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The Letter to the Galatians

A Call for Freedom from Legalism - #3
The Authentic Gospel
Galatians 1:6-9, 10
No distortion
Galatians 1:6-9: I am astonished to find you turning so quickly away from him who called you by grace, and following a different gospel which is in fact not in any sense another gospel; the matter is that there are persons who unsettle your minds by trying to distort the gospel of Christ. But if anyone, whoever it may be, if we ourselves or an angel from heaven, should preach a gospel at variance with the gospel we preached to you, he shall be held outcast.  I now repeat what I have said before: if anyone preaches a gospel at variance with the gospel which you received, let him be outcast!

I must make it clear to you, my friends, that the gospel which you heard me preach is no human invention.  I did not receive it over from any man; no man taught it me; I received it through a revelation of Jesus Christ.
Gal 1:10: “Does my language now sound as if I were begging for human support?  Whose support do I want but God’s alone?  Do you think I am seeking favor with men?  If I still sought human favor, I am no longer a slave of Christ.”
‘New’ Gospel? – There is only one
1. A different ‘gospel’! If you hear “good news,” can it be possible that there is a different “good news?”

2. Compare the original with the new. In the 4th century Vincent of Lérins wrote a book to tell the world what is the original gospel.  He pointed out that it is very easy to notice:
a. what has been accepted everywhere

b. what was not in our history 

c. what is confessed to be the right faith everywhere.
3. 
This historical approach is very essential as we face since the 16th century and even more as a result of the Evangelical Revival of the 18th century more divisions. But in spite of this we still can see that the old marks By Vincent can be seen in spite of the divisions:

a. We still have one book called the Bible.

b. A common confession everywhere that Jesus is Lord.
What is a Gospel?

Old English “godspel” is from god “good” and spel (in modern Englishl) “news, a story.”  After the vowel was shortened in Old English, the first syllable was mistaken for god.

In ecclesiastical Latin, the words were bona annuntiatio or bonus nuntius, “good announcement” or “good news.”  These were used to gloss ecclesiastical Latin evangelium, from Greek euangelion “good news.” 


The Greek noun  (euangelion) means “good news,” while the verb form evangelizo means preach; bring good news, proclaim glad tidings, proclaim, preach.  A euangelistes is an evangelist, a proclaimer of glad tidings or of the gospel.

In classical Greek, the Greek writer Aristophanes used euangelizo, while the noun euangelion was used by Homer and the noun euangelos means “messenger.” Before the birth of Christ the word was normally used for good news. 

The Gospel – euaggelion
The plural, euaggelia, in secular Greek was “good tidings.”  True, the word already had for pagans a religious sense. An inscription at Priene, an ancient city of Iona now in Turkey (some of its ruins go back to the 6th century BC, almost contemporary with Christ’s nativity) says that the birthday of divine Augustus marks the beginning of euaggelia (good tidings) for the world, (Orientis Graeci Inscriptiones Selectac, ed. W. Dittenberger, Leipzig 1903, p 456).

The first Christians were no strangers to the Hebrew beshorah, rendered in the LXX by euaggelion and its verb, especially in Isaiah where it proclaims the new and greater Exodus -the ending of warfare, the liberty of captives, tidings of salvation, the great Messianic Day, and the Lord’s praise heralded by camels bearing gold and incense from Midian, Ephah and Sheba (Isa 40:52 60:6l).  The OT in the Greek, the LXX, euangelion never appears in the singular.  The plural was used to render the Hebrew beshorah, meaning “reward for good news” (2 Sam 4:10). 
Occasionally, euangelia, a form unknown in the NT, also appear in the sense of glad tidings (e.g. 2 Sam 18:20, 22).  Of great significance for the church is that the verb euangelizomai comes to stand for the Hebrew bishshir to “announce, tell, and publish” (Kings 1:42; Jer 20:15).  This verb is the term used in Psalms 40:9; 68:11; 96:2 and Isaiah 41:27 and 52:7 to herald Yahweh’s universal victory over the World and his kingly rule.  With his enthronement (cf. the enthronement psalms, especially Ps 96) and with his return to Zion in Isaiah, a new era begins. The message of good tidings translated in the LXX, euangelizomenos, announces this new era of world history and inaugurates it by his mighty word.  Peace and salvation have now come; Yahweh has become king (Isa 52:7; cf. also 40:9); his reign extends over the whole world (Ps 96:2 ff.).  This is will later on be the “gospel.”  So in Hebrews 1:1-3, God’s messengers came but now God himself speaks to us in his Son. 

