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[bookmark: _GoBack]The Church at Corinth
A Church Facing Inner Problems – #29
Pagan Meals and Spiritual Food – 1 Corinthians 10:1-14
1 Corinthians 10
1 I do not want you to be unaware, brothers that all our ancestors were under the cloud and that all passed through the sea.  2 All of them were baptized into Moses in the cloud and in the sea.  3 All ate the same spiritual food, 4 and all drank the same spiritual drink, for they used to drink of a spiritual rock that followed them, and the rock was Christ.  5 Nevertheless, God was not pleased with most of them, for they were laid low in the wilderness.
6 Now in view of these things they have become archetypes for us, so that we may not crave for evil even as they did.  7 Do not become idolaters as some of them did, as it stands written: “The people sat down to eat and drink, and they got up to revel.”
8 We should not indulge in fornication, as some of them did; and twenty-three thousand of them fell in a single day.  9 We should not put Christ to the test, as some of them did; and were destroyed by serpents.  10 Do not grumble, as some of them did, and were destroyed by the Destroyer.
11 These things were happening to them pre-figuratively and were written down as a warning for us, upon whom the ends of the ages have met.  12 Consequently, whoever thinks that he is standing firm should see to it that he does not fall.  13 No trial has overtaken you but what is human. God is trustworthy, and he will not allow you to be tried beyond what you can bear; but with the trial he will provide also a way out, so that you may be able to endure it.
14 Therefore, my dear friends (beloveds), flee from idolatry.

Paul looking at practical problems
1. Paul has returned to the question of idol meat, in order to discuss, “meat sacrificed to idols,” mentioned in (8:1, 4, 7, 10).  It turns up later in this section in (10:19).  Paul mentioned “idolater,” in 5:10, 11 and 6:9.  He will refer to that kind of person again in 10:7 to formulate his warning, “flee from idolatry” (10:14). 

2. Now one sees that the eating of idol meat has assumed another perspective; it is no longer simply a problem for those whose conscience is “weak” (8:7), but also is part of idolatry, which a Christian must shun.  Verses 1-22 (1-13 this week) comprise one unit, because in verse 1 Paul calls attention to the topic that he will discuss as a conclusion is set forth in verse 21.

3. Paul refers to the desert journey of Israel in the OT as an example to teach Christians not only how they should deal with idol meat (verses 1-14), but also how they should think about their participation in the Lord’s Supper (verses 14-22), which on the surface seems to be unrelated to eating idol meat.  But Paul discusses what took place in the wilderness in the OT under four headings to provide a whole teaching:
First: Paul begins with “our ancestors” and cites five privileges of “all” the Israelites who wandered in the desert after their deliverance from Egyptian bondage: (1) how God accompanied them in a cloud, (2) rescued them from the pursuing Egyptians at the Red Sea, (3) guided them through Moses, (4) supplied them with the Manna, and (5) gave them food to eat and water to drink (verses 1-4).
Second: Paul then recounts five incidents that tell how God became displeased at the rebellious conduct of “most of them”: (1) their greediness craving for evil, and idolatrous (2) feasting and (3) worshipping the Golden Calf followed by their (4) fornication with (5) Moabite women.  This is how they tested the Lord, and grumbled against Him   Because of all this, God let them follow their lusts that led to their the destruction  (verses 5-10). 
Third: All that happened to them became warning archetypes for us Christians, who now live as new creation, when God does not try us beyond what we can bear. But we must flee from all idolatry (verses 11–14). 
Fourth:  Christians, who share in the body and blood of Christ at the Table of the Lord, cannot share also in the table of demons, thus provoking the Lord. 
Some basic questions
1. Did Paul in his discussion of the problem of idol meat (chapter 8) adopt a rather lenient view since those who “possess knowledge” knew that an idol was a nonentity in this world (verse 1–6) and therefore can’t harm, but also insist on a restriction to their basic freedom as the only attitude to such knowledge for the sake of the “weak” (verse 7–13)?  But does he change his mind in 10:23–31?  Paul’s attitude is much more absolute: “flee from idolatry” (verse 14), because “you cannot partake of the table of the Lord and the table of demons” (verse 21).  This is applied to the whole church and to both the weak and those who “possess knowledge.” 

