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A Dynamic Study of the Letter to the Romans 
The Righteousness of God:  Israel and the Gentiles

Romans 9-11 Part 2
Tonight’s class concludes the fall semester of study at E91.  George’s class resumes Wednesday, January 14, 2009, 6:30-7:45 p.m., here in the upstairs classroom.  May you  share in the Joy of the Incarnation of our Lord in the coming Christmas weeks.
The teaching on the relationship between Israel and the Gentiles 

Essential points:
1. The overarching theme of Romans 9-11 is the righteousness of God that has been manifested in Jesus Christ.

a. 
This righteousness has its origin in the faithfulness of God. 

b. 
The faithfulness of God has the historical promises made to Israel (9:14ff. - 10:3ff.). 
So remember these three words which are key words in Roman 9-11:
Righteousness   Faithfulness   Promises

2. 
The election of Israel rests on the promises to the fathers, and the covenants.
So remember the other three words: 

Election   The Fathers   The Covenants

3. 
The mission of the Son of God is to maintain all that was promised by God to Israel 

4. 
Israel is secure but what about the Gentiles?

5.
Paul’s preaching is to both.
Where is the problem?

1. 
Israel rejected Jesus who is the Righteousness of God.

2. 
Does this mean that God has rejected Israel? No, but the rejection of God’s righteousness in Jesus Christ puts at stake all the great promises, the covenant and even the faithfulness of God (9:6). 
3. 
If this is so, then the word God would in fact have failed (9:6). 
Paul claims the opposite and even says:
1. The election of Israel continues;, the promises are still valid.

2. But in view of God’s revelation in Jesus Christ, Israel faces a crisis created by its rejection of the Jesus the Righteousness of God. 
Jesus is the New Covenant

1. The revelation of Jesus is a crisis for every single privileged person and nation. Why is this so?
a.
There is a new covenant which is not given to a particular race.
b. 
The biological origin of any person or nation does not grant any privilege to any one.  God has revealed in Jesus His unfathomable mercy to all.
c. 
Then all humans are equal because no one is more or less a sinner. All “are short.” 

2. The faithfulness of God and the unfaithfulness of Israel do not change God’s faithfulness at all.  God does not act in reaction to humans.

3. God stands in unbroken continuity with his promises and proves his faithfulness despite the unfaithfulness of Israel.  He is a righteous and just God.  
The Hardening of Israel’s Heart

1. The hardening of the majority of Israel in unbelief in the face of the revelation of God in Jesus Christ causes Paul deep pain (9:1- 2). With profound pain in Romans 8:28-39, the apostle is willing to sacrifice himself for the salvation of Israel. He is willing to be excluded from salvation himself if by doing so he could achieve the salvation of his own kindred people (9:3).  Israel is the people chosen by God, and here Paul provides us with his key words:

a) to whom belongs the “adoption” 

b)  the “glory” 

c)  the “covenants” 

d) “the giving of the law” 

e)  “the worship” 

f) “the promises” 

2. If large segments of Israel reject the revelation in Christ, one could then conclude that the promises of God have failed.  But with a series of arguments in 9:6ff., Paul refutes this possible conclusion. 
3. He proceeds on the basis of his axiomatic conviction that it is not possible for God’s word to fail (9:6a).  Instead, the fact of the matter is that biological or ethnic Israel is not identical with those who have received the promises of God (Rom 9:6) and this statement is the main point: “For not all Israelites truly belong to Israel,” and so Israel is not defined ethnically by the biological descent from Abraham. 

4. For Paul, the true Israel is identical with those who accept God’s promises and acknowledge that God’s saving purpose is fulfilled in Jesus Christ.  The Old Testament promises do not apply to the part of Israel that rejects the revelation in Christ, because it is not Israel in the ethnic and historical sense.  By redefining the people of God as the people who accept the promise of God, Paul gains the room he needs for his preaching to both the Jews and the Gentiles to show that in view of God’s contingent acts in history, God is indeed faithful.

5. Then Paul moves forward to support his argument in 9:7-9 by an additional support in 9:6, the true descendants of Abraham are only those descended from Isaac. Biological descent alone by no means guarantees a special status when it comes to salvation. Here we must pay attention to this term” the children of the promise.”  They are counted as descendants.  This means that for Paul the promises of the old covenant have been realized in Jesus Christ, and they are inherited only by those who grasp them through faith.  
Why Faith?

