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A Dynamic Study of the Letter to the Romans 

Hymn for Now and Unto Eternity

Romans 8:31-39
Romans 8:31 What then shall we say in view of these things? If God is for us, who is against us?

32 He who surely did not spare even his own son but delivered him up for us all, how will he not also with him graciously give us all things (the universe)?

33 Who shall condemn God’s elect? Shall God who sets us right? 

34 Who will be the condemner?  “Christ who died” but even more so “was raised,” who not only “is at the right hand of God,” who also “intercedes for us”?

35 Who shall separate us from the love of the Christ?  

Affliction,

or distress,

or persecution,

or hunger,

or nakedness,

or peril,

or sword? (Seven great disasters)

36 Just as it has been written, “For your sake we are being put to death all the day long, we are reckoned as sheep for slaughter.” 

37 But in all these things we are super victors through him who loved us

38 For I have become convinced that

neither death,

nor life,

nor angels,

nor rulerships,

nor things present,

nor things to come,

nor powers,

39 
nor height, nor depth,

nor any other kind of

creature

will have power to separate us from the love of God which is in Christ Jesus our Lord.  (Ten powers)

Notes We Must Read

First let us examine the special structure of this section.

1. Throughout this section, we may notice the Hebraic way of making a case.  Paul used a series of sevens which is the number used for anything that is complete. Then three of questions were raised to challenge those who hear the Letter.  Questions were arranged in three sections (8:31-32, 33-34, 35- 37), of which the last contains seven forms of suffering in a series linked with “or” (v. 35).

2. Three of the questions begin with “Who.”  The questions are all formulated in the future tense, while the answers are in the present tense.  Moving from future to present is an excellent way which secures the thrust of the message.  It is about now and the future as Jesus is the Lord of both.

3. A fourth section of roughly equal length (vv. 38-39) contains a development of ten forms of adverse power in a series linked with “nor” (vv. 38-39c).  The Greek seems to point almost hymnic quality, in which eight of the forces are listed as correlative pairs: “death/life,” “angels/rulers,” “things present/things to come,” and “height/depth.”  Then  “powers”’ was put at the end of verse 38 and “any other creature” in v. 39 to rule out any possible created element available which can’t stand against God.

4. The four sections are arranged in closely linked pairs.  Each of the first two sections contains five lines;

a. The first beginning on the theme of God being for us (v. 31b)

b. The second concluding on the note of Christ’s intercession (v. 34d). 

c. The third section begins with “who can separate us from the love of the Christ” (v. 35)

d. The fourth ends with nothing being “able to separate us from the love of God” (v. 39), which produces a kind of ring-composition.  A striking paronomasia (use of a word in different senses to achieve a special effect – ed.) links the final two verses, with the “powers” not being sufficiently “powerful” to separate believers from God. 

e. At the heart of this is the note “on behalf of us” in vv. 31, 32,34 echoes in source of hope” we are super victors” in v. 37. The passage concludes with seal of authentic and an effective cause of all good things, “which is in Christ Jesus our Lord.”

5. This is a wonderful, exultant example of Pauline inspiration, driving artistic prose as far as possible in the direction of poetry’s and providing a powerful appeal to the audience.

Second Notes on the Text – The Two Questions

Verse 31: What then shall we say in view of these things? If God is for us, who is against us?

The question “What then shall we say?” which can be translated “in view of these things” has been widely debated.  The first proposal is formulated in words centered on the atonement of Christ: “If God is for us, who is against us?”  The use of this preposition “for” draws the memory of the hearers back to Romans 5:5-8, where God demonstrated his love in that Christ “died for the ungodly” which was followed by three additional occurrences of a very important word “for” which focus on Christ’s atoning death.  But death is not the end of the work of Jesus, because in Romans 8:27 Christ intercedes “for the saints.”  The next verse (v. 32) employs the formula again in an explicitly Christological context.  This usage echoes the language of the Eucharist: “This is my body which is for you” (1 Cor 11:24); “the blood of the covenant poured out for many” (Mark 14:24) and here the use of “for” is the foundation of the personal relationship.  The Gospel is not about a concept of God in the mind but is about what God revealed in the saving act cantered on the Person of Jesus.  This revelation is characterized by “God is for us.”   

The second question, “who is against us?” reflects the premise in the Bible that there is but “One God.”  Here monotheism is a confession of the Sole Reign of One King.  Believers facing antagonism or martyrdom lean on the One God of the universe who is “for us;” nobody can stand up against the One.