2. Another question related to the reference to baptism in (verse 2) and the meaning of “spiritual” in (verses. 3–4).

3. Then what is that reference to Christ as the following rock (verse 4), the testing of Christ in the OT in (verse 9). Moreover, the references to the Lord’s Supper (verses 16–21)

 A section for teaching the whole church 
1. Paul quoted the book of Numbers (from the LXX) in 1 Corinthians 11:4, 34-35; 14:20-35; 21:4-9; and 25:1-9.  Paul criticizes Corinthian practice using examples drawn from “our ancestors,” and that criticism is different from the one he draws from the Lord’s Supper in verses 16-21.  He refers in various ways to baptism, the Lord’s Supper, and “Christ.”  Paul uses the term “spiritual” three times for the food, the drink, and rock.  Then he adopts the terms “types” (verse 6), which show that he is discussing what happened to “our ancestors” not only from a historical perspective, but is actualizing those instances as forewarnings for Christians in Corinth. 

2. When he speaks of the “spiritual” food, drink, and rock (verses 3–4) as OT Old prefiguration of what is taking place in the life of the church.

3. Paul’s use of types (verse 6) is for basic catechesis (teaching) on Baptism and the Lord’s Supper.  Baptism “into Moses” was not only because God delivered his people from Egyptian bondage through Moses, “but also because of the Jewish belief that the ‘latter Redeemer’ [the Messiah] would be as the ‘former Redeemer’ like Moses.” This was known in Jewish writings (Ecclesiastical Rabah 1.9, date in unknown). 

Text Study - 1 Corinthians 10
VERSE 1 – I do not want you to be unaware, brothers, … 
Paul used this formula before, and he will use it again (1 Cor 12:1; 2 Cor 1:8; Rom 1:13; 11:25; 1 Thess 4:13).  It introduces what he considers important and wishes to make explicit.  At times he substitutes for it the positive verb, “make known,” a very polite way of comparison (1 Cor 12:3; 15:1; Gal 1:11; 2 Cor 8:1; cf. 11:3), or “I want you to realize.” The use of “brothers,” is the most intimate way of recognizing and talking to members of the church as members of the One Body (1 Cor 12:21).
     
VERSE 1 (cont.) – … that all our ancestors were under the cloud and passed through the sea.
 “Our ancestors” refers to certain generations of Israelites and it is used again in Hebrews (1:1; 8:9).  In mentioning them as “our” ancestors, Paul here speaks of himself as a Jew.  Does Paul include the Gentile Christian community of the church in Corinth in this “our”?  The answer is yes because, for Paul, Christians are the new “Israel of God” (Gal 6:16).  In Philippians 3:3, he even speaks of Christians as “the circumcision”: those who worship by the Spirit of God and boast in Christ Jesus.” (Cf. the use of “our fathers” in Rom 9:5, 11:28, and Acts 3:13, 25 is restricted to “the patriarchs,” just as the singular (father) is used of Abraham in Romans 4:1, 16.  Paul is simply saying that Christians of Corinth are familiar with the OT books to which he alludes.
  
Under the Cloud
In saying “under the cloud,” Paul alludes to Exodus 13:21–22 (LXX), which reads: “God led them, during the day in a pillar of cloud to show them the way . . . and the pillar of cloud did not depart during the day from the presence of all the people.” (See, Cf. Ps 105:39: “He spread a cloud for a covering.”).  It refers to the deliverance of Israel fleeing from Egypt and wandering in the desert toward the Red Sea: “Whenever the cloud went up from over the tent, the people of Israel thereupon set out; in the place where the cloud stood still, they encamped” (Num 9:17; see also Exod 40:38;and the later book of Wisdom 19:7 LXX.  That is why Paul says they were “under” the cloud, which otherwise accompanies them.  In the later rabbinic tradition, one reads that the cloud covered the Israelites, undoubtedly based in Psalm 105:39).  “The sea” here is the Red Sea.

VERSE 2 – All of them were baptized into Moses in the cloud and in the sea.
Though Paul writes as a Christian, the desert experience of the ancient Israelites is understood in the light of salvation which now resides in Jesus Christ and is given in baptismal experience because Christians are saved by being “baptized into Christ Jesus” (Rom 6:3; cf. Gal 3:27).  Israel of old had deliverance by Moses in the cloud and the sea; he brought them to deliverance and safety. (Cf. 1 Pet 3:20-21) where baptism is compared with an OT event, since the eight persons in Noah’s ark “were saved through water.”  Paul gives an “analogy” to explain what takes place in the life of the church.  In Exodus, the “cloud” is the privileged sign of God’s presence to the Israelites under the leadership of Moses.  But in all the events of the OT, there is not one event that can express what takes place in Baptism (Read Rom 6:1:8).  Paul formulates baptism “into Moses,” as a historical event that leads to the understanding of “baptism into Christ” (Rom 6:3).  He means only that the Israelites had, in Moses, someone analogous to Christ, into whom Christians are baptized.