1. If all the time God was acting alone because of his goodness without any need for human contribution, then humans can add nothing to all the key activities of God: Righteousness, faithfulness, and promises.
2. Because of what Jesus achieved without any human contribution, humans need “faith” to receive what Jesus achieved for them.   

3. Here we meet two persons:

a) Ishmael

b) Isaac

In both of these two persons and nations we can see that it is the sovereignty of God that gave the blessing through Isaac and then to Israel which is the focal point 9:10-13.

4. Paul provides a further illustration of the freedom exercised by the Creator God. Although Jacob and Esau have the same mother and father, God chose one and rejected the other.  Even before Jacob and Esau were born, before they could have done anything either good or evil, God’s choice was already firmly made. 
5. Paul gives the theological basis in 9:11-12 “so that God’s purpose of election might continue, not by works but by his call.”  The call is entirely a matter of God’s decision, not on the basis of works.  All statements in Paul about divine predestination must thus be regarded as the result of his doctrine of justification.

6. Statements about predestination are directed toward a single affirmation: everything depends on God’s gracious act.  This act of God occurs in divine freedom; no one can influence God or require that God act in a certain way on the basis of one’s origin or achievements.  The freedom and sovereignty of God prevail over and against every human being, including the chosen people, Israel. 
Biblical Evidence for God’s Freedom and Answering Objections 

1.  The Scripture already takes note of the election of Jacob and the rejection of Esau (Gen 25:23; Mal 1:2, LXX in Rom 9:12-13).
2.   In 9:14 Paul takes up the obvious human objection, that God is unjust.  He answers this objection in 9:15 by quoting Exodus 33:19 LXX: “I will have mercy on whom I have mercy, and I will have compassion on whom I have compassion.”  We find here a central feature of how Paul understands God’s call.  For Paul, the Scripture announces and confirms the divine predestination.  In the Scripture God himself has made known his will, which human beings can hear and learn but not call into question.  In 9:16 Paul emphasizes once again God’s independence, in what is virtually an apologetic argument: “So it depends not on human will or exertion, but on God who shows mercy.” 
3.
In 9:17 Paul provides the scriptural ground the words of Exodus 9:16, and then in Romans 9:18 again summarizes with additional note that those who reject God have done so by their free will.
a) “So then he has mercy on whomever he chooses, and he hardens the heart of whomever he chooses.” Again, God’s being as God is the only basis for the way God acts.

b) In 9:19-21 Paul deals with an additional possible objection, since from his previous argument one could draw the conclusion that the arbitrary rule of God to which no one may object means that human beings are not responsible for their own actions or for their own destiny.  The implied question is: “Why does God blame sinners and condemn them if everything depends on God’s arbitrary will anyway and human beings cannot do anything to change their own destiny?”  Paul answers this objection in 9:19-21 by ruling the question itself as out of order.  Not only creatures can’t question God’s election, but also God’s plan is hidden from human eyes.
The History of Creation is Not a Closed Book Any More

With the advent of the Son of God in our human flesh, though He was “born under the law” He achieved our salvation without the law (Rom 3:21ff.).  The centre of human history in the past and at present and in the future must be seen in the light of the coming, the arrival, the “advent” of Jesus the Christ:
a) The past points to the Incarnation (Gal 4:4ff.)

b) The present is the new relationship which depends on God acting in Jesus

c) The future will not contradict or nullify what God did for humanity; not for the Jews alone from whom Jesus is born, but for all humans who believe. 

d) Over and against those Jews who insist on their privileges, Paul makes clear that God is free to act as it pleases Him, completely free to call or reject both Jews and Gentiles, just as the Scripture has prophesied (9:25-29).

Israel and Jesus

A new perspective in Paul’s argument emerges in 9:30-10:21 on what is the relationship between Israel and Jesus.  Or to use Paul’s authentic vocabulary, the righteousness of the law and that of God in Jesus the Christ.  To answer or explain this point, Paul presents us with some shocking statements:
1. The Gentiles through faith accepted god’s righteousness while the Jews still holding on the righteousness through the works law/Torah (9:30-33). This is the sharp contrast which touches the heart of the Gospel.