It is from the LXX we have received the name of the messenger of glad tidings.  Judaism kept alive the concept of the messenger of good tidings.  He was variously expected: as an unknown figure, the forerunner of the Messiah, or as the Messiah himself.  This fact suggests that the NT term euangelion though is Greek but has its roots Hebrew.  In the NT Jesus himself used the term euangelion and to be  more precise, its Hebrew or Aramaic equivalent) as a broad description of the message which Jesus came to proclaim (Mark 1:15; 8:35; 10:29; 13:10; 14:9;16;15;  Matt 4:23; 9:35; 24:14; 26:13; cf. also Mark 1:1, 14).  Jesus indicated that the words of messianic expectation in Isaiah 35 and 61 are fulfilled in his words and actions (cf. Matt 11:5 f. = Luke 7:22, ptôchoi euangelizontai, the glad tidings go out to the poor; also Luke 4:18, where Jesus refers to Is 61:1).  But if so, they are fulfilled in a way which will disappoint (Matt 11:6) the expectations of those who have popular understanding of the messenger of glad tidings in Isaiah (i.e., political liberation and the destruction of Israel’s enemies).  Jesus’ answer to John the Baptist’s question in Matthew 11:5 f., means that the good news is now being proclaimed and is already effective.  “Blessed are eyes, for they see, and your ears, for they hear” (Matt 13:16).  This message of joy is no longer to be separated from the messenger who brings it, and this messenger is Jesus himself.  The early Christian church took up the term euangelion to describe the message of salvation of Jesus.

Pauline letters

There is no good reason to believe that it was Paul who established the term “euangelion” in the vocabulary of the NT.  He was not the first one who used this word.  In Paul’s letters, he used the word euangelion at least 23 times: euangelion has become a central part or the heart of his preaching.  It means “the good news:” that God in Jesus has acted for the salvation (redemption) of the world in the incarnation, death and resurrection of his Son Jesus.  This we can see clearly in the confessional formulae in Romans 1:1ff and 1 Corinthians 15:1 if.
What God has promised in the OT shows that the OT is the very foundation of the gospel because the OT has the promises which are fulfilled in Jesus.  English readers of the Bible may not be aware that the Greek word epangelia is closely related both linguistically and conceptually to euangelion, and it is significant that the conflict of law and gospel appears in Paul’s writings in connection with this term. However, euangelion, as used by Paul means:
1. The message preached
2. The fulfillment

Message and Fulfillment: One and the Same - Jesus

The message and the fulfillment content are one.  It is the Person of Jesus.  Message and persons are separated only in Western mind.  This separation is contrary to Romans 1:1 and 1 Corinthians 9:14, 18.  Proclamation and its content becomes reality in Jesus.  The gospel does not merely bear witness to salvation history; it is itself salvation in the Person of Jesus.  This does not even allow us to separate the meaning of the verb from the noun (1 Cor 1:17), even euangelion is used as a noun of action.  Thus in 2 Corinthians 8:18 euangelion means preaching of the gospel. 

Whether the gospel is called “gospel of God”, or “gospel of Christ”, and “of the Son of God” (e.g. Rom 1:1; 15:16; 1 Cor 9:12; 2 Cor 2:12) it should be taken as both objective and subjective: Christ or God is both the content and author of the gospel.