Bread from Heaven 
VERSE 3 – All ate the same spiritual food.
Paul alludes to the feeding of the Israelites, for God told Moses, “Say to them: ‘In the evening twilight you will eat meat, and in the morning you will have your fill of bread, so that you will recognize that I am Yahweh, your God’ ” (Exod 16:12).  Thus the Israelites were fed with “quail” (Exod 16:13; cf. Num 11:31; Ps 78:27; 105:40a; Wisdom 16:2; 19:12) and with “bread from heaven” (LXX) which was rained down upon them in the desert (Exod 16:4).  The name of the bread, “manna,” is Aramaic and is derived from the Hebrew question that the Israelites asked when they first saw it - Min hahad, meaning, “What is it?” (Exod 16:14-15, 31, 35; Deut 8:3).  In Psalm 78:24-25, it becomes “the bread of angels” (LXX); in Wisdom 16:20, “food of angels,” and in Nehemiah 9:20 manna is God’s gift of his “good Spirit.”  Josephus the Jewish Historian refers to it as “sent down from heaven to them, food for forty years” (Antiquates of the Jews 3.1.6, 32; cf. Exod 16:35).

Spiritual Food   
Why does Paul call the food “spiritual”?  Mainly because it was not a product of the earth and was given to them by God in a wondrous way to sustain lives.  It was also a sign of His presence among them through the gift of His Spirit (Neh 9:20).  It may also be “spiritual” because Paul sees it prefiguring the Eucharistic bread, which probably also explains why it is said to be the “same” food for “all,” which he will introduce in verse 16.  The words of our Lord in John 6:32-40, “true bread from heaven,” echoes the same.

Spiritual Drink
VERSE 4 – And all drank the same spiritual drink …
Moses provided for the Israelites to drink, when he at God’s command struck the rock at Horeb (Exod 17:6) or at Kadesh (Num 20:7–11; cf. Ps 78:15).  Again, it is called the “same spiritual,” mainly because it was God-given, but perhaps also because it is prefiguring the sharing of the Eucharistic drink (verse 16).

VERSE 4 (cont.) – For they used to drink of a spiritual rock that followed them…
Or “accompanied them.”  Exodus 17:6 does not say that, nor does Deuteronomy 8:15, “water from the flinty rock” (nor Isaiah 48:21; Neh 9:15; Ps 105:41; 114:8).  Paul seems to be alluding to a passage in Numbers 20, which recounts the march of the Israelites through Moabite territory.  When they arrive at Ar, its chief city (Num 21:15), what follows is often called the “Song of the Well” that narrates how water was wondrously supplied to them in Numbers 21:16-18: 
“16 From there they continued to Beer, that is the well where the Lord said to Moses, “Assemble the people, that I may give them water.”
17 Then Israel sang this song:
“Spring up, O well! Sing to it!
18 “The well, which the leaders sank, which the nobles of the people dug,with the scepter and with their staffs.” 
 
Again, the rock is called “spiritual,” because it is God’s given gift and because rocks do not supply water. 

From these poetic verses developed in Jewish tradition the idea of the rock itself, which supplied the water, “accompanying” the wandering Israelites, just as the cloud, quail, and the manna did.  The earliest verification of this tradition about the accompanying rock, after this Pauline reference, is found in Pseud-Philo, The Life of the Prophets, The OT Pseudepigraphy, volume 2, 317: “For forty years he led his people in the desert . . . and provided for them a well of following water” (usually dated about 70–100 and later Targum Onqelos on Num 21:16–20, Targum Onkelos (or Unkelus), is the official eastern (Babylonian) Targum (Aramaic translation) to the Torah.  However, its early origins may have been western, in Israel.  Its authorship is attributed to Onkelos, a famous convert to Judaism (c.35–120 AD). ‬‬‬‬

According to Jewish tradition, the content of Targum Onkelos was originally conveyed by God to Moses at Mount Sinai. However, it was later forgotten by the masses, and rerecorded by Onkelos.
 
VERSE 4 (cont.) – And the rock was Christ.
Christ was actually the accompanying rock, because Christ is the living water that saved the Israelites in their desert wanderings.  Paul here is saying that Christ is God of the OT, that is Yahweh, who is the Helper of Israel, called in Hebrew, “Rock” (Deut 32:4, 15, 18, 30, 31 and in LXX: “ho theo” that is God; 2 Sam 22:3 [LXX: my rock). 
 