2. Paul explains the failure of the Jews to attain righteousness by works, not through faith.  Christ thus became a stumbling stone to Israel because Jesus did not do anything for salvation through the way of the law/Torah, but the way of faith. 
3. In contrast to 9:1-29, Paul speaks of the boundless possibilities of faith to obtain salvation or of unbelief to miss the divine call.  Nonetheless, the apostle once again solemnly avows his wish for Israel’s salvation (10:1), and confirms Israel’s zeal for God but also its lack of insight (10:2).  This is revealed in its attempt to establish its own righteousness instead of submitting itself to the righteousness of God (10:3). 
4. For believers, in contrast, Christ is their righteousness, so that Christ is at the same time the end of the law/Torah, that is, to the extent that the law facilitates the vain attempt to establish one’s own righteousness before God
Correcting a Common Mistake 

What does it mean that Christ is the end of the law?

1. The word “end” is the Greek word that comes from .  Telos is used 35 times in the NT, and three times in Romans (6:21, 22:10:4).  Here in 10:4 it means the “termination, cessation.”  What has been brought to an end by Christ’s coming and is no longer part of what God is now doing for his saving purpose is that He is no longer focused principally on Israel.

2. The old relationship “exclusive” is no longer part of the new relationship.  Otherwise, believers in Jesus would have to submit to the law.
3.  God gave the law to Israel as a means for Israel to confirm their special place within God’s favor.  Paul intended “end” here to have also the fuller or further sense of “fulfillment, goal.”  Israel had after all been specially chosen by God but that choice had always been wholly in terms of grace (9:6-13) and always had the extension of that grace to all the nations (4:16-18), in which case Christ is the realization of God’s final purpose in choosing Israel initially. 
4. Nothing Paul has said so far would invite such an association of Christ and the law.  There is no relationship at all because faith is the fulfillment of the law (3:31).  Christ is the only righteousness acceptable to God because it is his own righteousness. 

Where is the Mistake?  
1. It is not just the mistake of Israel (10:4) but also the mistake of the believers today.  There can be no talk of Jesus Christ as the “end and goal” or “goal” of the law/Torah, or of a “fulfillment of the Torah” by Christ.  Jesus lived under the law, but it is neither keeping the law by Jesus nor breaking the law that we are justified by faith through grace.

2. Against this view is the juxtaposition of two opposite actions:
a. 
“Their own righteousness” in (10:3) which is not the righteousness of God.
b. 
And a good reading of the Greek grammatical structure of (10:4)  somewhat literal translation would read, “for righteousness to every believing person”, at the same time referring to the whole preceding verse, and the function of (10:4) as the basis for what is said in (10:5-6) Especially the contrasting of the righteousness that comes through the law/Torah (10:5) with righteousness that comes from faith (10:6) underscores the fundamentally antithetical structure of the argumentation of the whole section. Righteousness through the law/Torah is indebted to the principle of one’s own doing, and the promise appears to be the result of one’s own deed; but for the personified righteousness that comes from faith (10:6a), its word comes near to human beings in the proclamation of the gospel and calls for nothing but saving faith. Again, it is not “lawlessness” that is here meant; rather, Paul is reducing the productive capacity of the law/Torah and making it more precise: Jesus Christ alone is the place of life and righteousness, which are made available through faith.
c.
We are not redeemed by Jesus keeping the law in his life or death on the cross but by God’s own initiative.  Hence the obedience of our Lord and his sacrifice for sinners must be removed from all legal and forensic concepts.

Biblical Foundation of the Gospel in Romans Chapter 10
In 10:5-13 Paul appeals to the Scripture to prove that righteousness does not come through doing the Law/Torah.  Paul presents biblical witness to prove that salvation comes only through the word of faith.  Paul intentionally takes a text that originally referred to the Torah and proves that the law/Torah says that salvation comes only through faith in Jesus Christ, which has become tangible to the Christians who confess the faith (10:14-17).  Therefore, Israel has no excuse.
Why did Israel not accept the Gospel?  Once more the answer comes from Scripture, for the Torah and the prophets had already predicted that the ignorant Gentiles, those who were not called God’s people or the “non-people,” would someday overtake and surpass Israel (10:18-21).  God has done a lot for his people, whose lack of knowledge consists in a willful ignorance of God’s will.  Israel has refused to cooperate and is thus itself responsible for its present disastrous rejection.  This logic of personal responsibility clearly stands in tension with the apostle’s argumentation in 9:1-29).  Here human beings are able to make a positive decision did not do so. 
Paul must explain something that is not really explainable. Why have the chosen people rejected the saving act of God in Jesus Christ?  The mystery of the unbelief of Israel eludes every human effort and its resolution is found exclusively in God.  Paul introduces every imaginable argument in his effort to make the paradoxical present situation understandable. 
The Final Destiny of Israel Romans Chapter 11
First Part