The “who” is not specified and thereby inclusive, implying that no power or person can prevail against the one true God.  It is not that believers lack adversaries, but that none of all adversaries will ultimately prevail.  An example of this confidence is Isaiah 50:9, which conveys the monotheistic confidence in the face of opposition by reduplicating Yahweh’s name, “the Lord, the Lord will help me; who will harm me?”
The answer of the first question rests on justification.  Jesus brought “for” us our participation in divine righteousness.  This is the proof that grace has its protective side which we must notice.  The deepest concern of our shame is here addressed: whether we are valued and loved by God in time of tribulations.  The precarious situation of being assaulted by forces superior to us who have no power ends with “If God is for us,” means also that the end of the struggle is known. 

The Third Question

Verse 32: He who surely did not spare even his own son but delivered him up for us all, how will he not also with him graciously give us all things (the universe)?
The third rhetorical starts with “who” but brings into the equation the “who” which is reminiscent of the hymn in Philippians 2:6-11 and Colossians 1:15- 20.  This “who” is the one who was “delivered up for us all.”  God did not “spare his own son.”  Here, Paul brings up again Abraham who was promised a son who will carry on the same mission of Abraham.  But this son, who was born in a miraculous way, must be offered to God.  Abraham did “not spare his beloved son” (Gen 22:16).  This theme is known as the Aqedah, the rabbinic and haggadic term for the binding of Isaac as a sacrifice.  Some Jewish scholars proposed that the Aqedah provided the precedent for understanding the atoning death of Jesus.  But this is very debatable on the following points:

a) The atoning dimensions of the Isaac story arose in Judaism only after the second century and as a result of the spread of Christianity among the Gentiles thus could not have stimulated the development of Christian teaching.

b) The use of the verb “spare” is not strictly for Isaac, for David commanded Joab, “Spare for my sake  the young man, Absalom” (2 Sam 8:5); and David “spared”  the Son of King Saul, Mephibosheth, while other hostages were “given”  to the Gibeonites to be hanged to redeem them from the famine, thought to be God’s punishment for the un-avenged blood of their kinsmen killed earlier by Saul (2 Sam 21:7, 9).  There is nothing unusual about this terminology in a world in which the vanquished often fell to the mercy of victors.

c) While the vocabulary is ordinary, the event to which Paul alludes is extraordinary. The main point is that God did not spare his own son.  Nothing could more clearly demonstrate that “God is for us” than giving up the life of His Son “for” us.

d) The second line in this section, that (verse 32b)“God delivered him up for us all,” employs the verb “to deliver” of Romans 4:25: “delivered up for our transgressions.”  There is wide agreement among NT scholars that this formula is pre-Pauline, and it seems likely that it echoes the language of Isaiah 53:6,12,15. The translation “for us,” or “on our behalf” does not carry any weight of the later teaching on “Substitution” because the whole section is about God’s love and no hint to forensic Middle Ages teaching.  This formula is concerned for the inclusivity of the Gospel.  Christ’s atoning death encompasses Jews as well as Gentiles, weak as well as strong.  Here Paul places himself among the “us all,” along with all of the Roman believers, as well as all who have not yet heard the Gospel, thus bringing this formulation in line with the confessional citation in Romans 3:25-26.  The death of Christ offers universal atonement, moving beyond the boundaries of ethnic and traditional cultic activities in the ancient world, including the Day of Atonement ceremonies in the Jerusalem temple.  It conveys divine love for the entire human race.

e) The final line of the third question begins with (verse 32c) “how will he not,” an unusual combination that Paul employs in 2 Corinthians 3:8.  This rather awkward formulation conveys forcibly the un-thinkable-ness of the opposite, which would read something like, “He will not.”  He will.  The incredible gift of Jesus’ atoning death has already been granted.  It is all the more certain that God will grant believers everything.  The same form of argument was used in Romans 5:9-10. The verb “to give” is used here for the only time in Romans, echoing the dynamic movement of “grace,” which has appeared so frequently in Romans (1:5, 7; 3:24; 4:4, 16; 5:2, 15, 17, 20, 21; 6:1, 14, 15, 17; 7:25). 