VERSE 5 – Nevertheless, God was not pleased with most of them, for they were laid low in the wilderness.
The saving act of God was not accepted by the entire people – “most of them” – because of their rebellious reaction to God’s saving act at the Exodus.

What is the exact meaning of God’s displeasure?
Paul uses the negative of the Greek eudokein to express God’s displeasure, as in (LXX Jer 2:19; 14:10, 12; Ps 151:5; the wisdom of Sir 34:19). The Greek “eudokein,” which by itself means, approximately, that God is well pleased with a person, does not express an emotion on God’s part.  Here, in the negative, it means that God has rejected “most of them,” who he laid low in the desert.  The verb for, “were laid low, or killed,” is a passive verb does not say that God did the killing.

What is “Archetype”?
VERSE 6 – Now in view of these things they have become archetypes for us.
The Greek word “typos” means a “mark made by a blow,” “strike to make an impression,” or “to create a stamp, also engraved mark.”  It was often used to mean “copy, image, replica,” and from this meaning it developed into “archetype, pattern, model”, and even “example” (used also in 1 Thess 1:7; Phil 3:17).  In this verse, Paul describes “the ancestors” as “archetypes for us.”  They become examples for Christians (see verse 11), so that our life is guided these examples.  Paul uses typoi, from which we can understand the foreshadowing connotations of other terms already used in this section, such as “baptized” (verse 2), “spiritual food” (verse 3), “spiritual drink” (verse 4), and “the rock was Christ” (verse 4).

Later development of what is called Typology 
From Paul’s use of typos, Christian tradition developed a technical notion of an OT “type,” to which corresponds a NT “antitype” (cf. Rom 5:14), or what has been called “typology,” a not-universally-accepted way of comparing and assessing the relationship of the OT to the NT.  The term has many connotations, not all of which would be found this early in the NT itself (see, Leonhard Goppelt Typos: The Typological Interpretation of the Old Testament in the New, and S.J. Jean Danielou, From Shadows to Reality: Studies in the Biblical Typology of the Fathers)  

VERSE 6 (cont.)  –  So that we may not crave for evil even as they did. 
Paul’s use of “cravers,” alludes to the (LXX Num 11:4, 34–35; Ps 78:29–30; 106:14), which mentions the craving of the Israelites during their wandering in the desert after the food (meat, fish, cucumbers, melons, leeks, onions, and garlic) that they had eaten in Egypt.  The food in itself would not have been evil, but the craving for what was part of their slavery and preferring food and slavery to their freedom in the desert is evil.  The craving was a form of complaint against God and His great act of salvation. 

Craving and Idolatry
VERSE 7 – Do not become idolaters, as some of them did.
This is a warning about the danger of idol worship and exhortation that craving for food that happened in the OT might lead to craving for idol meat, and then to idolatry.  The example is in Exodus 32:1-6, where the Israelites during the forty days and in the absence of Moses on the mountain rebelled against Moses and begged Aaron to fashion for them “gods who shall go before us.”  Aaron complied and took their gold rings to fashion them into a molten calf.  Aaron proclaimed a feast on the morrow, when the people rose early to adore it and feast before it.  This was one of the most shocking events of the OT and to stress the seriousness of such craving Paul quotes the OT verse about idolatry, “The people sat down to eat and drink, and they got up to revel.” This is an exact quotation of (LXX) Exodus 32:6.  The idolatrous worship of the Israelites took the form not only of a banquet, in which Israel ate probably quail and manna and drank water from the rock, but also of a kind of a dance, in which they celebrated before the golden calf that they were worshipping.  This was recalled in Psalm 106:19, “They made a calf in Horeb and worshipped a molten image.” In Exodus 32:19, it was reported as worshipping “the calf and the dancing” so the celebrating is interpreted as “dancing.”  This was a kind of erotic or sexual since the Greek word “paisa” has that sense in Gen 26:8 (Theological Dictionary of the NT, Volume 5:629).  Paul cites the passage from Exodus 32 because he realizes that Christians would not worship idols explicitly, but they might be stimulated to join in festivities that their heathen neighbors held in honor of gods.  The power of social customs and even friendships can create desires and lead to unexpected temptations.
  
