.  The NT does not say if the divine image has been lost or defaced.  This became a debate in later Christian theologies.  The implication of Paul’s language here and elsewhere is of an image to be formed in Christians by process of transformation to the image of Christ.

The Adam Christology involved is clear: Christ is the image of God which Adam was intended to be, the Son as the pattern of God’s finished product.   In view of confusion and dispute on the point, it should be noted that Paul has in view the risen Christ, the exalted Christ.  This is clear from the other in 1 Corinthians 15:49, where the thought clearly focuses on the resurrection state, and in 2 Corinthians 3:18, where our transformation to the Exulted Jesus was seen in the glory by Paul when he was on his way to Damascus.  The more accurate formulation would be to say that Christ was conformed to the image of sinful flesh (Rom 8:3).  Salvation consists in being conformed to the image of the risen and glorious Christ.

Verse 29c: That he should be firstborn among many brothers.

Here too the word “firstborn” parallels to Colossians 1:18 and Revelation 1:5, referring to first born of the dead.  Again the resurrected Jesus Christ is the pattern of the new humanity which has its new beginning in him, the firstborn of the dead of a new race of the people in whom God’s design from the beginning of creation is at last fulfilled.  The closest parallel indeed is Hebrews 2:6-10, where Jesus completes the original purpose for Adam to be crowned with glory through the suffering of death, in order that he might bring many sons likewise through suffering and death to that glory, being thus perfected through suffering.  Since a corporate dimension is in view which makes Christ eldest of many brothers, Paul was also probably mindful of the fact that Israel was also called God’s “firstborn” (Exod 4:22; LXX Sir 31:9).  But here the point is that this is a the new epoch, outside the bounds marked by the law.  Christ’s sonship now is the norm and it is shared by all who have received him and are led by the Spirit (Rom 8:14-17).  Here again it is the Adam motif which tells us that here is a new beginning a new family of humankind.  

Verse 30a: And those he predestined, he also called,

This is not just an invitation which might be rejected; God made a plan and God will put this plan into effect.  God does not leave his purpose to chance but puts it into effect himself.  Paul looks at the whole process from the perspective of its successful outcome, where the redeemed gladly affirm that their coming to faith was wholly God’s doing; (see particularly 1 Cor 1:9; 7:17-24; Gal 1:6,15; 5:8, 13; Eph 4:1,4; Col 3:15; 1 Thess 2:12; 4:7; 5:24; 2 Thess 2:14). 

Verse 30b: And those he called, he also justified;

The divine purpose is accomplished.  The whole process of salvation links these two decisive works of God: the call and Justification; God’s saving action in drawing man into the proper relationship with himself. 

Verse 30c:  And those he justified, he also glorified.”

We shall share in God’s glory.

Glory as the Divine Mode of Being

The NT use of glory follows the Septuagint (LXX).  The word is used strictly in the NT to express the “divine mode of being.”  The glory is not particularly inward or just spiritual, for in Luke we find the most impressive form of a manifestation of “glory” (Luke 2:9; and in the transfiguration Luke 9:31ff).

In the NT, as in the LXX, the meanings “divine honor,” “divine splendor,” “divine power,” and “visible divine radiance” can only be distinguished from the context.    However, there is always expressed the divine mode of being, though with varying emphasis on the element of visibility as in the Incarnation (Luke 2:9) and in the account of the transfiguration (Luke 9:31 f.; 2 Pet 1:17).  So also in the Damascus experience in Acts 22:11 or the heavenly temple and the heavenly city in Revelation 15:8; 21:23).  In the NT, “glory” and “to glorify” are used to express what is already present; it is rather a  predication in the sense of active acknowledgment (Acts 12:23; Rev 4:20; Rev 16:9).  The doxologies in the NT are the extolling of what is (Luke 2:14; 19:38; Rom 11:36; 16:27; Eph 3:21; Phil 4:20; 1 Tim 1:17; Rev 4:9; 7:12).  These doxologies presuppose what is, and this may be seen from (Gal 1:5 and 1 Pet 4:11).  

The Glory of Jesus

In the NT the usage of “glory” takes a decisive step by applying “glory” to “Christ,” a word which was used for God.  The relationship can be expressed in many ways, and the whole dynamism of the relationship of God and Christ is reflected in the use of the term. 

Thus the resurrection of Christ is “for the glory of the Father” (Rom 6:4).  The exalted Jesus is “taken up in glory” (1 Tim 3:16).  Stephen sees the glory of God, and the risen Lord within this glory (Acts 7:55). Or again, as 1 Peter 1:11 puts it: “the suffering of Christ and the subsequent glories … for the father raised him from the dead and gave him glory” (1 Peter 1:21).  The attribution of glory to God, “glory to God in the highest …” (Luke 2:14; 19:38 Rev 4:9) is the same parallel use in relation to Christ: “to him be glory for ever” (Heb 13:21; 1 Pet 4:11; Rev 5:12 f).

Alongside the God of glory in Acts 7:2, we may see the “the Lord of glory” (1 Cor 2:8; Jam 2:1) and this is written as the fulfilment of the revelation of “the glory of the Lord which shall be revealed” (Isa 40:5).  The NT use the same words, “waiting for the blessed hope and the appearing of the glory of our great God and Savior Jesus Christ” (Titus 2:13).  Notice the same way of expressing the same hope in “rejoice so far as you share in the sufferings of Christ, that you may also rejoice and be glad when his glory is revealed” (1 Pet 4:13), and notice that we are not just seeing but also partakers in this glory (1 Pet 5:1) which is promised by our Lord who will come “with great power and glory” (Mark 13:26). 