Ownership of the Universe by Grace

Verse 32d: [will he not] also with him graciously give us all things (the universe)?
Grace is the name of what God grants through Christ to the undeserving.  The verb should therefore be translated in a manner that reflects this connection in English, which means that “give” or “grant” without an adverbial clarification remain inadequate.  So God will “graciously give us all or the universe” since the Greek word ta panata or “all” refers to the entire creation because “all” is not about salvation but is about inheritance.  This is suggested by the previous argument that believers inherit the promise to Abraham that his descendants should “inherit the world” (Rom 4:13).  This promise was repeated in Romans 8: 17 that believers are “joint heirs with Christ.”  In 1 Corinthians 3:21-23 Paul elaborated on the boundless, cosmological gift already granted to believers: “For all things are yours, whether Paul or Apollos or Cephas or the world or life or death or the present or the future, all are yours and you are Christ’s, and Christ is God’s.”  We are lords of all things; the Christians’ sovereignty over the world takes place only through and in Christ.  If Christians seek to escape from the sovereignty of Christ they lose their own partially recovered status among God’s creatures.  We are coming into ownership of the universe, but only as Christ owned it.  This new sovereignty over the universe was told about Adam in Psalm 8 but now it is waiting for the “revelation of the sons of God” and their recovery of “glory” (Rom 8:17-18) are occurring both in the present and in the future.  The future tense “he will graciously give” has the function of celebrative assurance.  The gift of transformed sovereignty that believers have already received will continue and be revealed on the Last Day.  At the heart of this new declaration is the Pauline way of putting the divine seal on all the promises by the phrase “with him” in v. 32.  “With him” is how Jesus refers to the joint inheritance under the lordship of Christ.  The one crucified for the sake of others thus shares and shapes the church’s sovereignty over the world.

Can Anything Disqualify the Believers?

Verse 33: Who shall condemn God’s elect? Shall God who sets us right?
The second series of questions deals with whether the saints can be disqualified from their participation in the glorious new form of sovereignty over the world. The Greek word used can mean:


a) To impeach by bringing a charge 


b) To judge or to pass a verdict 

The word is a legal term used elsewhere in the NT only in public trials depicted (in Acts 19:38, 40; 23:29; 26:2, 7).

Both senses evoke the scene of the final judgment in the divine court.  But this shifts attention away from the immediate context of the sovereignty of the saints over the universe and their glory in the midst of adversity.  Nowhere else in the OT or the NT is this verb employed in connection with the final judgment.  But Paul does not say anywhere that believers were exempt from accountability.  Moreover, none of the adverse experiences listed in vv 35 and 38 could count as indictments against the saints in the last judgment.  The issue here is that no one can disqualify the believers from their inheritance.  In Greek and Roman law, a public or private citizen could he charged / impeached on vague indictments of malpractice or lack of credentials. (Alan Watson, Roman Law, in M. Grant and R. Kitzinger: Greece and Rome, 1988, 1:607-33)

Who Can Bring the Charge?

Who brings a charge against God’s elect? 

1. Is it God?  But God justifies us.

2. Who condemns us? Is it the work of Christ Jesus? But Christ died, or rather was raised; He who is at the right hand of God, who actually is interceding “for” us.  


God sent His Son to save us.  Jesus Christ died for us. 

Both questions are answered in a Pauline style which makes it impossible for give any further answer.

Verse 34: Who will be the condemner?  “Christ who died” but even more so “was raised,” who not only “is at the right hand of God,” who also “intercedes for us”?

Who will be the condemner? The formulation brings forward Romans 8:1, that “there is no condemnation for those in Christ Jesus,” so the succeeding question about the role of Christ makes perfect sense.

The counter-question is “Christ who died?” The verb “to die” (v. 34) is formulated to echo Romans 5:6-8.  In 1 Corinthians 15:3, the same verb appears in a confessional formula that Paul claims he received from the early Christian tradition: “that Christ died for our sins,” which sustains the impression that this is a pre-Pauline formula well known to the Roman churches.  Even without the phrase “for us” or “for our sins,” the redemptive significance of Christ’s death was so widely shared in early Christianity that the bare reference to just the death of Christ would have conveyed the sense of the atoning sacrifice.  But that Christ who died for the sake of others should now become a “condemner” is so preposterous that it would evoke the response from believers in Rome, “No way!”  This is impossible for the one who died for sinners to be the same one who condemns sinners.

The Old Litany of the Church of Jerusalem

“O Christ our God who on the cross condemned condemnation, 

Heal us from judging or condemning others.” 

Impossible, But Why is it Absurd?