We have noticed that Paul used the common name “Jews” among the Gentiles and the common name “Israel” among the Jews 

1. In 11:1-2 Paul solemnly states that under no circumstances will God “reject his people whom he foreknew.”  The apostle judges his own life to be evidence for this claim (11:1).  The Scripture also points to this conclusion, for, just as in Elijah’s time, so also now there is “a remnant chosen by grace” (11:5).  Paul here returns to the previous teaching in 9:6ff., that the majority of Israel has been hardened according to God’s own will.  By his own grace God chooses the Jewish Christians as a remnant while the rest of Israel is hardened.  Thus Israel is divided into two kind of people:


a)   The elect (9:7)


b)   “The rest” 

It is God himself who brings about this division, for, according to (9:8), God has given those who are hardened “a sluggish spirit” that has prevented their hearing and understanding the gospel.

2. The remnant was a name known in the OT and this name provides Paul with the evidence for learning that Israel is and remains the elect people; that it can never be entirely rejected.  On the other hand, the vast majority of Israel does remain at present in its state of having been hardened according to God’s own will.
3. According to this line Biblically, there is still a long way to go for the salvation of Israel as a whole.

Second Part

Romans 11:11-32 needs more a special attention. 
In 11:11 Paul emphasizes that the hardening of Israel has a positive purpose in God’s plan.  Israel’s stumbling provides the opportunity for salvation to come to the Gentiles as well.  Israel’s loss and damage becomes riches for the Gentiles because in this way the Gentiles come to participate in God’s salvation alongside Israel, so Israel is playing its assigned role in its salvation, albeit with delays and detours.
In 11:13-14 Paul defines his apostolic office in a new way and adapts it to the understanding of history expressed in Romans 11.  It is precisely that he has become an “apostle to the Gentiles” (11:13) that he now preaches, explaining that the goal of his mission to the Gentiles is in the service of the salvation of Israel in that he provokes Israel to “jealousy” of Gentile Christians in order to save some of the people of Israel.

The Olive Tree – Romans 11:13-24
Romans 11:13 I am speaking to you Gentiles. So then, inasmuch as I am apostle to the Gentiles, I magnify my ministry,  14 the hope that I might provoke my kindred to jealousy and might save some of them.  15 If their rejection means reconciliation for the world, what shall their acceptance mean other than life from the dead?  16 The initial offering is holy, so is the mixture as a whole; and if the root is holy, so also are the branches.

17 If some of the branches have been broken off, and you, a wild olive, have been grafted among them and have become sharer in the richness of the olive tree root,  18 do not boast over the branches.  If you do boast, it is not the case that you sustain the root, but the root sustains you.  19 You will say, then, “Branches were broken off in order that I might be grafted in.” 20 Quite so: they were broken off on the ground of unbelief, but you stand through faith.  Do not cherish proud thoughts, but fear.  21 For if God did not spare the natural branches, neither will he spare you.  22 Consider then the goodness and severity of God: to those who fell, severity; but to you the goodness of God, provided that you continue in that goodness – otherwise you too will be cut off. 
23 Whereas, they too, if they do not continue in unbelief, shall be grafted in; for God is able to graft them in again.  24 For if you were cut off from the natural wild olive tree and grafted unnaturally into the cultivated olive tree, how much more shall those who belong to it naturally be grafted into their own olive tree.” 