It is difficult to make a clear distinction here between God and Christ.  Paul sometimes stresses the one aspect and sometimes the other.  Wherever it is proclaimed – euangelizesthai in 2 Corinthians 11:7 and Galatians 1:11; këryssein in Galatians 2:2 and 1 Thessalonians.2:9; katangellein in 1 Corinthians 9:14; lalein in 1 Thessalonians 2:2 – this gospel is charged with power.  It creates faith (Rom 1:16 f.; Phil 1:27), brings salvation and life (Rom 1:16; 1 Cor 15:2) and also judgment (Rom 2:16).  It reveals God’s righteousness (Rom 1:17), brings the fulfillment of hope (Col 1: 5, 23), intervenes in the lives of men, and creates churches.  Since this gospel is no invention of man (Gal 1:11), but rather God or Christ himself speaking through his messengers, the apostles, the gospel is closely associated with the apostolate (2 Cor 10-13). 

In Galatians 2:7ff, euangelion as the proclamation of the message is clearly set out as the purpose and content of the apostle or apostolic mission of both Paul and Peter, to the Gentiles as well as to the Jews.  Just as in Isaiah 40:9; 52:7; and Nahum 1:15, the heralds and watchmen on the walls proclaim the coming of God, so the messengers proclaim the gospel (Rom 10:15).  Paul was conscious of having been called to bring the gospel to the Gentiles especially (Rom 1:1; Gal 1:16), and so to proclaim salvation beyond the borders of Israel (Rom 15:9), and thus point to the universality of the gospel.

The Gospel of Paul  
Paul speaks of his Gospel because of the opposition which he faced.  The Judaizers denied his message, but Paul declares:
1. That his euangelion (good news) comes from divine revelation (Gal 1:ff-12; cf. Tim 1:11). 
2. The integrity of his gospel (Gal 2:5, 14) was to be protected from the subtle and deadly distortion that Paul labeled “a different gospel, which is not really another” (Gal 1:6-7). Whatever “Judaizers” might claim, even if it was that of an angel from heaven (Gal 1:8), this different “gospel” must to be rejected.
3.
Paul’s argument for rejecting this different gospel is, “I am astonished to find you turning so quickly away from him who called you by grace, and following a different gospel.”
The core of the argument is “called by grace,” and the second part is where the place of “faith” Gal 1:23).

Paul speaks of his divine revelation using the same terms of the calling and commissioning of a prophet of Israel.  God had set him apart from his birth (Gal 1:15; cf. Jer 1:5), called him, revealed his Son to him (Gal 1:16; cf. 1:12) in a heavenly vision (1 Cor 9:1; 15:8; cf. Acts 9:1-19; 22:3-16; 26:12-18) and sent him on a mission to proclaim the gospel (euangelizomai) to the Gentiles (Gal 1:16; cf. Is 6:8; Jer 1:7; Ezek 2:3). This self-identity is related to Paul’s allusion to himself as a herald of the “good news” of peace* (Rom 10:13-15; cf. is 52:7; Nah 1:15).

Paul’s gospel is about “of God in Christ” which is distorted by the Judiazers.  The struggle at Galatia was about the Gospel and the Law.  The Law demanded certain practices, (Dietary laws, Circumcision, Sabbaths, etc.).  The Gospel demanded faith.

This radical approach is rooted in the Person of Jesus himself. 
Why faith replaced all the laws

1. God gave freely new life in his Son and this must be met with free acceptance.
2. God’s love does not demand anything in exchange, not only because it is the nature of love but also because this love – Jesus – lied down his life to free us from death.  This freedom from death is the work of God alone and it is impossible for us humans to gain or to free our life from death. 

Jewish rituals gave the Jews an identity which Paul calls the Works of the Law.  The new Christian identity is the New Creation.   