Who can change the Office of Jesus Christ?  In v. 34 Paul goes on to heighten the absurdity by recalling the intercessory activity of the risen Christ.  The question begins   with “rather” which is often taken as an amendment or correction and here it has the sense of “even more so,” for death did not just lift the condemnation but proved that the Office of Jesus is to be the Savior of sinners.  As a corrective, it implies how much more preposterous it would be to consider the resurrected, interceding Christ as the condemner.  One could even translate it “Even more absurd,” which would convey the foolishness of asserting that the risen, interceding Christ now condemns the elect.  The verb “raise,” which appeared frequently in the earlier chapters of Romans in connection with Christ’s resurrection, occurs also in 1 Corinthians 15:4), which Paul received from the tradition noted in 2 Corinthians 5:15, “who for their sake died and was raised” is used in the passive, as in this instance, it has a technical sense known to the readers, explicitly referring to Christ.  Similarly to be “at the right hand of God,” a technical expression, in this instance stands for being at “the highest place of honor” or having the divine power of God.  This expression is typical for early Christian confessional and liturgical material (Eph 1:20; Col 3:1; Heb 1:3; 10:12; 12:2; 1 Pet 3:22), and influenced by Psalm 110:1, which in the LXX has the famous line addressed by God to his Son, “sit at my right hand.”  If Christ is seated at God’s right hand, and he also intercedes for the saints, this renders the notion of his playing the role of the condemner all the more absurd.

The verb “to intercede” in v. 34 was used in vv. 26-27, where the Spirit is identified as the intercessor.  Christ’s intercession is a part of his office as the “high-priest” (Hebrews 7:25) and with different terminology (1 John 2:1; John 6:26; 17:1-26).  The word belongs to “the conceptual world of the ruler’s court,” where accusations and requests are heard and the person closest to the throne usually has the most influential word.  In the religious context, Paul’s point is that if Christ intercedes on behalf of the saints, it is utterly preposterous to even imagine that anyone can impeach the saints.

“Fear Not,” Says John Chrysostom

If then the Spirit even “makes intercession for us with groanings that cannot be uttered” and Christ died and intercedes for us, and the Father “spared not His own Son” for you, and elected you, and justified you, why be afraid any more?  Or why tremble when enjoying such great love, and having such great interest taken in thee?  Intercession is not a sign of inferiority, but of love only.  (Homily 15 on Romans 8:34, Chrysostom)

Intercession of the Loved 

My brother,

May our Lord who has takes his seat at the right hand of God the Father bless you with every blessing to his glory.

Indeed our Lord is our Beloved Intercessor with the Holy Spirit, but let not fear mislead you and think that the Father has a hard heart and needs Jesus to plead and beg him for sinners.  Such an imagination amounts to blasphemy. I write this without any hesitation because we must keep in our heart all the time that it is God the Father who sent his only Son to save us.  We must all the time keep also that Jesus is the “beloved Son.”  If this is so, why then does Jesus intercede for us?

1. Jesus’ life is part of our life whether our life is good or evil. Jesus is in us as well as we are in Jesus. His life is ours and our life is his.

2. He is the Head of his body the church, and that means all the weakness and defilements of his body is the “illness” which Jesus presents to God the Father as the “first-born among many brothers” who are ignorant, foolish and even sinful. Jesus prays not like us but intercedes by working with the Father and the Holy Spirit on our cleansing and by teaching us in many ways how to follow him.

3. Our love for the Father is so little and even faint, and the divine fire of love would love to lead us into that fire, but our mortal nature can’t take divine love, so Jesus stands as our Head to make this love come to our life in the humbleness of love.  But Jesus waits for you and for me to mature.  Jesus keeps all the gifts waiting till we are ready.  Here, we can say that Jesus received from God the Father all gifts which we need for our life here and then later on in eternity.  These gifts are in him and are given by him.  The time of his waiting is his intercession.

Now on a different point, I want to say to you that the Holy Spirit has replaced time in our relationship with God. In the OT and under the old covenant, the old people had seasons for celebrations, feasts, Sabbaths, Passovers…. But now all the seasons have gone as the shadow disappears when light comes. We are in the season of the Holy Spirit, Who gives us this eternal celebration of being the “children” of God the Father in his Son our Lord Jesus Christ. Some of us keep the feasts just like the Jews, but the enlightened know that the Christian feasts are celebration of the grace of God the Father in Jesus who is in us by the Hoy Spirit. 

Pray to the Holy Spirit that he may lead you all the time to the new ministry of life: not that “of letter” which the apostle said “it kills,” but that of the life of the risen Lord.

Pray for me,

Philemon (Arrived 13 Jan 1967) 

Verse 35: Who shall separate us from the love of the Christ? Affliction, or distress, or persecution, or hunger, or nakedness, or peril, or sword? (Seven great disasters)
Romans 8:35 is an example of human tribulations.  