Worshipping Idols
VERSE 8 – We should not indulge in fornication, as some of them did; and twenty-three thousand of them fell in a single day. 
Literally, “and let us not fornicate.”  Paul alludes to another OT incident of idolatry at Shittim, where Israelites are said to have played the harlot with daughters of Moab, who invited them to the sacrifices of their gods, “and the people ate, and bowed down to their gods” (Num 25:1-2).  God’s anger burned against Israel (the anger of jealousy).  Numbers 25:9 records that 24,000 Israelites died by plague.  Idolatry and fornication has a double meaning: the first is to forsake God and worship idols and the second is to commit the sin itself.  The book of Wisdom (14:12) says, “The idea of making idols was the origin of fornication.”  Q: Do you know why is this so?

Don’t Put Christ to Test 
VERSE 9 – We should not put Christ to the test, as some of them did …
Literally “and let us not test Christ.” 
Israel’s frequent trying of the Lord’s patience during its desert wanderings is well-documented (Exod 16:2-3; 17:2-3, 7; 32:1-4; Num 14:22; 21:4-9; Deut 6:16; Ps 78:18 LXX). , “Let us not test” is related here to idol meat and fornication, two topics that he has already discussed and related to Christ (8:11–12; 6:15).  As in 1 Corinthians 10:4, the God who was with Israel in the desert experience is the Lord, and so the Corinthians must learn from past history not to put Christ to the test by their conduct, so “our ancestors” of old did to God. 

VERSE 9 (cont.) – “And they were destroyed by serpents.” This is in Numbers 21:5-6, where the Lord sent fiery serpents among the Israelites because they spoke up against him and Moses.  

VERSE 10 – Do not grumble, as some of them did …
This is   another form of putting God to the test, because it stemmed from the form of their existence and their lack of trust in Moses and God. (Cf. Ps 106:13-15, 25-26, 28)

The Destroyer 
VERSE 10 (cont.) – … and were destroyed by the Destroyer.
 Paul may be alluding to Exodus 12:23, where the firstborn of Egypt were slain by a “Destroyer” sent by God against all the houses, which were not marked with the blood of the Passover lamb.  The Greek name olothreutes, “Destroyer,” is found only in Christian writings.  It means “the destroying one,” who is a kind of angelic agent of divine punishment in Exodus (Theological Dictionary of the NT, Volume, 5:169–70).  Among the 99 beautiful names of God in Islam is the name destroyer used for God, but it is here the name of evil angel.



VERSE 11 – These things were happening to them pre-figuratively and were written down as a warning for us …
This is a summary that concludes his exhortation drawn from the conduct of Israelite ancestors. What happened to those of “our ancestors” has to serve as a warning to Christians. 
Telos: End of a Plan 
VERSE 11 (cont.) – upon whom the ends of the ages have met.
Now since we are at the end of Revelation of God, what has taken place in past history is applicable to Christians “upon whom the ends of the ages have met.”  Please note that the word end here is the Greek word “telos” means “end,” not a point of time only but also the end of a plan that has come to its final chapter.  In classical Greek it means “end of unity” as in Aelius Aristides (44.17K).  So the end has come that is the purpose where all the ages point to the final revelation of God in Christ.  One age has reached its telos, and the other has just begun by the coming of Jesus Christ.

VERSE 12 – Consequently, whoever thinks that he is standing firm should see to it that he does not fall.
“Standing” is a Pauline way of expressing Christian existence based on faith, the response to the gospel (see 7:37; 15:1; 2 Cor 1:24; Rom 11:20; Gal 5:1).  “Does not fall,” echoes the “fall” of the ancestors mentioned in verse 8.  Paul is urging that Corinthian Christians, especially those who “possess knowledge” (8:1,10) or who confidently trust only in their knowledge, to learn from the fate of their ancestors.

VERSE 13 – No trial has overtaken you but what is human.
Testing does not come from God. If there is some distress or trial, it source is human that may be of little consequence and may have to be endured.

VERSE 13 (cont.) – God is trustworthy and he will not allow you to be tried beyond what you can bear.  
God is trustworthy even He may permit Christians to be confronted with a trial this is not beyond their ability.  

VERSE 13 (cont.) – But with the trial he will provide also a way out, so that you may be able to endure it.  The Greek noun “ekbasis,” way out, certainly could mean the latter at the end of time, but also throughout the course of life.  

VERSE 14 – Therefore, my dear friends (beloveds), flee from idolatry.
Christians must flee from the worship of false gods and serve only “the one God, the Father … and the one Lord, Jesus Christ” (1 Cor 8:6).  The reason for that will be given in the relation of dumb idols to demons (explained in verse 20-21). Cf. 1 John 5:21, “Children, keep yourselves from idols.”
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