Anathema 

Anathema is a Greek word, which traditionally was translated as “let him be accursed!”  I prefer, “Let him be outcast!”  In the LXX it means something dedicated or consecrated to God and therefore it is under God’s power:
1. Something is under the “Ban” and must be used or approached and is for destruction. It is the regular translation of chërem, “ban,” in the LXX (e.g., Lev 27:28-29; Deut 7:26, 13:17; Josh 6:17-18; 7:1-13, 15), where what is under the ban is removed from ordinary circulation and given over to destruction.  In the NT it is used in Luke 21:5 in the sense of something dedicated or consecrated to God.  Paul, however, uses anathema here and in Rom 9:3; 1 Cor 12:3; 16:22 (cf. Acts 23:14) along the lines of the LXX emphasis on destruction.  The basic idea in Paul’s usage according to Patristic understanding is “delivering up to the judicial decision of God but in reformed NT studies it is delivered to wrath of God” (TDNT Vol 1:354). Later the Church discipline used this  against heretics, invoking the anathema formula of Gal 1:8-9 and 1 Cor 16:22.
2. Paul uses these words with a qualification “from Christ” (Rom 9:3) and also considers that an angel from heaven (Gal 1:8) or even Jesus Himself (1 Cor 12:3) might be accursed” (TDNT Vol 1:354-355). 

Ancient Commentaries

Theodoret of Cyr (393-466) 

Commentary on the Letters of Paul, Edited by E Hill, Vol 2, p329  


“He (Paul) is saying, ‘You have not departed from this teaching to that but from the one who called you.” The very Father who gave the law is the one who called you to this gospel.  And if you desert this gospel, you will not find another, for the Lord does not preach some things through us and others through the other apostles.’”    

St Augustine Commentary on Galatians
Edited by Eric Plummer, Oxford University Press, 2003, page 129
 “I am amazed that you are so quickly deserting him who called you into the glory of Christ and turning to another gospel – not that there is another gospel (Gal 1:6-7).  For if a gospel is other than that which the Lord gave (whether personally or through someone else), then it cannot rightly be called a ‘gospel.’  But after saying you are deserting him who called you, he alertly added, into the glory of Christ – glory which his opponents were willing to nullify, as if Christ came in vain, which would indeed be the case if circumcision of the flesh and legal works of this kind had the power to save.  But some are troubling you and trying to subvert the gospel of Christ (Gal 1:7).  They are not subverting the gospel of Christ in the same way as they are troubling the Galatians, for the gospel of Christ remains absolutely firm.  Nevertheless they are trying to subvert it when they draw the attention of believers away from spiritual things and back to things that are carnal.” 

Letter from Abba Philemon
On Salvation and Tolerance
“No one can please every human not even Jesus our Lord.  Does this mean that pleasing God must come first? My answer is very simple but is also hard. 

Truth is God Incarnate and Crucified.  He did not seek how to please humans but to save them.  So, because everything is related to salvation; we must not seek how to please others but to do what leads them to salvation.

Tolerance must have a goal, and there are three goals that must be separated:


1. Accepting the friendship of others does not mean accepting their convictions.  Thus accepting and even maintaining friendship is a goal.


2. Confessing our differences must not be done for self assertion but for loving all, even our enemies.  We have to declare what we believe in humility and in love.  We must not speak about our faith aiming at offending others. Peace has a price, but peace also has a prize:  what we do or say for the sake of peace must have the obvious goal of the advancement of our life.


3. Lastly, to be a slave of Jesus means to be free from every form of slavery.”

These weekly notes updated from George’s Spring 2007 E91 class on Galatians.
Class Contacts
George & May Bebawi


Bob & Pam Walters 

403 Shoemaker Dr.



12281 Blue Springs Lane

Carmel, IN 46032



Fishers, IN 46037

317-818-1487



317-694-4141 / 317-727-7917

Audio at GeorgeBebawi.com

rlwcom@aol.com
PAGE  
East 91st Street Christian Church / Indianapolis / 317-849-1261 / www.east91st.org