1. “Affliction”

2. “Distress”

3. “Persecution”

4. “Hunger”

5. “Nakedness”

6. “Peril”

7. “Sword”

A similar list can be seen in 2 Cor 6:4-9 which Paul suffered: “Behold, now is the favorable time; behold, now is the day of salvation.  We put no obstacle in anyone’s way, so that no fault may be found with our ministry, but as servants of God we commend ourselves in every way: by great endurance, in afflictions, hardships, calamities, beatings, imprisonments, riots, labors, sleepless nights, hunger; by purity, knowledge, patience, kindness, the Holy Spirit, genuine love; by truthful speech, and the power of God; with the weapons of righteousness for the right hand and for the left; through honor and dishonor, through slander and praise.  We are treated as impostors, and yet are true; unknown, and yet well known; as dying, and behold, we live; as punished, and yet not killed.”
Compare also 2 Cor 11:23-29

“Are they servants of Christ?  I am a better one – I am talking like a madman – with far greater labors, far more imprisonments, with countless beatings, and often near death.  Five times I received at the hands of the Jews the forty lashes less one.  Three times I was beaten with rods.  Once I was stoned.  Three times I was shipwrecked; a night and a day I was adrift at sea; on frequent journeys, in danger from rivers, danger from robbers, danger from my own people, danger from Gentiles, danger in the city, danger in the wilderness, danger at sea, danger from false brothers; toil and hardship, from false brothers; sleepless nights, in hunger and thirst, often without food, in cold and exposure. And, apart from other things, there is the daily pressure on me of my anxiety for all the churches.  Who is weak, and I am not weak?  Who is made to fall, and I am not indignant?  (See also 2 Cor 12:10 and 1 Cor 4:10-13)

Let’s compare this list with that in “Sayings of the Fathers,” which are the sevenfold punishments for sin:  

1. Drought comes for partial tithing;

2. Panic and drought come for not tithing at all;

3. Destruction comes for not offering dough cake;

4. Plague and pestilence come for failure to punish crime;

5. Sword comes for delay of justice;

6. Wild beasts come for perjury and profanation;

7. Captivity comes for idolatry and immorality.

(Joseph H. Hertz, Sayings of the Fathers, 1945, page 44)

The book of Wisdom of Sirach 40:9 (LXX) lists eight tribulations: “death, bloodshed, strife, sword, calamites, famine, tribulation, and scourge.” 

Please note:

1. In Romans 8:35 the list does not say that all these take place because of sins.  Other lists in 2 Corinthians 6:4-9 and the others, all these are hardships for the Gospel and none are punishment for sin.

2. Behind that denial of punishment for sin stands the radical change of the nature and the goal of the Covenant.
Is Sin a Separation from God?

The Hebrew Word Groups for “Separation”

[image: image1.bmp]
1. The basic meaning of the root, ATL (Hebrew letters Alef  – Tzadei  – Lamed … remember, Hebrew reads right to left, opposite of English. To us this looks like it should be LTA, but read from the right it is ATL. – ed.) seems to be one of separating off a portion.  The verb can mean to withhold or retain, as in Genesis 27:36, where Esau implores Isaac about whether he had retained any of the blessing stolen by Jacob.  A different nuance on the idea of withholding is found in Ecclesiastes 2:10, where the author writes that all that his eyes desired, he did not deny from them, implying the idea of restraining, not retaining.

2. In Numbers 11:17 and 25, the verb derives a sense different from the basic idea separating off.  Here, the Lord separates off (NIV: takes) a portion of the Spirit that had been placed on Moses, in order to anoint the elders of Israel.  There is no indication as a result Moses possessed less of the Spirit than he had before; indeed, it is clearly not the intention of the text to give such an impression.  Rather, the transfer of Spirit from Moses to the elders ordains them as his successors in office, similar to that when Elisha was ordained with a double portion of the Spirit that had been on Elijah (2 King 2:9).  These incidents illustrate the belief that the one ascending holy office receives divine unction from one’s predecessor, often symbolized by laying on of hands (Num 27:23; Acts 6:6).

 [image: image2.bmp]
1. The verb BDL (Beit – Dalet – Lamed) is used in the creation account in Genesis 1 (vv. 4, 6, 7, 14, 18), and the idea of separation is also found in vv. 9-10).  Judging from the usage of bdl elsewhere its usage in Genesis should probably be understood in terms of “separating what does not belong together” and “separating for a specific task.”  This separating can, therefore, indicate a transition from a state of mixture to a more ordered state of creation (cf.Gen 1:2).  More specifically, the separation of light from darkness (1:4) meant that each received its own place and time in which to function according to the Creator’s design (also cf. 1:14, 18; Job 26:10; 38:19-20).  God made the firmament as a separator or divider between the water below it and the water above it (Gen 1:6-7). These waters did not belong together, and each had its specific identity and task (cf.Gen 1:9-10; 7:11-12).  As God’s work of separation in his work of creation provided order from desolation and waste (cf.Gen 1:2), so did his work of separation in the law provide concord with a view to his work of re-creation or renewal in anticipation of the coming Christ (cf. Col 1:13-17).