All these statements concern the glorification of the risen Lord after Easter.

The application of the word “glory” to the incarnate Son of God Jesus is strictly limited. In Matthew and Mark, it is connected only with the second manifestation (Mark 8:38; 10:37; 13:26 and Matthew19:28; 25:31). 

But we must not make a mistake and think that glory is absent from the Incarnation for in Luke glory appears at the birth and the Jesus and also in the transfiguration.  The revelation of glory at the birth of Christ (Luke 2:9), like the appearance of angels, points to His coming from the divine world; it has thus the same force as John 17:5, “the glory which the Son has before the world existed.”  His transfiguration is an anticipation of what will be manifested on the Last Day.

The glory of Jesus in the Gospel of John can be seen in the signs and only those who believe can see this glory (John 2:11), so also the rising of Lazarus is to glorify the Son of Man (John 11:4; John 11:40).  The statement in John 1:14, “we have seen his glory, glory as of the Only Begotten Son from the Father” is not a general statement in the third person but a special declaration of the disciple in the first person (John1:12). 

In John, therefore, the glory of Jesus is not visible in and of itself, and the mystery of His person must be revealed (Matt 16:17) and believed.  Only in this way can we understand a statement like “Jesus was not yet glorified” (John 7:39) which becomes more clear when we read “his disciples did not understand these things at first, but when Jesus was glorified then they remembered these things …” (John 12:16), or the prayer of Jesus in for the bestowal of glory and to be glorified (John12:23,28; 13:31; 14:13; 16:14; 17:1,4, 5).  The turning-point, the entry into glory is the cross, the dying of the horn of wheat (John12:23 ff.).  This emphasis has a particularly strong sense of the causal connexion between dying and bringing forth fruit, or between the death and the resurrection of Jesus, between the suffering and the glorification of the Son of Man.  The glory comes from His death.  At the same time, what Jesus does in His passion is a process through which, “now is the Son of Man glorified” (John13:31). 

The Believer Partakes in the Glory of God

As regards the OT promise, when man is set in a relation of the glory all the emphasis are on seeing the glory (Lev 9:6).  The story that the face of Moses shone after his conversation with Yahweh (Ex 34:29 f.) is a unique one and tells us that sight is something unheard of.  In Isaiah we read that the prophet “saw the glory of the Lord” (Is 6:1).  This vision is the supreme goal which is kept for the coming of the Messiah.  In the Midrash the promise of God is that “in the coming aeon, when I have led my Shekinah to Zion, I will disclose myself in my glory to all Israel, and they shall see and live for ever.”  For the Rabbis the life of the just in the world to come is that “they sit with their crowns on their heads and are refreshed by the radiance of the Shekinah, for it is written (in Ex  24:11): “They see God, and therefore ate and drank.”
In the NT this emphasis is on participation in the glory of Jesus.  Through Christ the transformation to the “body of His glory” will take place in the resurrection (Phil 3:21). Believers will have a share in His appearing, when He will appear “in glory” (Col 3:4). We will be glorified with Him (Rom 8:17), and Jesus is the hope of this glory which is his glory (Col 1:27).  This means that when the NT refers to the participation of believers in glory, this is at the heart of our salvation.  Participation in glory whether here and now or in the future is the hope that our participation in Christ will be complete.  As it is only in the resurrection that God’s aim in Jesus for our humanity is achieved, so His goodness is fulfilled fully (1 Pet 5:4, 10; 1 Thess 2:12; 2 Thess 2:14; 2 Cor, 4:17; 2 Tim 2:10). Hence glory is an object of hope, the certainty of which makes it a reason for rejoicing (Rom 5:2).

In apostolic proclamation the promise of Jesus is presented in such forms that those who follow Him will sit next to Jesus on thrones (Matt 19:28).

Philemon 

The Glory of Jesus our Lord in our Mortal Life

My beloved brother, peace and joy to you from our Lord: that peace which you and I share in the power of the Holy Spirit.  It is not without purpose that we suffer pain and illness.  There are four good things pain brings into our life.

1. Pain brings us to our limited mortal life to teach us without words how to be humble.

2. It gives us a taste of the cross of our beloved Lord.

3. Pain makes us look for the eternal and consider that this mortal life will come to an end.

4. Pain if it is received with thanks and without rebellion grants us to be merciful and kind to those who are in pain.

But I must add what is important for us:

1. To ask the Lord to reveal to us the beauty of our inner life which has been created by God the Father and is given to us in his Son and by the Spirit.  This is the new life in us.  It is like a growing flower.  We see it now like a “bud” but its full shape is in Jesus our beloved.

2. Remember a time when you were at peace with the Lord and with all that is around you. How joyful and good that time must have been for you.  This is but a glimpse of eternal life.  Consider a time when your heart was filled with love for the Lord and for the whole creation and how everything looks good and beautiful; this is just a portion of the glory which we shall see when we cross to the other side of life.

More important is to look inwardly when you are in pain to see inwardly the indwelling of Christ in you by the Holy Spirit.  We can sense this when we are alone and have put out of our life everything.  You may feel empty.  This is good.  Then you will see that there is no fear from being empty but joy: that joy of giving all for our Beloved.  You will see the seeds of hope, love, and many other things which the Lord planted in you to make you his little Paradise.

Pray for me,

Philemon

No date (Arrived on the 22nd April 1968)
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