First the Root and the Branches

1. If the root is “holy” then the rest of the branches are also holy (11:16).  The analogy of the olive tree (11:1724) is no doubt that Israel appears in its original role as people of God whereas Gentile Christians merely join as the grafted “branches.”  As the noble olive tree, Israel is the root of the salvation of all including that of the Gentiles (11:18).  Although a few branches have been broken off this tree and branches from wild olive trees have been grafted in, Israel remains the real people of God.  When Gentile Christians are accepted into the tree, they have no grounds for boasting. 
This warning is possibly reacting to a disdainful attitude of Gentile Christians in Rome to the Jews. The present status of Gentiles is their place was given by the gracious act of God. If God has the power to break branches off and graft them in again, they, too, can be broken off if they abandon the way of faith and love (11:20-22). 
Once again Paul explicitly emphasizes this possibility in (11:23-24) if the branches that originally belonged to the olive tree do not persist in their unbelief, they will be re-grafted into their “own” olive tree, and this is Jesus himself.   Paul’s use of the olive tree in his extended metaphor will have been due only partly to the fact that Israel had occasionally been likened to one (Jer 11:16; Hos 14:6), it can hardly be doubted that Paul has Israel as a people in view.  Equally important would have been the fact that the olive tree was the most cultivated fruit tree in the Mediterranean area.  Paul’s choice was determined by the appropriateness of well-known procedures in olive culture that of grafting wild shoots on to cultivated trees the purpose such grafting in olive culture would be to rejuvenate the tree.  Paul turns the tables on Gentile pride by representing the Gentile believers as a wild olive, since the wild olive was notoriously unproductive.  Israel is the cultured olive, which would clearly imply the superiority of the Jewish spiritual heritage as over against the non-Jewish. 
All Israel Shall Be Saved
1. “And so all Israel shall be saved.” Will the conversion of the Gentiles be the means of provoking Israel to jealousy, and will converting them mean Israel as a whole – with its corporate identity and wholeness – will not be lost.  Does Paul means “all spiritual Israel”?  Paul has not used the word or the title “spiritual” for he like the Old Testament prophets look at the “all” in terms of only the people of God.
2. 
The hardening of a part of Israel has a temporal limit, lasting only until the fullness of the Gentiles are converted, and “all Israel will be saved” (11:2).  When will the full number of the Gentiles be known?  Paul does not give us a hint, (11:25).
3. In 11:25 Paul does not refer to the number of Gentile Christians, because “there is no salvation apart from faith.”  In 1:16 salvation applies only to those who believe, to the Jews first and also to the Greeks.  Salvation is by accepting the righteousness of God which is given by faith in the death and the resurrection of Christ.  Moreover, 10:9-13 emphasizes specifically that salvation is guaranteed through faith in Jesus Christ and there alone.  According to 10:12, there is no distinction between Jews and Gentiles; Christ is the Lord of both.  Why should Jews be provoked to jealousy by Gentile Christians if, in any case, Israel already has what the Gentile Christians are just now receiving?  Why is Paul so deeply troubled (9:2-3; 10:1) if Israel could bypass Christ and still attain salvation?  According to 11:25-27, Paul expects an act of God in the final events of history that will lead Israel to conversion and thus to salvation.  He sees in this the maintenance of God’s identity and faithfulness, who does not reject Israel forever but who subjected Jews and Gentiles alike to disobedience in order to be merciful to both in Jesus Christ (11:32).  God is righteous; it is up to humans to accept or reject Christ.
Third and Last Part: Romans 11:29 

Romans 11:29 consists of nine Greek words that translate: “For God’s gifts and calling are irrevocable.”  The Apostle Paul says: God’s gifts and calling are without repentance, according to the reading of Augustine.  The fathers of the church since Origen of Alexandria and John Chrysostom apparently all testify to the irrevocable character of God’s gifts and calling. 
The Meaning of or ametamelnta - irrevocable
1. It is a legal term meaning “irrevocable” in the sense of “legally binding.”
2. God who has given a new and eternal covenant is not based on any juridical boundary but has the covenant in the death and resurrection of his Son.  God’s fidelity does not change at all because of the Presence of the Mediator Jesus Christ.  Grace cannot be revoked. 
Philemon

My dear and beloved brother,

May the joy and the peace of God the Father be in your heart forever because none of God’s gift in Jesus Christ is given to us for our temporary life.  All of God’s gifts proceed from His love and all are stored in Jesus our Lord.  He came to us when we were totally ignorant of him and had no faith or love.  But he called us according to his goodness.  
The fact that we hang on is enough evidence that Jesus is still working in us.  The Gospel calls us to die so that we may live.  The world calls us to live and not to die giving us not a glimpse of how to live well and how to die well. 
Why does God not regret his mercy?
1. He knows the end of all things and so He gives to defeat our evil.  He is not like us who give and wait for a gain.  He pleads even the case of Israel through the prophet Isaiah.  His love waits for the last day.  Now His love works in all and for all.
2.  God does not suffer from the lack of knowledge, nor act in reaction to our good or even to our evil deeds.  His grace comes from his infinite love which our finite love does not kindle nor can put out when it gets cold.  There is a neo-paganism which is so obvious among some of our brothers.  They imagine God according to their knowledge of their earthly friends and enemies.  Be aware of that.

Lastly: If you think that you can gain God’s favors by your good works, you are still a pagan at heart in spite of your Christian confession of faith.
Pray for me,
Philemon a sinner saved by God’s mercy

27 September 1968  
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