2. This verb is used for the separation of the holy and the common, the clean and unclean. It was a key responsibility of the priests to distinguish between these (Lev 10:10) and to teach the differentiations to Israel (Lev 10:11; Ezek 22:26) so that they could practice it (Lev 11:47).  A key rationale for observing such distinctions is that God has set Israel apart from the nations as holy in order to belong to him (Lev 20:24; 1 Kgs 8:53  cf. Exod 19:6).  This election of his people can also be described as choosing (Deut 7:6).  The foreigner who joined himself to the Lord was, however, assured that the Lord would not separate him from his people (Isa 56:3).

3. The temple area in Ezekiel’s vision had a wall around it to separate the holy from the common (Ezek 42:20). In the tabernacle the curtain before the ark (above which God was enthroned; cf. 1 Sam 4:4) separated the Holy Place from the Most Holy Place (Exod 26:33) and so demarcated different degrees of holiness. With Christ’s sacrifice, this separation was abolished for the children of God (Matt 27:51; Heb10:19-22).

4. The Lord set the Levites separate from the people for his holy service and to serve the people (Num 8:14; Deut 10:8, of Aaron and his descendants, 1 Chron 23:13 ). This selection is elsewhere described as choosing (Deut 18:5; 21:5).

Sin has Separated Israel 

Isaiah 59:1 Behold, the Lord’s hand is not shortened, that it cannot save, or his ear dull, that it cannot hear; 2 but your iniquities have made a separation between you and your God, and your sins have hidden his face from you so that he does not hear.  3 For your hands are defiled with blood and your fingers with iniquity; your lips have spoken lies; your tongue mutters wickedness.  4 No one enters suit justly; no one goes to law honestly.

16 The Lord saw it, and it displeased him that there was no justice.  He saw that there was no man, and wondered that there was no one to intercede; then his own arm brought him salvation, and his righteousness upheld him.  17 He put on righteousness as a breastplate, and a helmet of salvation on his head; he put on garments of vengeance for

clothing, and wrapped himself in zeal as a cloak.  18 According to their deeds, so will he repay, wrath to his adversaries, repayment to his enemies; to the coastlands he will render repayment.  19 So they shall fear the name of the Lord from the west, and his glory from the rising of the sun; for he will come like a rushing stream, which the wind of the Loan drives.  20 “And a Redeemer will come to Zion, to those in Jacob who turn from transgression,” declares the Lord.  21 as for me, this is my covenant with them,” says the Lord: “My Spirit that is upon you, and my words that I have put in your mouth, shall not depart out of your mouth, or out of the mouth of your offspring, or out of the mouth of your children’s offspring,” says the Lord, “from this time forth and forevermore.”

Isaiah 60:1 Arise, shine, for your light has come, and the glory of the Loan has risen upon you.  2 For behold, darkness shall cover the earth, and thick darkness the peoples; but the Lord will arise upon you, and his glory will be seen upon you.  3 And nations shall come to your light, arid kings to the brightness of your rising.  4 Lift up your eyes all around, and see; they all gather together they come to you; your sons shall come from far, and your daughters shall be carried on the hip. 5 Then you shall see and be radiant; your heart shall thrift and exult, because the abundance of the sea shall be turned to you,

Korah and the Fight over Priesthood

Numbers 16: Moses said to Korah, “Be present, you and all your company, before the Lord, … 19 Then Korah assembled all the congregation against them at the entrance of the tent of meeting.  And the glory of the Lord appeared to all the congregation.  20 The Lord spoke to Moses and to Aaron, saying,  21 “Separate yourselves from among this congregation, that I may consume them in a moment.”  22 And they fell on their faces and said, “O God, the God of the spirits of all flesh, shall one man sin, and will you be angry with all the congregation?”  23 And the Lord spoke to Moses, saying, 24 to the congregation, “Get away from the dwelling of Korah, Dathan, and Ahiram.”

Identity

1. To maintain their identity as people of the Lord Israel was called to be separate from the nations (cf. Deut 7:1-6; Ezra 6:21).  This demand later on included not marrying foreigners, and in Ezra’s time separating oneself also meant breaking marriages, foreigners (Ezra 9:1-2; 10:11). Those who did not want to cooperate with Ezra’s efforts to cleanse the nation were to be excluded (bdl) or excommunicated from the assembly of the exiles (Ezra 10:8-l5).  Also all who were of foreign descent were excluded (bdl) from Israel (Neh 13:3).

One More Meaning of the Verb BDL

Warriors are described as separating themselves for or from battle (1 Chron 12:8) which may have been a sacred dimension to these activities.  Similarly, the use of bdl meant to set aside cities of refuge (Deut 4:41; 19:2). 

[image: image3.bmp]
The verb HGH (Hei – Gimel – Hei) is used in Proverbs 25:4 of separating the worthless dross from silver.  This usage is part of an extended image showing that a king can rule righteously only when the wicked are removed from his presence (Prov 25:5), as a silversmith can work only with silver that has been purified of the dross.  In Isaiah 27:8 hgh is used to describe the Lord’s driving away Judah to exile (Isa 27:9).
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1.   The verb MWSH (Mem -Vav - Shin) means to depart, when used of people, or to be moved when applied to inanimate objects.  Joshua does not depart from the Tent of Meeting (Exod 33:11).  Gideon implores an angel not to depart from him until he has returned with an offering (Judg 6:18).  In Isaiah 46:7 the idol is mocked, for it can never depart from the place where it is set.  The verb is used in a personification of evil: “If a man pays back evil for good, evil will never leave his house” (Prov 17:13).  Likewise, in Psalm 55:11 an unidentified city in which the psalmist resides has been overrun with wickedness, and “threats and lies never leave its streets.”  

2.   The verb can also mean to cease doing something.  In a Jeremiah passage with obvious connections to Psalm 1 the verb is used when comparing the person who trusts in the Lord to a tree that does not cease to produce fruit (Jer 17:8).  In the negative sense, Nineveh is called a city that does not cease from plunder, filling the earth with her victims (Nah 3:1).

3. The verb is also used in statements about the relationship between God and his people.  On the one hand, it is sometimes used when the people of God are enjoined to keep the word of God.  Joshua is admonished that the book of the Law should never “depart from mouth,” but that he should meditate (literally: mutter) on it day and night (Josh 1:8).  In other words, he was to continually recite its words to himself.  Job, too, contends that he has never departed from the command of God’s lips (Job 23:12), and so is certain that he will be vindicated when tested (23:10). 

On his part, God affirms the security of his covenant relationship with his people, even after entering into judgment with them.  In Isaiah 54:10 God declares, “Though the mountains be shaken (i.e., depart, pass away) and the hills be removed, yet my unfailing love (hesed) for you will not be shaken.”  Jeremiah, writing about the new covenant that God would establish, encourages his audience that if the statutes regarding day and night could depart, then could Israel cease to be a nation before him (Jer 31:36).  In both cases, the point of the comparison is the continuity of the created order, which frequently symbolizes God’s trustworthiness.  God thus affirms his commitment to a relationship with his people even after the judgment of the Babylonian exile.

4. The verb can mean to remove, as in Micah 2:3, where the prophet condemns the wicked of Israel and Judah, warning that misfortune is being devised against them, evoking the image of a yoke of bondage they will not be able to remove their neck.  The verb is used in describing the future purification of Judah: “I will remove the sin of this land in a single day” (Zech 3:9).  The text refers to the messianic age, when Judah’s sin will be removed as when the high-priest removes a dirty garment.
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1. The verb NSA (Nun – Samekh – Ayin) “to pull up tent pegs” or “to break up”, the verb is most often used in contexts of setting out and traveling and it describes the wandering of Abraham (Gen 12:9; 20:1) and Jacob (Gen 33:17; 35:5, 16, 21; 46:1) through the Land.  The fact that they lived in tents and regularly broke camp underlined their status as strangers and aliens in the land of Canaan.  They looked forward to the fulfilment of the promises of a country of their own with a lasting city built by God (Heb 11:8-16).

2. The verb is also used for the journeying of the Israelites (along with all their possessions) from Rameses to Mount Sinai and their subsequent wandering in the desert for forty years (e.g., Exod 12:37; 13:20; 14:15; 16:1; Num 33:3-48; Deut 1:19).  The Lord went with them and directed them (Exod 13:21-22).  He instructed them to start out and cross the Red Sea (Exod14:15), and the angel of God and the pillar of cloud moved and pulled out from in front and went behind them shielding them from the Egyptians (Exod 14:19).  Later the tabernacle accompanied Israel, and the cloud of God’s presence that covered it determined when they would set out (Exod, 40:36-37; cf. Num 2:34; with the tabernacle and the ark as subjects with the use of the verb in Num 1:5 1; 10:35; cf. 2:17).  At the sound of the trumpet blasts, Israel would start the journey in careful formations as the Lord’s army (10:5, 6, 17-25 ).  Whenever the ark set out, Moses would say “Rise up, O Lord! May your enemies be scattered” (10:35; cf. Ps 68:1).

3. The verb can describe God’s or Moses’ making Israel go forth (Exod 15:22; Ps 78:52; 80:8) or God’s causing an east wind to blow to bring quail for food to Israel in the wilderness (Ps 78:26; cf. Num 11:31 q.).  Disobedience can lead to God’s sending a “destroyer of nations” who sets out for Zion (Jer 4:7), but in mercy he can also cause the scourge of his anger, like Sennacherib, to break camp and withdraw from his people (2 Kgs 19:36; Isa 37:37).

4. In Isaiah 33:20 redeemed Zion is pictured as a tent that will not be moved, its stakes will never be pulled up nor any of its ropes broken.  It is noteworthy that the image of a tent is used, probably alluding to the portable precursor of the temple, the tabernacle, as the dwelling place of God (cf. similar language used of the temple in 1 Chron 9:19, 21, 23; 2 Chron 31:2; cf. for fulfilment, Rev 21:16, 22).

5. King Hezekiah compared his life, while deathly ill, to a shepherd’s tent that had departed or been pulled up (Isa 38:12; cf. Job 4:21, and for a similar image 2 Cor 5:1, 4; 2 Peter 1:13).  Job compared his life’s anguish with a tree being uprooted (Job 19:10).

The Greek NT
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Greek from left: Alpha-Phi-Omicron-Rho-Iota-Zeta-Omega

This compound verb aphorizw (“w” is omega) occurs 10 times in nine NT texts and means “to separate” or “to sever.”  At the heart of the NT we find the principle of God separating, i.e., marking off Paul for His service as in Romans 1:1 where the divine separating to the Gospel underlines the divine call of the apostle.  In Galatians 1:15 Paul has been separated or set apart before he was born.   

By God’s commission the Son of Man will divide the good from the bad as a shepherd separates the sheep from the goats (Matt 25:32).  The same function will be given to the angels, who will divide the wicked from the righteous (Matt 13:49).  Hence the attitude of Christians must be as follows: If God separates, believers have to accept this and separate themselves, as a people of salvation, from the people of perdition.  Paul quoted in 2 Corinthians 6:17 the words of Isaiah 52:11 and Jeremiah 51:45.  We read: “Therefore   go out from their midst and be separate from them.”  The Holy Spirit demands the same separation for the work of the apostolate, saying in Acts 13:2, “Set apart for me Barnabas and Saul.”  Paul differentiates the community from the Israel which understands or misunderstands itself in physical terms, e.g. Acts 19:9: “but when some became stubborn and continued in the unbelief, speaking evil of the Way … Paul withdrew from them.”  Peter on one occasion reversed this by separating himself from Gentile Christians even though they belong to spiritual Israel (Gal. 2:12).  The world replies to the Gospel with its own rejection in Luke 6:22: “Blessed are you when men hate you and when they exclude you and reviles you.”  The separation between the Christian and the world is prefigured in that separation between Israel and the world in the OT (compare 2 Cor 6:17 with  Is 52:11).  

The verb aphorizw was not used at all in the God-man communion, and in fact many declarations say the opposite (such as Eph 2:11-21 and Col 2:13-15).  Jesus came “to gather into one the scattered children of God” (John 11:52).  

The Triumph of Love, Romans 8
Verse 38:  For I have become convinced that neither death, nor life, nor angels, nor rulerships, nor things present, nor things to come, nor powers,

Verse 39: nor height, nor depth, nor any other kind of creature will have power to separate us from the love of God which is in Christ Jesus our Lord.  
A. Death can’t win because Jesus Christ is our resurrection

B. Life comes from Him and what is His has victory 

C. Angels and all other powers are under his authority

D. Things present now are in the hands of Jesus who fills the universe with his presence

E. Things to come can’t be compared with eternal life 

F. Powers are disarmed and taken captive and paraded as hostages and put to shame at his cross (Col 2:15)

G. In the heights of heaven Jesus is seated at the right hand of God waiting to give us our share in his glory.

H. In the depth Jesus descended into the abyss among the dead (Rom 10:7) to put an end to death.

I. Nothing created has power to separate us from the love of God which is in Christ Jesus our Lord because our Savior is God-Incarnate.
Philemon

The greatness of the Gospel is that it is founded on the Person of Jesus.  Jesus is not a system because systems fail.  Jesus is not a doctrine but the very Person of the Son of God; doctrines can mislead us.  Jesus is the love of God the Father and with love nothing can stand up in opposition and no one can fight love because love does not fight but wins all fights because as the apostle said, “love endures all things.” 
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